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Course Description

John Goldingay’s Contact Information

Office: Payton 213.   626 584 5609.
Home: 111 South Orange Grove Boulevard, # 108.  626 405 0626.  johngold@fuller.edu. 

Faculty Assistant: Hannah Kelley.  626 304 3701.  Payton 216.  hannahkelley@fuller.edu .
Hannah works 20 hours per week; when she is not there, talk to Mark Baker-Wright in the Dean’s Office.
Office hours: I can usually meet with you in my office:

Monday 5.00-6.30 (I can see you for happy hour at McCormick’s if you would like)

Wednesday 11.00-12.00 

Thursday 5.00-6.30 (or for happy hour at McCormick’s).
Call 626 405 0626 to arrange one of these times or another time.  
Or talk to me after class (but not in the break, as I need to rest my voice)
Call me John if you can, but anything else is fine if you can’t manage a Christian name.

The TAs:

Erica Monge.  em@writingcoach.me 

Nathan Yearian nyearian@gmail.com
Erica and Nathan grade the homework.  I grade the papers, but you can talk to them about how to write the papers, and I especially encourage you to do so if you know you do not find it easy to write correct English, or to structure a paper.   Note that the ESL program and the Writing Center (cal-writing@cp.fuller.edu) offer help in writing papers in good English (see the Student Handbook).
But talk to John about questions concerning paper topics, extensions for a paper, or Incompletes.
1 Course Description  

The course introduces study of the Old Testament as the Word of God, a work of literature, a work emerging out of Israel’s history, and a work that needs to be studied critically to grasp its significance.  It focuses on the third section of the Jewish scriptures, the Writings: Psalms, Job, Proverbs, the Scrolls (Ruth, Ecclesiastes, Song of Songs, Lamentations, and Esther), Daniel, Ezra, Nehemiah, and Chronicles.  My aim is that by the end of the course students should have become convinced about the wide-ranging significance of these books for our life with God and committed to shaping their lives by them and using them in their mission and ministry.

The course makes use of the Moodle course management system.  Click on the Moodle link from Portico vis the “My Courses” tab.  If you have trouble with Moodle, call or email my faculty assistant or me – not a T.A.  I will sometimes communicate with the class by posting news to the Moodle course site, and these postings will then be automatically emailed to your Fuller account.  Make sure you empty your inbox so there is room for such messages and that your Fuller account forwards if necessary.
2 Learning Outcomes 

Students who successfully complete the course will have demonstrated that they: 

(1) have grasped the outline of Israel’s history as portrayed in Old and New Testaments and in light of modern study; 

(2) understand the nature and process of the Old Testament’s composition, especially as illustrated by Chronicles, Ezra-Nehemiah, and Daniel; 

(3) understand the nature of worship, prayer, and wisdom as illustrated by the Writings and its relationship with ancient Near Eastern equivalents; 

(4) know how to interpret Old Testament narrative, as illustrated by the Writings; 

(5) have looked at aspects of the Writings from angles other than those of the male, white, Western world; 

(6) have reflected on the significance of the Writings for Christian faith, theology, mission, and discipleship.

3 Assignments and Evaluation

These are the same whether you are registered for a grade or taking the course pass-fail.
(a) Preparation Homework (36 hours)

There is homework to do before most classes. You do this work on the pages in the course notes headed “homework 2a,” “homework 2b,” etc (there is no “homework 1” because there is no homework before the first class).  There are usually two homeworks each with two pages.  These are usually designed to take about two hours each (four hours per week) before class.  Write 200-250 words per page of this folder (that is, 400-500 words for the typical homework that has two pages, and thus 800-1000 words for the two homeworks for a typical evening).  

Each week you post your homework by 11.00 p.m.on the Monday before the class.  To post your homework, log in at moodle.fuller.edu and click on the course number.  Look for the appropriate homework assignment and click on it (e.g., “Homework 2a”).  Click on “Add a New Discussion Topic.”  Under “Subject,” put your name (not the homework number, because that is the same for everyone).  Upload by copy-and-paste, not by uploading an attachment.  Keep a copy of your work on your own computer (Moodle has been known to lose homework).  If you accidentally post the wrong document, after 30 minutes you can’t delete it, so post the right version and email me so I can delete the wrong one.
While you are posting your homework, also check your attendance for the week just past – that is, check “true” under “Attendance” if you were there.  Don't check “false” if you are not there - just do nothing.


Occasionally people comment that the homework takes them longer than I say. I have tested the homework on hundreds of students and adjusted it in light of that, so I know it can be done satisfactorily in the time allocated. Of course some people will find they take longer or shorter than others. If you find it is taking longer, decide whether you really want to spend that amount of time…

While you will sometimes access the preparation reading via eReserves on Moodle, you can also usually also access the same items via library databases, as follows:
· Go to the Fuller Library webpage and click on “Online Databases.”

· Under “Theology and Religion” click on “ATLA Religion”; log in

· At the top of the EBSCO page, type the article title (e.g., “Costly Loss of Praise”) into the first search field and hit “Search.”

· If you get a choice, look for the right item and click on the link that offers you full text.  

· If you have difficulties making this work, talk to a librarian or call John on 626 4065 0626
Don’t try to do it by Google as most of the material is not public access.

(b) Participation in online discussion groups (9 hours)

You will be assigned to an online group (e.g., “Group A,” “Group B”).  After Monday 11.00 p.m. noon and before class, you look through the homeworks for that week posted by your group (those are the only ones you can see) and comment on most of them.  Put your comments underneath the other person’s homework by clicking “reply” to their homework post.  You spend an hour each week doing this and write at least 200 words altogether in response to the homeworks.  Some comments can be short (along the lines of “this is a good point” or “I don’t understand this” or “this is an interesting idea but what is the evidence?”).  Some should be more substantial.  It is fine to add to other people’s comments or respond to people’s comments on your homework, and all this counts towards your 200-word total.  You can be critical, but don’t be disrespectful or nasty; remember that written comments can come across more harshly than spoken comments.  Everything must be done by class time on Monday. 

(c) Grading of homeworks and comments 

At the end of most homeworks I ask if there are questions you would like me to answer or issues you would like me to discuss in class.  Before the class we look at what you have said here and on that basis decide on some topics and questions to cover in the class.  In the days after the class the TAs look more systematically at the homework and comments, and puts a grade in the Moodle grade book for each homework as a whole; you can see your grade sheet there.  They will not evaluate it as if is a paper; for your posting, notes with bullet points are fine. They will look for indications that you have

· carefully read the material set

· analyzed its assumptions, strengths, and weaknesses

· thought about its significance

· shown you have an inquiring, inquisitive mind

For purposes of your final grade, you need only to get “C” (satisfactory).  But to give you feedback they will give a letter grade as follows:

A:“outstanding” (notes are particularly thorough and perceptive.
B: “good” do all that one could ask for in their thoroughness and perceptiveness

C: “satisfactory” notes are just adequate in their thoroughness and perceptiveness.
F: “unsatisfactory” notes are seriously incomplete or thin.  

     (The TAs will check out with me before giving you an “unsatisfactory” grade)
Late: satisfactory, good, or outstanding but late.

A very good homework can compensate for thin comments or vice versa.  The ABC grading is purely for your feedback; I do not take it into account in generating your grade for the course.  To pass this aspect of the course requirements, you simply have to attain “satisfactory.”  Don’t worry about any percentage record you see on Moodle – that’s generated automatically and I don’t take any notice of it.  But if you are puzzled about any of your grades for the homework, email the TAs.  If you think you have been given “unsatisfactory” unfairly, email me.  
If you wonder why we don’t give you a grade that contributes to your final grade for the course, it’s because when I used to do that, students got very concerned about these grades, and I want to avoid this pressure (and I want you to have a life).  You just have to get a passing grade for the homework, and it’s not so hard to do so.
(d) What if you have a crisis or miss a homework or miss making comments or get a fail?

There are no extensions for this schedule except in case of something unforeseeable and out of your control such as illness.  In such a situation, email the TAs.  If (for instance) you are out of town for the weekend, you must still post your work and your comments in accordance with the schedule.

Unless I have accepted an excuse such as illness, if you are late in posting your homework or comments, you can still post it them up to a week late, but your final grade for the course is reduced by .05 each time (e.g., 4.0 becomes 3.95).
If you fail to post a homework or comments, or get “unsatisfactory” for a particular week’s homework or comments, your grade for the class is reduced by .1 (e.g., 4.0 becomes 3.9).  

If you do not post homework or comments more than once, or fail the homework or comments more than once (or any combination of these), you fail the class.  If you fail a week’s homework or comments, you may resubmit them within one week of receiving the fail grade.  Resubmit them direct to the TA who sent you the fail grade.  If they then pass, they are simply treated as if they had been late.  

If you get behind with homeworks or comments, even if I have excused you the penalty because (e.g.) of illness, you must turn in all homeworks and comments by 10.00 p.m. on Friday March 22nd, because that day is the end of the quarter.  I am not allowed to give you an extension beyond that date.

(I am sorry that some of these rules are legalistic; most of you won’t need to worry about them but I have to think out how we deal with marginal situations.)

(e) Two papers, each 2500-3000 words (4-5 pages, single space)
(1) Midterm.  Write a paper on one of the following titles, turning it in by 10.00 p.m. on Friday February 8th.  On turn in, format etc., see (4) below.  Give the file the title “Smith [your family name - add your first name after your family name if there might be two people in the class with the same family name] Midterm.”  If you have difficulty with the deadline, email me with your excuse and I may well grant you an extension; but if you don’t negotiate an extension and turn in the paper late, I shall feel free to reduce your grade for the paper by .1.
· The origin (authorship, sources if any, date), meaning (to the Israelites it was written for), and broader significance (when you set it in the context of OT and NT and our lives) of the Book of Ezra, or the Book of Nehemiah, or Ezra-Nehemiah as a whole, or the Book of Esther, or the Book of Ruth, or Lamentations, or Ecclesiastes, or Song of Songs.  
(Note: don’t summarize the book’s story.  Stand back and ask what is its message.)
OR

· Write a critical appreciation of one of the books marked ** in the Recommended Reading list in #5 below.  Note “critical appreciation.”  Don’t summarize the book chapter by chapter.  Analyze its thinking (say what are the three or four or five key themes or assumptions that underlie it) and critique it.  
OR

· Compare and contrast the vision of what it means to be human in the Writings with that in two movies or novels or some contemporary music.  How do they give us a way into scripture, and how does scripture speak to them?  
[Note that this is a paper that it is very easy to do very badly.  Beware of spending too much space summarizing movies or novels.  Remember that there needs to be substantial material indicating your reflection on the Writings (if you think you need to include summaries of (e.g.) movies, you can put these in an appendix).  Remember to show what scripture adds to the movies or novels – if you think they are simply saying the same thing, there is probably something wrong!  Indeed, you might be better starting with scripture than with the movies or novels.  At least don’t let them finally decide the agenda.]

· If you want to write on another topic, check it out with me.  (The paper will need to be one that does not simply rework a topic we covered in class and does not focus on just one scriptural passage or another form of study that has a narrow focus.)

(2) Final.  Write a paper on some aspect of God, the Writings, and Us, in which you describe what you have learned from the Writings as a Psychology student about 
Either: 
God 

Or God’s ways with the world

Or God’s ways with Israel
Or death
Or worship

Or prayer

Or ministry

You need not refer to all the books in the Writings, but you should refer to a cross-section of them from the three main parts of the course, not just one or two of the books.  
You can write in the form of praise or prayer or complaint or questioning to God, with some of God’s possible responses.  You can focus on writing (e.g.) from the perspective of a woman or a man, an African-American or a Latino/a or an Asian, as well as an SOP student.  You can write in the form of a letter to God or to another student or to your pastor (not to your children or your congregation).  
The paper should not tell me what I have said in the lectures or repeat at length things from books.  I want to see what you yourself have thought in response to and in dialog with the lectures and the books.  I want to see that you have read a lot of this part of the Bible and thought about it for yourself.  I want to have some evidence that you are an imaginative and critical thinker who has been working in dialog with the books, with your colleagues, and with me.  I want to see how you have changed your thinking and your praying. A good grade will be gained by people who have taken a committed part in the course as it goes along, reflected on what they have read and heard and said (keeping a journal may help that, but you need to make these notes into the basis of a structured paper), and thought things through for themselves.  

Turn in this paper in by 10.00 p.m. on Friday March 22nd.  On turn in, format, etc, see (4) below.  Give the file the title “Smith [your name] Final.”  Note that I am not allowed to give extensions to this date, because it is the end of the quarter.

(3) You can do something “creative” (e.g., poetry, art, music) for the one of the papers.  Here are the rules for that.

1. Check out with me what you propose to do.  If it is the final, it still has to cover something like the broad topics just listed under (2).
2. Remember that what I have to judge is how and what you have learned from the Writings and how your work illumines them.  Your project should be a means of discovering something about the scriptures and expressing it that you could not have done by means of a regular paper. You can turn in any form of art that enables me to see that. 
3. Sermons, teaching outlines, and the like do not count as “something creative” in this connection, because they are more designed to communicate than to discover or express, and it is hard to tell from them whether they reflect sufficient graduate-level engagement.

4. Most forms of art need to be accompanied by about a thousand words of interpretation showing how they relate to the Writings.  Poetry might be an exception.

5. An artistically profound piece has a head start because its artistic nature should reveal part of the answer to that question.  A more amateur piece may need more reflection in the accompanying pages of interpretation.

6. If possible, post your project like a regular paper, or email it to me.  

7. If you need to turn in the project physically, attach the interpretation to it and give it to me at class, or email my faculty assistant to arrange to turn it in before the office closes on the deadline day.  

8. Also email the interpretation to me.  Include some description that will enable me to link it with the right piece – e.g. “this goes with the painting of a girl with a blue face.”  I will let you know your grade and give you my comments by replying to the email.

9. If your creative piece requires to be presented in person (e.g., dance or drama) you must make the arrangements by ninth week so as to do the presentation by the Tuesday in finals week.

10. If you turn in your project physically, any time after the beginning of the next quarter email my faculty assistant to arrange to collect it.

(4) Do your study, decide on three or four points you want to make, write a one-paragraph introduction, then write the points, then write a one paragraph conclusion, then go back and rewrite the introduction.

I have no prescription regarding numbers of secondary sources and references for either of the papers.  Put the focus on you yourself studying the scriptures.  That is the nature of the research you do.  When you have done that work, then read some commentaries or other books to see if you learn extra things or to catch mistakes in what you have drafted.  But don’t read the other books before doing your own work.  And don’t quote books as if they were evidence; only primary sources (basically, the Bible) are evidence.  If you learn nothing from the other books, don’t worry about not referring to them.  Do put at the end of your paper a list of the books you referred to.  But many references do not turn a B paper into an A paper, and lack of references does not turn an A paper into a B paper.  Treat Wikipedia as a useful resource, but don’t ever regard it as an authority or quote it.  It has no more authority than your roommate.  Would you quote him or her as an authority?
The Fuller student body and faculty agreed some years ago that we would all use “gender-inclusive” language.  That means we don’t say “man” when we mean “humanity,” or say “men” when we mean “people.”  And it means I ask you to use NRSV or TNIV or CEB for your homework and papers, because they use language of this kind. The background is that the church has long behaved as if women were not really fully people, and we need to make clear in our thinking and way of speaking that women are just as much part of the image of God as men are. So I expect you to write that way in your homework and papers. If you’re not sure how to do so, you can Google “gender inclusive language.’

In your papers I expect you to use good English; if English is not your first language, get a native English speaker to edit it.  Use single space.  Do not use endnotes; either use footnotes or put references in brackets and put a bibliography at the end, or use APA style.  Transliterate any Hebrew, or embed truetype fonts.  Put your name, the paper title, and the course number (OT 500) at the top of the paper.  Call the file Yoursurname Midterm or Yoursurname Final.
You turn in each paper electronically as a Word-type document to johngold@fuller.edu.  You don’t post it.  If you turn in either paper before the deadline day, I will try to grade it within three working days.  If you turn in either paper on the deadline day, I will grade it within three weeks.  I will email the class when I have graded all the papers so you will know if it has gone astray (you will not be penalized if it does so).  Whether or not you turn the paper in early, if you do not like the grade and wish to revise your paper and turn it in again, you can do so.  The deadline for any resubmission is also 11.00 p.m. on Friday March 22nd.     

In grading your paper, I look for 

· your interaction with the Bible

· your understanding of the issues

· your intellectual engagement, creative imagination, and critical thinking

· your use of insights from elsewhere (e.g., classes, books) (note that you probably don’t need to do internet searches to find material; there is enough in the bibliographies in this syllabus)
· your reflection in light of your experience

· the structure of the paper and the clarity and accuracy of your writing
(though not every one of these criteria will apply to every paper).  
If your paper is less than 2500 words, I reduce its grade unless it is remarkably good and I reckon that more words would have been unnecessary.  If your paper is over 3000 words, I do not reduce its grade but I do not to make comments on it.  (The 2500/3000 includes notes but not bibliography.)
I grade the papers on an A, A-, B+, B, B-, C+, C, C-, F scale:

An “A” paper will be thorough and perceptive in its use of scripture and your own thinking and/or personal reflection.  It will good on all fronts or brilliant on some.  It will make me say “Wow” several times.

A “B” paper will be satisfactory in its use of scripture and in your own thinking and/or personal reflection, or it may have some very good aspects but some poorer ones. It will show hard work and understanding but not necessarily originality.

A “C” paper will be deficient in a number of fronts in a way that is not compensated by other strengths, but it will be okay overall.
An “F” paper will be seriously deficient on a broad front.

There is a file of previous A-graded papers available on the course Moodle page. Professors also need to be able to use some student papers (with names removed) in connection with the evaluation of our courses (evaluation of me as a professor, that is, not of the student), but students have the right to opt out of this use. If you wish to opt out, please say so at the top of the paper. 
I comment on your papers using the “Comment” facility in Word and return them electronically.   Using MS Word you can see my comments if you go “Alt-View” and make sure you have “markup” checked.   If you don’t have MS Word and you can’t see the comments, you can download software to enable you to read them from http://www.microsoft.com/downloads/details.aspx?FamilyId=95E24C87-8732-48D5-8689-AB826E7B8FDF&displaylang=en or from  http://www.winfield.demon.nl/.
4 Policies

(a) Attendance at classes 

You must attend all classes.  After class, take the attendance “Quiz” on Moodle by checking “true” – that you were there.  If you have to miss a class, don’t check “false,” just leave it blank.  Before the next class, listen to the recorded version which will be posted on Moodle the day after class.  Then send me an email with five separate one-sentence comments about some things you thought were interesting and/or some things you want to ask a question about and/or some things you don’t understand (put them in the email, not as an attachment).   I will then tell you that you can check “true” on the “quiz.”  If you do not manage to listen to the recording before the next class, send me an email with your excuse and I might give you an extension.  You do not have to tell me if you expect to miss class.  Note if you say something in class it may appear on iTunes.

I don’t object to your being on Facebook etc. during class; what you miss is then your problem.  But you must then sit in the back row because some students find such activity distracting.  If the TAs notice you on your computer in this way when you are not in the back row, I ask them to tell me and I reserve the right to deduct .1 from your final grade each time.  I will inform you if I am taking this action, to make sure there is no injustice done.
(b) Your grade for the course

Your grade is determined by the midterm and final papers (50% each), but you must also attend all classes (or listen and comment on the recordings), post all preparation homework, fulfill all comment requirements, and past the test on history etc; missing a class or failing to post satisfactory homework or satisfactory comments or failing the history test mean your grade is lowered.  The reduction in grade is as follows:

(1) Suppose one of your papers gets A-, one B+.  In GPA numbers this is 3.7 and 3.3, averaging 3.5.  Normally I round up your letter grade to A-.  But if you have missed (say) one homework, the grade reduces to 3.4 and your letter grade for the course is B+.

(2) Or suppose both your papers get A.  If you have missed one homework, this reduces to 3.9.  But rounded up, that is still A.  If you missed one homework and were late with two homeworks, it reduces to 3.8, and that is rounded down to A-.

(3) If you don’t pass the history test, you grade is reduced by .5. 
(c) Incompletes.  

If you cannot complete a paper because of a serious problem that was unpredictable and unavoidable, I can grant you an “Incomplete.”  First, email me and tell me what has happened.  If I agree to grant the Incomplete, fill in the form from the Registry via the student tab on Portico and email it to me to sign it and forward it to the Registrar before the end of the quarter.  I do not have the power to grant an Incomplete on the basis of (e.g.) your agreeing to take on extra work or pastoral or mission commitments that you could have refused, or other busyness that you could have foreseen (see Student Handbook on “Academic Policies”).  If you turn in the Incomplete after the end of the quarter, you also have to turn in an Academic Petition for a Late Incomplete; you can also download this form.  I do not grant Incompletes with regard to the preparation homework, because it is preparation for the classes.

(d) Academic Integrity Commitment   
In doing your preparation and writing your papers, I expect you to:

Use your mind energetically in your study

Look to see what scripture and other reading has to say to you personally

Be faithful to God 

Not to say anything that you do not think

At the end of this folder is the official Fuller academic integrity commitment.

5 Course Schedule and Activities

As a 4-credit course, the course requires up to 120 hours of work. They break down as follows:

30 hours physically in class plus 9 hours interacting on Moodle

36 hours homework

40 hours writing two papers

Bring an NRSV or TNIV or CEB Bible to class, and the Syllabus and Course Notes (online is fine).
Required reading

NRSV or TNIV or CEB Bible 

Arnold, B. T., and H. G. M. Williamson (ed.).  Dictionary of the Old Testament Historical Books.  Downers Grove, IL: IVP, 2005.

Longman, Tremper, and Peter Enns (ed.).  Dictionary of the Old Testament: Wisdom, Poetry & Writings.  Downers Grove, IL: IVP, 2008.

Recommended reading

Borowski, O.  Daily Life in Biblical Times.  Atlanta: SBL, 2003.

**Brenner, A., ed. A Feminist Companion to the Wisdom Literature.  Sheffield: Sheffield Academic Press, 1995.
**--A Feminist Companion to the Song of Songs.  Sheffield: Sheffield Academic Press,1993.
**--A Feminist Companion to Ruth. Sheffield: Sheffield Academic Press,1993.  
-- Subsequent volumes in this series edited by Brenner.

Brueggemann, W. The Message of the Psalms. Minneapolis: Augsburg, 1984.

**______. The Psalms and the Life of Faith. Minneapolis: Fortress, 1995.

**Crenshaw, J. Old Testament Wisdom. Atlanta: Knox, 1981/London: SCM, 1982; rev. ed., 1999.

Ebeling, Jennie R.  Women’s Lives in Biblical Times.  London/New York: Clark, 2010.

Goldingay, J. I and 2 Chronicles for Everyone. Westminster John Knox, 2012

-- Ezra, Nehemiah, and Esther for Everyone.  http://documents.fuller.edu/sot/faculty/goldingay
-- Job for Everyone.  http://documents.fuller.edu/sot/faculty/goldingay
-- Joshua, Judges, and Ruth for Everyone. Westminster John Knox, 2011.

-- Old Testament Theology. Three volumes.  InterVarsity Press, 2003, 2006, 2009. 

-- Proverbs, Eccesiastes, Song of Songs for Everyone.  http://documents.fuller.edu/sot/faculty/goldingay
-- Psalms for Everyone. 2 volumes.   http://documents.fuller.edu/sot/faculty/goldingay
Gunn, D., and D. N. Fewell. Narrative in the Hebrew Bible. Oxford/New York: Oxford University Press, 1993.

Kidner, D. The Wisdom of Proverbs, Job, and Ecclesiastes. Downers Grove: InterVarsity Press, 1985 (= Wisdom to Live By. Leicester: InterVarsity Press, 1985).
**Levison, John R., and Priscilla Pope-Levison (ed.).  Return to Babel.  Louisville: WJK, 1999 (The parts that relate to the Writings.)
Note also library online resources at iPreach (but otherwise, beware of the internet)

An invitation or two

My wife Kathleen and I invite the class (and significant others) for dessert and conversation (theological or otherwise) after class on January 24th and February 21st.  You can come both times, but if you come once, if possible come to the first if your name begins A-K, to the second if your name begins L-Z.  We live at 111 South Orange Grove Boulevard at the corner of Green Street, one block south of Colorado Boulevard, and within sight of the Norton Simon Museum.  From Fuller, drive west on Walnut to the end, then turn left into North Orange Grove Boulevard, drive for 400 yards, turn right into Green Street and park there (or park in the Rose Tree parking lot at the end of Green Street, on the left).  The door to our block is by the traffic lights at the southwest corner of Orange Grove/Green Street.  Key the number by our name there.  Our apartment is on the ground floor at the back on the left.

I’m very happy to meet to talk with you about issues from class, or how you are getting on at seminary, how you are getting on with God, how you are coping with life issues, and so on. You can see me after class to arrange a time, or call me on (626) 405-0626.
6 Things Some People Don’t Like about My Classes

1 There’s a lot of work – more than in many other classes

2 I don’t simply trust you to do the homework – I expect to check up on you

4 There’s little feedback on the homework

5 There’s a lot more stress on reading the Bible than on reading other books

6 There’s very little mixed media (videos, photos, etc)

7 There’s no Powerpoint

8 I sometimes give you the complete text of the lecture

9 I don’t speak English properly

10 I don’t tell people what’s in the syllabus

11 My humor is biting; I’m flippant

12 I don’t explain other views much

13 I seem to dismiss other views
My Vita

1942 – born in Birmingham, England.  My father was a printing machine minder, my mother a dressmaker.  They didn’t go to church, but they had me baptized.

1953 – went on a scholarship to a prep school in Birmingham, learned Latin and Greek, discovered music (listening and singing), and got drawn to God.

1961 – felt called to the ministry, went to Oxford to study Theology, discovered the Old Testament, and met Ann at a Christian students retreat, when she was a medical student.  

1964 – went to Bristol to seminary.  Took Ann to hear the Beatles.  Ann had multiple sclerosis diagnosed.  

1966 – met David Hubbard.  Was ordained into the Church of England ministry.  Served in a parish in London.  Married Ann and we had Steven.  Discovered Leonard Cohen.

1970 – joined the faculty at St John’s Theological College (seminary) in Nottingham.  We had Mark.  Studied for a PhD while teaching.  Ann trained as a psychiatrist.  Served as associate pastor.  Didn’t go to concerts because we were preoccupied with children.

1981 – Fuller asked me if I was interested in a job.  Wrote some books.  

1984 – took Ann and our sons to hear Eric Clapton and Dire Straits.  Ann’s multiple sclerosis started being more of a difficulty.  Took Ann to hear John Wimber.

1988 – made principal of the seminary.  Ann retired from psychiatry because of her ill-health.  Fuller asked me if I was interested in a job.  Took Ann to hear Van Morrison.

1993 – read Paulo Freire and stopped doing so much straight lecturing.  Declined to write “The Old Testament for Everyone.”
1996 – Fuller asked me if I was interested in a job.  Discovered where Fuller was.  Our son Steven married Sue (they live in St Albans, near London, now with Daniel and Emma; Steven works for GM, Sue is a teacher).  Took Ann to hear Bonnie Raitt.

1997 – Ann became wheelchair-bound.  Our son Mark married Sarah (they then went to college in Devon).  Came to Fuller.  Went hang gliding.  Took Ann to hear Sheryl Crow.  

1999 – Ann lost the ability to speak or swallow.  Family came to celebrate the millennium.  Took Ann to hear Alison Krauss.  Didn’t take her to hear Oasis.  Went roller-blading.
2002 – became associate pastor at St Barnabas, Fair Oaks Avenue, Pasadena.  Family came to celebrate my 60th birthday.  Took Ann to hear Bob Dylan.  Got into the habit of going to Malibu for lunch.  Took Ann to hear the Rolling Stones.

2009 – Ann died of pneumonia.  Good for her to rest till resurrection day, shame for us.  Went to hear U2.
2010 – met, courted, engaged, and married Kathleen Scott.  Whooo!  Took her to hear Elvis Costello.  Became priest-in-charge of St Barnabas, Pasadena.  Took Kathleen to hear Bob Dylan.
Schedule for the Quarter: 
(a) Narrative (Chronicles, Ezra-Nehemiah, Esther, Ruth)
January 10: Introduction; Ezra-Nehemiah
6.30: Introduction to the Writings

Class time

Lecture:
Introduction to the course 

Worship:
Psalm 107:1-9, 33-43


“Be Thou My Vision”

Lecture:
Outline of the OT; How to learn from the OT (pages 16 -17)
Discussion:
What did you think was involved in learning from the OT?

Lecture: 
Outline of OT History (page 18)
8.10: Ezra-Nehemiah - The Background to the Writings

Class time

Lecture:
Reading the OT Premodernly, Modernly, and Postmodernly (page 19)


Interpreting Narrative (pages 20-21)
Discussion:
Are you premodern, modern, or postmodern?  What surprises you about the material on interpreting narrative?
Lecture:
Introduction to Chronicles-Ezra-Nehemiah (or is it Ezra-Nehemiah-Chronicles?) and Kings (pages 22-23)
Further reading, if you are interested

Read Ezra-Nehemiah.  (On the origin of Ezra-Nehemiah, authorship, sources, etc., see Dictionary of the OT: Historical Books on “Chronicler’s History,” “Ezra and Nehemiah.”)
Study the articles by Kraemer and by Tollefson/Williamson listed on the further reading.

A Voluntary Life-Exercise

A major part of the course is the Psalms.  Through the quarter spend 15 minutes each morning (doing this with your coffee and bagel is fine) reading a psalm.  This is not a requirement for the course, though if you keep a journal of what happens in this reading you might find it provides the raw material for a paper.

(a) You could look for the images it uses for our relationship with God.  What are they?  Why was each image used?  How does it translate into your life?  What about it is especially helpful or relevant today?  Keep the image before you (e.g., sketch it) and rest in it.  At bedtime remind yourself of it and pray to God as revealed in it.  

Or (b) just read till you come across something that speaks to you, and then stay with that.  

You might in this way like to work through the whole Psalter, so I have divided it into a few Psalms for each week. This week’s Psalms are 1-16. 

An Outline of the Old Testament
In the Hebrew Bible


In the Greek/English Bible
The Torah 
The Pentateuch and First History

Gen, Exod, Lev, Num, Deut
Gen, Exod, Lev, Num, Deut

Former Prophets

Josh, Judges, Samuel, Kings
Josh, Judges, Ruth, Samuel, Kings








The Second History







Chron, Ezra, Neh, Esther [long version]

[Judith, Tobit, Maccabees]








The Poetic Books







Job, Psalms, Prov, Eccles, Song

[Odes, Wisdom, Sirach, Ps of Solomon]


Latter Prophets



The Prophets

Isa, Jer, Ezek, the Twelve
Isa, Jer, Lam, Ezek, Daniel [long version], the Twelve


[Baruch, Epistle of Jer]

Writings





Psalms, Job, Proverbs



[All the square brackets above refer to the 
Five Scrolls (Song, Ruth, Lam, Eccles, Est)
apocrypha or deutero-canonical writings]
Daniel, Ezra, Neh, Chron
In OT 500 we will look at the Writings as:

(a) Story:  Ezra, Nehemiah, Chronicles, Esther, Ruth

(b) Worship:  Psalms, Lamentations

(c) Wisdom:  Proverbs, Song of Songs, Job, Ecclesiastes

(d) Vision, bringing all three together:  Daniel

Equivalent NT Ways of Relating to them

Story: Matthew 1; Luke 1 - 2 

Worship: Ephesians 5:18-20; Ephesians 6:18-19

Wisdom: The parables, the Sermon on the Mount, James

Vision: The reign of God is here (the Gospels); it is coming (Revelation)

How the NT Looks at the OT
2 Timothy 3:14-17

1 Corinthians 10:1-13

Matthew 22:40

Matthew 19:3-8

NT Lenses for Looking at the OT

Jesus (Matt 1; Luke 1 – 2)
The Church (Philippians 2; 1 Peter 2:21-24)

Ministry/Mission (Acts 13:47; Galatians 1:15)

Spirituality (Matthew 5)

Israel (Matthew 12; Romans 9)

The world (Revelation)

How They Are Designed to Transform Your Life

People sometimes comment ruefully that they thought seminary was going to answer their questions but in fact it leaves them with more questions than they had before.  One presupposition of this comment is that the key or a key thing about the Christian life is that it means having the answers to questions; and I think that implies that Christian faith is a set of beliefs and answers. I think the Writings can help us see why this is not so.

· They set our lives not in the context of a set of beliefs but in the context of a story, and of some smaller stories, too.  They encourage us to tell our stories.
· They see us in a relationship with God – a relationship of praise, protest, trust, repentance, and testimony.  They encourage us to say what we feel.
· They set our thinking in the context of an argument.  They encourage us to face questions.
· They thus rescue us from the limitations of what we believed already.
They are there to help the people of God live concretely, worshipfully, wisely, and hopefully.

Approaching the Writings (and the Rest of the OT)

*They are the church’s Scriptures (“the Word of God”)

*They are a work of literature

*They are the products of Israel’s history

*They came into being through human processes

*They emerged from the context of the ancient Near East

*The need to be studied self-critically 

*They need to be studied from perspectives other than those of middle-aged white men

An Outline of Old Testament History and Geography  
?

Events in Genesis

1260 The exodus (Moses)

1200

1220 The entry into the land (Joshua)






               


 Israel in conflict with



1125 The judges: e.g., Deborah



e.g., Philistines

1100



1050 Saul



1010 David








1000







  


Israel



 970 Solomon




  

  independent



 930 Division into two kingdoms, northern Israel (Ephraim) and Judah

 900



 850 Elijah and Elisha

 800



        Amos, Hosea, Micah, Isaiah ben Amoz


          Assyria


 722 Ephraim falls to Assyria

             

       
      in control

 700



 626 God summons Jeremiah


 622 Josiah’s reform
 




         Babylon
 600

 593 God summons Ezekiel


         
       
       in control



 587 Jerusalem falls to Babylon



 540s Isaiah 40-55



 539 Babylon falls to Persia; Judahites free to return, rebuild temple       Persia 
 500

        Haggai, Zechariah, Isaiah 56-66 (Ezra 1-6, Daniel 1-6)               in control

        Persian kings: 539 Cyrus, 530 Cambyses, 522 Darius I, 

        486 Xerxes I (Ahasuerus in Ezra 4 and Esther), 465 Artaxerxes



 458 Ezra, 445 Nehemiah

 400
[Writings are coming into the form we have them c. 587-164: a resource for the Second Temple community in keeping faith and hope in tough times.]



 333 Persia falls to Greece (Alexander); then the empire splits                  Greece
 300

          







        in control

 200

 198 Jerusalem moves from Egyptian to Syrian control



 167 Antiochus Epiphanes introduces pagan worship to temple

        (Daniel’s visions)



   
     
      Jerusalem










   independent 100



  63 Pompey visits Jerusalem



         Rome in control

Reading the Writings…

Pre-modernly

Pre-modern study takes for granted that David wrote the Psalms, that Jeremiah wrote Lamentations, that Solomon wrote the Song of Songs, Proverbs, and Ecclesiastes (in that order), and that Daniel wrote Daniel.  It sometimes then uses this conviction as a hermeneutical key to understanding the books.

It takes for granted that Job, Chronicles, Ezra, Nehemiah, Esther, Ruth, and Daniel all happened exactly as they say, and uses that as a key to understanding the books.

This is where most Fuller students start.

Modernly

Modern liberal study questioned whether the books were written by the people they had been traditionally connected with, decided there wasn’t enough evidence for it, and looked for alternatives.  It questioned the tradition that the books were written as history, decided there wasn’t enough evidence for it, and tried to find the real history behind them.

Modern conservative study believed that the inspiration and authority of the books was tied up with their being written by the people that tradition said and with their being historical, and tried to find evidence that it was still reasonable to believe that.

This is where baby-boomers are comfortable.

Post-modernly

Postmodern study starts from the fact that liberal study cannot find any alternative answers, only more and more questions, and that conservative study cannot find any more evidence - only reassure you that traditional views are as good as any other.

So evangelical post-modern study says, “Those must be the wrong questions. Let’s read the Bible without knowing who wrote it. Let’s read it as inspired and authoritative, but not worrying about how far it is history, how far fiction.”

If you are comfortable here, you belong to Gen X, in spirit if not on paper.

Also…

Look at Michael Brown’s book What They Don’t Tell You: A Survivor’s Guide to Biblical Studies (on my Reserve Shelf).

Narrative Interpretation

Looking at the narratives “historically”

History (the events), historiography and narrative/story:

Note the difference between:

· Historical events - things that actually happened 

· Historiography - conventions of history-writing differ from culture to culture, and one of our problems is that we assume that the Bible’s must be the same as ours

· Narrative - the way the historiography structures its account of the facts it chooses to include and communicates its understanding of their significance

E.g., Chronicles: facts, conventions, and structuring.


  Creation Ancestors Exodus Monarchy Exile 2nd Temple Antiochus Jesus
Gen-Kg -------------------------------------------------------

Ch
  -  -  -  -  -  -  -  -  -  -  -  -  -  -  -  -  -----------------------------
Daniel


         
           *------*-------------*----------*
Matt

*--------------------------*-------*----------------------------------*

Luke
---------------------------------------------------------------------------------------------
Creed  --*(





     )--*

Modern

----------------------------------------------------------





  Assyria Babylon Persia Greece      Rome




(1220)  1000        587
 515
       167           0


Looking for the intention(s) of the author?

E.g., Ruth: “be open to the other peoples”: this isn’t the whole story.

What not to expect

· Description of the landscape or people’s appearance or the climate (you would never know that the humidity around Lake Galilee makes it so oppressive in the summer, or what Jesus looked like, or what Ezra and Nehemiah looked like) - unless they are especially relevant to the story.
· Much description of people’s character - what kind of people they were as individuals.
· Much information on people’s feelings or thoughts (unless they contrast with their acts) - telling of their acts the means of showing these, like more like a movie than a novel.
· Much reflection on the part of the storyteller. See especially Ruth and Esther. Again, the story is allowed to speak for itself - like a movie, not like a novel.
What to look for

· Scheme(s), phrase(s)
E.g., Chronicles: the cycle, the summaries

· Repeated words:
E.g., hesed in Ruth

· Plot(s)
E.g., Ruth: introduction, calamity, complications, resolutions

· The difference between chronological time and narrative time
E.g., Ruth

· Statements, prayers, conversations
E.g., Ruth, Esther, Ezra, Nehemiah

· Theme(s)
E.g., Daniel 1—6: pressure and success in a foreign land

· Characterization: showing and telling
E.g., Esther

· Character(s)
E.g., Esther: simplicity/complexity; roles/personalities

· Angles (“Point of view”)
E.g., Ezra and Nehemiah: first and third person; their priorities/assumptions/values

· Ambiguity—when the narrative leaves you to work things out
E.g., the breaking of the marriages in Ezra-Nehemiah

· Ancient audience(s)
E.g., Chronicles: the second Temple community

· Underlying tension(s)
E.g., Daniel 1—6: is it God or human beings who decide things?

· Modern audience(s)
E.g., Esther: read by Jewish people, read by women

See further L. Alonso Schökel, “Narrative Art in Joshua-Judges-Samuel-Kings”, in Israel’s Past in Present Research (ed. V. P. Long) pp. 255-278 - from whom some points on this outline come.

Ezra-Nehemiah as the Background to the Writings

Ezra 1-6

(Lamentations; the stories in Daniel)

539-516

The fall of Babylon to Persia

Judahites free to move back to Jerusalem

Clash between people in Judah and the peoples around

The rebuilding of the temple (Haggai and Zechariah)

Ezra 7-10

(Esther)

458 (Ezra’s family are still in Babylon!)  

Ezra brings the Torah!

The purifying of the community

Nehemiah 1-7

(Malachi)

445 (Nehemiah’s family are still in Susa!)
The rebuilding of the walls, against opposition
Inequality and poverty in the community

Nehemiah 8-13

Ezra and Nehemiah together

The rebuilding of the community on the basis of the Torah

The repopulating of the city

How We Learn From Ezra-Nehemiah

· The situation of the church is similar

· Questions about relationships in the world are similar?

· How to pray for the church

· How to exercise leadership

· “Cultural revitalization”

· Two people’s lives to think against
How Did Old Testament History Books Get Written (1)?

Ezra and Nehemiah were apparently compiled from various materials (memoirs, documents, traditions)

Cf. “fragmentary theories” about the Pentateuch
Their relationship with Kings and Chronicles:
Chronicles-Ezra-Nehemiah (in the Greek Bible)

Ezra-Nehemiah-Chronicles (in the Jewish Bible)

Further Reading on Ezra-Nehemiah

R. Albertz and B. Becking (eds.).  Yahwism After the Exile.  Assen: van Gorcum, 2000.

P. R. Ackroyd.  The Age of the Chronicler.  Auckland: Colloquium, 1970 (historical studies)

––– I and II Chronicles, Ezra, Nehemiah.  London: SCM, 1973.  (brief commentary)

L. Allen and T. Laniak.  Ezra, Nehemiah, Esther.  Peabody, MA: Hendricksen, 2003.  (brief commentary)

Anderson, Cherl B.  “Reflections in an Interethnic/racial Era on Interethnic/racial Marriage in Ezra.”  In Randall C. Bailey and others (ed.), They Were All Together in One Place, pp. 47-64.  Atlanta: SBL, 2009.
B. S. Childs.  Introduction to the Old Testament as Scripture.  Philadelphia: Fortress, 1979.

G. F. Davies.  Ezra and Nehemiah.  Collegeville, MN: Liturgical, 1999.  (literary commentary)

D. J. A. Clines.  Ezra, Nehemiah and Esther.  Grand Rapids: Eerdmans, 1984.  (commentary)

––– “The Nehemiah Memoir.” In What Does Eve Do to Help?  pp. 124-64.  Sheffield: JSOT, 1990.

T. C. Eskenazi.  In An Age of Prose: A Literary Approach to Ezra-Nehemiah.  SBLMS 36.  Atlanta: Scholars, 1988.

––– “Out From the Shadows: Biblical Women in the Post-exilic Era.” Journal for the Study of the OT 54 (1992), pp. 25-43.  (online)

F. C. Fensham.  The Books of Ezra and Nehemiah.  Grand Rapids: Eerdmans, 1982.  (conservative commentary)
C. Frevel (ed.).  Mixed Marriages.  (on this theme in Ezra-Nehemiah and elsewhere in the OT)
J. Goldingay.  Ezra, Nehemiah, and Esther for Everyone.  http://documents.fuller.edu/sot/faculty/goldingay
L. L. Grabbe.  Ezra-Nehemiah.  London/New York: Routledge, 1998.  (scholarly study)

Sara Japhet.  From the Rivers of Babylon to the Highlands of Judah.  Winona Lake, IN: Eisenbrauns, 2006. 
F. D. Kidner.  Ezra and Nehemiah.  Leicester/Downers Grove, IL: IVP, 1979.  (conservative commentary)

K. Koch.  “Ezra and the Origins of Judaism.” Journal for Semitic Studies 19 (1974), pp. 173-97.

D. Kraemer.  “On the Relationship of the Books of Ezra and Nehemiah.” Article in the Journal for the Study of the OT 59 (1993), pp. 73-92.  (online)

Robert D. Maldonado.  “‘The Holy Seed Has Mixed Itself with the Peoples of the Lands’ (Ezra 9:2): Mestizaje and Ezra-Nehemiah in Black and White.”  In Autobiographical Biblical Criticism (ed. Ingrid Rosa Kitzberger), 133-50.  Leiden: Deo, 2002.

J. G. McConville.  Ezra, Nehemiah, and Esther.  Edinburgh: St. Andrews/Philadelphia: Westminster, 1985.  (brief positive conservative commentary)

J. M. Myers.  Ezra-Nehemiah.  Garden City, NY: Doubleday, 1965.  (detailed commentary)

M. A. Thronveit.  Ezra-Nehemiah.  Louisville: Knox, 1992.  (brief theological commentary

K. D. Tollefson.  “The Nehemiah Model for Christian Mission.” Missiology 15 (1987), pp. 31-55.  (online)

K. D. Tollefson and H. G. M. Williamson.  “Nehemiah as cultural revitalization.” Article in the Journal for the Study of the OT 56 (1992), pp. 41-68.  (online)

H. G. M. Williamson.  Ezra, Nehemiah.  Waco, TX: Word, 1985.  (detailed commentary

––– Ezra and Nehemiah.  Sheffield: JSOT, 1987.  (introduction to scholarly study)

January 17: Chronicles, Esther
Preparatory Homework

Read “The Events of the Bible” and “The Land of the Bible” from “How to Read the Bible” on Moodle (you can of course read the rest of that book). Get into your head the basic outline of the history, the geography, and where the different books come in the OT (compare pages 16 and 18 in these notes). For the geography, if you don’t have a map at the back of the Bible, get one from the internet (just search for “geography of Israel”) so you can locate the Old Testament places mentioned in the chapter on “The Land of the Bible”. There will be a 15-minute test in the next class (see further page 139 in these notes).
Read pages 1-13 to check you see how the course works.  Email me with questions if necessary.

Look through Dr John’s Guide on Moodle to see if there are things that interest you.  

Do the study of Chronicles specified on page 25 (homework 2a)
Do the study of Esther specified on page 26 (homework 2b) 
Note that these two homeworks require only one “page” each (200-250 words each) instead of the usual two “pages” each (400-500 words each) because you also need to do the reading on the outline history.

Post the two homeworks by 11 p.m. on the Monday before class.
Comment on the postings of the others in your group before class.  Note what your group letter is.
6.30: Chronicles – How to Live Through the Day of Small Things

Class time

Worship:
1 Chronicles 16:8-36

“In the Presence of your People”
Test:
The OT Books, OT History, OT Geography

Lecture:
The Nature of Chronicles in itself and over against Kings (pages 27-29)
Response to homework questions
Further reading, if you are interested

The articles by Berg, Dumbrell, and Kleinig listed on the further reading on Chronicles. 

8.10: Esther – How to Make Sure the Jewish People Survive

Class time

Dramatized reading of the play version on Moodle with chance to meet your group and sharing of responses and questions

Lecture:

Why is Esther in scripture; the place of fiction in the Bible (pages 30-32)

Further reading, if you are interested

Bauckham, The Bible in Politics, pages 118-130, and the articles by Humphreys, Jones, and White listed on the further reading sheet.

This week’s Psalms: 17 - 31

Homework 2a: Chronicles
Look through the article on “Chronicles” in the Dictionary of the OT: Historical Books.  Then look through 1 and 2 Chronicles as a whole to try to get its “big picture.”   Compare and contrast the way Chronicles structures and describes the big picture of Israel’s history with the century-by-century outline on page 18 and the reading on “An Outline of Israel’s History.”  At the end of your posting put any issues you would like me to speak about in class.
Homework 2b: Esther

Look through “Esther” in the Dictionary of the OT: Wisdom, Poetry and Writings (especially section 1)

Then either read the story and analyze the characters and roles of:

1.
Ahasuerus

2.
Vashti

3.
Haman

4.
Esther

5.
Mordecai

6.
Any of the other characters that you find interesting

Or choose four of the “Questions for Discussion” at the end of the dramatized version of Esther (www.fuller.edu/sot/faculty/goldingay) and formulate your response here.

1.

2.

3.

4.

Also

Is there anything you would like me to talk about in class about Esther?

Chronicles: A Narrative Contextual Theology of Music in Worship

Kings (the conclusion of Genesis-Kings) was written just before and/or during the exile as an act of praise of the justice of the judgment of God (von Rad, OT Theology).
Chronicles retells the story of Israel from Adam to the end of the exile; it thus covers the same ground as Genesis-Kings, more briefly, and takes it a bit further. So it would be logical to infer that it was written later than Kings, and this fits its nature. It was presumably written some time in the Persian period, or perhaps early in the Greek period (say 500-250), but we do not know by whom. The last paragraph overlaps with the beginning of Ezra.  Maybe Ezra was written to continue Kings, and Chronicles is then an alternative prequel.  Chronicles’ emphases:
1. Worship emerges as one of Chronicles main themes when you compare Chronicles with the parallel story in Samuel-Kings. It is not Chronicles’ only theme (others include purity, trust, and obedience), but it is one central theme. It is one basis for the selection of stories from Samuel-Kings that it includes or omits, and for the additions it makes. It is part of a stress on God being with people in the present rather than that they have to look to the future (compare/contrast Ecclesiastes, Daniel).
2. Music:  Chronicles shares the centrality of the worship theme with Leviticus and Psalms, but Leviticus is concerned with sacrament and Psalms is a resource book of words.  In Chronicles, the Levites are key figures, and they are music leaders. Prayer, joy and praise are emphasized - in life as well as in the temple. Von Rad in his OT Theology asks “whether a theology that saw Israel’s existence so strongly conditioned by praise” could have been very wrong.
3. Theology:  That is, Chronicles is concerned with music in relation to God. Its theological perspective on worship and music needs to be set in the context of that offered by other books (Amos and 1 Peter as well as Leviticus and Psalms). Chronicles stresses God’s might, God’s justice, God’s word, and God’s grace - with the expected response of trust and obedience.
4. Contextual:  Why should God want to inspire another version of the story in Samuel-Kings? The differences from Samuel-Kings reflect Chronicles’ distinctive context in the Second Temple period when the faith is under pressure and God seems inactive. Kings tells the story of the monarchy in such a way as to show people how they had done wrong - which fits the context of the exile, when they needed to face this. Chronicles tells the story in such a way as to be encouraging to people - which fits the context after the exile, when they needed encouragement. In telling the story, rather than trying to be literally accurate it dresses the figures of history in the costumes of its own day, to make the links clear to the people’s own day.

5. Narrative:  Thus it does not (overtly) tell its own story but retells the old, old story (see e.g., 1 Chronicles 21; 2 Chronicles 6; 33:12-13; 35:20-24; 36:22-23) and abbreviates it (e.g., the northern kingdom and the human interest stories) or expanding it. It portrays David rather more positively, like the NT talking about OT characters. The way the first Christians kept rewriting the Gospel story (Mark, then Matthew and Luke, then John, according to the traditional view) takes up this assumption that an important story needs repeated retelling.
How an OT History Books Gets Written (2)?
A)
2 Samuel 24

Yhwh inspires David to take a census.

1 Chronicles 21

The Adversary inspires David to take a census.  

B)
1 Kings 8:46-53

There in exile people can pray toward Jerusalem, repenting, and Yhwh may hear and forgive – because of the exodus.

2 Chronicles 6:36-42

Yhwh dwells in this temple – Yhwh has answered this prayer of Solomon’s.  Yhwh is in our midst.  Yhwh has not forgotten David.  

C) 
2 Kings 24:18—25:30

We, the people of Jerusalem and Judah, have done wrong by God and God has been angry with us – that’s why we are in trouble (24:18-20).

This is how it happened – it was terrible (25:1-26)

But the king has been released… (25:27-30)

2 Chronicles 36:11-23

The king did not obey the prophetic word (so we should) – Yhwh had kept sending prophets.  The leadership defiled the temple.

Less detail on the fall of the city.

But Jeremiah’s prophecy has been fulfilled – that is the hopeful event.

Chronicles (Second Temple period) an alternative history to Kings (exile)

Chronicles and Genesis- Kings as a whole as two versions of OT history

Chronicles reworks Kings so that God’s story speaks to a new situation; it rewrites and supplements

Redaction Criticism: Look for what the author was doing in selecting, omitting, adding, rewriting. 

History involves choosing and interpreting because it’s a form of preaching

With the process whereby Chronicles came into existence compare “supplementary theories” about the Pentateuch

Contrast the process whereby Ezra-Nehemiah came into existence, by compilation (“fragmentary theories”)

 (Also contrast “source theories” about the Pentateuch: JEDP)

Further Reading on Chronicles

Commentaries: 
P. R. Ackroyd (Torch), 

L. C. Allen (Communicator’s), 

Braun/Dillard (Word), 

R. Coggins (Cambridge), 

J. Goldingay (http://documents.fuller.edu/sot/faculty/goldingay)
G. McConville (Daily Study Bible), 

J. M. Myers (Anchor), 

M. Selman (Tyndale), 

M. Wilcock (IVP Message of the Bible), 

H. Williamson (New Century)

P. R. Ackroyd.  The Chronicler in His Age.  Sheffield: Sheffield Academic Press, 1993.  (collected essays)

P. R. Ackroyd.  The Age of the Chronicler.  Auckland: Colloquium, 1970.  (historical studies)

S. B. Berg.  “After the exile.” In Divine Helmsman (ed. J. Crenshaw and S. Sandmel), pp. 107-27.  New Ktav, 1980.

W. J. Dumbrell.  “The purpose of the Books of Chronicles.”  Article in Journal of the Evangelical Theological Society 27 (1984), pp. 257-66.

D. N. Freedman.  “The Chronicler’s Purpose.” Catholic Biblical Quarterly 23 (1961), pp. 436-42.

T. D. Hanks.  “The Chronicler.” Evangelical Quarterly 53 (1981) 16-28.

S. Japhet.  The Ideology of the Books of Chronicles.  New York: Lang, 1989.  (big theological study)

— “The historical reliability of Chronicles.” Journal for the Study of the OT 33 (1985), pp. 83-107.  = The Historical Books (ed. J. C. Exum), pp. 258-81.  Sheffield: Sheffield Academic Press, 1997.

-- From the Rivers of Babylon to the Highlands of Judah.  Winona Lake, IN: Eisenbrauns, 2006.

W. Johnstone.  “Guilt and atonement.” In A Word In Season (ed. J. D. Martin and P. R. Davies), pp. 113-38.  Sheffield: JSOT, 1986.

J. W. Kleinig.  “The divine institution of the Lord’s song in Chronicles.”  Article in Journal for the Study of the OT 55 (1992), pp. 75-83.

— The LORD’s Song.  Sheffield: JSOT, 1993.  (worship in Chronicles)

R. A. Mason.  Preaching the Tradition.  Cambridge/New York: CUP, 1990.  (Chronicles’ use of scripture)

D. F. Murray.  “Dynasty, people, and the future.” Journal for the Study of the OT 58 (1993), pp. 71-92. = The Historical Books (ed. J. C. Exum), pp. 282-302.  Sheffield: Sheffield Academic Press, 1997.

J. M. Myers.  “The Kerygma of the Chronicler.” Interpretation 20 (1966), pp. 259-73.

J. D. Newsome.  “Toward a new understanding of the Chronicler and his purposes.” Journal of Biblical Literature 94 (1975), pp. 201-17.

R. North.  “The Theology of the Chronicler.” Journal of Biblical Literature 82 (1963), pp. 369-81.

D. F. Payne.  “The purpose and methods of the Chronicler.” Faith and Thought 93 (1963), pp. 64-73.

G. von Rad.  “The Levitical sermon in I and II Chronicles.” In The Problem of the Hexateuch and Other Essays, pp. 267-80.  Edinburgh: Oliver and Boyd, 1966.

M. A. Throntveit.  When Kings Speak.  Atlanta: Scholars, 1987.  

S. J. de Vries.  1 and 2 Chronicles.  Grand Rapids: Eerdmans, 1989.  (form-critical study)

H. G. M. Williamson.  Israel in the Books of Chronicles.  Cambridge/New York: CUP, 1977.

Why is Esther in Scripture?

The origin of the book.

1.
It is the biblical discussion of anti-Semitism.

e.g., Bauckham 

Gordis

2.
It is an expression of the way God often works in history.

e.g., Talmon

Berg

3.
It reflects the realities of power in the world as it is.

e.g., Fuerst

White

4.
It draws attention to the peculiar theological significance of the Jewish people.

e.g., Vischer

Bauckham

5.
It shows how if you want to survive you’d better learn to laugh.

e.g., Jones

Goldman

Further Reading on Esther

Short commentaries:
J. G. McConville; 

W. J. Fuerst (Ruth, Esther, Ecclesiastes, Song of Songs, Lamentations)

J. Goldingay (Ezra, Nehemiah, and Esther for Everyone; http://documents.fuller.edu/sot/faculty/goldingay)
Medium commentaries: 
J. G. Baldwin; 

C. M. Bechtel;

F. W. Bush; 

D. J. A. Clines; 

J. D. Levenson

T. A. Linafelt and T. K. Beal

R. Bauckham.  The Bible and Politics, pp. 118-30.  (brilliant theological study)

S. B. Berg.  The Book of Esther.  Chico, CA: SBL, 1989.  (monograph from a Jewish woman’s perspective on motifs, themes and structure)

E. Bickerman.  Four Strange Books of the Bible.  New York: Schocken, 1967.  (Jewish study)

A. Brenner (ed.).  A Feminist Companion to Esther, Judith, and Susanna
A. Brenner.  I Am…Biblical Women tell Their Own Stories.  Minneapolis, MN: Fortress Press, 2004.

D. J. A. Clines.  “Reading Esther from Left to Right” (article in Essays in Celebration of Forty Years of Biblical Studies in the University of Sheffield, ed. D. J. A. Clines and others) (illustrating a range of different approaches to interpreting a story)

M. V. Fox.  Character and Ideology in the Book of Esther.  Columbia, SC: University of South Carolina, 1991; new ed., Grand Rapids: Eerdmans, 2001.  (virtually a commentary)

S. Goldman.  “Narrative and Ethical Ironies in Esther” (article in Journal for the Study of the OT Vol. 47, 1990)

R. Gordis.  “Religion, Wisdom, and History in the Book of Esther” (article in Journal of Biblical Literature Vol. 100, 1981)

W. L. Humphreys.  “A Life-style for Diaspora” (article in Journal of Biblical Literature Vol. 92, 1973)

B. W. Jones.  “Two Misconceptions about the Book of Esther” (article in Catholic Biblical Quarterly Vol. 39, 1977) (on its use of humor)

J. A. Loader.  “Esther as a Novel with Different Levels of Meaning” (article in Zeitschrift für die alttestamentliche Wissenschaft Vol. 90, 1978)

I. J. Mosala.  “The Implications of the Text of Esther for African Women’s Struggle for Liberation in South Africa” (article in Semeia 59 (1992), reprinted in R. S. Sugirtharajah (ed.), Voices from the Margin.  New ed., London: SPCK/Maryknoll, NY: Orbis, 1995.  
E. Peterson.  Five Smooth Stones for Pastoral Work.  (on the five scrolls)

Y. T. Radday.  “Esther with Humor.”  In Humor and the Comic in the Hebrew Bible (ed. Y. T. Radday and A. Brenner) ch 14.

K. D. Sakenfeld.  Just Wives?  Louisville: WJK, 2003.

S. Talmon.  “‘Wisdom’ in the Book of Esther” (article in Vetus Testamentum Vol. 13, 1963)

W. Vischer.  “Esther” (article in Evangelical Quarterly Vol. 11) (on its significance for Christians: written on the eve of the holocaust)

R. J. Weems.  Just a Sister Away, pp. 99-110.  San Diego: Luramedia, 1988.  (African-American woman’s study)

S. A. White.  “Esther: A Feminine Model for Diaspora” (article in Gender and Difference in Ancient Israel, ed. P. L. Day; Minneapolis: Fortress, 1989).

How Was Esther Written and What Helps to Understand It? 

Starting from scratch (contrast fragmentary, supplementary, and source theories – but note that the Greek version of Esther came into being through a “supplementary” process)
The value of narrative interpretation

The value of feminist interpretation

The value of contemporary interpretation

The value of Jewish interpretation

The value of postcolonial interpretation

Why Would God Inspire Fiction in the Bible?

1. By its nature, history only records things that once happened.  Fiction tells of the kind of things that happen to people, in such a way as to invite us into the stories and wonder about ourselves.

2. By its nature, history only records things that happened.  Fiction expresses a vision of how things could be or should be.  It invites us to imagine the world different.

3. History traditionally focuses on national events and “important” people.  Fiction characteristically deals with ordinary people living ordinary lives, or with issues as they affect ordinary people.

4. Fiction portrays human beings with human hopes, fears, needs, and desires, realized in specific social situations.  Readers learn both from the similarities and the differences in the context.

5. The factual nature of history invites us to relate to it objectively.  Fiction invites us to involve ourselves in it emotionally and in our inner world.  It invites response.  It is disturbing.

6. In particular, it invites us to engage with real individual people and communities that exist and matter in their own right and not as just part of a larger historical process or purpose.

7. Outside the Bible (in the ancient world and the modern world) fiction has always been a major serious way of engaging with fundamental theological, philosophical, and moral issues.

[Mostly based on Martha Nussbaum, Poetic Justice.]

So How Can We Tell Fiction From History?

Consider the parables in Luke 15:11-32; Luke 16:1-8; Luke 16:19-31:

They are formulaic, neat, self-contained.

They are funny or ironic.

They are larger than life.

Luke as a whole is not formulaic, ironic, or larger than life (except on the vast scale!)

The parables are fictions set in the context of historical story; they are supportive of it and supported by it.

Admittedly we often can’t know where is the boundary between history and fiction – but this is okay because it’s all God’s Word.

January 24: Ruth, Psalms (i)
Preparatory Homework

If you didn’t pass the test, you need to review the reading and the material from the first class so that you can pass the test this time, before the class.
Read Ruth, fill in pages 34-35 (homework 3a) and post it.
Read pages 135-37, read Psalms 95 and 100, fill in pages 36 (homework 3b, first part) and post it.

Read Rolf Jacobson’s “The Costly Loss of Praise” (Theology Today 57 [2000]: 1-9), available on eReserves or in the library as print copy and online (see the instructions on pages 5-6 of this syllabus).  Fill in page 37, and post it (Homework 3b, second part) 
Comment on the postings of the other people in your group

Ruth - How to Survive as Women in a Man’s World

Class time

6.00 Chance to retake the test

Worship:
Psalm 16


“You are my Hiding Place”

Dramatized reading of the play version on Moodle with sharing of responses and questions

Lecture: What kind of story is Ruth? (pages 38-41)
Further reading, if you are interested

Trible’s chapter on Ruth in God and the Rhetoric of Sexuality
The article by Prinsloo listed on the further reading on Ruth.

After Eating the Apricot chapter 13. http://documents.fuller.edu/sot/faculty/goldingay
The Writings: (b) Worship (Psalms, Lamentations)

Psalms of Praise - How to Worship Together

Class time

Lecture:
Introducing the Psalms (pages 42-51)
Response to homework questions

Further reading, if you are interested

Brueggemann, Israel’s Praise
Athanasius of Alexandria.  Letter to Marcellinus on the Interpretation of the Psalms.  www.athanasius.com/psalms/aletterm.htm
This week’s Psalms: 32 – 46

Dessert after class (directions on page 13)
Homework 3a: Ruth

Look through “Ruth” in the Dictionary of the OT: Wisdom, Poetry and Writings.  Read the story of Ruth (you made need to read it five times to appreciate it from the five angles that follow)

1.
What do you think is the significance of her story for Ruth?

2.
What do you think is the significance of the story for Naomi?

3.
What do you think is its significance for Boaz?
4.
What do you think is its significance for David?

5. What do you think is its significance for Israelites such as the people of Bethlehem? 
6. Are there questions you would like answered in class? 
Homework 3b: Psalms 100 and 95

Read pages 135-37 on “How to Study a Passage.”  You don’t have to follow right through that process (unless you want to!).  But do deal with these questions:

1. How do these two psalms work? That is, how are they structured? What is their argument?

2. In Psalm 95, the two halves of a verse usually go together. What are the different ways the second half complements the first half of a verse?

3. What do Psalms 95 and 100 have in common and how do they differ?   

4. What do they tell us about worship?

5. Anything would you like to know about them? 

Homework 3b (second part): “The Costly Loss of Praise”

Write five separate sentences of concrete comment on key issues raised by the article (number them 1, 2, 3, 4, 5).  These can include (for instance) observations on something you find illuminating, or comments on something you disagree with, or questions about something you find puzzling.  (You could comment, for instance, on Jacobson’s thesis about the loss of praise, about what we might do about it, or about questions his paper raises.)

(You will be reading “The Costly Loss of Lament” next week.)

Ruth: What Kind of Story?

1.
Jewish

2.
Nice

3.
Edifying

4.
Encouraging

5.
Theological

6.
Inclusivist

7.
Popular

8.
Underclass

9.
Literary

10.
Female

11. Intertextual

12. Postcolonial

Hesed

NRSV most often translates hesed “steadfast love”, but also (e.g.) devotion, faithfulness, favor, kindness, love, loyalty, or mercy. The word denotes an extraordinary act of self-giving. It is the nearest word to Greek agape. It is used in two chief connections.

It can refer to an extraordinary act of generosity or graciousness or mercy that one person shows to another when they are under no obligation to do so - there is no prior relationship between the parties. In this sense, it overlaps with grace or favor (hen in Hebrew - charis in Greek). Grace/favor maybe refers more to the attitude, hesed to the action.

It can also refer to an extraordinary act of self-giving or loyalty or mercy that a person shows to someone else when they are already in relationship with them. In this sense, it overlaps with faithfulness (’emet or ’emunah in Hebrew). Faithfulness then denotes a general quality, hesed a faithfulness that goes beyond anything one might have expected.

Hesed is also translated “covenant love,” and it does sometimes link with covenants. But it can exist outside of any covenant relationship, and it can denote a loyalty that goes beyond anything that a covenant would demand (e.g., staying faithful when the other party is not faithful).  

My suggestion is that “commitment” is an English word that covers both senses of the Hebrew word. The word commitment never comes in the NRSV at all, to translate any Hebrew or Greek words!

In Ruth: 

1:8
Orpah and Ruth have shown hesed to their husbands and to Naomi, and she asks for God to do that to them.  (Sense 2)

2:20

God has done that for her and Ruth!  (Sense 2)

3:10

Ruth has done it for Boaz.  (Sense 1)

In Lamentations:

3:22, 32
Yhwh’s hesed continues even when people have been unfaithful.

In Daniel:

1:9

The officer in charge shows them unexpected hesed - he was under no obligation

In Esther:

2:17

Esther has the same experience as Daniel, with the king

In Psalms (among very many references):

23:6
God’s goodness and hesed chase us

33:5
The world is full of Yhwh’s hesed

36:5
Yhwh’s hesed extends to the heavens

145:8   Yhwh is slow to get angry and of great hesed
Further Reading on Ruth

A. G. Auld.  Joshua, Judges and Ruth.  Edinburgh: St Andrews/Philadelphia: Westminster, 1984.  (brief commentary)

R. Bauckham.  “The Book of Ruth and the Possibility of a Feminist Canonical Hermeneutic.” Biblical Interpretation 5 (1997) 29-45.  (online)

A. Berlin.  Poetics and Interpretation of Biblical Narrative.  Sheffield: Almond, 1983.

M. J. Bernstein.  “Two Multivalent Readings in the Ruth Narrative.” JSOT 50 (1991) 15-26. (online)

A. Brenner (ed.).  A Feminist Companion to Ruth.  Sheffield: Sheffield Academic Press, 1993.

A. Brenner.  I Am…Biblical Women tell Their Own Stories.  Minneapolis: Fortress, 2004.

F. W. Bush.  Ruth, Esther.  Dallas: Word, 1997.  (detailed commentary)

E. F. Campbell.  “The Hebrew Short Story.” In A Light Unto My Path (J. M. Myers Festschrift, ed. H. N. Bream and others) 83-101.  Philadelphia: Temple UP, 1974.

––– Ruth.  Garden City, NY: Doubleday, 2nd ed., 1975.  (commentary)

J. D. Chittister.  The Story of Ruth.  Grand Rapids: Eerdmans, 2000.  (woman’s study)

Julie L. C. Chu.  “Returning Home: The Inspiration of the Role Differentiation in the Book of Ruth for Taiwanese Women.”  Semeia 78 (1997): 47-53.  (online)

K. P. Darr.  Far More Precious Than Jewels.  Louisville: WJK, 1991.

Linda Day and Carolyn Pressler (ed.).  Engaging the Bible in a Gendered World: An Introduction to Feminist Biblical Interpretation.  Louisville/London: WJK, 2006.  (several articles on Ruth)

D. N. Fewell and D. M. Gunn.  Compromising Redemption.  Louisville: Westminster, 1990.  (tensions in the book)

Laura E. Donaldson.  “The Sign of Orpah: Reading Ruth through Native Eyes”.  In Vernacular Hermeneutics (ed. R. S. Sugirtharajah) 20-36.  Sheffield, UK: Sheffield Academic Press, 1999.

W. J. Fuerst.  Ruth, Song of Songs, Ecclesiastes, Lamentations, Esther.  Cambridge/New York: CUP, 1975.  (brief commentary)

J. Goldingay.  After Eating the Apricot ch. 13.  Carlisle, UK: Paternoster, 1996. http://documents.fuller.edu/sot/faculty/goldingay
-- -- Joshua, Judges, and Ruth for Everyone. Westminster John Knox, 2011.

M. D. Gow.  The Book of Ruth.  Leicester, UK: IVP, 1994.  (detailed commentary)

R. M. Hals.  The Theology of the Book of Ruth.  Philadelphia: Fortress, 1969.

R. L. Hubbard.  The Book of Ruth.  Grand Rapids: Eerdmans, 1991.  (detailed commentary)

A. LaCocoque.  The Feminine Unconventional, pp. 84-116.  Minneapolis: Fortress, 1990

Jacqueline E. Lapsley.  Whispering the Word.  Louisville: WJK, 2005.

Berel Dove Lerner.  “The Challenge of Ruth” http://www.jpost.com/servlet/Satellite?cid=1148482075754&pagename=JPost%2FJPArticle%2FShowFull
T. A. Linafelt and T. K. Beal.  Ruth and Esther.  Collegeville: Liturgical, 1999.  (commentary)

J. Magonet.  Bible Lives, pp. 33-47.  London: SCM, 1992.  (Jewish study)

Dalila Nayap-Pot.  “Life in the Midst of Death: Naomi, Ruth and the Plight of Indigenous Women.”  In Vernacular Hermeneutics (ed. R. S. Sugirtharajah) 52-65.  Sheffield: Sheffield Academic Press, 1999.  

K. Nielsen.  Ruth.  Louisville: WJK/London: SCM, 1997.  (medium-sized commentary)

W. S. Prinsloo.  “The Theology of the Book of Ruth.”  Vetus Testamentum 30 (1980) 330-41.  (online)

Kwok Pui-lan,.  Postcolonial Imagination and Feminist Theology, pp. 100-21.  Louisville: WJK, 2005.

K. D. Sakenfeld.  Just Wives?  Louisville: WJK, 2003.

F. A. Spina.  The Faith of the Outsider.  Grand Rapids: Eerdmans, 2005.

G. Theissen.  Traces of Light, pp. 47-62.  London: SCM, 1996.

P. Trible.  God and the Rhetoric of Sexuality 166-99.  Philadelphia: Fortress, 1978.  (pioneer feminist study)

E. van Wolde.  Ruth and Naomi.  London: SCM, 1997.  

R. J. Weems.  Just a Sister Away 23-36.  San Diego: Luramedia, 1988.  (African American woman’s study)

Yee, Gale A.  “‘She Stood in Tears Amid the Alien Corn’: Ruth, the Perpetual Foreigner and Model Minority.’’  In Randall C. Bailey and others (ed.), They Were All Together in One Place, pp. 119-40.  Atlanta: SBL, 2009.
Introducing the Psalter

Psalms as a book of teaching on prayer

Eugene Peterson, Working the Angles (e.g., pages 50, 54-56): the Psalms as where Christians have always learned to pray (till our age!). We should not assume we know how to pray. God wants to guide us.  Cf. Dietrich Bonhoeffer, Life Together/Prayerbook of the Bible (Minneapolis: Fortress, 1996), pages 53-58.

But the Psalter teaches not by telling but by showing. The Psalms speak from God by showing us how to speak to God. 

Canonical interpretation: Psalms as a book (The Psalter)

B. S. Childs (Introduction to the Old Testament as Scripture) talks about the “canonical shaping” of the Psalter. The Psalter divides into five books, like the Torah (see the end of 41, 72, 89, 106). Psalm 1 is the introduction to the whole - asking you to treat the Psalter like Torah.

But beyond that there isn’t much structure. People often wish they could get a hang for the structure of the Psalms as a whole, as you might want to get a hang for the structure of Genesis or Isaiah. Unfortunately, the Psalter doesn’t work like that - it doesn’t have a structure. But…

· Instead of looking for a structure of the whole, we can aim to understand the types of psalm that keep recurring. The main ones are songs of praise or hymns, prayers or protests (corporate and individual), and thanksgivings or testimonies (corporate and individual). We can then look at how each type works. Most psalms fit into these main categories. In the pages that follow, I have allocated them all to a category, but in some cases the designation may be forced.
· In the interrelationship of these, the Psalter does suggest a structure of spirituality that we will be looking at the parts of.
· We will later note Brueggemann’s suggestion that you treat the Psalter as a kind of journal that records a journey from obedience via questioning to praise.
Psalms in the NT

The NT uses the Psalms to get help in understanding Jesus (Heb 1 - 2), the gospel (Rom 3 - 4), the future (Rev 2:23, 26; 3:5), the church’s mission and ministry (e.g., Rom 15:9, 11), its spirituality (Matt 5; Heb 3 - 4), its lifestyle (1 Peter 3:10-12).  Eph 5:18-20; 6:18-20 are a good way into the Psalms’ own purpose?  Corporate praise, thanksgiving, prayer.

Psalms as an evangelistic book

Jürgen Moltmann’s testimony (see Experiences of God, pages 6-9).

Walter Brueggemann: The psalms make it possible to talk about things that you can’t talk about anywhere else - they make it possible to be real.  

Psalms as a book for preaching

Take account of the way it itself communicates - not in the form of teaching but in the form of actual prayer and praise. See the “sermon” on Psalm 103 at  www.fuller.edu/sot/faculty/goldingay.

How to Worship Together: Psalms of Praise

Great Names in the Study of the Praise Psalms: 
1.  Robert Lowth: The Psalms as Poetry

R.  Lowth - Lectures on the Sacred Poetry of the Hebrews (1753)

J.  L.  Kugel - The Idea of Biblical Poetry (1981) 

W.  G.  E.  Watson - Classical Hebrew Poetry (1984) 

R.  Alter - The Art of Biblical Poetry (1985) 

D.  L.  Petersen/K.  H.  Richards - Interpreting Biblical Poetry (1992)

Psalm 104:1-4:

· One verse is generally the unit of thought (though English verse-divisions may obscure this). One verse equals one poetic line. There aren’t fixed “strophes” (paragraphs), though there can be development through a sequence of verses.

· Verses generally divide into two parts that complement each other in some way: complete/repeat/intensify/contrast/ clarify...(“parallelism”). Hence, the point of saying psalms responsively/antiphonally, by half verses.

· The two halves of the verse may then need interweaving: e.g., 42:8.

· Verses tend to have a fixed number of (important) words - most often 3:3. The interest is thus spread through the line: compare Gelineau and rap, and contrast Anglican chant (even though the latter ultimately derives from the way psalms were sung in the synagogue).

The second most common regular rhythm is 3:2 - for protest rather than praise (more “limping”). E.g., Psalm 119:25-32; Lamentations.

See Psalm 95 as another example. But not Psalm 100?!

Note the nature of poetry (Joe Henderson)

It’s not instinctive but crafted (it’s a poiema)

It’s more concerned with reaching an audience than revealing the heart of a poet

It seeks to do that by representing something, using meter and imagery
How do poems and psalms get written?

“Some years ago I came to the conclusion that to write a poem was to construct a verbal device that would preserve an experience indefinitely by reproducing it in whoever read the poem.”

~ Philip Larkin, “Writing Poems,” 1964

Models for understanding God’s relationship with creation in Psalm 104

God the clockmaker who started it off and then leaves it

God the farmer who keeps looking after it, personally involved on an ongoing basis

God the energy or system of nature - including volcanoes

The “God of the gaps” who is the explanation for miraculous/disastrous things that happen

Compare and contrast the Egyptian Hymn to the Sun (pp. 144-46).

2. Hermann Gunkel: Form Criticism
Traditionally, people tried to treat the psalms historically, as you would (e.g.) the prophets, and thus to connect each psalm with a specific situation in the life of Israel: e.g.,

Psalm 42-43
   somebody’s exile

Psalm 44
   some military defeat

Psalm 45
   some royal marriage

Psalm 46
   some invasion and deliverance

But which? Commentators guess, but there’s no way of telling. (Psalm 137 is the one exception)

Hermann Gunkel provided the way out of this impasse: see his introduction The Psalms (1930, but his creative work dates from 1906 onwards). He suggested:

· looking at the psalms against their recurrent social context (Sitz im Leben) rather than their once-for-all historical context
· comparing the various examples of the different ways of speaking to God that appear in the Psalter (form criticism).  
The “Hymn” is an expression of praise and worship for who God is and for the great things God has done and given. The two features of a hymn:

1.  Invitation/determination to worship

2.  Reasons for worship: who God is, what God has done for the people; also indirect - creation, God’s word, Jerusalem, the temple. An example: Psalm 147

Other examples: Psalms 8, 19, 29, 33, 47 - 48, 65 - 66, 68, 78, 87, 93, 95 - 100, 104 - 105, 111, 113 - 114, 117, 122, 134 - 135, 145 - 146, 148 -150.

How Form Criticism Helps

· It helps us to see what is characteristic of particular ways of praying, and thus to perceive the central features of a Psalm.
· It reminds us that the psalms were the prayers of ordinary Israelites, “perhaps some just like me,” not just “a few lustrous heroes” - as a student put it in a paper.
· It thus helps us to see how to praise God – how “anyone can write a psalm.”
· It also helps us to see the distinctive features of a particular Psalm - the features it has that are uncharacteristic. (e.g., Ps 95; 100)
The psalms of praise are for us to use as they are, but also for us to learn how to praise. 

When you praise God or compose a worship song, you don’t have to include all these aspects or to keep to this order. This is a point of departure. Decide what you need/want to say in the light of these possibilities.  But don’t just say what your instincts tell you - we are seeking to learn to pray in a scriptural way.

· Tell us what you are going to do and/or invite us to join you:

· Declare the reasons why God is praiseworthy - what God always is, key things God has done for his people, key gifts of God to us…

· Don’t be individualistic - this isn’t about what God has done for you personally, or about what you feel

· Express yourself in images

· Reflect your own experiences but indirectly, so other people can identify with them

· Say things more than once, in different words

3.  Sigmund Mowinckel

Gunkel’s blindspot/dilemma:

· the Psalms look like temple songs and prayers (e.g., references to singing, processing, making music, coming into temple...)

· the Psalms reflect real spiritual life

· but we “know” that temple worship was cultic and dead, so they can’t be temple songs and prayers 

· so many of the Psalms must have been later imitations of temple songs and prayers

Mowinckel spotted that Gunkel’s prejudices had led him astray. The Psalms’ setting is indeed the worship of the people of God - what he calls the cult (he does not mean heretical cults; compare the Spanish word for worship, culto).

The cult is a general phenomenon appearing in all religions, even the most “anti-cultic” Protestant sects and groups.  It is indeed an essential and constitutive feature of a religion, that in which the nature and spiritual structure of a religion is most clearly manifested….Cult or ritual may be defined as the socially established and regulated holy acts and words in which the encounter and communion of the Deity with the congregation is established, developed, and brought to its ultimate goal.  In other words: a relation in which a religion becomes a vitalizing function as a communion of God and congregation, and of the members of the congregation amongst themselves.

(The Psalms in Israel’s Worship, 1951/1962, p. 15; but this is the final statement of a position expounded from the 1920s)

Links between the Psalms and Particular Worship Festivals?

While the content of the Psalms justifies the belief that the Psalms were used in the worship of the temple, they give less concrete indications of links with particular worship occasions, and there have been a number of theories about links with different festivals in the year. We know the shape of Israel’s worship year (with which we can compare the church’s year) from Exodus 12; Leviticus 23; Deuteronomy 16 and 31; see also Esther 9; John 10:22

Passover/Unleavened Bread (Mar/Apr)
                                              Purim (Feb)

                                                                                                     Pentecost (May/June)

                                     Hanukkah (Dec)       

                                    New Year (Sep/Oct)                                               

                                    Day of Atonement                                   Ninth of Ab (August)

                                    Sukkot (Tabernacles)                        

Many major writers on the Psalms assume that many psalms would link with one of the key worship festivals (like hymns linking with Christmas/Easter). They usually assume this would be Tabernacle or Booths, the feast (cf. 1 Samuel 1). But they then disagree on the significance of this festival.

1. Sigmund Mowinckel saw it as a celebration of Yahweh’s being king. Psalm 96 makes a good starting point for appreciating this understanding.

2. Artur Weiser reckoned that Mowinckel was too influenced by the nature of Babylonian worship, which he read into the Old Testament. Weiser suggested that the festival was rather a celebration of the Sinai covenant. Psalm 95 then makes a good starting point (as it combines worship with a challenge to obedience); and Deuteronomy 31 does require a reading of the Torah at this festival.

3. Hans-Joachim Kraus reckoned that actually David and Jerusalem are more central to the Psalms, and saw the festival as a celebration of Yahweh’s commitment to David and Zion. Psalm 132 then makes a good starting-point, and 2 Samuel 7 gives you the story that would lie behind the festival.

But why assume that psalms were especially used at this one festival? Would there not be psalms sung at Passover (cf. the later use of Psalms 113-114 before the meal; 115-118 after the meal; see Mark 14.26)? At Pentecost? On the Day of Atonement? On the Sabbath? And why assume that a Psalm that refers to a theme must link with that theme’s festival? Cf. our hymns: e.g., “O come all ye faithful” connects with Christmas, but “When I survey the wondrous cross” doesn’t especially connect with Easter.

In my view, the general idea that the psalms link with worship is secure, but we cannot be specific beyond that.  So when you use Mowinckel’s, Weiser’s, and Kraus’s fine works, beware of this element in them.

Psalms in our Worship

1. Many churches once use the Psalms alone because it is the Bible’s hymnbook.

2. It models key aspects of worship:

Praise:  corporate expression of enthusiasm
Thanksgiving:  the place of testimony in worship
Protest:  a corporate expression of pain - rather than leaving people alone with it.

3. It links us with other believers, setting us in the communion of (OT) saints. “We are not alone when we pray; we have more support than most of us realize” (Metz, Courage to Pray, 5).

4. Use the Psalms in a way that corresponds to how they work as literature:

E.g., bear in mind parallelism.

Use hymns/protests/thanksgivings at appropriate points in the liturgy.

5. Metrical versions are easier and can update the theology.

6. But beware of watering them down. 

See John D. Witvliet, John D.  The Biblical Psalms in Christian Worship (Eerdmans 2007)
The Link between the Psalm Headings and Worship

Many of the headings to the Psalms are difficult or impossible to understand, and the headings are therefore transferred to the margin by the Good News Bible. There are indications that they are of later date than the psalms themselves (see below) and they are therefore simply omitted by the New English Bible - but they are just as much part of the text as anything. In fact, they have verse numbers in printed Hebrew Bibles.

[Note that this sometimes causes confusion when books include verse references to Psalms, because they may be using the Hebrew numbers rather than the English numbers. Thus e.g., Psalm 51:1 English = Psalm 51:3 Hebrew. Incidentally, note that the Greek Bible, the Septuagint (LXX) correctly makes Psalms 9 and 10 one Psalm, so Psalm 11 Hebrew then equals Psalm 10 Greek, etc, till Psalm 147. The Latin Bible (the Vulgate) follows this, and thus so do some RC English translations.]

But the headings do seem to be later than the content of the Psalms:

· Sometimes they look like adaptations: e.g., Psalms 120-34 came to be used for pilgrimage or procession - so they became “Songs of Ascents.” But they do not look as if they were written for that.
· LXX and the Qumran Psalter have extra headings (e.g., Psalm 95 “of David”) - suggesting headings were still developing.
But the headings that we can understand suggest that they link with the use of the psalms in worship:

Some specifically refer to liturgical occasions (e.g., 30, the temple dedication; 100, the thank-offering).

Some refer to temple ministers/choirs/choirmaster (e.g., 6, 139) 

Some refer to ways of singing/tunes (?) (e.g., 6, 88) 

Some refer to instruments (?) (e.g., 6) 

Some denote types of Psalms (?) (e.g., 88, 89) 

In general, they are like the headings to hymns and songs such as “common meter” or “capo on second fret.”  It is natural that these are difficult to understand in a different culture, but significant that in general they point us to worship as the Psalms’ context.

[The word Selah is also a puzzle, and there are many theories about its meaning. The best is that advocated by David Allan Hubbard, who said it was what David said when he broke a string. This is the best theory because there is no logic about when you break a string, and there is no logic about the occurrence of Selah.]

Psalms of David: or David-Psalms

Note that in the OT “David” can refer to someone other than David ben Jesse - e.g., the current Davidic king, or a coming David (see Jer 30:9; Ezek 34:23-24; 37:24-25; Hos 3:5).  Then note that “of” is not a genitive (as in “the words of Isaiah”) but the preposition le. In an expression such as “To the leader.  Of David” (e.g., Psalms 11 - 15), “to” and “of” both represent this preposition, so it is a bit odd to translate it in two different ways.  The BDB Hebrew Lexicon lists some of the meanings of le as follows:
“to”  (these psalms were addressed or offered to the Davidic king, present or future?) 

“belonging to”  (cf. “Belonging to the Korahites”, Psalm 42 – cf. “Moody and Sankey’s Hymns”) 

 “for”  (for the Davidic king to use or learn from?) 

“on behalf of”  (for him to pray?).  

“about”  (these psalms are about the future Davidic king?) 

Habakkuk 3:1 is the only other passage where the preposition might suggest authorship.

My guess is (as BDB implies) the meaning of the phrase changes over the centuries. It might originally have suggested that this is a psalm for the present king, then for the future king, then understood to denote authorship when people wanted to associate the psalms with someone famous – which encouraged people to link the psalms with incidents in David’s life. Of course the long headings (e.g., Psalm 51) must be referring to David ben Jesse, though they could still be “to”, “for”, “on behalf of” or “about” him. Maybe we should translate “David-psalm,” which leaves the expression more open.  

I think the main argument that influences people in assuming David wrote the Psalms is the assumption that Jesus refers to them as David’s, but Jesus actually only refers to one Psalm as David’s – Psalm 110 (Matthew 22:43). Other parts of the NT refer to 16, 32, 69, 109 as David’s – also to 2 and 95, which aren’t said to be David’s in the OT.  This in itself hints that the NT is often speaking conventionally (as when it speaks as if the sun goes round the earth) – it is not pronouncing on the authorship question. 

If we don’t assume David wrote all the Psalms, it gets us out of the problem of understanding how he could have been a combination of Napoleon (great general), JFK (great leader and womanizer), and also Henri Nouwen or Eugene Peterson.

This also helps to bring out that accepting the psalms as the word of God and understanding and using them doesn’t depend on knowing who wrote them when (cf. Christian prayers and hymns). Their power and authority do not come from their being written by someone important but from their having been true prayers and praises that God accepted. Often the power and meaningfulness of our hymns derives from their having been the expression of real people’s personal turning to God, which our experience resonates with even if we don’t know precisely what their experience was. E.g., Charlotte Elliott writing “Just as I am.”

So it’s best to assume that we know nothing about who wrote the Psalms. Though you could consider this possibility: outside the Psalms many of the main prayer-composers are women (e.g., Exodus 15:21; Judges 5:1; 1 Samuel 2:1), so maybe inside the Psalms, too.
4.  Walter Brueggemann 

Worship is world-creating. It denies that the world we experience outside church is the ultimate world, declares that the real world is one where Yahweh reigns, and sends you out into that world to make that true.  See his Israel’s Praise (e.g., 39-43, 51-53).

Psalm 47 as an example.

5.
Compilation and Reinterpretation in the Psalter

The Books within the Book of Psalms

Behind the Five Books we can see many sub-collections of Psalms that have similar headings or similar subject matter or similar usage, and many of these also suggest a background in the Psalms’ use in worship.

David Psalms 3-41, 51-72 (except 10, 33)    


Korah Psalms 42-49


      


Elohim Psalms 42-83 

Asaph Psalms 50, 73-83 (odd that 50 is separate) 

Korah Psalms 84-85, 87-88 (odd that 86 is David)  


Kingship Psalms 93, 95-99

Hallelujah Psalms 105-107 

Egyptian Hallel, used at Passover 113-118 (113-4 before meal, 115-8 after – Mark 14:26)
Psalms of Ascents, used on pilgrimage or in procession 120-134

Great Hallel, also used at Passover 135-36



David Psalms 138-145
   

Hallel Psalms 146-150
The compilers of the Psalter thus usually (though not invariably) kept earlier groups of Psalms together.

Careful arrangement of the Psalter?
Messianic interpretation in the Second Temple period?

See Dictionary: Wisdom, Poetry and Writings on “Editorial Criticism.”
Commentaries on Psalms and Further Reading on Psalms
Short commentaries:

J. H. Eaton (warm, Anglo-Catholic flavor; beware his stress on the king’s role in the cult)

D. Kidner (pithy, insightful, without much time for critical insights)

J. Rogerson/J. W. McKay (scholarly, clear-headed, devotional)

Konrad Schaefer (focus on how they work as poetry

J. Goldingay (Psalmsfor Everyone. 2 volumes. (http://documents.fuller.edu/sot/faculty/goldingay)
Medium commentaries:

A. Anderson (good for critical theories and trees rather than forest)

L. C. Allen/M. E. Tate/P. C. Craigie (Word series, with attention to theological issues)

Erhard S. Gerstenberger (dense form-critical commentary)

H.-J. Kraus (good on theology)

J. L. Mays (preachers’ commentary)

A. Weiser (warm and theological; beware covenant preoccupation)

Extensive commentaries:

J. Calvin (wordy, but full of theological insight)

J. Goldingay (what can I say?)

Other Works on the Psalms (most treat sample psalms, and are usually more useful than commentaries):

D. T. Adamo.  “African Cultural Hermeneutics”.  In Vernacular Hermeneutics (ed. R. S. Sugirtharajah) 66-90.

B. W. Anderson.  Out of the Depths (introduction to different types of psalm

Athanasius of Alexandria.  Letter to Marcellinus on the Interpretation of the Psalms.  www.athanasius.com/psalms/aletterm.htm
C. Barth.  Introduction to the Psalms (general intriduction)

W. H. Bellinger.  Psalms: A Guide to Studying the Psalter.  2nd ed.  Grand Rapids: Baker, 2012.
D. Bergant, Israel’s Wisdom Literature: A Liberation-Critical Reading 52-7

Berquist, Jon L.  “Psalms, Postcolonialism, and the Construction of the Self.”  In Berquist (ed.), Approaching Yehud, pp. 195-202. .  Atnata: SBL, 2007.
Kathleen D. Billman and Daniel L. Migliore.  Rachel’s Cry.  Cleveland, OH: United Church Press, 1999. (on lament)
D. R. Blumenthal.  Facing the Abusing God (Pss 27, 44, 109, 128).

D. Bonhoeffer, The Psalms: Prayer Book of the Bible (theologian-martyr’s introduction)

— Meditating on the Word (broader introduction)
A. Brenner and C. Fontaine (ed.).  Wisdom and Psalms.  A Feminist Companion to the Bible II

S. A. Brown and P.D. Miller (ed.). Lament - Reclaiming Practices in Pulpit, Pew, and Public Square.  

W. Brueggemann.  The Message of the Psalms (applies his threefold scheme)

— Israel’s Praise (special study of praise in the psalms)

— Praying the Psalms (his first book on the psalms)

— Abiding Astonishment (on the story psalms)

— The Psalms and the Life of Faith (collection of essays)

— “Psalm 100”, Interpretation 39, 1985.

D. S. Capps.  Biblical Approaches to Pastoral Counseling (on Psalms, Proverbs, parables)

T. Collins, “Decoding the Psalms” (on the Psalms’ theology as a whole; Journal for the Study of the OT 37)

R. B. Coote, “Psalm 139” in The Bible and the Politics of Exegesis (N. K. Gottwald Festschrift, ed. D. Jobling and others) 33-38.

R. C. Culley, “Psalm 88” in Ascribe to the Lord (ed. L. Eslinger and G. Taylor), 289-301.

R. Davidson.  The Courage to Doubt (on Psalms and other expressions of doubt)

J. Day.  The Psalms (introduction to scholarly approaches)

J. Day.  Crying for Justice (on the psalms that call for punishment of enemies)
C. Ducquoc and C. Florestan.  Asking and Thanking (Concilium 1990/3) (includes Psalms)

S. Gillingham.  The Poems and Psalms of the Hebrew Bible (systematic introduction

J. Goldingay.  Songs From a Strange Land (Pss 42—51)

— Praying the Psalms (booklet)

H. Gunkel.  The Psalms (outlines his form-critical approach)

E. Hill.  Prayer, Praise, and Politics (looks at sample psalms under these headings)

R. K. Johnston, “Practicing the Presence of God: The Wisdom of Psalms as Prayer”, in To Hear and Obey (F. C. Holmgren Festschrift, ed. B. J. Bergfalk and P. E. Koptak), 20-41.

E. Jones.  The Cross in the Psalms (looking at Jesus in light of Psalms)

O. Keel.  The Symbolism of the Biblical World (on symbolism in Psalms)

Levison, John R., and Priscilla Pope-Levison (ed.).  Return to Babel.  Louisville: WJK, 1999.  (Latin American, African, and Asian Perspectives on Ps 23)
C. S. Lewis.  Reflections on the Psalms (independent classic study)

J. Magonet.  A Rabbi Reads the Psalms (Jewish angle)

J. L. Mays.  Preaching and Teaching the Psalms (collected essays by him)
-- “Worship, World and Power: An Interpretation of Psalm 100”, Interpretation 23, 1969, 315-30.  

T. McCart.  The Matter and the Manner of Praise (how metrical psalms and hymnody developed)

McCann, J. C.  A Theological Introduction to the Book of Psalms.  Nashville: Abingdon, 1993.  
J. B. Metz and K. Rahner.  The Courage to Pray Part 1.  (on Psalms as prayer)

P. D. Miller.  Interpreting the Psalms (outline introduction)

— They Cried to the Lord (huge treatment of prayer in the OT)

S. Mowinckel.  The Psalms in Israel’s Worship (classic study of Psalms in temple worship)

P. Mwaura.  “The OT in the Nabii Christian Church of Kenya.”  In Interpreting the OT in Africa 165-69.  (use of Ps 35 in healing rites)

E. Peterson.  Answering God (brief introduction to Psalms as book on prayer

— Where Your Treasure Is (more substantial studies on that)

G. von Rad.  “There Remains Still a Rest for the People of God” in The Problem of the Hexateuch and Other Essays 94-102.  [for Ps 95].

S. B. Reid (ed.).  Psalms and Practice (essays by a variety of authors)

M. V. Rienstra.  Swallow’s Nest (reading the psalms as women)
H. Ringgren.  The Faith of the Psalmists (general introduction)

G. T. Sheppard, “‘Enemies’ and the Politics of prayer in the Book of Psalms” in The Bible and the Politics of Exegesis (N. K. Gottwald Festschrift, ed. D. Jobling and others) 61-82.

D. Silva.  Psalms and the Transformation of Stress (their significance for that)

C. Westermann.  Praise and Lament in the Psalms (his dissertation plus later essays)

— The Psalms (more basic introduction)

— The Living Psalms (the best of his three, looking at sample psalms)

Gerald H. Wilson. “The Shape of the Book of Psalms.” Interpretation 46 (1992) 129-42 (esp. 136-37 on Psalms as a journey)
January 31: Psalms (ii)
Preparatory Homework
Read Psalms 22 and 89, fill in pages 53-54, and post it (Homework 4a)
Read Psalm 88, fill in page 55, and post it (Homework 4b first part)
Read Walter Brueggemann, “The Costly Loss of Lament” (Journal for the Study of the OT 36 (1986) 57-71; available in eReserves on Moodle or in the library as print copy, or online – follow the instructions on pages 5-6 of this syllabus).  Fill in page 56, and post it (Homework  4b, second part)

Comment on the postings of other people in your group
6.30: Psalms of Protest – How to Pray for Ourselves

Class time

Worship:
Psalm 31; “As the Deer”

Lecture:
How to pray for ourselves: Psalms of protest (pages 57-58)



Professor Lew Smedes’ memory

Lecture;
Life and death; Individual and community; Psalms in NT (page 59-60)

Plenary
Questions and plenary discussion

Further reading, if you are interested

Study the chapter on the Psalms in D. S. Capps, Biblical Approaches to Pastoral Counseling

This section of the course would be a good time to read Brueggemann’s Message of the Psalms.

8.10: Psalms of Protest – How to Pray for Other People

Class time

Lecture:

How to pray for other people (pages 61-64)

Recording:
Excerpt from W. Brueggemann tape “The Use of the Bible in Parish Ministry”, on the use of laments (copies available from the Academic Technology Center; #2846)

Lecture


How to pray against other people? (pages 65-67)



Anyone can write a psalm of protest/lament (page 68)

Further reading, if you are interested

This section of the course would be a good time to read Brueggemann’s Message of the Psalms.
This week’s Psalms: 47 - 59

Homework 4a: Psalms 22 and 89
As background for your study of Psalms 22, 88, and 89, look again at pages 135-37 on “How to Study a Passage.”  You don’t have to follow right through that process (unless you want to).  Remember that with these psalms as with others, we don’t know anything about their specific historical background.  The question to ask is what kind of events they refer to and pray about.  
1. What is the aim of each psalm?  How do the two compare in this respect?
2. What is the structure of each?  How do they compare in this respect
3. What forms of parallelism appear in them - that is, how do the second half-lines relate to the first half-lines?  

4. What do the psalms suggest is the nature of prayer?
5. Are there things that puzzle you about them?  Is there anything you would like to know about them?

(a) Psalm 22

(b) Psalm 89
In Psalm 89, v. 52 closes Book III of the Psalter; it is not strictly part of Psalm 89. Compare 41:13; 72:18-19; 106:48.

Homework 4b (first part): Psalm 88

1. Psalm 88 doesn’t seem to have a surface-structure – it reads more as stream-of-consciousness than some other psalms.  But is there is an underlying structure to its thought?  In other words, what are the main points it makes to God?  

2. “There is no petition that did not move at least one step on the road to praise” (Westermann, Praise and Lament, 154). Is Psalm 88 an exception?

3. Is it depressing or encouraging?

4. Are there things that puzzle you about the psalm or things you would like to know about it?  

(I will talk about Sheol in class; on the terms in the heading to the psalm, see the pages earlier in these course notes on the headings)

Homework 4b (second part): The Costly Loss of Lament

Write five separate sentences of concrete comment on key issues raised by the article (number them 1, 2, 3, 4, 5).  These can include (for instance) observations on something you find illuminating, or comments on something you disagree with, or questions about something you find puzzling.  

(You could comment, for instance, on Brueggemann’s thesis about the church abandoning the laments, about his implicit or explicit understanding of God and of prayer, or on questions his paper raises.)

How to Pray for Ourselves (Psalms of Protest)

The features of a protest psalm as an expression of hurt and plea for help (e.g., Psalms 42—43)
Invocation of God

Recollection of God’s deeds in the past (painful but hopeful.)

Lament:
I/we they you  (Westermann)

Confession of trust

Plea:
hear 
save 
punish

Vow of praise

Transition to praise (e.g., Psalm 22)

For the sharp transition (e.g., Psalm 22) cf. Psalms 12, 60 

The role of prophets in Israel’s worship (“cultic prophets”):


Foretelling — bringing God’s promises: Psalms 12, 60


[Psalm 22 as prophecy?]


Forthtelling — bringing God’s warnings: Psalms 50, 82, 95

Not least to the king.
Cf. `el’s minor categories of psalms such as Wisdom Psalms (e.g., 49) and Prophetic (Royal) Psalms (e.g., 110). These belong to a wider group of psalms that are addressed not to God, like the main categories, but to human beings - king or people.  Indeed, that is where the Psalter begins, with teaching and a blessing (Ps 1), and a promise and a challenge (Psalm 2). They include Psalms 1 - 2, 14 - 15, 20 - 21, 24, 37, 45, 49, 50, 53, 72, 81 - 82, 91, 110, 112, 127 - 128, 133. Most of these issue from the ministry of prophets.

Thus you can’t assume a positive answer to a protest (even if you are a prophet): see Jeremiah 14 - 15 (where Jeremiah prays this way); Hosea 6.

The protests in the New Testament

Psalm 22 in the life of Jesus (e.g., Mark 15:34)

Psalm 44 on the lips of Paul (Romans 8:36)

Individual and Community

There are protests (and thanksgivings) prayed by people, by leader, and by ordinary individuals:

Protests for an individual: Psalms 6, 10, 22, 26, 31, 38 - 40, 42 - 43, 54 - 59, 64, 70 - 71, 86, 88, 109, 120, 141 - 142

Protests for a leader: Psalms 3, 5, 7, 13, 17, 25, 28, 35, 61, 63, 69, 102, 140, 143

Protests for the congregation: Psalms 12, 44, 60, 74, 79, 80, 83, 85, 89 - 90, 94, 106, 123, 126, 137, 144

Note that even an individual protest was probably still used in the temple or in some other (small group) corporate context – cf. Hannah.  

See P.  D.  Miller, Interpreting the Psalms, 6-7, following E.  Gerstenberger.


But the mere use of “we” or “I” may not tell us which are for an individual, a leader, or the community, and some of the listing above is thus a matter of guesswork.
Consider Numbers 20:14-21 (RV/ASV, because it gives you the “thee”s and “thou”s which were singular and plural in old English):


“And Moses sent messengers from Kadesh unto the king of Edom, Thus saith thy brother Israel, Thou knowest all the travail that hath befallen us…: and, behold, we are in Kadesh, a city in the uttermost of thy border: let us pass, I pray thee, through thy land; we will not pass through field or through vineyard… until we have passed thy border.  And Edom said unto him, Thou shalt not pass through me, lest I come out with the sword against thee.  And the children of Israel said unto him, We will go up by the high way: and if we drink of thy water, I and my cattle, then will I give the price therof: let me only… pass through on my feet.  And he said, Thou shalt not pass through.  And Edom came out against him with much people….  Thus Edom refused to give Israel passage through his border: wherefor Israel turned away from him.”

Try reading Psalms each way — e.g., 51; 139; also 91; 118.

Death and Afterlife in the OT

OT believers knew that when you die, your body becomes lifeless and incapable of action or movement. It is put into the family tomb, joining the physical remains of earlier members of your family, and left there in darkness. Or you are put in a communal grave pit.  They picture what happens to you as a person along similar lines. Your “self” or “person” – “soul” is a misleading word – wis also lifeless and unable to do anything. It also joins other lifeless persons in a non-physical equivalent of the grave, Sheol, or the Pit. You are stuck there.  See, e.g., Psalms 30; 88.  Existence after death is not painful but it not much fun; it is rather boring, because you are too dead to do worthwhile things such as praise God.  OT believers are basically accepting of death.  If you are in danger of dying before your time, this is not so.  Then (as in the Psalms) you rail against the possibility of death.  But ideally you live your full life and then go to be with your family, full of years.

Books such as Psalms also assume that you may not wait till the end of your life to experience “death.” They do not distinguish life and death as sharply as we do.  People saw, or felt, experiences such as illness, depression, separation from God, oppression, and loneliness as a loss of fullness of life - it was as if death had got hold of them while the experience lasted. The idea is a bit like John’s understanding of “eternal life” beginning now as fullness of life, while “eternal death” begins now as people fail to experience fullness of life in Christ.

It is striking that Israelites held this theology when many other peoples in the ancient world did believe in a more positive afterlife, at least for some people (that is the point of the pyramids).  It is not that God had not yet revealed the idea of afterlife: Israelites would be familiar with the idea.  It was simply that God had revealed to them the truth, which was that there was no positive afterlife.  They were not wrong, they were right, in their understanding of what would happen to them after death, because this was human beings’ destiny before Christ’s death and resurrection.  Only then could Israelite believers start to look forward to resurrection with certainty (cf. Matt 27:52; 1 Peter 4:6).  So it is a strength, not a weakness, that there are no passages in the OT that speak of a positive life after death, except for the limited resurrection in Daniel 12.  Apart from there, the OT keeps its nerve and faces facts.

The truth and importance of the Sheol doctrine:

· there are no grounds for resurrection hope before Christ came

· no one else is Lord of the realm of death

· this life deserves to be taken seriously

· deathly is how it feels

· deathly is how it is when we are cut off from God

· while Sheol is not now the end for believers, it is the place where we rest until resurrection day

The NT takes a similar view to the OT in the way it talks about Hades: after we die our experience is rather like sleep, but on the basis of Christ’s resurrection it can add that we will eventually awake to be raised and judged together at the End: see e.g., John 5:28-29; 1 Thessalonians 4:13-18; Revelation 20:11-15 (it thus agrees with the view of the Pharisees, who believed in reurrection).  In the meantime, we are safe and secure with Jesus.
(There are two NT passages that may seem difficult to fit with these other passages, the parable of the rich man and Lazarus, and Jesus saying “Today you will be with me in Paradise” – there is some comment on these in the section on “Death and Afterlife in the OT” in “Dr John’s Guide.”)
The Psalms in the NT

The list of passages comes from the margin of my RSV. If the verbal link is not obvious, this may be because the NT is quoting from the Septuagint.

	1.  Help in understanding Jesus:
	2:1-2 (e.g., Matt 3:17; Acts 4:25-26); 8:4-6 (e.g., Heb 2:6-8); 16:8-11 (Acts 2:25-31; 13:35); 22 (Matt 27:35, 39, 43, 46; Heb 2:12); 41:5 (Luke 23:46); 35:19 (John 15:25); 40:6-8 (Heb 10:5-9); 41:9 (John 13:18); 45:6-7 (Heb 1:8-9); 69:9 (John 2:17); 69:21 (Matt 27:34, 48); 78:2 (Matt 13:35); 82:6 (John 10:34); 89:27, 37 (Rev 1:5); 91:11-12 (Matt 4:6!!); 97:7 (Heb 1:6); 102:25-27 (Heb 1:10-12); 104:4 (Heb 1:7); 110 (e.g., Heb 1:3, 13; 5:6, 10); 118:22-26 (e.g., Matt 21:9, 42)



	2.  Help in understanding the gospel:
	5:9 (Rom 3:13); 10:7 (Rom 3:14); 14:1-3 (Rom 3:10-12); 19:4 (Rom 10:18); 32:1-2 (Rom 4:7-8); 36:1 (Rom 3:18); 51:4 (Rom 3:4); 68:18 (Eph 4:8); 69:22-23 (Rom 11:9-10); 69:25 (Acts 1:20); 94:11 (1 Cor 3:20); 103:8 (James 5:11); 103:17 (Luke 1:50); 105:8-9 (Luke 1:72-73); 109:8 (Acts 1:20); 140:3 (Rom 3:13); 143:2 (Rom 3:20)

	3.  Help in understanding Israel:
	89:3-4 (Acts 2:30); 89:20 (Acts 13:22)



	4.  Help in interpreting experience:
	8:2 (Matt 21:16); 78:37 (Acts 8:21) 



	5.  Help in understanding the future:
	2:8-9 (e.g., Rev 2:26); 6:8 (Matt 7:23; Luke 13:27); 7:9 (Rev 2:23); 9:8 (Acts 17:31); 23:2 (Rev 7:17); 62:12 (Rev 2:23); 69:24, 28 (e.g., Rev 3:5; 16:1); 90:4 (2 Peter 3:8); 115:13 (Rev 11:18); 135:14 (Heb 10:30) 



	6.  Patterns for mission and ministry:
	18:49 (Rom 15:9); 44:22 (Rom 8:36); 91:13 (Luke 10:19); 116:10 (2 Cor 4:13); 117:1 (Rom 15:11); 118:6 (Heb 13:6) 



	7.  Patterns for spirituality:
	24:4 (Matt 5:8); 34:8 (1 Peter 2:3); 37:11 (Matt 5:5); 95:7-11 (Heb 3:7-11; 4:3-11); 112:9 (2 Cor 9:9); 141:2 (Rev 5:8; 8:3-4) 



	8.  Patterns for living:
	4:4 (Eph 4:26); 24:1 (1 Cor 10:26); 34:12-16 (1 Peter 3:10-12); 48:2 (Matt 5:35); 55:22 (1 Peter 5:7) 


Psalm 2:  application to Jesus and to Christians

Psalm 69:  application to Jesus, Israel, Judas, future judgment (and no embarrassment!)

Collections of passages in Matthew 5; Romans 3; Hebrews 1

There is usually little connection with the psalm’s own meaning. The NT writers are inspired by the Spirit to see new significance in the Psalm as it answers questions they need answers to.

Eph 5:18-20; 6:18-20 the best way into the Psalms’ own meaning?  Corporate praise, thanksgiving, prayer.  Psalms as a worship resource for church worship – praise, thanksgiving, prayer.

How to Pray for Other People: Psalms of Protest (ii)

The protests as our intercession

A way of using protests when you don’t need to protest.

A way of entering into the experience of people in need and “interceding.”

The protests in pastoral ministry (Counseling)

1 Samuel 1-2

D. S. Capps - Biblical Approaches to Pastoral Counseling on their use in pastoral work.

The Psalms give people the means of expressing the pain they need to express - but to God.  

We help them do that - then listen to God for them.

When the community needs to grieve or pray or get angry

Note what the community does in Exodus and Numbers.

G. A. Arbuckle - Grieving for Change on the application of this to groups.  

Cf. the situation presupposed in The Full Monty or Billy Elliot

An equivalent context for the community at prayer: see 2 Kings 19; 2 Chronicles 20

“If we are to mirror God...we have to be prepared to enter our individual wounds and through them the wounds of the community...not hide them through casuistry, not seal them up” 

(M. Ross, Pillars of Flame, xviii-xix)

Hymns affirm the world as it is; “the lament, in contrast to the hymn, legitimates and articulates imagination at the margin....These poems are voices of marginality” 

(W. Brueggemann, Interpretation and Obedience, 192, 193)

Also J. B. Metz, The Courage to Pray, especially p. 5:

“We are not alone when we pray; we have more support than most of us realize.  We are part of a great tradition which has formed our identity as human beings” going back to the beginning of human history

Psalm 88 as an example.

When people need to get angry

Cf. Walter Brueggemann’s recorded comments.

“Unless you are living in the context of a covenant you don’t dare get angry.”

“I can talk about things here that I can’t admit exist anywhere else.”

According to a Christianity Today survey, 37% of pastors say pornography is a “current struggle.”  What makes someone vulnerable to pornography?  According to an article in Christian Century (September 4, 2007), addiction is prevalent among people with high-demand jobs and who spend a great deal of time at their computers.  Three elements foster sexual addiction: loneliness, anger and boredom.  Clergy fit this profile.  Sexually-addicted clergy are also likely to be addicted to work, and to be people who give the appearance of being above and beyond the crowd – people who fit the cultural model of the great leader.

Using Protests in Prayer for Healing

This service was drawn up by the Rev. Peta Sherlock for a service in her church in Melbourne, for a woman who had a long story to tell if she had to explain why she needed prayer - she had an awful marriage and experience of depression. Peta therefore wanted to protect her privacy, which using Psalms of Protest helped her to do. The service took place in Holy Week.

Introduction

Minister:  .............., do you desire prayer for healing?

Answer: I do.

Minister: The Psalms, as the prayer and hymnbook of the people of God, encourage us to speak the truth before God, to present our complaint, whether it involve our own sinfulness, ill health, the presence of enemies, or the absence of God. The Psalms of Protest, especially Psalms 22 and 69, were used by the writers of the Gospels to interpret what happened to Jesus at his crucifixion in his moment of great need, and remind us that Jesus is with us in our suffering.  

Many Protests end with a moment of surprise, gift, or miracle, when an answer seems to have been given to the person in need.  We pray today that you may experience the power of God’s presence to heal and bless you.  I ask you now to name your protest in the words of the psalms.

The Lament

(The person chooses some of the following verses or another suitable verse from the psalms)

How long, O LORD?  Will you forget me forever?  How long will you hide your face from me?  

How long must I bear pain in my soul, and have sorrow in my heart all day long?  (Psalm 13:1-2)   

My God, my God, why have you forsaken me?  

Why are you so far from helping me, from the words of my groaning?  

O my God, I cry by day, but you do not answer; and by night, but find no rest.  (Psalm 22:1-2)   

Be gracious to me, LORD, for I am in distress; my eye wastes away from grief, my soul and body also.  

For my life is spent with sorrow, and my years with sighing; 

My strength fails because of my misery, and my bones waste away.  (Psalm 31:9-10)

I sink in deep mire, where there is no foothold; I have come into deep waters, and the flood sweeps over me.  

I am weary with my crying; my throat is parched.  My eyes grow dim with waiting for my God.  
(Psalm 69:2-3)

O God, you know my folly; the wrongs I have done are not hidden from you.  (Psalm 69:5)

O Lord, all my longing is known to you; my sighing is not hidden from you.  (Psalm 38:9) 

Statement of Trust 

(The people of the congregation choose one or more of the following verses)

It was you, O LORD, who took me from the womb; you kept me safe on my mother’s breast.  

On you I was cast from my birth, and since my mother bore me you have been my God.  (Psalm 22:9-10) 

Even though I walk through the darkest valley, I fear no evil; 

for you are with me; your rod and your staff—they comfort me.  (Psalm 23:4) 

You are indeed my rock and my fortress; for your name’s sake lead me and guide me, 

take me out of the net that is hidden for me, for you are my refuge.  (Psalm 31:3-4)

Why are you cast down, O my soul, and why are you disquieted within me?

Hope in God; for I shall again praise him, my help and my God.  (Psalm 42:5) 

Call for Help

(The person chooses from the following verses)

O LORD, do not be far away! O my help, come quickly to my aid! 

In you, O LORD, I seek refuge; do not let me ever be put to shame.  (Psalm 31:1)

Let your face shine upon your servant; save me in your steadfast love.  

Do not let me be put to shame, O LORD, for I call on you.  (Psalm 31:16)

In your righteousness deliver me.  Incline your ear to me; rescue me speedily.  

Be a rock of refuge for me, a strong fortress to save me.  (Psalm 31:1-2)

Create in me a clean heart, O God, and put a new and right spirit within me.  

Do not cast me away from your presence, and do not take your holy spirit from me.  

Restore to me the joy of your salvation, and sustain in me a willing spirit.  (Psalm 51:10-12)     

As for me, my prayer is to you, O LORD.  

At an acceptable time, O God, in the abundance of your steadfast love, answer me.  

With your faithful help, rescue me from sinking in the mire.  (Psalm 69:13)

Prayer for Healing and Declaration of Hope

(The minister chooses one or more of the following verses)

I trusted in your steadfast love; my heart shall rejoice in your salvation.

I will sing to the LORD, because he has dealt bountifully with me.  (Psalm 13:5-6)

I will exult and rejoice in your steadfast love, because you have seen my affliction; 

you have taken heed of my adversities, and have not delivered me into the hand of the enemy; 

you have set my feet in a broad place.  (Psalm 31:7-8)

I am continually with you; you hold my right hand.  

You guide me with your counsel, and afterward you will receive me with honor.  

Whom have I in heaven but you?  And there is nothing on earth that I desire other than you.

My flesh and my heart may fail, but God is the strength of my heart and my portion forever.  (Psalm 73:23)     

Into your hand I commit my spirit; you have redeemed me, O LORD, faithful God.  (Psalm 31:5)

Blessing

Jewish Women Comforting Dead Souls

From Associated Press, November 2001

In a tent beside the city morgue where human remains are delivered from the World Trade Center disaster site, a soft voice sings prayers to comfort the dead. At every hour of the day and night, the Book of Psalms is read. Normally, the Orthodox Jewish ritual known as shemira lasts for 24 hours and is performed by one Jew, usually a man. But the scope of the September 11 terrorist attacks is far from normal. In what Jewish scholars say is the longest known shemira, the ancient ritual is entering its ninth week with no sign of ending anytime soon. And as the prayers continue week after week, the shomer - or watcher - is more often a woman than a man.  

A dozen women from Stern College for Women, part of Yeshiva University, have volunteered for the sad task, singing psalms during the hard-to-fill shifts from Friday afternoon to nightfall Saturday. Devout Jews cannot ride in cars, taxis or subways on the Sabbath, so the young women whose dormitories are only blocks from the morgue keep the shemira going. “Singing psalms is the best feeling on the planet. I sing out loud - I can't help it,” said Judith Kaplan, 20, a soprano who prays from midnight to 5 a.m. on Saturdays. Jessica Russak, 20, began recruiting classmates when a friend told her that the synagogue whose members have been taking turns sitting shemira was having trouble finding people close enough to the morgue to come on the Sabbath. Yeshiva President, Norman Lamm, told her that under the dire circumstances, the normal gender rules that allow women to sit shemira only for other women, could be waived. “It’s perfectly permissible and highly commendable for them to do it,” Lamm said. “This is the highest form of love because there’s no possibility of reciprocity.”

Initially, Russak said, state troopers were unsure why young women in their Sabbath best were showing up at strange hours on Friday and Saturday with prayer books in hand. But soon the women earned a place for themselves amid the tired officers standing guard and the Red Cross chaplains with whom they share the yellow and white tent. A Buddhist also was among the clerics in the tent, but he left after 49 days, when that religion says the souls of the dead depart from earth, Russak said. The women have become so much a part of the scene outside the morgue that a concerned trooper called Russak’s dorm room when she was just 5 minutes late one night. “I just laughed and laughed when I heard his voice. It was so touching,” she said.

One shomer said an officer had requested that she sing a favorite psalm. Another told of a Red Cross chaplain who, inspired by the psalms, took a copy of the New Testament off the shelf and began reading alongside the shomer. Armin Osgood, a member of the burial society at Ohab Zedek synagogue who has helped organize volunteers, said the shomers are comforted by the practice. “I have people who are so spiritually moved by the experience that ask to do it again and again,” he said, adding that hundreds have volunteered. “One man called and asked ‘I'm Conservative, is that OK?’ I told him that to me, a Jew is a Jew. The experience is a very binding one.”

Ohab Zedek Rabbi Allen Schwartz said he was stunned by the community’s ongoing commitment to the shemira. “For this to be done for weeks on end is just a tremendous thing. I’m amazed at the selflessness. I’m dwarfed by all this,” he said.  He and Lamm said the psalms would continue to be sung indefinitely. “The souls of these victims are just sitting here. They haven’t gone anywhere. They can’t have gone anywhere. It’s amazing. Their souls are just stuck in the physical world, and that’s not what souls are,” Russak said.

How to Pray Against Other People? Psalm 137

The most offensive Psalm. Is it a problem? See Isaiah 13:13-19; Romans 11:9-10; Acts 1:16, 20, referring to Psalm 69:22-25.

What Makes Someone Pray Like Vv. 7-9?

Not being unaware that Yhwh is a God of love:

a.
The OT assumes that Yhwh has a positive purpose for the nations

Genesis 1—12; Isaiah 2:2-4; 19:18-25

b.
The OT does not assume you can do what you like to your enemies

Genesis 15:16; Exodus 23:4-5

c.
Most religions believe that God is loving and expect people to love even their enemies

d.
Christ and the NT writers agree with the OT on emphasizing that God also has a tough side.

Matthew 23:33; 24:50-51; 25:30, 46; 2 Thessalonians 1:5-9

e. To pray “Come, Lord Jesus” is to pray for people’s punishment  Revelations 22:20; 6:10

Of course we have to submit our prayers to God’s evaluation

So What Makes Someone Pray Like Vv. 7-9?

a.
A depth of need and a depth of relationship with God

b.
An awareness of being confronted by people under God’s judgment

cf. P. Berger, A Rumour of Angels, pp. 86, 88.

c. A conviction that God is involved in history

d. A realism and a pain about children

Theologians on Psalm 137

Othmar Keel, The Symbolism of the Biblical World, pp. 7-9

In the West we work with concepts either concrete, such as tree and door, or abstract, such as being and kingship. The middle-east prefers concepts that are concrete but that signify a reality far larger than their concrete meaning. When a king is portrayed striking down enemies, this may commemorate the historical execution of leaders of particular invading peoples. But it may also portray the defeat of the nation the leaders represent. An execution of the kind portrayed may never have occurred. The picture represents in symbolism the kingship’s power over all enemies.

In the OT “the horn of the wicked” is thus an ideogram for “the power of the wicked.” And in Psalm 137 perhaps the little ones to be dashed against the rock should be understood just as symbolically as “Mother Babylon.” “The inhabitants of the oppressor-city or the children of the ruling dynasty concretize the continuation of the unrighteous empire.... In this vein, one might translate: ‘Happy is he who puts an end to your self-renewing domination!’” Such a sentence would presumably offend no one, though it too implies brutal consequences.

J. Magonet, Bible Lives, pp. 20-22

The invitation to sing one of the songs of Zion suggests reference to the psalms that speak of Zion, the spiritual center of Israel’s faith (vv. 1-3). Instead the psalmist recalls Jerusalem, the political as well as spiritual capital of the nation (vv. 4-5). It is as if the psalmist says, I will not sing you a merely religious song, but I will sing you a song of defiance, a promise that I will never forget my homeland, and that there will one day be a reckoning for what you have done. It is not merely an affirmation of love for Jerusalem but a self-curse, a curse on hand and tongue, the greatest curse that a musician could utter (see v. 6).

The closing prayer (v. 7-9) is not the pious prayer of a later time of reconciliation but the ferocious outburst of people in the midst of defeat, powerlessness, and despair. Rarely in the Psalter is anger expressed in such a graphic way. It may have been one of the sustaining forces in the people’s hearts during the seventy years of exile.
C. S. Lewis, Reflections on the Psalms, pp. 113-115

“We know the proper object of utter hostility - wickedness, especially our own…. I can use even the horrible passage in 137 about dashing the Babylonian babies against the stones. I know things in the inner world which are like babies; the infantile beginnings of small indulgences, small resentments, which may one day become dipsomania [alcoholism—JG] or settled hatred.... Against all such pretty infants... the advice of the Psalm is best. Knock the little bastards’ brains out.”

Walter Brueggemann, The Message of the Psalms, pp. 74-77

Psalm 137 may at first offend us because of its vengefulness, but after that it offends us because of the “nonnegotiable, scandalous particularity of Jerusalem.” It requires us to become in some sense Zionists (though not necessarily supporting Israeli militarism), for “the Psalter is a set of Jerusalem songs... convinced that our human future is somehow linked to that concrete place” - which cannot be spiritualized. It is not a psalm that reflects a calamity that has just happened but one that represents the voice of people who have learned with anguish that things would not immediately be put right. “This is a psalm for the long haul, for those not able to see the change.” Its hope “must necessarily be visceral,” perhaps “an embarrassment to bourgeois folk who have never lost that much, been abused that much, or hoped that much.”

“It is not for us to ‘justify’ such a prayer in the Bible.” But “it is there for good reason. It reminds us that the stark claims of the holy God override all our conventional humanness  It poses the question whether forgiveness can be “a mode of coming to terms too easily” and whether “genuine forgiveness is possible only when there has been a genuine articulation of hatred.” Given that Israel takes no action, “the capacity to leave vengeance to God may free Israel for its primary vocation, which is the tenacious hope that prevents sell-out. Indeed...if Israel could not leave vengeance boldly to God... Israel might have had no energy or freedom to hope.” Psalm 137 is thus less a childish outburst than “the voice of seasoned religion.” “It is an act of profound faith to entrust one’s most precious hatreds to God, knowing they will be taken seriously.”

Dietrich Bonhoeffer, Life Together/Prayer Book of the Bible, pp. 174-76

The Psalms entrust vengeance to God rather than taking it in their own hands (cf. Romans 12:19). But only people who have not sinned against their enemies can leave vengeance in God’s hands. The prayer for the vengeance of God is the prayer that God’s justice will be carried out in the judgment of sin. But “as a sinner I too am under this judgment.”

And God’s judgment has been fulfilled, in a mysterious way. “God’s vengeance fell not on the sinners, but on the only sinless One...who took the sinners’ place”. It was because he was doing this that he could pray “Father forgive them.” None but he who himself suffered the wrath of God could utter such a prayer. That was the end of all illusions about a love of God who does not take sin so very seriously. God hates and condemns his enemies in the only just One” and he is the one who can therefore pray for their forgiveness. So when as a Christian I pray for God’s vengeance, I know how God has already answered that prayer in the affirmative. “Even today it is only through the Cross of Christ, through the satisfaction of God’s vengeance, that I can believe in God’s love and forgive enemies.” But whoever oppose Christ, on them must God’s vengeance fall.  They must bear God’s curse for themselves. And the NT speaks of the church’s joy on the day when they do: see Galatians 1:8-9; 1 Corinthians 16:22; Revelations 18; 19; 20:11.

Professor David Tuesday Adamo, The Imprecatory Psalms in African Context 
See Reading and Interpreting the Bible in African Indigenous Churches.  Eugene,  Oregon: Wipf and Stock, 2001.

Prayer for God’s punishment of one’s enemies s a prominent feature of the psalms, and one that troubles Western Christians; they do not so trouble African indigenous churches. Rather than psalms of violence and hate, they are psalms of protection and defense. People are aware that enemies will use spiritual means (e.g. curses) to cause harm to them, and traditional religion gives people charms and recitations to counteract these. When people came to believe in Christ, these means of protection became forbidden, but they discovered the imprecatory psalms and came to use them in this way.

John L. Thompson: Reading the Bible with the Dead (Grand Rapids: Eerdmans, 2007):

“Lord, fill me with the hatred of heretics” (Abraham Calovius, 17th-century Lutheran theologian)
Nathanial Samuel Murrell, “Tuning Hebrew Psalms to Reggae Rhythms,” www.crosscurrents.org/murrell.htm
Anyone Can Write a Prayer of Lament/Protest
Decide who are the people in need that you are praying for:

· your church
· your city
· your people
· some other person in need
· yourself 
Put yourself in the position of the person or people you are praying for - pray as them.

Remind yourself and God of key facts about who God is or things God has done in the past:

· perhaps ones relevant to the prayer

Tell God straight about the need:

· about the facts

· about the feelings

· about the fears

Tell God you still trust - or tell him you can no longer trust.

Tell God what you want, in one line.

Listen for God’s answer, and/or imagine you have heard God’s answer.

Respond to the answer.

For any kind of Psalm, remember:

You don’t have to include all the above aspects or keep to that order. This is a point of departure. Decide what needs to be said in the light of these possibilities. But don’t just say what your instincts tell you - we are seeking to learn to pray in a scriptural way.

Express yourself in images.

Don’t blame yourself unless you’ve got special reason.

Reflect your own experiences but do so indirectly, so other people can identify with them.

Say things more than once, in different words.

Go in for some theological translation where you need to: e.g.,

· When the psalms refer to the temple, we might think of the presence of God as once again among people, not in a building—but we might also think of our church building

· When the psalms refer to the king, we might think of responsibility for the people of God once again belonging to everyone.

· When the psalms refer to Jerusalem, we might think of our own city (but also the actual Jerusalem).

· When the psalms refer to Jacob-Israel, we might think of the church (but also the Jewish people, and the State of Israel

· When the psalms refer to priests, we might think of pastors

February 7: Psalms (iii); Lamentations
Preparatory Homework  

Read page 68, write a psalm of protest on page 70, and post it (Homework 5a, first part) 

Study Psalms 30 and 118, fill in page 71, and post it (Homework 5a, second part)
Study Psalm 51, fill in page 72, and post it (Homework 5b, first part)
Read “Lamentations” in Dictionary of the OT: Wisdom, Poetry and Writings.
Study Lamentations, fill in page 73, and post it (Homework 5b, second part) 
6.30: Psalms of Thanksgiving – How to Give Your Testimony

Class time  

Worship:

Psalm 138
“Give Thanks”
Lecture: 

How to give your testimony: Thanksgiving Psalms (page 74)
Psalm 118 (and Psalm 51), and the king in the Psalms (page 74)

Lecture: 

How the prayer-testimony process gets short-circuited (page 78).

Anyone can give their testimony (page 79)
Discussion:

How the prayer-testimony process gets short-circuited

How to pray for the government and the nation (pages 75-77)
Further reading, if you are interested

Now would be a good time to read Brueggemann’s Message of the Psalms
8.10: Psalms of Confession, and Lamentations – How to Say You’re Sorry

Class time  

Lecture: 

Psalm 51 (page 80)

How the Babylonians prayed for forgiveness (page 81); 
Discussion:

What is simply human about confession?  What is shaped by scripture?
Lecture: 

How to say you’re sorry; Lamentations (page 82-83)
Further reading, if you are interested

Study the treatment of Lamentations in one of the following

R. Davidson, Jeremiah Volume 11 with Lamentations.

W. J. Fuerst, The Books of Ruth, Esther, Ecclesiastes, the Songs of Solomon, Lamentations.

R. B. Salters, Jonah and Lamentations.  

This week’s Psalms: 60 - 72

Homework 5a (first part): Your Protest/Lament Psalm
Homework 5a (second part): Psalms 30 and 118
1. Study Psalm 30 (a thanksgiving or testimony psalm). Can you see its structure and different elements? What does it suggest constitutes thanksgiving or testimony?
2. Psalm 118 celebrates Yahweh’s acting to deliver - the way the king might have prayed when the protest in Psalm 89 had been answered. So it too is a thanksgiving or testimony psalm.  How does it compare and contrast with Psalm 30?  
3. Anything you would like me to comment on in class about the two psalms?

Note that in Psalm 118 there is lots of switching from first person singular to first person plural etc, suggesting the psalm is a liturgy for priest, people, and king. Can you analyze how it works? Who speaks which bits? (Don’t worry that some of the points of transition are less clear than others.)  What markers does the text give of this? 
In Psalm 118:18 “punished” (NRSV) gives a misleading impression, as the verb need not imply that the person has done wrong; it refers more to discipline or training, so the verse compares with 1 Corinthians 10:13.  In 118:22 the stone here refers to the king as one the nations thought nothing of, but it gets used as an image for Jesus in the NT.  In 118:25: “Save us” is Hebrew “Hosanna”: much of 118:22-26 (and the psalm as a whole) underlies Mark 11:9-10.
Homework 5b (first part): Psalm 51

1. Review the pages on “How to Study a Passage” (pages 135-37) and study Psalm 51 in light of them. 

2. What do you find striking about the Psalm?

3. The heading to Psalm 51 connects it with an incident in David’s life.  Can you see any specific links between the content of the psalm and that incident, and/or any specific points where the psalm does not seem to fit that incident?

4. Is there anything you find puzzling about it?  Anything you would like me to comment on? 
Two notes on things that sometimes puzzle people: 
(a) Hyssop is simply a leafy plant with which one could sprinkle water.

(b) Why does the psalm say in one breath “You don't want offerings” (v. 16) then “you will delight in them” (v. 19)?  The answer is that when you have done wrong, sacrifices or other forms of worship are no use – you can’t bribe your way back to God.  You need to repent and throw yourself on God’s mercy and change your ways.  But when things are right between you and God, you can start worshiping and sacrificing again.

Homework 5b (second part): Lamentations

It seems likely that these prayers were used by the community after the fall of Jerusalem and the destruction of the temple in 587.

1. Read Lamentations.  What are the chief characteristics of these poems/prayers?

2. How are they like Psalms, and how are they unlike Psalms?

3. What would you like to know about Lamentations?  Any questions raised by the Dictionary article?

How to Give Your Testimony:

Psalms of Thanksgiving

Psalms of thanksgiving/testimony (“I” or “we”): 9, 18, 30, 32, 34, 73, 92, 103, 107, 116, 118, 124, 136, 138

The special stress of Claus Westermann - The Praise of God in the Psalms (1965); enlarged ed., Praise and Lament in the Psalms (1981); more intelligible, The Living Psalms (1989). He calls it “declarative praise”- praise that declares what God has done for you.

Such praise begins in life and is personal but it must become public (testimony).

Psalm 116 as an example:

Invitation/commitment to praise

Recollection: experience of affliction, prayer

God’s response

Invitation/commitment to praise

Transition to praise

Todah — thanksgiving/testimony/confession.  

“You have done this” more than “We are so grateful” - God even has the glory in the grammar.

The King in the Psalms

A psalm such as Psalm 118 raises the question what we make of its way of talking about the king.

The background to such psalms is the importance of the covenant with David and his successors (2 Samuel 7): see especially Psalm 132. For other royal (prophetic) Psalms, see e.g., Psalms 2; 45; 110.  But what is the significance of these Psalms after the monarchy is gone?

a)
They become protests?

b)
Isaiah 55:3-5: they belong to us all

c)
Jeremiah 23:5-6: they apply to a future king

Canonical interpretation 
How to Pray for the Government: Psalm 72

Key ideas brought together in this psalm:

mishpat
tsedaqah
yesha
shalom
berakah

judgment
justice
salvation
peace
blessing

fairness—prosperity—prayer—witness—fame—victory….thus linked

A President’s Vision for the USA

In his State of the Union speech in January 1944, Franklin D. Roosevelt proposed (in effect) “a second Bill of Rights.” Among these proposed rights would be

· The right to a useful and remunerative job in the industries or shops or farms or mines of the nation.

· The right to earn enough to provide adequate food and clothing and recreation.

· The right of every farmer to raise and sell his products at a return which will give him and his family a decent living.

· The right of every businessman, large and small, to trade in an atmosphere of freedom from unfair competition and domination by monopolies at home or abroad.

· The right of every family to a decent home.

· The right to adequate medical care and the opportunity to achieve and enjoy good health.

· The right to adequate protection from the economic fears of old age, sickness, accident and unemployment.

· The right to a good education.

During the 1950’s and 60’s the nation made substantial progress toward these goals before momentum slowed with the war in Vietnam and the election of Richard Nixon.

[From a New York Times op-ed piece by Bob Herbert, April 18, 2005.]

How does this compare with Psalm 72?

Is God involved in the world now, or only at the End?

Do we have responsibility, or can we leave things to God?

Is God concerned with the political or only with the individual?

Is God concerned with the material or just the spiritual?
What then do you think of these christianized versions of Psalm 72?
	1
Jesus shall reign where’er the sun
does his successive journeys run;
his kingdom stretch from shore to shore,
till moons shall wax and wane no more.

2
For him shall endless prayer be made,
and praises throng to crown his head;
his name like sweet perfume shall rise
with every morning sacrifice.

3
People and realms of every tongue
dwell on his love with sweetest song;
and infant voices shall proclaim
their early blessings on his name.
	4
Blessings abound where’er he reigns:
the prisoner leaps to lose his chains:
the weary rind eternal rest:
and all the sons of want are blest.

5
Where he displays his healing power,
death and the curse are known no more;
in him the tribes of Adam boast
more blessings than their father lost.

6
Let every creature rise and bring
peculiar honors to our King,
angels descend with songs again,
and earth repeat the long amen.

                                   ~ Isaac Watts 1674-1748


	1
Hail to the Lord’s anointed,
great David’s greater Son;
hail, in the time appointed,
his reign on earth begun!
He comes to break oppression,
to let the captive free,
to take away transgression,
and rule in equity.

2
He comes with succour speedy
to those who suffer wrong,
to help the poor and needy,
and bid the weak be strong,
to give them songs for sighing
their darkness turn to light,
whose souls condemned and dying
were precious in his sight.


	3
He shall come down, like showers
upon the fruitful earth,
and love, joy, hope, like flowers,
spring in his path to birth;
before him on the mountains
shall peace the herald go,
and righteousness in fountains
from hill to valley flow.

4
Kings shall fall down before him,
and gold and incense bring;
all nations shall adore him,
his praise all people sing;
to him shall prayer unceasing
and daily vows ascend;
his kingdom still increasing,
a kingdom without end.
	5
O’er every foe victorious,
he on his throne shall rest,
from age to age more glorious,
all-blessing and all-blest.
The tide of time shall never
his covenant remove;
his name shall stand for ever,
that name to us is Love.

~ James Montgomery 1771-1854


How to Pray for Your Nation

In his book Where Your Treasure Is: Psalms that Summon You from Self to Community (Eerdmans 1993), Eugene Peterson studies “eleven psalms that shaped the politics of Israel and can shape the politics of America”:

2 
the unselfing of America

87 
unself-made


110 
unself-centered

93 
unself-government

46 
unself-help

62 
unself-assertion

77 
unself-pity

14 
unself-righteous

82 
unself-serving

114
unself-sufficient

45 
unself-love

He comments, “writing about prayer is not prayer; neither is reading about it. Prayer is, well - prayer.” He then suggests a way of going about it. Throughout, of course, we may substitute our own nation.

· Gather a few friends and commit yourselves to meet together for the “unselfing of America.”
· When you meet, pray the Psalm; discuss its application to your nation; pray it again; spend time in silence letting it soak in; and pray it a third time.
· Look for God to draw you into action.
Some quotes from the book:

Prayer is political action. That we have not collapsed into anarchy is due more to prayer than to the police.

 The single most widespread misunderstanding of prayer is that it is private.

The best school for prayer continues to be the Psalms. It also turns out to be an immersion in politics.  

Prayer was [the Psalmists’] characteristic society-shaping and soul-nurturing act.

Two psalms are carefully set as an introduction [to the Psalter]. Psalm 1 is a laser concentration on the person; Psalm 2 is a wide-angle lens on politics. We love Psalm 1 and ignore Psalm 2.

We often imagine that the psalms are private compositions. All of them are corporate; all were prayed by and in the community. We are made citizens of a kingdom, that is, a society. [God] teaches us the language of the kingdom by providing us with the psalms, which turn out to be as concerned with rough-and-tumble politics as they are with quiet waters of piety.

How the Prayer-Testimony Process Can Get Short-Circuited

How it’s supposed to work:

1. You pray

2. Some servant of God brings God’s “Yes” (answer to prayer, stage 1)

3. You express your response of trust

4. God acts (answer to prayer, stage 2)

5. You praise God

Short-circuit (1)—Genesis 11—21 

1. Sarai doesn’t pray for a baby, as far as we are told

2. God says “Yes” anyway

3. Sarai sometimes tries to fix things herself, sometimes laughs in disbelief

4. God acts

5. Sarah praises God for giving her a different laugh

Short-circuit (2)—1 Samuel 2 

1. Hannah prays

2. (a) Eli misreads the situation (b) Hannah puts him right (c) Eli brings God’s “Yes”

3. Hannah expresses her response of trust

4. God acts

5. Hannah praises God

Short-circuit (3)—Luke 1

1. Zechariah prays

2. Gabriel brings God’s “Yes”

3. (a) Zechariah doesn’t believe it (b) Gabriel says he won’t be able to talk at all, then

4. God acts

5. Zechariah gets his voice back and praises God

Short-circuit (4)—Luke 17

1. Ten people with skin disease call on Jesus

2. Jesus brings God’s “Yes”

3. They express their response of trust

4. God acts

5. Only one comes back to praise God

Short-circuit (5)—Mark 7

1. The Canaanite woman calls on Jesus

2. (a) He says “No” (b) She won’t accept “No” for an answer (c) He says “Yes”

3. She expresses her response of trust

4. God acts 

5. [Missing, but maybe implicit in the story being here?]

Short-circuit (6)—Mark 14—16 

1. Jesus prays

2. No-one answers

3. Jesus expresses his response of trust

4. (a) God abandons Jesus (b) God acts

5. Jesus praises God (Heb 2:12, from the anticipatory testimony at the end of Ps 22)

Anyone Can Give Their Testimony

Decide who are the people you are testifying for (see above).

Tell us what you are going to do and/or invite us to join you.

Tell the story of how things were:

· when you were doing fine

· how things collapsed

· how you prayed

· the way God answered

· the difference God’s answer made

Express how you now feel.

Say what will be your attitude to God in the future.

Tell other people what difference this should make to them.

Talk more about God than about you.

For any kind of Psalm, remember:

· Express yourself in images.

· Reflect your own experiences but do so indirectly, so other people can identify with them.

· Say things more than once, in different words.

· You don’t have to include all these aspects or to keep to this order.  This is a point of departure.  Decide what you need/want to say in the light of these possibilities.  

· But don’t just say what your instincts tell you - we are seeking to learn to pray in a scriptural way.

· Go in for some theological translation where you need to in connection with the king, Jerusalem, the temple, Israel, etc, along the lines suggested in connection with protests.

Psalm 51 and the Headings Referring to Events in David’s Life

There are a number of psalms with headings that make a link with a specific incident in the life of David, Psalms 3, 7, 18, 34, 51 - 52, 54, 56 - 57, 59, 60, 63, 142. When you compare the heading and the psalm (e.g., 51), you can see both…

· points of contact that fit with the link, and also 

· points of contrast that make it seem odd.

The puzzling question is what might explain both features.  

Since other headings relate to Israel’s worship, it is likely that this would be true of these headings. B. S. Childs (“Psalm titles and Midrashic Exegesis,” Journal of Semitic Studies 16 [1971] 137-150) suggests they are Bible Study notes or lectionary notes not authorship notes. They do not tell us about who wrote the psalm, when. They invite us to read this psalm and this bit of David’s story alongside each other, to see…

· one kind of situation when this prayer might be prayed, or

· one kind of prayer that might be prayed in this situation.  

This helps bring psalm and story alive for the congregation. The same happens when people try to link many other “David psalms” with specific incidents in David’s life. It may be a helpful exercise in imagination, but it is not a piece of historical study. 
There is no external evidence that this is right, but it does explain both features of the headings - the way they fit, and the way the fit is incomplete. They do not tell us David wrote the psalm then. They indicate that it will be helpful to look at the psalm and the story alongside each other.  And this actually applies whether or not we reckon David wrote the psalms.

What happens when we do the comparison?  We notice both the points of contact and the points of difference.  Thus when we read Ps 51 and 2 Samuel alongside each other, it makes us reflect on the fact that 

(a) God did not seem to answer the prayer in verses 7-12

(b) Verse 4 seems inappropriate – is David hiding from responsibility?

(c) Is there a connection between these facts?  

(d) Did David really repent?

Something similar happens when we set Psalm 72 alongside the story of Solomon
How the Babylonians Prayed for Forgiveness

Marduk 18:  A Hand-Raising Prayer

19 Marduk, Great Lord, Compassionate God,

20 Who takes the hand of the fallen,

21 [Who frees]  the fettered, Who enlivens the dead.

22 [Because] of my misdeed, known or unknown,

23 [I have been neglectful], have trespassed, slighted, and sinned;

24 [As against] my father, my begetter, against your great divinity,

25 [I have been neglectful], have trespassed, slighted, and sinned.

26 [I have brought] myself before your great divinity;

27 may [the waters of tran]quility meet you.

28 May your angry heart be quieted.

29 May your sweet benevolence, your great

30 forgiveness, your venerable

31 pardon exist for me, so that
32 The glory of your great divinity let me glo[rify!]

Subscription:  A “hand-raising prayer” to Marduk.  With either a ritual

arrangement or with a censer.

Marduk 28: A Pardon-Pleading Prayer

1 Marduk, Compassionate One, Who enlivens the dead,

2 [Who frees] the fettered, Who takes the hands of the fallen,

3 [Who receives] petitions and prayers are you!

4 [Against whom] I have trespassed, slighted, sinned.

5 [With a] “pardon-pleading prayer” I enter to undo my iniquity;

6 [after] your great divinity I walk.

7 My sins, my misdeeds, my offenses

8 which against my lord, I, in this manner, I do.

9 Like an onion may it be peeled here,

10 like a date may it be torn here,

11 like a palm-cord may it be relaxed here.

12 May your sweet forgiveness, your great benevolence,

13 your venerable pardon,

14 for your servant, for me, exist for me, so that

15 I may live and may be healthy, so that
16 I may praise your divinity!

Subscription:  A “pardon-pleading prayer” to Marduk.

(Prayers by courtesy of Professor Joel Hunt.)

How to Say You’re Sorry: Psalms of Confession; Lamentations

The (so-called) Penitential Psalms are Psalms 6, 32, 38, 51, 102, 130, 143: but are they?

Lamentations a better place to start in understanding confession (but it’s corporate).  

See also Neh 9.
Five poems from after 587. No reference to Jeremiah.

Each 22 verses (chapters 1 - 4 being alphabetical). Parallelism, rhythm (3 - 2)

Chapters 1 - 2, 4 are like funeral laments; only chapter 5 is all prayer.

Not in the Psalter because of their connection with specific events?

And/or because they are a text for a specific liturgy? Cf. e.g., Zech 7:2-3, 4-7; 8:18-19; Joel 2.

Still used thus on the Ninth of Av (August) - One of the Five Scrolls, with Ruth, Song, Ecclesiastes, Esther.

Ch 1:
Note personifying of city as Mount Zion.

Leadership deported, ordinary people mourning the city’s fate.

Acceptance of responsibility - contrast Psalms.

Mount Zion has no comforter - contrast Isaiah 40.

Ch 2:
Note the motif of Yhwh’s anger: 

It reflects the experience of being on the receiving end.

Yhwh has all the passion of a person.

Note human horror (vv. 11-12); also the disproving of a vision (v. 15; cf. Ps 48:2).

Ch 3:
Now a man speaks; cf. Psalms and Jeremiah.

First, second, and third person verbs.

Hope has gone (vv. 16-18); the pain of remembering (vv. 19-21a).  

Then an astonishing reversal (v. 21b).

Yhwh’s other passions (vv. 22-25).

They make hope possible (vv. 26-30).

Yhwh is angry only unwillingly (v. 33 - the central line). [God forgives before Jesus – but only on the basis of being the kind of God who will die for sinners.]

All that makes an appeal for repentance possible (vv. 40-42).

Ch 4:
Reversion to pained and concrete description.  

Yhwh has not kept a commitment to David and to Zion (Ps 132).  Lam 4:20

Ch 5:
Least concrete, most like a psalm.

Lam turns out to be linear - chapter 5 takes us to the end of a journey.

Further Reading on Lamentations
L. C. Allen.  A Liturgy of Grief.  (pastoral commentary)
R. Davidson, Jeremiah Volume 11 with Lamentations (useful brief commentary)

F. W. Dobbs-Allsopp, Lamentations (useful more extensive commentary)
W. J. Fuerst, The Books of Ruth, Esther, Ecclesiastes, the Songs of Solomon, Lamentations (useful brief commentary)

J. Goldingay. (http://documents.fuller.edu/sot/faculty/goldingay)
N. K. Gottwald.  Studies in Lamentations.  (essays on topics)

D. R. Hillers.  Lamentations.  (more substantial commentary

J. H. Hunter.  Faces of a Lamenting City.

P. M. Joyce.  “Lamentations and the Grief Process”.  Biblical Interpretation 1 (1993) 304-20.

— “Sitting Loose to History: Reading the Book of Lamentations without Primary Reference to its Original Historical Setting”.  In In Search of True Wisdom (ed. E. Ball) 246-62.

N. C. Lee and C. Mandalfo (ed.).  Lamentations in Ancient and Contemporary Cultural Contexxts (collection of essays; see esp. the essay by Boda)
T. Linafelt.  “Zion’s Cause: The Presentation of Pain in the Book of Lamentations”.  In Strange Fire 267-79.

I. W. Provan.  Lamentations.  (more substantial commentary)

R. B. Salters, Jonah and Lamentations.  (introduction to scholarly study)

“For myself, whenever I pick up this book and give myself over to Lamentations (which I do whenever I want through the reading to dampen excessive optimism), my voice chokes, and I dissolve in tears, and the suffering comes vividly before my eyes, as it were, and I join the lamenter in his lament.” - Gregory of Nazianzus, Oration 6.18. (trans. Martha P. Vinson, Gregory of Nazianzus: Select Orations)
February 14: Psalms (iv); Introduction to Wisdom Books
Preparatory Homework
In light of page 79, write a psalm of thanksgiving/testimony on page 85 and post it (homework 6a, first part)

Read Psalm 139, fill in page 86, and post it (homework 6a, second part)
Look through the articles on “Proverbs” in the Dictionary of the OT: Wisdom, Poetry, Writings. 
Read the Egyptian “Instruction of Amenemope” at http://egypt.thetao.info/amenemope.htm) (or http://www.touregypt.net/instructionofamenemope.htm) and also look at the “Babylonian Proverbs” at www.fordham.edu/halsall/ancient/1600ashubanipal-proverbs.html.  Compare Proverbs 22-24 with them (specifically with the Egyptian document; the Babylonian one is harder to understand so don’t worry about that).  Fill in page 87 and post it (homework 6b) 
Comment on the postings of other people in your group
6.30: Psalms of Trust – How to Keep Hoping

Class time

Worship:
Psalm 27


“Faithful One”

Lecture:
How to keep hoping (page 88); Issues raised by Psalm 139 (page 89)
Discussion
What is the most important thing for us to learn from the Psalms?
Lecture:
The interrelationship of praise and prayer (page 90)
Further reading, if you are interested

Read Brueggemann, “Bounded by Obedience and Praise” (Journal for the Study of the OT 50 [1991]), available in print form or online in the library.
The Writings (c): Wisdom (Proverbs, Job, Ecclesiastes, Song of Songs)

8.10: Wisdom – How to Learn from Life

Class time

Lecture:
How to Learn from Life (pages 91-92)



The Egyptian Instruction; Prov 1:1-7 in relation to that; the Akkadian Proverbs




Feminist approaches (page 93)

Further reading, if you are interested

Articles by Emerton, Jenks, and Murphy listed in the further reading about OT Wisdom

Now would be a good stage of the course to read Kidner on Wisdom

This week’s Psalms: 73 – 85

Homework 6a (first part): Anyone Can Give Their Testimony

In the light of the page on “Anyone Can Give Their Testimony,” write a thanksgiving psalm for what God has recently done for your church, or for you personally, or for someone you know, - or imagine yourself back at some significant such experience.

Homework 6a (second part): Psalm 139

Review “How to Study a Passage” (pages 135-37) again and maybe focus on different aspects of it from ones you have tried before.  In light of that, study Psalm 139.  The Hebrew of Psalm 139 is odd, perhaps partly because it is dialectical (compare the difference between British and American English), and translations differ on some details partly because of that. This is therefore a particularly important example of a text which needs to be read in more than one translation. E.g., try to read the Good News Bible as well as NRSV.

1. Are verses 1-18 good news or threatening news? E.g., v. 5.

2. How do verses 19-22 follow from verses 1-18? And verses 23-24 from verses 19-22?

3. The Psalm divides neatly into four stanzas (paragraphs), verses 1-6, 7-12, 13-18, 19-24. Can you think of a word or phrase that sums up the contents of each? You then have a sermon outline!

4. What images for God does the Psalm use? E.g., is God father, or lord, or creator – or what?

5. Any questions would you like to ask?

Homework 6b: Questions on Amen-em-ope and Proverbs  
Look through the articles on Proverbs and Wisdom in the Dictionary of the OT: Wisdom, Poetry and Writings.

Read the thirty sayings in Proverbs 22:17 – 24:22 (see 22:20) and read the thirty chapters of the Egyptian document the Instruction of Amen-em-ope.  Current opinion dates this in the period of the Judges.  Sometimes very similar phrases recur.  Also read through Proverbs 10, the first chapter of short sayings in the book.

Write five separate sentences of concrete comment on key issues raised by the reading (number them 1, 2, 3, 4, 5).  These can include (for instance) observations on something you find illuminating, or questions about something you find puzzling.  You could offer a one-sentence description of the Instruction, a parallel one-sentence description of the thirty sayings in Proverbs 22-24, some comparison of the two, some comment on key features of Proverbs 10 in terms of form, structure, and content.  Or you could comment on something in the Dictionary articles.
How to Keep Hoping

A large number of the psalms usually classified as laments put the emphasis more on expressing an attitude of hope, trust, and commitment, so I treat these separately from the laments.  

See Psalms 4, 11, 14, 16, 23, 27, 36, 41, 46, 52, 62, 67, 75 - 77, 84, 101, 108, 115, 119, 121, 125, 129, 131 - 132, 139.

The Content of Trust

Yahweh is watching:  Psalms 11; 14

Yahweh keeps me safe:  Psalms 23; 27

Yahweh puts the wicked down:  Psalms 62; 75

The Basis for Trust

Not all of these will work all the time, I guess.  

When one is under pressure, we turn our minds to another

a) The basis for trust in my own experience

Yahweh speaking to me on my own:  Psalm 16

Yahweh’s presence in the temple:  Psalms 36; 84

Yahweh keeping me safe in the past:  Psalms 41; 129

Yahweh’s material provision:  Psalm 67

My commitment to Yahweh:  Psalms 101; 119

My standing against wrongdoing:  Psalm 139

b) The basis for trust outside my own experience

Yahweh’s power and love:  Psalms 62; 115

Yahweh’s creation of the world and sovereignty in it:  Psalms 93; 121

Yahweh’s deliverance of the people at the Red Sea:  Psalm 77

Yahweh’s commitment to Jerusalem:  Psalms 46; 76; 132

Yahweh’s commitment to David:  Psalm 132

Yahweh’s specific promises:  Psalms 108; 119

Issues Illustrated by Psalm 139

The Psalms Read You

Not all Psalms fit the types. Beware of commentators’ seeking to make them. There is a “literary psalmody” — a poet or a person praying who writes independently of categories. Is Psalm 139 an example?

It is the openness/ambiguity in the Psalms that means “they read you.”

Imagery in Poetry

Much of the power of poetry comes from the use of imagery - but not just of poetry (e.g., “I am the bread of life/the real vine/the good shepherd”).

Imagery:

· tells you what ideas feel like

· extends your knowledge - makes it possible to see and say new things

Images for God:  e.g., God as father, God as giving birth, God as fortress, God as creator….

E.g., Psalms 139; 95; 100

Note the importance of this to doctrine and worship (B. Wren, What Language Shall I Borrow?; J. Plaskow, Standing Again at Sinai)

Problems about Images (cf. parables)

They become over-familiar:  e.g., salvation

They become concepts/doctrines:  e.g., God as creator

They are more culture-relative than we think:  e.g., God as father

They become obscure:  e.g., the enemies in the Psalms; Psalm 6:8 workers of evil; Psalm 22:12-13 bulls, open-mouthed lions

But another usefulness of some such ambiguity is that is enables us to identify with the situation.

Beware of trying to establish what literally was going on (e.g., Psalms 42-43: spiritual longing; weeping; insults; geographical isolation; drowning; mourning; oppression; physical attack; injustice; deceit…)

On the obscurity/unfamiliarity of images, see:

O. Keel, The Symbolism of the Biblical World (for the middle-eastern background)

P. D. Miller, Interpreting the Psalms 48-63 (for the fact that the Psalms describe what a situation felt like in terms not so different from ours: “everything was against me, God was miles away, things got on top of me, I was devastated, it was overwhelming”).
Does God Know Everything?

The Inter-Relationship of Praise and Prayer

Mowinckel: the essence of Israelite psalmody is the hymn of praise.

Contrast Westermann (The Praise of God, p. 154): “There is no petition that did not move at least one step on the road to praise. But there is no praise that is fully separated from the experience of God’s wonderful intervention in time of need”. He contrasts Egyptian Psalms (which only praise God in general terms - not in relation to God’s doing anything) and Babylonian Psalms (which only praise as a lead in to prayer, never for its own sake). 

“The praise has power to transform the pain.  But conversely the present pain also keeps the act of praise honest” 

~ Brueggemann, Israel’s Praise, 139

But how do praise and prayer interrelate?

Westermann: the “vital, tension-filled polarity” of plea/praise has its center in declarative praise:

	Lament 
	Declarative Praise 

(God has ....) 

(thanksgiving)
	Descriptive Praise

(God is/does/did...)

(hymn)


Brueggemann, building on Paul Ricoeur, in “Psalms and the Life of Faith,” further developed in Message of the Psalms:

	orientation 

(hymn)
	Disorientation

(lament)
	Renewed orientation

(thanksgiving)




Goldingay: a spiral helps to combine these two and do justice to the linear element in our lives with God.  Praise feeds prayer; prayer feeds praise

Praise of God (direct or indirect)

                                           Praise for God’s                               Lament

                                            acts for me/us

                                      Prospect of praise                                   Plea

Trust

All these are in Psalms 22 (protest) or 30 (thanksgiving); cf. the story in 2 Chronicles 20 

You’re either a protest person or a praise person?  Rather rejoicing with rejoicers, weeping with weepers.
How to Learn From Life: Old Testament Wisdom

Where Shall Wisdom Be Found?  (Job 28:12)

Proverbs 1-9:  homilies on the avoidance of folly/other women

Proverbs 10-22:16:  one-verse sayings on many subjects

Proverbs 22:17-31:31:  five further mixed collections

Ecclesiastes:  more homilies, but with a questioning atmosphere

Job:  more questioning, in the form of the script of a play

“Wisdom literature looks at life itself in order to discuss directly how to see life and how to live life.” It is inductive not deductive, experiential in the sense of empirical, more the fruit of general revelation than special revelation

See also: 
The Wisdom of Solomon (“Wisdom”)

The Wisdom of Jesus Ben Sira (“Ecclesiasticus/Sirach”)

The Song of Songs

Daniel

Esther, Joseph 

And 

Ancient Near Eastern wisdom

African proverbs (F. W. Golka, The Leopard’s Spots) 

Latino proverbs (E. Tamez, When the Horizons Close 146-54)

Solomon and Wisdom

“Solomon wrote the Song of Songs in the springtime of youth, Proverbs with the wisdom of maturity, Ecclesiastes with the disillusion of old age.” 

~ Rabbi Jonathan in Song of Songs Rabbah
Did he really?  Proverbs 1:1 but note (e.g.) 30:1; 31:1

Changes in OT scholarly fashion

Three social contexts:

1. Family life (before Solomon?)

2. Court college (monarchy?)

3. Theological school (Second Temple?)

But Solomon’s story ought to tell us something about the nature of OT wisdom.  1 Kings 3: 

· it’s practical as well as theoretical 

· it’s communal as well as individual 

· it’s political as well as private (cf. chapter 4) 

· it’s royal as well as egalitarian 

· it’s ethical as well as value-free 

· it’s God-given as well as humanly-achieved 

The Place of Wisdom Thinking

It can’t tell you the gospel but it can tell you lots of things (cf. psychology, philosophy, physical and social sciences, insights from other faiths...). To human insight of various kinds Wisdom says “Yes, but…” This links with its parallels with other middle eastern wisdom literature, some of which it has utilized. It models a way of learning from the world.

It points to the way people presuppose the reality of God: “signals of transcendence” (P. Berger, A Rumor of Angels) - belief in order, play, hope, judgment, humor

Further Reading on Wisdom in General

R. Alter.  The Art of Biblical Poetry (how Hebrew poetry works)

D. Bergant.  Israel’s Wisdom Literature: A Liberation-Critical Reading
J. Blenkinsopp.  Wisdom and Law in the Old Testament (introduction for students)

A. Brenner (ed.).  A Feminist Companion to the Wisdom Literature

A. Brenner and C. Fontaine (ed.).  Wisdom and Psalms.  A  Feminist Companion to the Bible, Second Series.  Sheffield, UK:  Sheffield Academic Press, 1998.  

A. Brenner.  I Am…Biblical Women tell Their Own Stories.  Minneapolis, MN: Fortress Press, 2004.

W. Brueggemann.  In Man we Trust (stimulating if one-sided theological introduction)

—  “Scripture and an Ecumenical Lifestyle.”  Interpretation Vol 24.

R. E. Clements.  Wisdom in Theology (theological issues)

D. J. A. Clines.  The Poetical Books (varied articles from the Journal for the Study of the OT).

J. L. Crenshaw.  Old Testament Wisdom (a bit mystical/obscure, but illuminating if you can get inside it)

—  “In Search of Divine Presence.”  Revue and Expositor Vol 74

—  (ed.). Studies in Ancient Israelite Wisdom (collection of worthwhile articles)

—  “The wisdom literature,” in The Hebrew Bible and its Modern Interpreters (ed. D. Knight and G. Tucker) 369-407 

R. Davidson.  The Courage to Doubt (on the questioning element in wisdom)

J. Day and others (ed.).  Wisdom in Ancient Israel (scholarly surveys).

K. Dell.  Get Wisdom, Get Insight.  Macon, GA: Smith and Helwys, 2000.
J. A. Emerton.  Article in Tradition and Interpretation (ed. G. W. Anderson) 214-37 (scholarly survey)

J. Goldingay.  Theological Diversity and the Authority of the Old Testament, chapter 6 (theology)

G. Goldsworthy.  Gospel and Wisdom (relationship to the NT)

N. K. Gottwald.  The Hebrew Bible: A Socio-Literary Introduction.  Preferably 2nd ed., 1987.

A. Jenks.  “Theological Presuppositions of Israel’s Wisdom Literature.”  In the journal Horizons in Biblical Theology, Volume 7

W. G. Lambert.  Babylonian Wisdom Literature
J. L. Mays and others (ed.).  Old Testament Interpretation (G. M. Tucker Festschrift) (scholarly survey)

Johnny E. Miles.  Wise King—Royal Fool.  London/New York: Clark, 2004.  (Solomon and Proverbs 1—9)

R. E. Murphy.  “The Interpretation of Old Testament Wisdom Literature.”  In the journal Interpretation, Vol 23

— Wisdom Literature (survey)

— The Tree of Life (fine introduction to the wisdom literature as a whole)

K. M. O’Connor.  “Wisdom literature and experience of the divine.”  In Biblical Theology (J. C. Beker Festschrift, ed. S. J. Kraftchick and others), pp. 183-96.

L. G. Perdue.  Wisdom in Revolt (the questioning tradition)

L. G. Perdue and others (ed.).  In Search of Wisdom (J. G. Gammie Festschrift) (scholarly essays)

J. B. Pritchard.  Ancient Near Eastern Texts (for similar material from Egypt)

G. von Rad.  Wisdom in Israel (the book on the theological significance of wisdom; also a bit mystical)

— Old Testament Theology 1:408-59 (much of the above in a nutshell)

K. D. Sakenfeld.  Just Wives?  Louisville: WJK, 2003.

R. B. Y Scott.  Proverbs, Ecclesiastes (with useful general introduction)

W. Zimmerli.  “The Place and Limit of the Wisdom in the Framework of the Old Testament Theology.”  Scottish Journal of Theology Vol 17.  

Feminist Approaches to the Wisdom Books

1.
Proverbs

A bracket round the book: Ms Wisdom in chapters 1-9; Lemuel’s mother and the wise woman in chapter 31. But “the strange woman” (and the fantasizing man). The nagging wife (and the wandering husband). See Camp, Brenner.

2.
Job

What about Mrs. Job? Would a story about a woman be different?

See Brenner (Wisdom Literature), Clines.

3.
Ecclesiastes

A male quest?  

A male gloom in 7:28? Is it misogynistic and uninspired?


Or a comment on the author’s experience as a man?


Or part of a reflection on how Genesis 2 has not come true?


Or misogynistic and denied in the context - this is what I have not found (Murphy)?

[Note literally “One human being (’adam not ’ish) from a thousand I have found, but a woman among all these I have not found.”]

4.
Song of Songs

The standout biblical book for an egalitarian vision of man and woman? Note not “lover” and “beloved” (NIV): the woman can love and the man be loved! The most plausible candidate for identification as a biblical book by a woman? The female voice speaks for 53% of the time, the male for 34%. But is the voyeurist perspective male?

See Trible, Brenner.

5.
Esther

The Bible’s radical feminist, who refuses to cooperate with the system (Vashti), and its liberal feminist, who works the system (Esther)?  

See Brenner, White.
6.
Daniel

A story of macho men and of consorts, mistresses, a queen mother, wives executed with their husbands, political pawns, and other women who have learned to act in macho ways (ch.  11).

Also Ruth

A story in which two women take responsibility for their lives and become for each other what their men could not be - though they too have to work within the patriarchal system. Another plausible candidate for female authorship?

See Trible, Brenner, Bauckham

February 21: Proverbs; Song of Songs
Preparatory Homework

Read pages 95-98 on “Pondering from Proverbs” which collect the passages on four topics. These were handouts for some sermons in a series on Proverbs. Page 99 headed “The wealth of the rich is their fortress” then attempts to see what total view on topic 1 emerges from the material on it.  On page 100, attempt a similar sheet for topics 2, 3, or 4 and post it (homework 7a).
Look through “Song of Songs” in Dictionary of the OT: Wisdom, Poetry and Writings.
Read the Song of Songs, read pages 101-2, and answer the first two questions on page 103.  Then read the excerpt from an Egyptian love poem www.fordham.edu/halsall/ancient/2000egypt-love.html and fill the other two questions on page 103.  Then post page 103 (homework 7b)

Comment on the postings of the others in your group

6.30: Proverbs – How to Stay Faithful

Class time

Worship:
Proverbs 3:1-12

“Guide my Feet”

Lecture:
Proverbs 1-11: How to Stay Faithful (pages 104, 105)

Discussion
Lecture:

How to Live Sensibly (page 106, 107)
Branch, Robin Gallaher.  Life’s Choices: A Play Based on Eight Characters in Proverbs
http://www.sbl-site.org/publications/article.aspx?articleId=488
Further reading, if you are interested
Kidner, Wisdom, pages 11-55 and 125-132.

“Proverbs” www.fuller.edu/sot/faculty/goldingay 

8.10: Song of Songs – How to Love

Class time

Lecture:
How to Love (pages 108, 109)
Discussion
Response to issues from homework
Further reading, if you are interested

The chapter on the Song in Trible, God and the Rhetoric of Sexuality; Francis Landy’s article in the Journal of Biblical Literature, Vol 98, pages 513-528 (available online).

“Song of Songs” www.fuller.edu/sot/faculty/goldingay
This week’s Psalms: 86 – 102
Dessert after class (directions on page 13)
Pondering on Proverbs (1): Attitudes to Wealth

The wealth of the rich is their fortress (10:15)

A rich man’s wealth is his strong city (10:15 NEB)

1.
Honor the Lord with all your wealth.  (3:9)

2.
Wisdom is more profitable than silver.  (3:14)

3.
Ill-gotten wealth brings no profits; uprightness is a safeguard against death.  (10:12)

4.
The Lord does not let the righteous go hungry, but he disappoints the cravings of the wicked.  (10:13)

5.
The blessing of the Lord brings riches, and he sends no sorrow with them.  (10:22)

6.
Wealth is worth nothing in the day of wrath, but uprightness is a safeguard against death.  (11:4)

7.
Rogues are trapped in their own greed.  (11:6)

8.
Be timid in business and come to beggary; be bold and make a fortune.  (11:16)

9.
A man may spend freely and yet grow richer; another is sparing beyond measure, yet ends in poverty.  (11:24)

10.
A generous man grows fat and prosperous, and he who refreshes others will himself be refreshed.  (11:25)

11.
He who withholds his grain is cursed by the people, but he who sells his corn is blessed.  (11:26)

12. Whoever relies on his wealth is riding for a fall.  (11:28)

13.
A poor man is odious even to his friend; the rich have friends in plenty.  (14:20)

14.
He who oppresses the poor insults his maker; he who is generous to the needy honors him.  (14:31)

15.
In the righteous man’s house there is ample wealth; the gains of the wicked bring trouble.  (15:6)

16.
A grasping man brings trouble on his family, but he who spurns a bribe will enjoy long life.  (15:27)

17.
Better be poor and above reproach than rich and crooked in speech.  (19:1)

18.
Wealth makes many friends, but a man without means loses the friends he has.  (19:4)

19.
The wise man has his house full of fine and costly treasures; the stupid man is a mere spendthrift.  (21:20)

20.
A good name is more to be desired than great riches; esteem is better than silver or gold.  (22:1)

21.
Rich and poor have this in common: the Lord made them both.  (22:2)

22.
He who grows rich by lending at discount or at interest is saving for another who will be generous to the poor.  (28:8)

23.
The rich man may think himself wise, but a poor man of discernment sees through him.  (28:11)

24.
The man who is stupid and grasping will perish, but he who hates ill-gotten gain will live long.  (28:16)

25.
He who gives to the poor will never want.  (28:27)

26.  Give me neither poverty nor wealth, provide me only with the food I need.
If I have too much, I shall deny thee and say “Who is the Lord?”
If I am reduced to poverty, I shall steal and blacken the name of my God.  (30:8-9)

Pondering on Proverbs (2): Husbands and Wives

Love covers all offenses (10:12)

Love turns a blind eye to every fault (10:12, NEB) 
1.  Drink water from your own your own cistern and running water from your own spring;
do not let your well overflow into the road, your runnels of water pour into the street;
let them be yours alone, not shared with strangers.
Let your fountain, the wife of your youth, be blessed, rejoice in her,
a lovely doe, a graceful hind, let her be your companion;
you will at all times be bathed in her love, and her love will continually wrap you around.
Why, my son, are you wrapped up in the love of an adulteress?  (5:15–20)

2.  If a man walks on hot coals, will his feet not be scorched?
So is he who sleeps with his neighbor’s wife.  (6:28–29)

3.  Like a gold ring in a pig’s snout is a beautiful woman without good sense.  (11:22)

4.  A capable wife is her husband’s crown; one who disgraces him is like rot in his bones.  (12:4)

5.  Better a dish of vegetables if love go with it than a fat ox eaten in hatred.  (15:17)

6.  Better a dry crust and concord with it than a house full of feasting and strife.  (17:1)

7.  Find a wife, and you find a good thing; so you will earn the favor of the Lord.  (18:22)

8.  A nagging wife is like water dripping endlessly.  (19:13)

9.  Home and wealth may come down from ancestors, but an intelligent wife is a gift from the Lord.  (19:14)

10.  Better to live in a corner of the housetop than have a nagging wife and a brawling household.  (21:9)

11.  At three things the earth shakes, four things it cannot bear:
A slave turned king, a churl gorging himself,
A woman unloved when she is married, and a slave-girl displacing her mistress.  (30:21-22)

(See also the description of “a capable wife” in 31:10-31)

---------------------------------------------------

Proverbs from other cultures:

Never marry a woman with bigger feet than yours [i.e., smarter] (Malawi)

Do not spare a bullock or a wife (Myanmar)

For the man who beats his wife, God improves the food (Russia)

A woman, a dog, and a walnut tree—the harder you beat them, the better they be (Europe)

The man who can’t slaughter his sheep or beat his wife is better dead than alive (Arab)

(From an article by Mineke Schipper in the LA Times, April 20, 2004, p. B15)

Pondering on Proverbs (3): God’s Plans and Our Plans

Commit your work to the LORD, and your plans will be established (16:3)

Commit to the Lord all that you do and your plans will be fulfilled (16:3, NEB)

1.
A road may seem straightforward to a man, yet may end as the way to death.  (14:2) 

2.
The eyes of the Lord are everywhere, surveying evil and good men alike.  (15:3)

3.
Sheol and Abaddon lie open before the Lord, how much more the hearts of men.  (15:11)

4.
Schemes lightly made come to nothing, but with long planning they succeed.  (15:22)

5.
The Lord pulls down the proud man’s home but fixes the widow’s boundary stones.  (15:25)

6.
A man may order his thoughts, but the Lord inspires the words he utters.  (16:1)

7.
A man’s conduct may be pure in his own eyes, but the Lord weighs a man’s spirit.  (16:2)

8.
When the Lord is pleased with a man’s ways, he makes even his enemies live at peace.  (16:7)

9.
Man plans his journey by his own wit, but it is the Lord who guides his steps.  (16:9)

10.
Pride comes before disaster, and arrogance before a fall.  (16:18)

11.
The lots may be cast into the lap, but the issue depends wholly on the Lord.  (16:33)

12.
A man’s own folly wrecks his life, and then he bear a grudge against the Lord.  (19:3)

13.
A man’s heart may be full of schemes, but the Lord’s purpose will prevail.  (19:21)

14.
Care is the secret of good planning; wars are won by skillful strategy.  (20:18)

15.
Do not think to repay evil for evil, wait for the Lord to deliver you.  (20:22)

16.
It is the Lord who directs a man’s steps; how can man understand the road he travels?  (20:24)

17.
The king’s heart is under the Lord’s hand; like runnels of water, he turns it as he will.  (21:1)

18.
Forethought and diligence are sure of profit; the man in a hurry is as sure of poverty.  (21:5)

19.
Face to face with the Lord, wisdom, understanding, counsel go for nothing.  (21:30)

20.
A horse may be made ready for the day of battle, but victory comes from the Lord.  (21:31)


Pondering on Proverbs (4): The Inner and the Outer Person

Even in laughter the heart is sad (14:13)

Even in laughter the heart may grieve (14:13 NEB)

1.
Guard your heart more than any treasure, for it is the source of all life.  (4:23)

2.
Hope deferred makes the heart sick; a wish come true is a staff of life.  (13:12)

3.
The heart knows its own bitterness, and a stranger has no part in its joy (14:10)

4.
A tranquil mind puts flesh on a man, but passion rots his bones.  (14:30)

5.
A merry heart makes a cheerful face; heartache crushes the spirit.  (15:13)

6.
In the life of the downtrodden every day is wretched, but to have a glad heart is a perpetual
feast.  (15:15)

7.
A bright look brings joy to the heart, and good news warms a man’s marrow.  (15:30)

8.
The man who narrows his eyes is disaffected at heart, and a close-lipped man is bent on mischief.  (16:30)

9.
A man’s spirit may sustain him in sickness; but if the spirit is wounded, who can mend it?  (18:14)

10.
Who can say, “I have a clear conscience, I am purged from my sin”?  (20:9)

11.
A young man is known by his actions, whether his conduct is innocent or guilty.  (20:11)

12.
The Lord shines into a man’s very soul, searching out his inmost being.  (20:27)

13.
A man may think that he is always right, but the Lord fixes a standard for the heart.  (21:2)

14.
Oil and perfume bring joy to the heart, but cares torment a man’s very soul.  (27:9)

15.
Sheol and Abaddon are insatiable; a man’s eyes too are never satisfied.  (27:20)

16.
The melting-pot is for silver and the crucible for gold, but praise is the test of character.  (27:21)

17.
The rich man may think himself wise, but a poor man of discernment sees through him.  (28:11)

18.
Conceal your faults, and you will not prosper; confess and give them up, and you will find mercy.  (28:13)

Pondering on Proverbs (5):

The Wealth of the Rich is Their Fortress (Proverbs 10:15)

1.
A message especially for people who stress poverty and the option for the poor

1a.  The advantages of money: it gives security 10:15






popularity 14:20






enjoyment 21:20

Proverbs is realistic about how life really works:



   does not assume that property is original sin (Marx)



   encourages us to seek wealth.


So how?

1b.  How to get hold of some:

be bold 11:16:  compare the parable of the bag of gold 

be generous 11:25:  business involves being sharp, but it also profits from getting on with people 

be honest 15.6:  another surprising comment that assumes it is a moral universe; cf. 10:2; this connects with...  

be reverent 10:22:  prosperity comes from God so trust is important – cf. 3:9-10; prosperity gospel like most heresies gets into trouble by taking a truth out of context 

but be realistic 11:24:  prosperity is unpredictable; Proverbs’ “rules” are broad generalizations not universals

2.
 A message especially for people who stress the prosperity gospel 

2a.  The drawbacks of money:

it comes to seem all-important 11:28 

but it has its limitations 11:4:  money can’t buy me love/wisdom (3:14)/forgiveness/God 

it tends to make people forget its moral connections 11:6 

it tends to make people forget relationships 15:27 (if money becomes all-important it affects friends, family) 

it tends to give people inflated ideas 28:1; 22:2:  in other words, it tends to drive you to the opposite of the attitudes that will actually lead to your making some - generosity, honesty, reverence; so be moderate 30:8-9 

so don’t “rely” on it - “rely” on God; you can’t serve two masters 

2b.  How to get rid of it:

honor God with it 3:9 

serve the community with it 11:26 

be generous to the needy with it 28:27; 14:31

The answer to Marx’s point about money causing evil is to do good with it.

Usually in the world there are people who have none and people who have lots doing nothing.  Proverbs’ solution is cash-flow.

Homework 7a: Pondering on Proverbs – Your Outline

Reading the Song of Songs

Here are five understandings of the Song of Songs. What are the arguments for and against each of them? In the light of your conclusion about which of these views are more plausible, what do you think is the significance of the detailed content of the Song?

1. The Song is a parable of God’s love for Israel. In general, it is certainly the case that scripture uses human love in this way (cf. Hosea 1-3; Isaiah 5:1-7 [particularly interesting as it is a love song about a garden]; Ephesians 5). Books often say that it was on the basis of this interpretation that the Song was included in the canon of scripture, but I don’t think there is any evidence of this.

2. They are songs to celebrate the marriage of the gods (Tammuz and Ishtar?) or the marriage of priest and priestess. Again, there is a basic plausibility about this given parallels with other poems of such significance from the Semitic and Egyptian world (allowing for the possible need to relate them more explicitly to the nature of Israelite religion); and cf. Jeremiah 44:17-18. (See M. H. Pope’s commentary).

3. They are simply songs to celebrate sexual love. See e.g., Phyllis Trible’s God and the Rhetoric of Sexuality. Note in particular their perspective on the woman’s role in the relationship with their emphasis on her freedom to take the initiative in it. (“There is no male dominance, no female subordination, and no stereotyping of either sex… Never is this woman called a wife, nor is she required to bear children. In fact, to the issues of marriage and procreation the Song does not speak. Love for the sake of love is its message, and the portrayal of the female delineates this message best.”) See the Egyptian example.
4. It is a book to bring sexual love into the context of wisdom (cf. B. S. Childs, An Introduction to the Old Testament as Scripture) and the covenant (see K. Barth, Dogmatics iii, 1 and 2). Childs notes that the Song starts off by describing itself as “Solomon’s Song of Songs”; Solomon is the great patron of wisdom and the beginning of the Song of Songs thus parallels that of Proverbs and Ecclesiastes. The Song is not merely a secular poem but one drawn into the religious orbit of wisdom. The Song excludes a profane view of love. Barth makes a similar point by emphasizing a link between the Song and Genesis 2: the Song is an extended commentary on Genesis 2:18-25. The creation of humanity presupposes the covenant relationship between God and human beings. “It is almost incredible that this should be found so unreservedly in the Bible… The Song of Songs is one long description of the rapture, the unquenchable yearning and the restless willingness and readiness, with which both partners in this covenant hasten towards and encounter… We may well ask where the authors found the courage to treat the matter in this way, speaking so bluntly of eros and not being content merely with the restrained and in its own way central reference to marriage and posterity” (Barth, Dogmatics, iii, 1, p 313).
5. The Song is a muted celebration of love that recognizes that it can’t take you back to the Garden of Eden. See Francis Landy’s Paradoxes of Paradise; the key points are summarized in an article in the Journal of Biblical Literature 98 (1979) 513-528. Landy emphasizes the significance of the garden image in the Song of Songs, which might suggest that the love relationship is a way of finding your way back into paradise. But “in the Song, paradise is limited by the fallen world; Death is undefeated, society imposes shame on the lovers, time inevitably separates them… The ideal harmony of ‘I am my beloved’s and my beloved is mine’ disappears on the last appearance of the formula: ‘I am my beloved’s and his desire is for me’” (7:10). “The echo of God’s words to Eve: ‘and to your husband shall be your desire, and he shall rule over you’ (Genesis 3:16) is very striking.”
6. Watch for ethnic bias in the translation:  The Hebrew word for “beautiful” tends to be translated “fair” (e. g., 1:8) - “fair” implies light skin color is the ideal. The phrase in 1:5 is translated “black but beautiful,” but the conjunction is w, which usually means “and,” so why not “black and beautiful”? And/or “black” is understood to mean sunburned - making sure of no positive reference to being black! (Asha Ragin, SOP) 
Homework 7b: The Song of Songs

1. What are the characteristics of the love that the Song talks about?

2. Of the approaches listed on pages 101-2, which makes best sense, and why?

3. How does the Song compare with the excerpt from Egyptian love poetry? What are the characteristics of the latter? Does this reading make for any addition or change to what you have written under (1) and (2) above?

4. What questions would you like answered arising out of this study?  Any questions arising from the Dictionary article?

How to Stay Faithful: Proverbs 1—9 

Proverbs 1-9 is the section of scripture that gives most sustained attention to sexual faithfulness. I guess 1 Corinthians is the next most significant stretch of scripture in this connection. The problem at Corinth is less focused or broader, but the letter does show how there are contexts in the life of the NT church as well as in the life of Israel when sex becomes a particular problem.

The two books may point to various contexts where sexual unfaithfulness becomes a problem:

1. Corinth was a notoriously pagan and immoral city. Obviously some cultural contexts put more pressure on people than others.

2. The Corinthian church knew great spiritual renewal. This is also a context in which sex becomes a problem.

3. Proverbs 1-9 comes from a social context (after the exile) where within God’s people old certainties had gone (cf. Ecclesiastes) and old social structures no longer obtained.

4. Proverbs 1-9 suggests an audience involved in studying deep theological questions.

5. Proverbs 1-9 sees insight embodied as a woman, Ms Wisdom, and 1 Corinthians assumes that women prophesy. They are thus open to learning from women.

6. Proverbs 31, which pairs with chapters 1-9, pictures women exercising responsibility, not simply following men, and 1 Corinthians 11 also implies women exercising freedom from old constraints.

It is not surprising if it is a problem for seminaries and pastors in California in the 2000s, then!

Proverbs 1-9 only discusses the problem from a man’s angle. Perhaps there were no women in the theological school in those days! And/or perhaps in that context women were less inclined to unfaithfulness - less “liberated.” My guess is that in our context, at least, at every point the sexual politics should be seen both ways.  But here I leave the points in the gendered form, as this is how Proverbs presents them.

Proverbs 1-9 sees the issue this way:

1. Some married men who are believers do have affairs. There is a thrill about falling in love with someone when your first love has grown cold, and/or an excitement about an affair (5:20; 9:17).

2. Some married women have affairs. Here they are presented as people who are somehow outsiders - maybe like the women from other peoples who are mentioned in Ezra-Nehemiah. But the traditional idea of “the other woman” similarly presents such a person as an outsider.

3. But having an affair is really stupid. Whether you do so because you have fallen in love with someone or because of the thrill, it is almost certain to end in pain and loss, and quite likely to ruin your life.

4. Having an affair can’t be consistent with reverence for Yhwh. When believers have an affair, they may well tell themselves this love is a gift from God. If it is love, it can’t be wrong, can it? Oh yes, it can!
Positively, it points to these guidelines for safeguarding against the problem:

· Own it. The chapters bring the issue out in the open.
· Keep your head (be wise).  Don’t be led by emotions or some other part of your anatomy.
· Keep in daily touch with God over your life. See 3:1-8.
· Keep watch over your heart. See 4:23.
· Develop your enthusiasm for your wife. See 5:15-19 - elaborated by Song of Songs.
Proverbs and Corporal Punishment

From a student: 

One of the current Christian parenting trends has been to use the Proverbs as a “how to” instructional manual for parents. Here’s an excerpt from the book “Shepherding a Child’s Heart” by Tedd Tripp. “God has commanded the use of the rod in discipline and correction of children. It is not the only thing you do, but it must be used.  He has told you that there are needs within your children that require the use of the rod. If you are going to rescue your children from death, if you are going to root out the folly that is bound up in their hearts, if you are going to impart wisdom, you must use the rod.” The next paragraph defines “the rod”: “The rod is a parent, in faith toward God and faithfulness toward his or her children, undertaking the responsibility of careful, timely measured and controlled used of physical punishment to underscore the importance of obeying God, thus rescuing the child from continuing in his foolishness until death.”

Using these same arguments, I have been told by well-meaning Christian parenting experts that if I didn’t spank my children (some say only until they become verbal, others at any sign of willful rebellion regardless of age) that I was disobeying God’s command. These comments are usually fleshed out with tales of woe about parents who have ignored God’s command and the unfortunate results. Also in the conversation the other famous parenting proverb (“Train up a child in the way he should go and when he is old he will not depart from it”) is evoked as a form of guarantee. In other words if you parent this way your child will turn out great - if not you’re in for a load of trouble.
Is this a legitimate use of the proverbs? If not, how are the proverbs to be used? (Do you think I would have a less rebellious spirit if I had been spanked as a child?)  Does the NT talk about disciplining children in this way?  
[An answer from another student:]

The Problem with Taking Proverbs as Commandments: by Beth Phillips

One of the problems with this viewpoint is that the verses cited as “mandates” or “commandments” are proverbs. “Do not withhold discipline from your children; if you beat them with a rod, they will not die. If you beat them with the rod, you will save their lives from Sheol” (Proverbs 23.13-14). My question is, what would happen if we regarded the entire book of Proverbs as commandments meant to be fulfilled literally by God’s people today? Here are a few examples of the sorts of things we would be required (by “biblical mandate”) to do:

1.  We must beat stupid people (fools) as well as our children (10:13; 14:3; 18:6; 26:3).

2.  We must also beat scoffers (19:25) and those who need inward purification (20:30).

3.  We must cut off the tongues of perverts (10:31).

4.  We must subject lazy people to forced labor (12:24).

5.  We must own many oxen if we want to have food to eat (14:4).

6.  We must cast lots in order to resolve disputes (18:18).

7.  We must commit suicide by slicing our throats if our appetites are too large (23:2).

[Three comments from John Goldingay]

1. In the NT, see Hebrews 12

2. Note that the “child” who is disciplined is a na‘ar, a youth.  I was called a na‘ar when I was thirty.

3. Note that the word for “discipline”/”correction” is the word that also means “instruction” (e.g., Prov 1:2, 3, 7, 8) – it doesn’t need to imply physical punishment if the context doesn’t suggest that.
How to Live Sensibly: Proverbs 1:1-7 as an Introduction

Proverbs – but mashal often suggests something provocative rather than straightforward

Figures, riddles

1:1-7 as an introduction:

wisdom

instruction/discipline

insight

wise dealing

shrewdness

knowledge = acknowledgment

prudence

learning

skill

Keeping company with justice/fairness

faith/reverence for Yahweh

Aimed at the simple/young

   the wise/discerning

   the fool

   the scoffer

Influence of Proverbs 8:22-31: John 1; Colossians 1

Recognize complexity 26:4-5

Further Reading on Proverbs

Short commentaries: 

K. T. Aitken (Daily Study Bible)




D. Kidner (Tyndale)




J. Goldingay (http://documents.fuller.edu/sot/faculty/goldingay)
Medium-sized commentaries: 
R. Murphy (Word) 


T. Longman (Baker)


R. N. Whybray (New Century Bible)

Extensive commentaries: 
W. McKane (Old Testament Library)

Branch, Robin Gallaher.  Life’s Choices: A Play Based on Eight Characters in Proverbs
http://www.sbl-site.org/publications/article.aspx?articleId=488
Brenner, A.  A Feminist Companion to the Wisdom Literature
Brueggemann, W.  In Man We Trust (stimulating if one-sided)

Capps, B. S.  Biblical Approaches to Pastoral Counseling (using Proverbs)

Camp, C. V.  Wisdom and the Feminine in the Book of Proverbs (Ms Wisdom)

––– “What’s So Strange about the ‘Strange Woman’?”  In The Bible and the Politics of Exegesis (N. K. Gottwald Festschrift, ed. D. Jobling and others), pp. 17-32.  Cleveland, OH: Pilgrim, 1991.

Childs, B. S.  Introduction to the Old Testament as Scripture.  London: SCM/Philadelphia: Fortress, 1979.

Collins, J. J.  “Proverbial Wisdom and the Yahwist Vision,” and other articles in Semeia vol 17

Crenshaw, J.  Old Testament Wisdom (a bit mystical)

Davis, E. F.  Proverbs, Ecclesiastes, and Song of Songs (fine introduction facing tricky issues)

Dunn, J. D. G.  Christology in the Making, chapter 6 (on background to NT Christology)
Fontaine, C.  Smooth Words (women in Proverbs)
Golka, F. W.  The Leopard’s Spots (African proverbs)

Greenberg, M.  Studies in the Bible and Jewish Thought, pp. 327-57.  Philadelphia: JPS, 1995.

Habel, N.  “The Symbolism of Wisdom in Proverbs 1-9” (article in Interpretation, Vol. 26)

Hatton, Peter T. H.  Contradiction in the Book of Proverbs.  Aldetshot, UK/Burlington, VT: Ashgate, 2008.  (Proverbs is more subtle then we often think.)
Kidner, D.  The Wisdom of Proverbs, Job, and Ecclesiastes = Wisdom To Live By.  (fine conservative introduction)
Kimilike, Lechion Peter.  Poverty in the Book of Proverbs: An Afrcan Transformational Hermeneutic of Proverbs on Poverty.  New York/Oxford: Peter Lang, 2008.
Miles, J. E.  Wise King, Royal Fool.  London/New York: Clark, 2004.  (Solomon and Proverbs 1-9).

Murphy, R. E.  “The Kerygma of the Book of Proverbs.”  Interpretation 20 (1966), pp. 3-14.

––– “Recent Research on Proverbs and Qoheleth” (article in Currents in Biblical Research Vol. 1).

Newsom, C. A.  “Woman and the Discourse of Patriarchal Wisdom” (article in Gender and Difference [ed. P. L. Day], ch. 10).

von Rad, G.  Wisdom in Israel (the classic; a bit mystical, too)

— Old Testament Theology (includes much of the above in a nutshell)
Scott, R. B. Y.  Introduction to his commentary on Proverbs
Thompson, J. M.  The Form and Function of Proverbs in Israel
Whybray, R. N.  “Poverty, Wealth, and Point of View in Proverbs” (article in Expository Times 100 (1988-89).

––– Wealth and Poverty in the Book of Proverbs
Williams, J. G.  Those Who Ponder Proverbs (how proverbs work)

How to Love

Problems in evangelical marriages:

· in the south

· in Africa

· in Korea

In these communities sex is disassociated from Christian faith (except morally) and the Song is interpreted allegorically.

Note that the Song does not link sex and marriage – though it will presuppose that link. The focus of marriage and of sexual love are different.

And note that the Bible does not suggest that our relationship with God has the dynamics of sexual love.

Evangelicals need its literal meaning.

· The Song emphasizes the importance of sex (1:2)
· It gives the woman prominence.
· It puts physical and relational together.
· It reveals what men are like.
· It encourages us to seek intimacy.
· It expresses love and acceptance (1:5-6; 2:1-3; 3:6-11).
· It pictures relationships as always on the way and involving risk (2:5; 5:8; 1:7-8; 3:1-5; 5:2-8; 6:1-3; 8:1-3; 8:6-7).
· It raises the question whether you can douse or (re)kindle love (Proverbs 5:15-19).

Further Reading on the Song of Songs

Short commentaries: 
R. Davidson
E. F. Davis

W. J. Fuerst (Ruth, Esther, Ecclesiastes, Song of Songs, Lamentations)

J. Goldingay (http://documents.fuller.edu/sot/faculty/goldingay)
J. C. Rylaarsdam

Medium commentary: 
L. Carr

Extensive commentaries: T. Gledhill

T. Longman

K. Barth.  Church Dogmatics 111/1, 288-329; 111/2, 293-300 (theology of sexuality)

A. Brenner.  The Song of Songs (JSOT Guides) (introduction to scholarly study

A. Brenner (ed.).  A Feminist Companion to the Song of Songs

A. Brenner and C. Fontaine (ed.).  The Song of Songs (more feminist studies)
B. S. Childs.  Introduction to the Old Testament as Scripture.  London: SCM/Philadelphia: Fortress, 1979.

G. D. Cohen.  “The Song of Songs and the Jewish religious mentality.”  In The Canon and Masorah of the Hebrew Bible (ed. S. Z. Leiman), pp. 262-82.  Reprinted from The Samuel Friedland Lectures, pp. 1-21.  New York, 1962.

E. F. Davis.  Proverbs, Ecclesiastes, and Song of Songs (fine brief study)

F. van Dijk-Hemmes.  “The imagination of power and the power of imagination” (article on the way the Song is taken up in Hosea, in Journal for the Study of the OT 44, reprinted in Clines, The Poetical Books)

M. V. Fox.  Love, Passion, and Perception in Israelite and Egyptian Love Poetry (article in Journal of Biblical Literature Vol. 102/2)

––– The Song of Songs and the Ancient Egyptian Love Songs.  Madison, WI/London: University of Wisconsin, 1985.

F. Landy.  Paradoxes of Paradise (demanding essays)

· “The Song of Songs and the Garden of Eden.”  Journal of Biblical Literature 98 (1979), pp. 513-28 (much of the above in a nutshell)

· Beauty and the Enigma 35-95.  JSOT Sup 312, 2001.

R. E. Murphy.  “The Song of Songs.”  In Understanding the Word (B. W. Anderson Festschrift, ed. J. T. Butler and others) 63-69 (on history of interpretation)

E. Peterson.  Five Smooth Stones for Pastoral Work (on the five scrolls)

Judith Plaskow.  “Toward a New Theology of Sexuality”.  In Standing Again at Sinai: Judaism from a Feminist Perspective 170-210.

P. Trible.  God and the Rhetoric of Sexuality (influential feminist study)

J. B. White.  A Study of the Language of Love in the Song of Songs and Ancient Egyptian Poetry.  SBLDS 38.  Missoula, MT: Scholars, 1978.

Interpretation 59/3 (July 2005) (available online)

February 28: Job
Preparatory Homework

Look through “Job” in Dictionary of the OT: Wisdom, Poetry and Writings.  
Read through the Book of Job or the dramatized version on Moodle, fill in page 111, and post it (homework 8a).  

Then read the Babylonian Theodicy (a middle-eastern dialogue with some similarity to Job) on Moodle, fill in page 112, and post it (homework 8b).  Comment on the postings of other people in your group

6.30: Job – How to Cope with Suffering, Part 1

Class time

Worship:
Job 28


“How Great Thou Art”


Introductory presentation on Job (pages 113-17)

Group reading of the dramatized version on Moodle
Groups need first to allocate parts, then do the reading together.  

Have five minutes quiet for individuals to write down their reactions and thoughts.  

Discuss issues arising from preparatory homework and the group reading.  

8.10: Job – How to Cope with Suffering, Part 2

Class time

Lecture and discussion on issues in Job from class and from homework
Further reading, if you are interested

Kidner, Wisdom, pages 56-89, 132-138; von Rad’s chapter on Job in his OT Theology Vol. 1; the articles by Clines and McKeating listed on the page of further reading on Job.

This week’s Psalms: 103 - 116

Homework 8a: Job

1. What do you think the book is about? What is its problem, and does it solve it?
2. What are the main points that the different participants or sections of the book make?
3. What aspects of the book’s interpretation would you like clarified?  Any questions arising out of the Dictionary article?
Professor James T. Butler said in an unpublished paper, “‘Theodicy’ is what relatively healthy people think about in the face of suffering; lament is what sufferers must do – it is the voice of theodicy in life.”  But “there is something shameful when people of faith first become intimately involved with suffering when it comes to them, and when the first lament we utter is our own.”  He also notes the comment of Eugene Peterson in The Message, “Sufferers attract fixers the way roadkills attract vultures.”
Homework 8b: The Babylonian Theodicy
1.
What do you think the Babylonian Theodicy is about? What is its problem, and does it solve it? What different contributions do the different participants in the debate contribute to it?

2.
How does it compare with Job? Where are the similarities and the differences?

3.
What questions or comments does this study raise?

Introducing Job

The Background

The land of Uz - in Edom (Lamentations 4:21); Uz familiar from Genesis (10:23; 22:21; 36:28)

Eliphaz - the name of a son of Esau = Edom (Genesis 36:4-16)

Job, Bildad, Zophar - no other occurrence of the names

Elihu - several people in 1 Samuel and 1 Chronicles (1 Samuel 1:1; 1 Chronicles 12:20; 26:7; 27:18)

So the main names would suggest the period of Israel’s ancestors, but people who were not of Israel’s line

The Book’s Questions

What about the awful things that God lets happen to people?

What is the relationship between us and God really based on?

How are we to cope with suffering and help other people to?

Can we really understand how God runs the world?

The Answers

1.
The introduction

Is the relationship genuine?

Job’s troubles are a test

2.
Eliphaz, Bildad, and Zophar

The relationship is based on living the right kind of life

Job’s troubles show he has failed here

3.
Job himself

The relationship is an enigma

The troubles are inexplicable

4.
Elihu

The relationship is based on humble submission to God

The troubles are to encourage Job to grow spiritually

5.
Yahweh

The relationship is based on acceptance of limits and trust

The troubles have to be accepted

6.
The ending

The relationship is genuine

The troubles are over

A soldier wrote home in 1918: “How can there be fairness in one man being maimed for life, suffering agonies, another killed instantaneously, while I get out of it safe?  Does God really love each of us individually or does He love His purpose more?” Christian Century October 2, 2007.
Commentaries and Further Reading on Job

Short commentaries:
F. I. Andersen; 


H. L. Ellison; 

J. Gibson; 

J. Goldingay (http://documents.fuller.edu/sot/faculty/goldingay)
N. Habel (CUP version); 

D. M. Howard; 

A. van Selms; 

B. W. Vawter

Medium commentaries:
S. L. Balentine;

N. Habel (OT Library version); 

J. G. Janzen; 

J. E. Hartley

Extensive commentaries: 
D. J. A. Clines; 


E. Dhorme

R. G. Albertson.  “Job and Ancient Near Eastern Literature” (article in Scripture in Context [ed. W. W. Hallo and others] Vol. 2)

J. A. Baker.  “The Book of Job: Unity and Meaning” (article in Studia Biblica [ed. E. Livingstone] Vol. 1)

J. Barr.  The Book of Job and Its Modern Interpreters

A. Brenner.  “God’s Answer to Job” (article in Vetus Testamentum Vol. 31/2)

––– “Job the Pious?” (in Journal for the Study of the OT 43, reprinted in Clines, The Poetical Books).

B. S. Childs.  Introduction to the Old Testament as Scripture.  London: SCM/Philadelphia: Fortress, 1979.

D. J. A. Clines.  “Deconstructing the Book of Job” (article in Clines’s book What Does Eve Do to Help?  106-23)

A. Cooper.  “Reading and Misreading the Prologue to Job” (article in Journal for the Study of the OT Vol. 46)

J. Crenshaw.  Old Testament Wisdom (thoughtful, but a bit mystical)

H. Fisch.  Poetry with a Purpose 26-42 (Jewish literary study)

R. Girard.  “‘The Ancient Trail Trodden by the Wicked’: Job as Scapegoat” (article in Semeia Vol. 33)

J. Gibson.  “The Book of Job and the Cure of Souls” (article in Scottish Journal of Theology Vol. 42)

J. Goldingay.  To the Usual Suspects ch. 3 = Walk On ch. 2 (personal reflection)

E. M. Good.  Irony in the Old Testament, chapter 7

R. Gordis.  The Book of God and Man (Jewish commentary)

J. Gray.  “The Book of Job in the Context of Near Eastern Literature” (article in Zeitschrift für die alttestamentliche Wissenschaft Vol. 82)

G. Gutiérrez.  On Job (liberation theologian’s study)

Y. Hoffman.  “The Relation Between the Prologue and the Speech-Cycles in Job” (article in Vetus Testamentum Vol. 31)

––– “Irony in the Book of Job” (article in Immanuel Vol. 17)

W. L. Humphreys.  The Tragic Vision and the Hebrew Tradition (Job as tragedy)

J. G. Janzen.  At the Scent of Water: The Ground of Hope in the Book of Job.  Eerdmans, 2009. (Academic and personal reflection.)

S. Kepnes.  “Job and Post-Holocaust Theology”.  In Strange Fire (ed. T. Linafelt) 252-66.

J. W. McKay.  “Elihu: A Proto-Charismatic?”  Expository Times 90 (1978-79).

H. McKeating.  “The Central Issue of the Book of Job.”  In the journal Expository Times  Vol 82 (1970-71) (it’s not about the problem of suffering)

C. A. Newsom.  “Cultural Politics and the Reading of Job” (article in Biblical Interpretation Vol. 1/2.)

––– “Considering Job” (article in Currents in Research: Biblical Studies Vol. 1).

L. G. Perdue.  Wisdom in Revolt (the questioning tradition in wisdom)

L. G. Perdue and W. C. Gilpin (ed.).  The Voice From the Whirlwind (scholarly essays)

J. D. Pleins.  “Why Do You Hide Your Face?” (article in Interpretation Vol. 48)

S. B. Reid.  Experience and Tradition, pp. 85-138 (Job read from an Afro-American angle)

H. W. Robinson.  The Cross of Job (reprinted in The Cross in the Old Testament)
T. H. Robinson.  Job and His Friends (useful introduction to the content)

R. L. Rubinstein.  “Job and Auschwitz”.  In Strange Fire (ed. T. Linafelt) 233-51.

R. C. Schlobin.  “Prototypic Horror: The Genre of the Book of Job” (article in Semeia Vol. 59)

T. W. Tilley.  “God and the Silencing of Job” (article in Modern Theology, Vol. 5/3)
W. Vischer.  “God’s Truth and Man’s Lie” (article in Interpretation Vol. 15)

G. von Rad.  Wisdom in Israel (classic; also a bit mystical)

—Old Testament Theology (much of the above in a nutshell)
C. Westermann.  The Structure of the Book of Job (Job as a huge lament psalm)

W. Whedbee.  “The comedy of Job.”  In Humour and the Comic in the Hebrew Bible (ed. Y. T. Radday and A. Brenner) ch 11.

R. N. Whybray.  Two Jewish Theologies (brief introduction to Job and Ecclesiastes)

— “Wisdom, Suffering and the Freedom of God”.  In In Search of True Wisdom (R. E. Clements Festschrift, ed. E. Ball) 231-45.  JSOT Sup 300, 2000.

J. G. Williams.  “You Have Not Spoken Truth of Me” (article in Zeitschrift für die alttestamentliche Wissenschaft Vol. 81)

J. Wood.  Job and the Human Situation (useful introduction to the content)

Articles in Interpretation 53/3 (July 1999) (available online)
“In Job we learn to speak to God while avoiding Job’s friends’ damnable presumption of speaking about God.”  A reviewer’s summary of David Burrell, Deconstructing Theodicy.

“The opening scene found in Job chapters 1 & 2 set the stage for a myth-like reading. When cast alongside other ancient Near Eastern texts about deities who meet together in council, I find it most enlightening about the character of Yahweh. Whereas the deities in other mythic texts seem to have little to no regard for humans, Yahweh has some concern for the outcome of this man, Job. This is perhaps something unique; it speaks to the nature of Yahweh as a deity concerned with his relationship and reputation not only in the heavens but also among his creation.” 

(I don’t know where this quote comes from)
Job: The Answers

1. It was written anonymously after the exile but not all in one go, though for interpreting it it’s best to take the text as it stands.

2. It’s a piece of theological reflection in the form of a piece of fiction, though ten percent of it goes back to an individual’s particular experience.

3. Its basic question is “How do we make sense of suffering and what it implies regarding relationships with God?”

4. It proceeds by offering us a number of answers to the question, all of which have some truth to them but which need to be applied with discernment to different situations, the basic problem with the friends being their inability to do that.

5. Answer 1 is that suffering comes in order to vindicate the nature of our relationship with God; that relationship is not based on what we can get out of it. Setting up this answer involves hypothesizing someone who is as near as you could get to a perfect human being. It also involves the figure of the satan, which is an ordinary if rather poetic Hebrew word like the English word adversary – and like it, satan can mean both an adversary in war and a legal adversary. There’s obviously some overlap with Satan with a big S but not total identity, though a significant link is that neither have too much power – only as much rope as God allows them. It’s important to the test’s reality that God doesn’t know how it will turn out.

6. Answer 2 is that we react to suffering by insisting on its painfulness and by protesting about it to God in the conviction that God is really there even if not behaving in the way that we know we have reason to expect.  Related to answer two is the good response of Job’s friends when they simply sit there with him in his pain, the best form of pastoral care they ever exercise.

7. Answer 3 is that suffering comes as a consequence of human sinfulness. This point, which the friends labor laboriously when they can no longer keep silent, is affirmed by the NT (not that it needs to be so in order to make it valid) in passages such as 1 Corinthians 11. The problem with the friends is not that their theological theory is wholly wrong but that it is irrelevant to this particular case.  Truth is more complicated than you think.

8. Answer 4 is that suffering is designed to lead us on spiritually. This is Elihu’s answer and the one often offered by Christians who are more enlightened than the other three friends. But it’s not God’s answer.

9. Answer 5 is God’s that there is no answer even when there is one. The most delicious fact about the story is that there is a perfectly good answer to the question of why Job suffers, but he is never given it. At this point, he therefore has to live with the experience the same way as many others, trusting God (as one who can control the forces of chaos, Behemot and Leviathan) and letting God be God even when he cannot understand God.  It is because Job expects that the world and revelation should revolve around him that he is rebuked.

10. Answer 6 is that everything turns out happily at the end, which is unrealistic in earthly terms but makes an important statement about the way God surely will make things turn out all right in the End. The most significant difference that Jesus makes is that this expectation now has firmer grounds.

11. 10% of what I say is wrong, the trouble is I don’t know which 10%.

Using Job in Mourning

Nathaniel Dovano Smith was the son of a family with many links with Fuller. As had been expected, he died a few hours after his birth, in July 1999. His memorial service at Pasadena Mennonite Church included songs, readings, and reflections, and a time of congregational sharing in which people expressed their laments on behalf of Nathaniel, his parents, and their wider family. This litany from Job followed. Someone who attended said they would start coming to the church because they did not know another church where these feelings and questions could be voiced.  

Leader:  
What I feared has come upon me; what I dreaded has happened to me.

I have no peace, no quietness; I have no rest, but only turmoil. (Job 3:25-27)

Congregation: No peace, no quietness, 
no rest, but only turmoil.

Leader: 
If only my anguish could be weighed and all my misery be placed on the scales!

It would surely outweigh the sand of the seas - no wonder my words have been impetuous. (Job 6:2-3)

Congregation: Outweigh the sand of the seas.

Leader:  
Yet if I speak, my pain is not relieved; and if I refrain, it does not go away.

Surely, O God, you have worn me out; you have devastated my entire household.  (Job 16:6-7)

Congregation: Devastated my entire household

Leader: 
To God belong wisdom and power; counsel and understanding are his. (Job 12:13)

Congregation: Wisdom and power, counsel and understanding are his.

Leader:  
At least there is hope for a tree:

    

If it is cut down, it will sprout again, and its new shoots will not fail.

Congregation: It will sprout again

Leader:
Its roots may grow old in the ground and its stump die in the soil,

   

yet at the scent of water it will bud and put forth shoots like a plant. 
(Job 14:7-9)

Congregation: Put forth shoots like a plant.

Leader:  
Oh, that my words were recorded, that they were written on a scroll,

  


that they were inscribed with an iron tool on lead, or engraved in rock forever!

I know that my Redeemer lives, and that in the end he will stand upon the earth. (Job 19:23-25)

Congregation:  I know that my Redeemer lives, and that in the end he will stand upon the earth.

Prayer:
Hidden God, in mystery and silence you are present in our lives, bringing new life out of death, hope out of despair. We thank you that you do not leave us alone but labor to make us whole. Help us to perceive your unseen hand in the unfolding of our lives, and to attend to the gentle guidance of your Spirit, that we may know the joy of your love and rest in your peace. Amen.

March 7 Ecclesiastes; Daniel (i)

Preparatory Homework

Look through “Ecclesiastes” in Dictionary of the OT: Wisdom, Poetry and Writings.  You can ask questions on that in your posting if you wish, but I will in any case say something about it in class.
Read Ecclesiastes, fill in pages 119-20, and post them (homework 9a)

Look through Goldingay, “The Theology of the Book of Daniel,” chapter 1 (and chapters 2-5 if you wish) on Moodle.  You can ask questions on that in your posting if you wish, but I will in any case say something about it in class.  Read Daniel 1 – 6, fill in pages 121-22, and post them (homework 9b)

Comment on the postings of other people in your group

6.30: Ecclesiastes – How to Live with Doubt

Class time

Worship:

Ecclesiastes 3:1-14




“Seek Ye First”
Lecture: 
The nature and significance of Ecclesiastes (pages 123-25)


Wisdom on Death (and Suffering)

Responses to Questions

Further reading, if you are interested

Study Kidner, Wisdom, pages 90-124, 138-141

The Writings: (d) Bringing It All Together (Daniel; Review)

8.10: Daniel (The Stories) - How to Thrive in Politics

Lecture:
Daniel in the context of the Writings (pages 126-27)


The origin of the book (page 128)

Response to Questions

Further reading, if you are interested

Read Russell, Daniel: An Active Volcano on chapters 1-6.

This week’s Psalms: 117, 119 – 123 
Homework 9a: Ecclesiastes

1.
Read Ecclesiastes. What are the main aspects of life that it covers and what does it say about each of them?

2.
What themes or attitudes or phrases or convictions or questions keep recurring?

3.
Why do you think God inspired this book and wanted it in the Bible?  What does it say to you?

4.
What questions do you have about the book?

Homework 9b: Daniel – The Stories

1. Compare the six stories with each other. Which ones are similar to each other? What issues do they raise? What challenges or what good news do they offer?  (Don’t focus too much on the four empires in chapter 2 as we will look at that more later.)

2. What are the characteristics of Daniel and the other three Judeans?

3. What are the characteristics of the kings in the stories?

4. What are the characteristics of the kings’ “wise men”?

5. What are the characteristics of the other people in the stories?

6. What do you think is the importance of the stories for people in your church?

7. What would you like to know to help you understand the stories better?

Ecclesiastes: How to Live with Doubt

1.
Origin and date

Solomon?  But, 8:2ff; 10:16f

Language: Hebrew like the Mishnah; Aramaic and Persian words

Links with Greek/Mesopotamian thinking?

2.
Unity/structure

A pure anthology?

A collection leading to a climax (Kidner)?

A threefold structure (NEB, Fuerst, Eaton, Tamez)?

3.
Its characteristic slant

The dominant message you get from Ecclesiastes is stated by the bracket that stands round it: “vanity of vanities...all is vanity” (1:2; 12:8); compare the basic critical stance stated in 1:3-11.

Is this its real message, and (if so) what is Ecclesiastes doing in the Bible?

One of the book’s complications is that although much of it expresses that down-to-earth gloominess, many verses and sections express quite orthodox wisdom teaching and statements of faith in God as the great giver.

The question this raises is, what is the relationship between the orthodox statements and the gloomy ones?

Whatever the answer to this, the basis for forcing the question needs noting. Ecclesiastes incorporates traditional teaching (biblical teaching, if you like) but insists on focusing on how things are “under the sun.” 

All wisdom books insist on experience, but Ecclesiastes insists on experience more resolutely than any other wisdom book.  

4.
Gloom tempered by orthodoxy?

Traditional critical scholarship saw the orthodox, positive statements as corrections of the gloomy ones. But it’s difficult to make a clean break between these and we are still left with making sense of the book as a whole.

If we read the gloomy statements first and the believing ones second, this might suggest that the former are the way the world sees things, the latter are the believer’s answer to questions about the human predicament.

If so, the answers are rather thin. This view therefore comes close to the picture of Ecclesiastes as an expression of the darkness into which the gospel would eventually shine. That is how it has sometimes been used in evangelism, inviting people to see the truth of its portrayal of the gloom of life without Christ.

Perhaps, then, the writer wrote in this gloomy way with this aim, or perhaps a book that meant every word of its gloom was included in scripture by God’s providence so that it could be used in this way.

5.
Orthodoxy tempered by realism?

But does this understanding rather underplay the positive statements of faith? Note how often the book says “God gives” (e.g., 5:18-20). It would be better to see it as picturing the believer as the one who cannot hide from the emptiness of life “under the sun,” but who is challenged to believe nevertheless.

The more fashionable critical view thus sees the book the other way round from the traditional critical one. The orthodox statements are a believer’s theological commitment; the gloomy ones are the facts about life that Ecclesiastes implies believers easily gloss over.

So Ecclesiastes might then be a warning not to think that we have the truth all buttoned-up. It then represents a protest like that in Job against the over-simplified truths of Job’s comforters.

It might also constitute scripture’s permission to doubt. Believers do go through times when biblical truth itself seems full of holes, even though they recognize that there are no better answers than the biblical ones. Ecclesiastes is then like Job himself. Or Ecclesiastes is like the book of Job without God’s appearance at the end (so a student once wrote in a paper for me).

6.
A Two-edged sword?

Or can we not resolve the question whether the negative or the positive “wins.” Are they simply set alongside each other without the tension between them being resolved?

The end of the book is interesting in this connection, the closing bracket (12:8) being followed by the observations in 12:9-14. The question then is, which side does who need to listen to?

7.
Death

The key experience it insists on is death. You cannot understand life unless you keep in focus the fact that we are on our way to death. In understanding that, even the limitations of wisdom have to be emphasized. 

But what difference does Jesus make to this? Does his resurrection wipe out all that we learn from Ecclesiastes about a life that ends in death?  (See also the page on “Life and Death” in the “Psalms” section of these notes.)

8.
 An attitude to life (cf. Tamez)

· Own what you cannot do (understand the times, achieve justice, avoid dying)

· Enjoy food, wine, work, and relationships (2:24-26; 3:12-13, 22; 5:17-19; 8:15; 9:7-10; 11:9-10)

· Do that in appreciation of God’s giving and in reverence for God

See also the articles by her and others in John R. Levison and Priscilla Pope-Levison (ed.), Return to Babel.

Further Reading on Ecclesiastes

Short commentaries: 

R. Davidson 

E. F. Davis 

W. J. Fuerst (Ruth, Esther, Ecclesiastes, Song of Songs, Lamentations), 

F. D. Kidner 

J. C. Rylaarsdam

E. Tamez (When the Horizons Close)

J. Goldingay, www.fuller.edu/sot/faculty/goldingay
Medium commentaries: 
W. P. Brown 

J. L. Crenshaw 

M. A. Eaton

M. V. Fox 

R. Gordis 

J. A. Loader 

G. Ogden

Extensive commentaries:     
C. Bartholomew

R. N. Whybray 

R. E. Murphy 

C. L. Seow

B. S. Childs.  Introduction to the Old Testament as Scripture.  London: SCM/Philadelphia: Fortress, 1979.

J. L. Crenshaw.  Old Testament Wisdom (a bit mystical)

J. L. Crenshaw (ed.).  Theodicy in the Old Testament (scholarly essays)

R. Davidson.  The Courage to Doubt (on the expression of doubt in the OT) 
M. V. Fox.  A Time to Tear Down and a Time to Build Up.  Grand Rapids: Eerdmans, 1999.

-- Qohelet and his Contradictions.  Sheffield: Sheffield Academic, 1989.
M. K. George.  “Death as the Beginning of Life in the Book of Ecclesiastes”.  In Strange Fire (ed. T. Linafelt) 280-93.

E. M. Good.  Irony in the Old Testament, chapter 6

F. N. Jasper.  “Ecclesiastes: A Note for Our Time,” Interpretation 21 (1967), pp. 259-70 (online)

R. Johnstone.  “Confessions of a workaholic.” Catholic Biblical Quarterly 38 (1976), pp. 14-27 (online)

W. Johnstone.  “‘The Preacher’ as Scientist” (article in Scottish Journal of Theology, Vol. 20)

S. de Jong.  “A Book on Labor” (article in Journal for the Study of the OT 54) (online)

Levison, John R., and Priscilla Pope-Levison (ed.).  Return to Babel.  Louisville: WJK, 1999.  (Latin American, African, and Asian Perspectives on Eccles 3)
S. Lorgunpai.  “The Book of Ecclesiastes and Thai Buddhism” (article in Asia Journal of Theology 8, reprinted in R. S. Sugirtharajah (ed.), Voices from the Margin (new ed., London: SPCK/Maryknoll, NY: Orbis, 1995).

E. Peterson.  Five Smooth Stones for Pastoral Work (on the five scrolls)

G. von Rad.  Wisdom in Israel (classic, also a bit mystical)

— Old Testament Theology (much of the above in a nutshell)

E. D. Reed.  “Whither Postmodernism and Feminist Theology?” (article in Feminist Theology Vol. 6) (online)

R. N. Whybray.  Two Jewish Theologies (brief introduction to Ecclesiastes and Job)

––– Ecclesiastes (JSOT Guide) (introduction to scholarly study)

––– “Qoheleth, Preacher of Joy” (article in Journal for the Study of the OT 23; online)

Articles in Interpretation 55/3 (July 2001) (online)
 Daniel: Narrative, Worship, and Wisdom

The reign of God is here/is coming!

1.
Daniel as a narrative book

The narrative structured as a chiasm:

1
Exile and the questions it raises: story

2
A vision of four empires

3
A trial of faithfulness and a marvelous deliverance

4
An omen interpreted and a king confronted

5
An omen interpreted and a king confronted

6
A trial of faithfulness and a marvelous deliverance


7
A vision of four empires

8
Aspects of that vision developed

9
Exile and the questions it raises: vision

10-12 
Aspects of that vision developed

Story or history? An inspired mixture of fact and fiction?

A series of takes on the same issue: a recurrent plot.

An underlying issue: Who is responsible for history (Daniel deconstructs – Nolan Fewell)?

A narrative politics: like Esther in its setting, but like Ezra-Nehemiah in having a male hero.

2.  Daniel as a worship book

1


worship vessels

2:20-23  

worship as a response to answer to prayer

3


form of worship as a pressure

4:1-3, 34-37
the foreign king drawn into worship

5


worship vessels and blasphemy

6


prayer under pressure

9


confession

3.  Daniel as a wisdom book

1 - 6

Court wisdom (cf. Proverbs 10 - 31).




How to live in history.

3 references to God’s wisdom, 6 to Daniel and the friends’ wisdom, 14 to other “wise” men.

7 - 12

Theological wisdom (cf. Proverbs 1 - 9).




How to think about history.

Wisdom as revelation (apocalypse).

Concern with understanding.  e.g., chapter  9

(Daniel as prophecy: chapter 4)

Further Reading on Daniel

Short commentaries: 
J. G. Baldwin (the brief conservative commentary); 

J. Barr in Peake’s Commentary; 

J. G. Gammie; 

J. Goldingay (“Daniel for Everyone,” http://documents.fuller.edu/sot/faculty/goldingay
W. Lüthi (expositions); 

D. S. Russell (“Daniel—A Living Volcano”; the short commentary); 

C. Seow (also very useful short commentary

R. S. Wallace (expositions)

Medium commentaries: 
R. A. Anderson; 

A. LaCocoque; 

N. W. Porteous; 

W. S. Towner

Extensive commentaries: J. J. Collins 

J. Goldingay

E. Lucas

E. Bickerman.  Four Strange Books of the Bible.  New York: Schocken, 1967.

Philip Chia.  “On Naming the Subject: Postcolonial Reading of Daniel 1.”  In R. S. Sugirtharajah (ed.). The Postcolonial Biblical Reader, pp. 171-85.  Maiden, MA: Blackwell, 2006. 

B. S. Childs.  Introduction to the Old Testament as Scripture.  London: SCM/Philadelphia: Fortress, 1979.

J. J. Collins.  The Apocalyptic Vision of the Book of Daniel.  Harvard Semitic Monographs 16, 1977.

––– “Daniel and his social world.” Interpretation 39 (1985), pp. 131-43.

––– (ed.).  Apocalypse: The Morphology of a Genre.  Semeia 14, 1979.

G. I. Davies.  “Apocalyptic and historiography.” Journal for the Study of the OT 5 (1978), pp. 15-28.

P. R. Davies.  Daniel (JSOT Guides).  Sheffield: JSOT, 1985.  (guide to scholarly study)

M. Fishbane.  Biblical Interpretation in Ancient Israel, pp. 441-543.  Oxford/New York: OUP, 1985. (on its use of scripture)

J. G. Gammie.  “A journey through Danielic spaces.” Interpretation 39 (1985), pp. 144-56.

J. Goldingay.  Daniel (Word Biblical Themes).  Dallas: Word, 1989. = “The Theology of the Book of Daniel.”   On Moodle.
D. Hellholm (ed.).  Apocalypticism.  Tübingen: Mohr, 1983.  (huge scholarly collection)

W. L. Humphreys.  “A life-style for diaspora.” Journal of Biblical Literature 92 (1973), pp. 211-23.

K. Koch.  “Is Daniel also among the Prophets?” Interpretation 39 (1985), pp. 117-30.

D. G. Meade.  Pseudonymity and Canon.  Tübingen: Mohr, 1986. 

D. Nolan Fewell.  A Circle of Sovereignty.  Sheffield: Almond, 1988.  (how the stories work)

W. S. Towner.  “The preacher in the lion’s den.”  Interpretation 39 (1985), pp. 157-69.

D. Wenham.  “The kingdom of God and Daniel.” Expository Times 98 (1986-87), pp. 132-34.

D. J. Wiseman and others.  Notes on Some Problems in the Book of Daniel.  London: Tyndale, 1965.  (conservative essays)

Themelios Vol. 2 (1976-77) includes three articles by evangelicals writing from different angles on the book’s origin and interpretation

Daniel: Origin; and Review of the History

The book has a double focus:

Life in a foreign land as part of an ethnic minority in the sixth century

Life in Judah under pressure from a foreign ruler in the second century (e.g.  8:19-25; 11)

So when it was written?

The latter part of the book speaks to second-century Jerusalem, when the community was under persecution from Antiochus Epiphanes and its leaders were being martyred. But it is hard to imagine the stories being written from scratch in that context - why initiate the telling of stories that are so different in their background? The stories speak to the needs of people in exile/in dispersion. On the other hand, it is hard to imagine the visions being given in the exile - they are not directly relevant to the people there and God usually speaks to people directly. So I suggest this hypothesis:

(a) In Babylon in the Persian period (539-336 BC) God inspired people to tell the stories about Daniel and his friends to encourage them about the possibilities and challenges of life there.

(b) This included the vision in chapter 2, which perhaps originally promised God’s sovereign involvement in the succession of Babylonian and Persian kings - it is much less specific than the later visions.

(c) Judeans who returned to Jerusalem over this period took the stories back there, and in the time of Antiochus realized how they spoke to the pressures of that time.

(d) One or more people were also inspired by the prophecy in Jeremiah 25 to see a new understanding of what God been doing over the centuries since Daniel’s day, and would do in their day (see Daniel 9). They were also inspired by Daniel’s vision (chapter 2), and other scriptures, to see further new understandings of what God been doing over the centuries since Daniel’s day, and would do in their day (see Daniel 7-8, 10-12). (Being “inspired” in this way by an earlier writer and putting out your visions as the earlier writer’s was a common convention in the ancient world. It was an act of piety and humility, not deception.)

(e) The marvelous deliverance of the people from Antiochus and his downfall proved that their new visions really came from God. Thus the Book of Daniel was very quickly accepted as scripture.

Daniel is thus another example of the way God inspired the writing of an OT book.  

Towner’s paper then works out some implications regarding the way we apply the visions.

Looking Back (and Forward)

We have begun to study the Old Testament as a collection of documents that

*Are the church’s Scriptures (“the Word of God”)

*Are a work of literature

*Are the products of Israel’s history

*Came into being through human processes

*Emerged from the context of the ancient Near East

*Need to be studied self-critically 

*Need to be studied from perspectives other than those of middle-aged white men
These approaches to study apply to the rest of your study of the Old Testament

March 14 Daniel (ii); Review
Preparatory Homework

Look through Goldingay, “The Theology of the Book of Daniel” chapters 7-9 (on Moodle), esp. the sections on Daniel 7 and 11.

Read Daniel 7 and Daniel 11 with pages 133-35 (which go over the same ground as the Moodle material).  
Read W. S. Towner’s “Were the English Puritans the ‘Saints of the Most High’?” in Interpretation 37 (1983): 46-63 (available on eReserves  or in the library in print and online).  

Fill in and post pages 130-31 (homework 10a; 3 hours)

Fill in and post the review on page 132 (homework 10b; 1 hour).

Identify one or two verses from the Writings that have come home, and/or new ways of thinking you have taken on, and/or new ways of living you are now committed to.  There is no need to post these - come to class prepared to share them.

Comment on the postings of the others in your group

6.00 Chance to retake the test

6.30: Daniel (The Visions) – How to Survive the Great Crisis

Class time: 

Worship

Sharing of verses
Lecture:
The Visions in Daniel 

Plenary discussion of issues
Lecture:
The Theology of Daniel (page 136)
Further reading, if you are interested

Read Russell, Daniel: An Active Volcano on chapters 7 - 12 of Daniel

This week’s Psalms: 124 - 135
Finals week Psalms: 136, 138, 140 - 146, 148 - 150

8.10: Review 

Class time: 

Looking back over the Writings (pages 128, 136-45)

Response to questions

Further reading, if you are interested

Study W.  Brueggemann, The Creative Word (Philadelphia: Fortress, 1982), pages 67-117.

Use this to reflect on your study of the Old Testament this quarter.

Homework10a: Daniel – The Visions

1. What were your starting assumptions about the purpose and significance of these visions?

2. Read Daniel 7 with pages 134-35. Does your reading confirm or confront those assumptions? How would you identify the four empires?

3. Read “Were the English Puritans the ‘Saints of the Most High’?” How does that article aim to take you forward with regard to question 2 above? Does it succeed?

4. Read Daniel 11 with page 135. Does your reading confirm or confront the assumptions you listed under question (1) above?

5. Read page 136. How far do you think it is similar to Daniel 11?  Does that help you understand Daniel 11?

6. What would help you in understanding these visions?

Homework 10b: Review and Evaluation

1. Complete the online evaluation via Moodle or via Portico 

2. Look back over your study during the course as a whole.  Are there issues about the Writings you would like to see covered in the last class?  List these on and post them on Moodle.
Daniel 7 – 12

Daniel 7-12 comprises four visions of the future from the exile onwards. Each extends from Daniel’s day to the End, and thus offers the Jewish people a perspective on the whole of international history from the exile to the End.

Daniel 7:   four empires pictured as four animals, leading to an arrogant climax and a great deliverance

Daniel 8:  the kings of Media, Persia, and Greece pictured as a ram and a goat, leading to terrible destruction and a great deliverance

Daniel 9:  Jeremiah’s prophecy of 70 years of exile becomes a prophecy of 7 x 70 years, leading to a terrible abomination and a great deliverance

Daniel 10-12:  three more kings to arise in Persia, battles in the Greek empire, a terrible abomination, and a great deliverance.

Look back at the page on “How the Writings Fit into OT History.” There were five middle-eastern empires in pre-Christian times: Assyria, Babylon, Medo-Persia, Greece, and Rome. So what are these four?

(a) Assyria-Babylon-Persia-Greece?  But the vision seems to begin from the exile and thus from Babylon.

(b) Babylon-Persia-Greece-Rome?  2 Esdras 12 (in the apocrypha) takes it this way, but it recognizes that this is a reinterpretation of Daniel, not its original meaning. The NT follows. This makes it possible to apply Daniel 7 to the circumstances of people living under the Romans.  

(c) Babylon-Media-Persia-Greece?  Coming to a climax with Greece fits the more specific visions in chapters 8 and 10 - 12.

Daniel 7

Conservative interpretation has usually seen the final empire in chapter 7 as Rome and also related the interpretation in chapter 9 to the Roman period. But in chapters 8 and 10-12 the visions explicitly come to a climax in the Greek period. So if in interpreting scripture we move from the known to the unknown and expect the visions as a whole to fit together, more likely chapters 7 and 9 come to a climax in the Greek period, too. Later interpreters have seen the fourth empire as Turkey, Islam, the church, the pope, Nazism, communism, capitalism, the WCC, the EC, and the USA. Whether one finds any of these plausible depends on one’s own political and ecclesiastical commitments. Not naming the referents of the vision makes it possible to apply it to many subsequent situations.

The chapter achieves much of its effect by its use of symbolism. These symbols make possible a way of speaking that communicates without removing all allusiveness. Referring to historical realities by means of symbols hints that there is something mysterious about them. It points to aspects of their inner meaning, without quite making these overt - so it works subliminally. The symbols come from earlier Israelite tradition, which gives them resonances and power that newly minted symbols would not have. They also utilize ancient mythic motifs that identify the empires as contemporary embodiments of primordial forces. This expresses and adds to their horrific aspect, yet it also conveys the sense that they represent nothing novel or immune from judgment. The use of mythic motifs also makes it possible to speak of realities that by their very nature could not be spoken of in some other, more straightforward way.

The “ancient one” (NRSV) is a revered, senior human figure. The “one like a human being” is a more ordinary, less senior figure. The Aramaic is literally “a son of man,” but this is a fairly ordinary Aramaic way of saying “human being.” It is not a title. So the vision pictures one human figure bestowing power on another human-like figure. The first clearly stands for God. The second seems to stand for the people of God (see v. 27). This might mean Israel or might mean the angels. In a reapplied sense Jesus is the human-like figure who appears in Daniel’s vision.

Daniel 11

Daniel 11 is another portrait of the history to unfold from Daniel’s day onwards, but focusing on the Greek period.  The “Akkadian prophecies” (next page) provide an example of a form of writing that expresses history as if it were prophecy.

In 336 Alexander the Great became ruler of Macedon and in 333 invaded the middle east, defeating the Persians and creating an empire that stretched from Turkey to India. Daniel 11 outlines the history of the next two centuries from a Palestinian angle.

Alexander himself died less than a decade after crossing into Asia. Four major units eventually emerged from his shattered realm, though two were more powerful than the others. One was focused on Egypt and was ruled by Alexander’s general Ptolemy and his successors. The other was focused on Syria and Babylonia and was ruled by another general, Seleucus, and his successors.

These two realms either side of Palestine were the ones that directly concerned Judea, which constituted a bone of contention between them. The story in Daniel 11 thus relates substantially to relationships between these “northern” and “southern” kings, giving most space to the northern kings Antiochus III and Antiochus IV Epiphanes.

Engineering his way to the throne in 175, Antiochus IV won the support of the Tobiad family, who were a group willing to cooperate with him in order to win power there, and were not too concerned about detailed observance of the Torah. On two occasions in the course of campaigns against the Egyptians, Antiochus also took action against Jerusalem, both to augment his resources from those of the temple and to put down rebellion on the part of conservative Jews against the Tobiad ruling party which he supported.

He then stationed a Syrian garrison in Jerusalem to guard against the possibility of further rebellion, but this also involved introducing the worship of the garrison’s Syrian gods in Jerusalem. Perhaps as a result of a further act of rebellion at that provocation, in due course orthodox Jewish worship was forbidden. Nominally conservative Jews then had to choose between apostasy and resistance. Courageous active rebellion saw the temple worship restored and Antiochus withdraw from Judea. He was assassinated at the end of 164. In this sense the End came, as the vision said it would.

Akkadian “Prophecies”

Over many centuries throughout OT times there are instances of prophecies given to people such as kings in the Middle East, often encouraging them that the god or goddess will support them in battle: see, e.g., Ancient Near Eastern Texts (ed. J. Pritchard), pp. 604-6.  But there are also instances of texts that take the form of prophecies but are actually relating past events as if they were future.  Here is an excerpt from the example in Ancient Near Eastern Texts, pp. 606-7, which gives a reign-by-reign account of the history of Akkad (a city not far from Baghdad).  For introduction, see James Vanderkam, From Revelation to Canon; R. Wilson, Prophecy and Society in Ancient Israel; J. J. Collins, The Apocalyptic Imagination (Google has excerpts from all these).
A ruler will arise, he will rule for thirteen years.

There will be an attack of Elam against Akkad, and

The booty of Akkad will be carried off.

The temples of the great gods will be destroyed, the defeat of Akkad will be decreed. 

There will be confusion, disturbance, and unhappy events in the land, and

The reign will diminish; another man, whose name is not mentioned, will arise, and

Will seize the throne as king and will put to death his officials.  

These quasi-prophecies have a number of parallels with Daniel 11.

· They are anonymous or pseudonymous.

· They may be said to come from a seer or prophet.

· They express themselves cryptically (the kings are not named).

· But someone familiar with the history of Akkad could reconstruct the events.

· The messages may segue into actual prophecy at the end.

· They focus on historical events more than revelations about heaven and hell, creation and the End.

· The quasi-prophecy makes it possible to trust the message’s assessment of the present situation or the actual prophecies that come at the end.

· Presumably no one (or not everyone) was assumed to swallow that the message was an actual prophecy – they knew how to read it.

The similarities between Daniel 11 and the quasi-prophecy suggest that Daniel 11 is using this form of speech that would be familiar to people in the culture, as the OT uses forms of speech for laws, praise, prayer, love poems, and proverbs that are similar to ones known elsewhere in middle-eastern cultures.  The big difference is the message and the theology.  The familiar form of speech is used to declare that Yahweh is actually the one who is in control and active in middle-eastern events.
The Theology of Daniel

The two halves of the book offer different perspectives on a series of key questions:

1.  On God’s relationships

with people and God’s

involvement in the world.

God is known in both halves:

but in one God is active, in

the other not.

2.  On the kingdom of God.  In

the stories God rules via the

heathen king; in the visions

the king stops God’s rule

from becoming reality.

3.  On the meaningfulness of

political history.  In the

stories God is involved in

this history; in the visions

God is in control in the

manner of the prison governor

during a riot.

4.  On the leadership of the

faithful in community life.

The stories match Romans 13,

the visions Rev 13.

5.  On life in dispersion and

life in Jerusalem: the book

has a vision for both.

The Intertextual Nature of the Writings

Is there a consistent theology in the Writings? If so, what is it? If not, how can they be part of one Bible coming from one Holy Spirit?

The idea of family resemblances
A. They are in internal conversation

Psalms

Job

Daniel

B. They influence each other - they are in conscious conversation 

E.g., David Hubbard on Wisdom: “Proverbs says, ‘These are the rules for life; try them and you will find that they work.’ Job and Ecclesiastes say, ‘We did and they don’t.’”

C. Or the canon puts them in conversation

E.g., Ruth and Ezra-Nehemiah (starting where the culture is and/or pushing the boundaries)

Proverbs and Song of Songs (warnings about sex and/or enthusiasm about sex)

Ecclesiastes and Daniel’s visions (realism about the present and/or hope for the future)

Ruth and Esther (openness to other peoples and/or hesitation about other peoples)

Esther and Daniel’s stories
(skepticism about politics and/or hopefulness about politics)

Lamentations and Psalms (acceptance of guilt and/or insistence on faithfulness)

D. Note also the conversation with the Torah and the Prophets - where usually the Writings are later, so they are responding to the Torah and the Prophets, if it is a conscious conversation

E.g., Ruth and Genesis 38; Deuteronomy 23; Isaiah 56; Jonah

Esther and Genesis 37-50; Exodus

Proverbs and Deuteronomy

Chronicles and Amos

Chronicles and Kings

The Writings and the New Testament 

Go back to page 17.

Why are so many books in the Writings not ones that seem like scripture?  - a book about romantic love (Song of Songs), a book that doesn’t mention God (Esther), a book that seems depressing (Ecclesiastes), a book that repeats other books (Chronicles), another book about depression (Lamentations)?

So how does 2 Timothy 3:14-16 work out?  (But in a way what follows is back to front; it is the NT that has to fit into the OT, not the other way round)

Answers from Matthew with regard to the OT as a whole:  It is:

1. The story that explains Jesus (1:1-17)

2. The promise that God fulfils in Jesus (1:18-2:23)

3. The theological dictionary that Jesus uses (3:1-17)

4. The way of life that Jesus lives (4:1-11)

5. The raw materials for a relationship with God (5:1-16)

6. The foundation for right living (5:17-48)

Numbers 1, 3, 5 especially apply to the Writings.

(You can use [e.g.] Psalms to illumine Jesus but you don’t then get the Psalms’ own emphases)

Who Is God and Who Are We in the Writings?

God is (e.g.)

One who can absorb everything we throw (Psalms)

One who answers protests and pleas (Psalms)

One who remains merciful even when it doesn’t look like it (Lamentations)

One who answers back (Job)

One who makes things work out (Job, Proverbs)

One who doesn’t tell us all we would like to know (Job, Ecclesiastes)

One who works via coincidences and human acts (Esther, Ruth, Daniel)

One who likes this life and worldly things (Proverbs, Song of Songs) 

What does it mean to live in the Spirit? E.g.

Ephesians 5:18b-20; 6:18-19 - Psalms, Lamentations, Chronicles show us how to praise, thanks, pray, intercede

Romans 8:23 - Psalms, Lamentations, Job, Ecclesiastes show us how to groan and grieve

Revelations 2:5 - Lamentations shows us how to repent

Ephesians 5:15 - Proverbs us how to live wisely

Romans 12 - Ruth shows us how to love and how to hope

Mark 10:6-9 - The Song of Songs shows us how to grow together

Mark 12:17 - Daniel, Esther show us how to render (partly by showing us how to look at the world)

2 Peter 3:11-12 - Chronicles, Ezra-Nehemiah, Daniel show us how to live as God’s people in the meantime

How Shall we Teach and Preach This?

Preaching strategy

1. If you use the lectionary, make it work for you

2. If you don’t use a lectionary, plan sermon series

E.g., 

“Pondering on Proverbs”

How to cope with suffering (different angles in Job).

How to praise, how to pray, how to give your testimony, how to complain, how to be angry… (Psalms).

How to be a woman in a man’s world (Ruth, Esther, Song of Songs, Proverbs).

How to be involved in politics (Esther, Daniel, Proverbs, Psalms).

How to be the church (Chronicles, Ezra-Nehemiah).

Preaching method

Do it - utter words of praise and prayer and love (Psalms, Lamentations, Song of Songs).

Think with people (Proverbs, Job, Ecclesiastes).

Tell the story of God’s people (Chronicles, Ezra-Nehemiah).

Tell the stories of individuals (Ruth, Esther, Daniel).

Dream (Daniel).

Then get people to express their prayers and praises, their questions and thoughts, and their stories as groups and as individuals.

Facilitating people’s study: How can one come up with questions that can open up the themes of an entire book?

This is a large scale example of what is always involved in scriptural interpretation.  

That is:

You hazard a guess as to what a passage is about. You do that on the basis of who you are.  

Then you reflect on the fact that there seem to be “leftovers”.  

So you try to formulate a different question that will replace and supplement the first.  

It’s a variant on what is sometimes called the hermeneutical circle.  

Or it’s like doing therapy.

How can we take all this to a conservative congregation?

How to Study a Passage

The object of exercises in studying passages (which we do more of in courses on particular books) is to help you develop a skill in the study of scripture that enables you to do justice to the meaning of texts in themselves and also discover what it has to say to us.  These notes incorporate some ideas about manuscript Bible Study from IVCF. workers Shannon Lamb and Una Lucey.  Although I express them linearly, in practice, you will keep going backward and forward.  This list is merely logical.

(1) Print out the passage off the internet.  This will help it to seem fresh and help you to read it as if for the first time.  In addition, many people like to use colored pens to trace the phenomena noted in (5), (6), and (7).  

(2) Begin by praying that God will open your eyes to the scriptures and meet you during this time.

(3) Read the passage through carefully twice.  Then try to answer some of these questions:

(4) What is the thrust of this passage?  Can you express in a sentence its theme and aim?  For instance, one might say that Psalm 147’s aim is to encourage people to worship God with enthusiasm, because of who God is and because of what creation is.

(5) What is the structure of the passage – i.e. what are the elements that contribute to the thrust you have described?  What are the different points the psalm makes, and how do they contribute to the whole?  The structure might be linear (see Psalm 107) or it might be like the petals of a flower (see Psalm 119) or it might be a spiral (see Psalms 42-43).  

Note that the aim is analysis not merely summary of the content – you’re trying to get inside its thinking. To avoid being impressionistic and missing the text’s own point, look for objective marks of structure such as 

· changes in forms of speech (past verbs, present verbs, imperatives), 

· uses of link words such as “for”, “therefore”, “then”, but, so that

· changes in the subjects of verbs (I/we, you, they)

· changes in the subject matter

If you can’t see a structure (I can’t see one in Psalm 72), what is the structure of the thinking in the passage?  What is its underlying theology, and how do the elements of that relate to each other?

(6) Give a title to each of the sections you have discerned.  Mark all the repeated words, logical connectors, and laws of composition.  Note the repeated words from other Psalms.  Note any new elements in the psalm.  A new emotion or theme is an important piece of the puzzle.  Write down your questions in the margins
(7) What are the passage’s emphases?  Look for words that recur (e.g. “good” in Gen 1), or different expressions for approximately the same idea (e.g., “worship,” “praise,” exult”), or opposites (e.g. “remember” and “forget”).
(8) Look for the way it makes its points.  For instance, does it 
· use comparisons (an image will often express something concretely and vividly)?  

· or spell out its generalizations in particulars? – e.g., Ps 23 moves from “The Lord is my shepherd” to how that works out (pasture, water), which helps you see the point of the image

· or move from particulars to generalizations 

· or move from stating an idea or relating an event to explaining its meaning?  

· or move from cause to effect or from effect to cause or from an act to its aim? 

· or ask rhetorical questions?

(9) What that you have discovered so far might be a peculiarity of your translation?  Read the passage in two other translations.  Don’t build anything on a point that comes only in one translation.

(10) What do we learn from the place of the passage in the book where it appears?  What does this context tell us?

(11) Do we know anything about the historical, cultural, or social context to which it was addressed?  Are there any matters it mentions that you need to look up in a reference work?

(12) What questions does the passage raise for you?  Try to make them questions that help you get inside the passage some more – “friendly” questions you would like to ask the author of the passage.  Be concrete and specific.  Think through two or three possible answers for each of your questions and look in the passage for evidence for each option.

(13) Does the passage say anything that contrasts with

· something a pastor said in a sermon once

· your sense that “God wouldn’t do/say that.”

· things you are comfortable saying to God

· what you have always reckoned must be theologically true.

If so, do think the question through again, but none of those are evidence for what scripture actually says, here or elsewhere.

(14) What implications does the passage have for (e.g.) worship/mission/spirituality/the nature of the gospel/ what we believe/ethics/pastoral care/seminary life/what you do for the rest of your week?  In other words, look at the passage in the light of other subjects you are studying, other issues that interest you, Christian service or secular work you do.  Remember that a clue to seeing how scripture applies in fresh ways is to think about application to the church or community not just to the individual.

(15) Look up the passage in a commentary or two, and perhaps in some other work available to you which might help you with regard to the passage’s meaning and its significance for us, including word dictionaries.

(16) Ask if there is anything you have learned which makes the Bible worth reading – anything that confronted you rather than simply confirmed what you already thought.  If not, start again?
Academic Integrity Commitment

[This is the general seminary policy]

At the beginning of this course we, as faculty and students, reaffirm our commitment to be beyond reproach in our academic work as a reflection of Christian character.  We commit to honesty in all aspects of our work.  We seek to establish a community which values serious intellectual engagement and personal faithfulness more highly than grades, degrees, or publications.

Each student is required to complete the online tutorial, You Quote It, You Note It, found on each student’s Portico account. Completing this tutorial one time meets this requirement for all courses. Students are also expected to review and understand the commitments to academic integrity as printed in the Student Handbook and the Seminary catalogue. Some infractions can be addressed by personal confrontation and corrective counsel.  The following violations of these commitments will be firmly addressed formally:

· Submitting the same work in whole or in part in more than one course without the permission of the professor(s);
· Submitting as one’s own work material (s) obtained from another source;
· Plagiarism:  unattributed quotations or paraphrases of ideas from published, unpublished or electronic sources;
· Unauthorized collaboration in preparing assignments;
· Cheating on exams by any means;
· Aiding another student on papers and tests in violation of these commitments.

Any of these violations will result in a failing grade on the assignment and possibly in the course, and will be reported to the Academic Integrity Committee which may impose further sanctions in accordance with the Academic Integrity Policy.  Evidence of repeated violations will result in a formal disciplinary process.  (For the full statement on Academic Integrity see The Student Handbook under Official Statements.) You may contact the Academic Integrity Committee Chair at aic-chair@dept.fuller.edu 

Students with Disabilities

[This is the general seminary policy]
The seminary makes reasonable accommodation for persons with documented disabilities. If you have a hidden or visible disability which may require classroom accommodation, contact the Access Services Office (1st floor of Kreyssler Hall or 626 584-5439), which is responsible for coordinating accommodations and services for students with disabilities. Additionally, contact me within the first two weeks of the quarter to plan any details of your approved accommodation.
Sample Test

Geography**

1. Put the following people in the right order (put 1, 2, 3 etc above the names)

Antiochus Epiphanes; David; Ezra; Isaiah; Jeremiah; Josiah; Moses;

2. Link the following people with the right empires (put Assyria, Babylon, Persia, or Greece above each name):

Alexander; Amos; Antiochus Epiphanes; Cyrus; Ezekiel; Ezra; Isaiah; Nebuchadnezzar 

3. Put the right date in the list of dates by the right person or event in the list that follows

1010; 930; 722; 622; 587; 539; 520; 445; 333; 167

Antiochus Epiphanes

David

Division of Israel into two kingdoms

Fall of Babylon 

Fall of Ephraim

Fall of Jerusalem

Fall of Persia

Haggai

Josiah’s reform

Nehemiah

4. Place the following prophets in the right century (put 8th, 7th, or 6th above each name):

Isaiah; Jeremiah; Ezekiel; Hosea; Amos; Micah; Haggai; Zechariah

5. Place the following books in the right part of the Jewish Bible (put Torah, Former Prophets, Latter Prophets, or Writings after each book)

Numbers

1 and 2 Kings

Ruth

Esther

Lamentations

Daniel

6. Place the following books in the right part of the Greek/English Bible (put Pentateuch, Histories, Poetic Books, or Prophets after each book)

Numbers

1 and 2 Kings

Ruth

Esther

Lamentations

Daniel






Individual


Psalm 38





Psalm 30





Lament





People


Psalm 79





Psalm 124





Leader


Psalm 63





Psalm 18
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