

The Church
and the Gifts of the Spirit

A Practical Exposition of 1 Corinthians 12—14
1.  INTRODUCTION
'

Life at Corinth in apostolic times may have had its faults, but they did not include dullness. Perhaps the converts of swinging Corinth were true sons of their culture, bringing into their Christianity the boisterousness and broadmindedness of their past; perhaps they exemplify that need for the muck to come to the surface as a result of the radical stirring of the personality involved in Christian conversion; perhaps one needs to allow also for the possibility that, whenever the supernatural bursts into ordinary life, it may well not be an entirely orderly affair—being taken over by God may bear the marks of an other-worldly origin.
For in the ancient world, when they talked about God acting and speaking, they meant something that was recognizable as just that. God's acts were primarily things that were inexplicable on natural grounds, not just natural events that you claimed to see God behind. God's words were not produced by the preacher's attempting to grapple with the written scriptures with his mind, nor were they delivered from full notes in case the preacher loses his way; when God spoke, it meant a man opening his mouth without having planned what to say and letting God provide the message.
At Corinth, they expected God to speak thus, and so did Paul; but apparently he alone saw the problems this had led to: spontaneity in worship had become confusion; the more spectacular gifts had come to seem the all-important; people with certain gifts looked down on those who lacked them; those with humbler gifts envied their 'superiors'; and so on. Paul sees an abundance of supernatural (or quasi-supernatural) phenomena, but a shortage of spirituality. In fact the whole subject of spirituality is one that the Corinthians seem to need some instruction in—and it is this that is Paul's aim (12:1). In the chapters that follow, he deals first with the significance of the gifts in general (12), then with a criterion of the quality of the church's spirituality which he regards as more significant than the presence of the gifts (13), and finally with the relative value of two particular gifts (14).
 2.  CHAPTER 12
The criterion of the Spirit's activity (12.2f)
In the ancient world, abnormality was not regarded as an undesirable social deviance to be concealed and if possible 'corrected'; if you behaved abnormally, it was supposed that you were under the influence of the supernatural, and a lot of notice would be taken of what you said. Ecstatic experience is common to many religions, and the Corinthians had had the experience of 'feeling led' before (v.2). Such an experience is not self-authenticating; it is theologically and morally neutral. What matters is not whether you are under supernatural influence, but whose influence you are under. Whether the activity of the Spirit of Christ is involved is indicated not by the nature of the experience but by its direction (v.3): if some spiritual force were to cause a man to curse Jesus1 then that force is not the Spirit of God; on the other hand, the acknowledgement that Jesus is Lord, that basic confession that makes a man a Christian (cf. Rom. 10.9), is a sign of spiritual perception which can only come about through the direct activity of the Holy Spirit.
The influence of the Spirit of God is both less and more extensive than the Corinthians perhaps thought. It is less so, because there are other supernatural agencies than the Spirit of Christ; it is more so, because any experience of becoming a Christian, however unspectacular, is an experience of being taken over by God.
If, then, the criterion of the Spirit's activity is not all that is ecstatic but all that glorifies Jesus, it is necessary that whenever gifts seem to be exercised in the church the question that should be asked of them is not 'Are they genuine?' but 'Do they glorify Jesus?'. And this will be true not just of the spectacular gifts such as healing and tongues but also of the more ordinary ones such as that clarity in interpreting and expounding Scripture that many of us admire. Do they lead to the acknowledgement of Jesus as Lord ?
That criterion met, the spectacular gifts do have a place in the ministry of the church. But their use can lead to rivalry, to feelings of superiority or inferiority according to whether one possesses or lacks a particular gift. To deal with this problem, Paul draws out something of the origin, nature, and function of the gifts, in their unity and diversity.
The unity of the Spirit's activity (12.4-13)
For all their variety, all the gifts come from the same Spirit (v.4), all are given for the service of the same Lord (v.5), all signify the activity of the same God among men (v.6). As for their significance, they are not rewards for Christian proficiency of which one might well be proud, but just unearned gifts (v.4)—charismata, God's grace finding particular and concrete actualization2; and God's grace is never related to human deserve
1	It may be that there were gnostic/docetic tendencies at Corinth which Paul has in mind
in these and other chapters in 1 Corinthians; but in 12.3 at least, it seems likely that he is
setting up a purely theoretical alternative to the positive confession which is his real
concern.
2	Barrett; cf. E. Käsemann, Essays on N.T. Themes, London (1964), pp.64f.
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and can thus never logically lead to human pride. It is, in fact, the Spirit's will and not man's spirituality that decides their distribution (v.11). Again, they are described as service (v.5)—not a spiritual privilege for the private enjoyment or self-cultivation of the individual, but a spiritual responsibility, they are given to be exercised for the edification of others, 'for the common good' (v.7 RSV). Paul's third description of the gifts is as work (v.6)—the expression suggests activity and effectiveness: they are not just numinous experiences, and even though they involve talk they are not just empty talk, but rather (because they involve words that come from God) they achieve things.
It is against the background of this unity that one has to see the variety of the gifts which Paul goes on to illustrate (vv.Sf). A comparison with other lists of gifts (e.g. vv.28f below) shows that this is not an exhaustive catalogue, but a selection related to the Corinthians' own interests. Each of the gifts they emphasize has to be seen as part of a Spirit-given unity. Paul makes this clear both by the bracket he places round verses 8-10 (that is, vv.7 and 11 constitute the brackets) and by the connection with the Spirit that the gifts are given one by one.
The gift of wise speech (v.8) perhaps refers to the practical insight that takes you to the heart of a situation, so that you understand it and have the right word to say or action to perform in relation to it (cf. Acts 6.10, Col. 4.5). The complementary ability to put the deepest knowledge into words might then refer more to theological insight, perception into the realm of the things of God, the ability to illuminate and expound the truth of God to God's people, 'a sort of "mystical intuition" of higher truths'1.
The gift of faith (v.9) is presumably not, as a special gift, faith in a general sense but that rare 'faith strong enough to move mountains' (13.2), of which our Lord also spoke (Mk. 11.22f), which lays hold of God in prayer and action on the basis of some special insight into his will. Gifts of healing (v.10) were manifested by our Lord and by the apostles in Acts, and they have often been known since—even though one may grant that often the evidence that a healing miracle has taken place dissolves when one examines it. Nevertheless, although one may not say that it is always God's will to heal, or that it is wrong to resort to conventional medicine, it seems churlish to deny that it is on occasions God's will to bring healing by means of those whom he has supernaturally gifted in this direction, the precise reference of miraculous powers is difficult to determine. In Acts 19.11f it indicates healing/exorcism, but it might cover in general other ways in which supernatural power breaks into this world, such as the nature miracles and raising of the dead described elsewhere in Acts.
The remaining gifts listed here (v.10) are the ones that Paul and the Corinthians are especially concerned about in these chapters. Paul regards the gift of prophecy as of first importance (14.1); it comes at the head of the list of gifts in Rom. 12.6. It embraces both a forthtelling of the demands of God's will and a foretelling of what he warns is coming, along with a challenge to trust and obey him (cf. Acts 11.27-30, 21.10-14,
1
Hering.
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and the book of Revelation in general). It is the gift by which God keeps his church up-to-date, able to understand and live in the changing world. It is not a cosy gift; indeed Old Testament precedent might suggest that it is comforting prophecy that is more often false. The possibility that a man might produce what purport to be prophecies which come in reality from his own head, or from another spirit, means that the church needs also the ability to distinguish true spirits from false, so that it can 'test the spirits' (1 Jn. 4.1) (cf. Acts 16.7f).
With the gift of ecstatic utterance of various kinds we come to the nub of the issue. For the Corinthians, the exercise of this gift seems to have been the very heart of the church's life, but Paul sees it as rather near the heart of their problems. For the modern Pentecostal, it is a gift that is so dear to him that there seems a chasm of experience between him and a brother who does not share it, while for this brother it is a gift whose strangeness he can hardly avoid getting hung up over. We must try to see it as the New Testament does.
The NEB translation of the word which simply means 'tongues' as 'ecstatic utterance' is one that Pentecostals are sensitive about, but if ecstasy means 'exalted state of feeling' (first definition in the Concise Oxford Dictionary) then there seems nothing to take exception to; 'the implication of such renderings is not necessarily that the utterances were uncontrolled or meaningless'1. (Not that Paul was afraid of being 'beside himself (2 Cor 5.13)). The language of ecstasy' (14.2) is a language one uses consciously and willfully but uncomprehendingly.
Acts and 1 Corinthians indicate three functions of speaking in tongues.

1.  For the individual, it can be a sign that his conversion is real,
a testimony to him and to others that something has happened to
him (Acts 10.45ff, 11.15-18)2. The language used may not be in
telligible to anyone present, but that does not matter, since it is the
fact of the experience, the medium rather than the message, that
constitutes the sign.
The sign-value of tongues must not be over-stressed, however (cf. 14.22); 'a sign' easily becomes 'the sign'3. Without actually mentioning tongues, the Sermon on the Mount warns against thinking that the exercise of a gift is the proof of being a Christian (let alone an evidence of spirituality) (Mt 7.21 ff, cf. Lk 10.20).

2.  For the individual in his subsequent Christian living, tongues
can be a way of 'praying in the Spirit' that he will find of great value.
It will not be surprising if the heart of praise that the Spirit gives to
the believer will find mere human words inadequate worthily to
glorify God; tongues  (of angels?—cf. 13.1) may help here (cf. 14.2). Again, there will be situations in our own lives and in other
people's when we just cannot see what to pray for, or when we can-
1	A. E. Harvey, The N.E.B. Companion to the N.T., Oxford and Cambridge (1970), p.559
note (b).
2	For modern examples see, for instance, D. Wilkerson, The Cross and the Switchblade,
(various editions).
3	Cf. J. P. M. Sweet, 'A sign for unbelievers'. New Testament Studies 13, Cambridge
(1966-67), p.241.
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not give expression to what is inside us; tongues may help us to pray the Spirit's own prayers, which the one to whom they are addressed can understand even if the person speaking cannot (cf. Rom. 8.26f1). 3. Tongues can also be used in ministry to other people, the means of a message in heavenly language coming direct from God to them. But here there is a problem, for a message that comes in a tongue will not be understood by those to whom it is addressed2. However profound the message, hearing it will in fact be a contentless experience3. It is this use of tongues that the Corinthians place their emphasis on, and this that Paul wishes to minimize (cf. ch. 14). It may only be used when accompanied by the exercise, by the same person or someone else, of the ability to interpret tongues, the final gift Paul in fact goes on to mention at the end of his list in 12.8ff, by which the significance of the message given in the language of ecstasy can be explained.
Paul's point, then, here is that these gifts are a unity in their origin, function, and purpose. All come from the same Spirit (v.11), he reaffirms. To back up this point, he then for the first time draws an analogy between Christ and the human body (v.12), where too there is diversity, and yet unity. The church is a body to which we all belong; the basis of our unity is the way we became Christians. For indeed we were all brought into one body by baptism, in the one Spirit, whether we are Jews or Greeks, whether slaves or free men, and that one Holy Spirit was poured out for all of us to drink (v.13). We were baptized into Christ's death and resurrection, as Paul puts it in Romans 6—and when he speaks of baptism he is thinking both of the outward rite that has that name, and of the inner work of God that it signifies and to which it gives outward expression4. But this sharing in the fruits of Christ's death and resurrection, Paul argues here, does not happen to you on your own, it is not yours alone. Baptism, in water, by a minister, making you a member of the church, is the outward expression of baptism, in the Spirit, by Christ, making you a member of Christ's body5.
1	This 'Pentecostal' interpretation of Rom. 8.26f seems the most natural one; cf. E.
Käsemann, Perspectives on Paul, London (1971), especially pp. 127-132. Käsemann
also thinks that the exclamation 'Abba' (vv.15f) is an ecstatic cry.
2	Except in a situation such as that in Acts 2.5-11 (and for a breathtaking modern parallel,
see J. L Sherill, They Speak with Other Tongues, London (1965 (1967), pp. 107-111).
3	Though W. J. Hollenweger, The Pentecostals, London, (1972), pp. xviii and 344 would
rather see it as real, though non-verbal, communication.
4	J. D. G. Dunn, Baptism in the Holy Spirit, London (1970), declares that in 1 Cor.
12:13 'Paul is thinking of baptism in the Spirit; he is not speaking about water at all'
(p.129)while in Romans he is referring only to 'the rite of water-baptism' as 'the means
and step of commitment to Christ which results in new life' (p.145). I doubt whether
Paul kept such a strict distinction.
5	1 Cor. 12.13 seems to refer to what happens when you become a Christian. The
verse is an embarrassment to the Pentecostals because it does not fit the idea that
baptism in the Spirit is essentially a post-conversion experience—cf. Dunn's discussion of
their suggestions for its interpretation (pp. 127ff). It is only fair to grant that conversely
Pentecostals reckon that non-Pentecostals are embarrassed by Acts—e.g. M. Harper's
review of F. D. Bruner's/1 Theology of the Holy Spirit, London (1971), in Renewal 35,
London (October/November, 1971), p. 17f. Hollenweger cuts the Gordian knot (though it
Footnote 5—Continued at foot of page 9
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In the body, then, there is a unity that transcends barriers of nationality, of religious clique (cf. 1.10-13), and of social strata (cf. 11.17-34); it is a unity which the gifts should be the means of expressing, not of denying.
The diversity of the Spirit's activity (12.14-26)
In the second half of this chapter the emphasis changes to the converse of what has previously been asserted. The idea of the body makes clear that the unity of which Paul has been speaking is a unity in diversity. A body is not one single organ, but many (v.14). In Christ's body a diversity of gifts will be exercised by a diversity of people.
In Paul's letter this is an assumption that he can take for granted, not a principle that he needs to argue. We however need to pause on it because we have rather assumed that ministry is essentially a one-man affair, and any transformation of our attitudes in this matter has hardly begun. Yet what a strange anatomy and physiology the body would require if it were to use the same organ to see, smell, walk, write, and everything else with; yet this is the bizarre application of the body metaphor that Paul would have to use if he were writing today. We have become familiar with the accusation that middle-class Christians assume that you cannot expect a working class congregation to include people with gifts of leadership, and with the challenge to take seriously with respect to such congregations God's guarantee that he does equip the congregation for ministry (Eph 4.11f). We yet need to see that this aspect of the doctrine of the church challenges us on a broader front. Those of us who are clergy need to put aside our need to be needed and our desire to take the easier way out by doing things ourselves, so as to give other organs of the body chance, if they have not atrophied, to get to work.
The Corinthians, however, are rather troubled by problems of attitude that may follow when gifts are being exercised more widely in the church, a feeling of inferiority because one hasn't got the gift someone else has got, or a feeling of superiority because one has got an impressive gift. In dealing with this, Paul speaks to all of us who spend most of our time either wishing we were someone else, or glad that we aren't.
On the one hand, no organ may regard itself as dispensable (vv.15-20). We must not downgrade what God gives us, or envy others for what God gives them. Someone recently expressed to me his envy of the application to study which he supposes I have; I replied that I envied him his pastoral skill. Both of us are in the wrong, for Paul warns against any man aspiring to a monopoly of gifts (Rom 12.3).
Footnote 5—Concluded from page 8
may be that he thereby ties others) by seeing Luke and Paul as offering differing categories of presentation and thought according to the differences in the situations to which they are speaking; 'Paul's language is more theological, more precise, but less concrete. Luke separates into a temporal succession things that belong together because they have ceased to belong together in the life of those to whom he writes (pp. 341 and 336-341 generally). Such Christians are perhaps entitled to a kind of 'delayed honeymoon' (for this image cf. S. Tugwell Did You Receive the Spirit? London (1972) p. 93.)
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A superiority complex is equally out of place (vv.21ff—Paul's point seems to be that most of us spend a lot more on covering for our behinds than on decoration for our eyes—and 24ff). There is a parable about the active parts of the body resenting the laziness of the stomach, and so starving it— but they soon found out that they couldn't get anywhere themselves without it.
Who then looks down on whom in the church?
In Paul's time it was the tongues-speaker who looked down, perhaps on the teacher, who wasn't so evidently supernaturally inspired; the same can happen today. But the converse also sometimes happens—the cerebral, trendy, post-Keele radical Evangelical looks down on the man who says he's been 'baptized in the Spirit' and '(you know) speaks in tongues'. But the cerebral and the enthusiastic go together in Scripture, and the cerebral and the enthusiastic types need each other and are both needed in the church.
The trouble is that experience and theology are often separate. As is noted above, Pentecostals have not produced weighty theological or exegetical treatments of their position and when they speak on the baptism in the Spirit they concentrate on giving an account of how they and others have been blessed. Theirs seems to be an experience looking for a theology, or perhaps a theology seeking an exegetical basis. On the other hand, they have fairly criticised non-Pentecostals who have got the whole subject of the Spirit theologically tied up but lack the power. 'Whereas the theology that Bruner seems to despise is full of hope for the future, the theology he advocates tells Christians 'There is no hope—there is nothing more—you've got everything' (Which provoked Dr. Martyn Lloyd-Jones to ask the devastating question—'You say you've got everything, then where is it?')1. Truly a theology that ought to be searching for an experience.
The body needs the cerebral and the enthusiast, it needs all the gifts, and if it lacks any then its growth is bound to be stunted. If one organ suffers, they all suffer together. If one flourishes, they all rejoice together (v.26). The congregation, then, should surely seek and encourage and allow for the use of all the gifts. It is no doubt inevitable, at least at the moment, that the experience of its leadership, how the Lord has dealt with them, will substantially decide the Pentecostal or non-Pentecostal general tone of a particular congregation; but whichever it is, it needs for its own sake (to put it no higher) to offer unjudging acceptance into its life, and natural and appropriate spheres for ministry, to those whose experience has been of the other kind. It is particularly important that such a minority should not be driven into meeting on their own because they do not feel accepted or able to exercise their gifts; and they themselves must resist the temptation so to form a clique, which will look like a self-appointed spiritual elite or an anti-vicar party.
The priorities of the Spirit's activity (12.27-31) Paul sums up his argument so far and adds a further point which in turn leads in to the next chapter. This further list of verbal and practical gifts omits some that appeared in verses 8f and adds four ministries, which are outwardly less impressive but just as real and important. 1 Harper, p. 16. As Harper notes, quoting from p. 261, Bruner would grant the force of this question.
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Apostles are perhaps the pioneer missionary evangelists through whom Christian communities are founded. Teachers 'are the preservers, transmitters and interpreters of the tradition"1, involved in a ministry of the word that is more systematic, less ecstatic, perhaps less occasional, than that of the prophet or the man with the word of wisdom or knowledge— the exposition of Scripture, of doctrine, or of ethics would be naturally included under this heading. The ability to help others or power to guide them may describe gifts later institutionalized in the diaconate (giving alms and practical help) and the episcopate (spiritual oversight and authority); or perhaps something more down-to-earth than that, for both can be used as business technical terms in banking and management —they might thus refer to the church treasurer and secretary! Now presumably a man with practical abilities had them before he was a Christian. This reminds us that the Spirit's activity is to be seen not just in how he transforms a man in redemption but in what he makes a man when he creates him2—what kind of person you are may decide whether you are a suitable vessel for an ecstatic gift, whether you have a clear head will influence whether you can exercise the gift of a teacher, and so on. It is not so much (though one must not emphasise this exclusively) that new gifts or faculties are given as that the natural abilities and potentials which God himself created are now used with new freedom for a new purpose— as was certainly the case with Paul himself, surely a man who would have made his mark in any sphere of life. A natural 'gift' becomes a charisma 'in the Lord', 'when I recognize that the Lord has given it to me'3 and that it is to be used for him.
In the last paragraph Paul also stresses again that all the gifts need each other (vv.29f). Yet, though none is dispensable, some are more important than others—the higher gifts (v.31a) are the ones to aim at. Paul's enumeration (v.28) indicates that this is not a priority of the non-ecstatic gifts over the ecstatic, as many non-Pentecostals have understood it; for prophecy, which comes second in the list only to being an apostle, is one of the extraordinary gifts—that is, the prophet's message comes to him from outside, without his initiative, involving his mind only as receiver4. It is rather a priority of that which has rational and intelligent content, that which brings a word from God, over that which is a medium but in itself carries no message (cf. ch.14).
But it is possible to attach a wrong kind of importance to apostolicity (whether in the stress laid on episcopacy or on scripture), to prophecy (in seeking to interpret the signs of the times and to work out when the Lord may be coming), to teaching (packing the preaching-houses of the great expositors); wrong, that is, because even these things can get out of proportion.
1	cf. Ruef (Pelican Commentary). The most familiar sense of the word is one of the
narrow circle of those specially commissioned by Christ to give eye-witness testimony
to the resurrection, but it is also used more broadly in the N.T., and is etymologically
equivalent to 'missionary'.
2	Note the Spirit's activity in creation (e.g. Gen. 1.2 RSV). The word charisma is used of
marriage (1 Cor. 7.7).
3	Käsemann, Essays, pp. 71 f.
4	cf. John's reception of his prophecy (Rev. 1), and contrast Luke's creative historical
activity (Lk. 1). Both are inspired!
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3.  CHAPTER 13
The Corinthians tend to behave as if they think that the criterion of true spirituality is how much is going on in the church. They are right that spirituality is a corporate matter. But its criterion is in fact not the quantity of activity or experience (of the individual or of the congregation) but the quality of personal attitudes and relationships, with God and with other men. 'It is love alone that counts, love alone that triumphs, and love alone that endures'1.
How much love matters (13.1-3)
The gift of tongues (v.1) is fine if it's exercised because one's heart is overflowing in love to God and thus in praise to him, or if it's used to deliver a message to one's brethren in Christ to whom one is united in love. But if it's just used for the sake of a nice experience, or to make an impression—well, they get their reward, their experience and their glory— but that's all. In such a case, the religious significance of tongues is no greater than that of the sounding gong and the clanging cymbal of pagan worship, which the Corinthians knew well from their earlier days. But perhaps we don't think much of tongues and are rather impressed by the ventures of faith of Hudson Taylor or George Muller, by the theological acumen of St. Thomas or Calvin or Barth, by the prophetic insight and action of Shaftesbury or Martin Luther King. But even prophets and theologians and heroes of faith can be hard, and if they lack love they are nothing (v.2). It was Aquinas, I think, who said of his theology 'It reminds me of straw'; he had seen his achievements in perspective. 'I may dole out all I possess . . .; but even charity in the twentieth century sense is no substitute for charity in the AV sense2. Thielicke tells of a nurse who admitted that the sole motivation for her unsparing service was the reward she looked forward to in heaven3; but loveless charity leaves me no better off. Or I may even give my body to be burnt, and seeking martyrdom could just be the ultimate in exhibitionism. The point isn't so very different if you follow the NEB margin, I may even seek glory by self-sacrifice4—I might perhaps sell myself into slavery for others to benefit by the price, and yet be doing it for my own glory. Whichever is the case I am none the better (v.3).
Love matters more than any gift, any sacrifice.  This is the decisive question: is love translated into deed through this charisma, or not? Does the neighbour encounter the ascended Lord in the gift, or just the man exercising the gift ?'5 How far love goes (13.4-7)
Paul only defines love by describing how it works—you will know her by her fruits. If love matters so much, it is important to find out whether she is producing her fruits in us.
1	K. Barth, Church Dogmatics IV.2, Edinburgh (1958), p. 825.
2	Bruce.
3	Life Can Begin Again, London (1966), p.83.
4	This is in fact the reading of the oldest manuscripts; furthermore, martyrdom by
burning was apparently not a first century practice and it seems unlikely that the reference
is to suicide by self-immolation.
'
5 A. Bittlinger, Gifts and Graces, London (1967), pp. 80f.
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(a) Love overcomes the darkness in oneself (vv.4-5a)1
Love is patient—it isn't easily offended, it holds one back from anger for a long time (in my notes I wrote 'term' instead of 'time', a Freudian slip which anyone in the educational world will appreciate). The attitude is illustrated by the prodigal son's father, who has been living all those years in anticipation of declaring not 'I told you so' (like the elder brother), but 'Welcome home'. So God shrinks from getting his own back (2 Peter 3.9). Love overcomes that darkness in oneself that makes one want vengeance.
Love is kind, providing patience with its positive counterpart. It not only forgives its enemies but prays for them, dies for them. Love means not being a parasite on one's friends, not seeking to gratify one's own needs at their expense, but rather to gratify theirs at one's own.
Love envies no-one. There is a right kind of envy, for it is the same verb that Paul uses when he says 'aim at the higher gifts' (12.31). But the envy that resents another man's possession of what I lack, the envy that says 'Why should he have that gift, that blessing, that parish, that girl, that degree, that renown', is a negation of love. Love so far overcomes the darkness of such resentment in oneself that it rather rejoices in every blessing that someone else has.
Love is never boastful. It means not being concerned to build up a name for oneself, to show off one's gifts. Nor is it conceited—and six of the New Testament's seven warnings about being puffed up are given to the Corinthians, who really fancied themselves on account of their broad-mindedness (ch. 5), their intellectual achievements (ch. 8), the names they could drop (ch. 4). But if there is anything worse than boastfulness, talking loudly about real achievements, it's being puffed up about non-achievements, non-events. Love doesn't blow things up, exaggerate the dimensions of a miracle as if it isn't quite satisfied with God's truth. An inflated story, like an inflated balloon, is the more easily deflated. Love isn't like advertising, which thrives on the larger than life. It doesn't go in for the hard sell.
Nor is love rude. It doesn't rejoice in being unseemly and disordered, in going against accepted propriety, whether in worship (14.40), in sexual morality (7.352) or in other areas of life. Love between a boy and a girl is not concerned with getting but with giving; it will not be after taking advantage of the other person, but concerned to be both honourable and honest with him or her. Here too love overcomes the darkness in oneself.
In fact, love is never selfish, a phrase which might be literally translated 'love does not seek what belongs to it' (cf. 10.24). Some Greek manuscripts read 'love does not seek what does not belong to it'. But that misses the point about love, which doesn't even seek what does belong to it (cf. Phil. 2.6). If love is at work in us, it will enable us to imitate Christ's concern not with asserting rights, but with foregoing them.
1	I adapt Barth's analysis (p. 832) of this middle paragraph.
2	cf. RSV for the translation of this difficult passage, and Barrett for a discussion of its
interpretation.
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(b)	Love overcomes the darkness in others (vv.5b-6)
Love is not quick to take offence—it's not touchy. Paul gives this warning not long after himself going off the deep end about Mark (Acts 15:39)! Love covers up the offences of others—covers a multitude of sins.
Love keeps no score of wrongs. 'I can forgive—but never forget'; love is not like that, but like the God who cast our sins into the farthest sea and promised not to go fishing there. Love is like a crash-barrier that gives and thereby absorbs the momentum of a flying vehicle and enables it to get back on the right course—so love gets rid of evil by absorbing it in oneself, and thus frees one's neighbor from the bondage of knowing that in the person he's wronged a deserved grudge will always live.
Love does not gloat over other men's sins. It is not only the press (gutter and quality) who fail here; love is neither permissive, as the Corinthians were, nor censorious, priggish, as Christians have often been since. Further, the Pentecostal does not rejoice at the failure of the non-Pentecostal, just because it proves he needs the 'baptism'; nor does the non-Pentecostal rejoice at the failure of the Pentecostal, just because it proves that the baptism is no good.
Love rather delights in the truth—truth in the Hebrew sense as the opposite of unrighteousness. If you're not looking for evil, then maybe your eyes will be in focus to see good, to acknowledge it and thus strengthen it in others. (Perhaps this is what the press needs too).
From oneself, then, there arise instincts that love, however, can overcome. From others, there come temptations, provocations, that love absorbs; for Move is not love, that alters where it alteration finds'1 But it is not only in ourselves and in others that darkness seems to loom, but sometimes in God himself, when he seems so distant, so demanding. That, again, love can cope with.
(c)	Love overcomes the darkness felt in God (v.7)
It is on love for God (already in mind earlier in the chapter, e.g. vv.1f) that this final verse of the paragraph seems to concentrate—so the association with faith and hope would suggest (cf. v.13). (Although it is true that love never despairs of those who let it down, it keeps giving another chance, love is not gullible, it does not give every tramp a fiver). Paul moves easily between love for God and love for man, for where there is love it will 'reach out to any object, God or man, which presents itself'2. If the relationship between you and God is one of love, is in fact a person-to-person relationship, then it will survive all the challenges that may come.
In its translation of this verse the NEB well captures the pithiness of Paul's four terse clauses here, though inevitably it loses the balance of the phrases which is reflected in the RSV—'love bears all things, believes all things, hopes all things, endures all things'.
There is nothing love cannot face. Love means that you can accept whatever comes from God, even the calamities, without turning from him in resentment and anger. One of the key words in the Christian's relationship
1	Barrett.
2	J. A. Motyer, The Richness of Christ, London (1966), p.25.
14
 CHAPTER  13
with God is the word 'acceptance'—God's acceptance of us as we are, but also our acceptance of God even when he seems to do the dirty on us. Love looks beyond such experiences to the one we love, and is able to accept them because it knows that their meaning must be other than what it seems.
There is no limit to its faith. When such situations arise, faith is not shattered. The relationship of faith between us and God, fundamental though it remains, is not the deepest level of the divine-human friendship. Believing in Christ is the passport to loving him, and it is then love that is the essence of the relationship. Hence when faith might be strained, when trust becomes difficult, the reality of the relationship of love keeps faith and trust alive.
There is no limit to its hope. Hope is faith operating towards the future, and here too when circumstances seem to suggest that there can be no future, love will remind you that the God who has 'future as his essential nature'1 is still real and may be the object of hope even now.
It follows that there is no limit to its endurance—to its capacity to keep on persisting in the course that God directs, to keep on taking whatever comes, to remain faithful to the end. Love is not only able to face things when they first appear, but also able to keep on taking them with endurance. There is, I think, in fact a development through the verse: because love is able to face things, it is able to carry on believing. Because it is able to carry on believing, it is able to carry on hoping. Because it is able to carry on hoping, it is able to carry on enduring, (cf. Rom. 5.2-5).
This middle paragraph's definition of love, or rather description of it in terms of how far it goes, how it alone triumphs over darkness, gives the readers a basis for assessing whether their lives are loving. The importance of this question is one that has been baldly asserted in the first paragraph, but not substantiated. The substantiation comes in Paul's climax, vv.8-13, Why love is important.
Paul points out . . .
. . .  how long love lasts (vv.8-13).
Paul has talked in the preceding paragraph about the things that seem to him to matter about a Christian community. He reverts now to the things the Corinthians think matter—prophecy, tongues, knowledge. Love in action and the gifts in action: both come from God, they are equally supernatural; both are indispensable to the life of the church. On what basis can Paul say that there is a priority of the former over the latter?
. . . The limitations of knowledge now
The gifts are the means of a real knowledge of God, but one limited in content and duration. The knowledge gained through them is partial (v.9, cf. v.12): far from there being anything in the pretensions of the gnostics (or anyone today) to total knowledge, even by means of the Gospel man may not fully know God. The gifts are the best we've got to help us reach any understanding of him and his ways, but they don't go anywhere near all the way.
1 E. Bloch, quoted by J. Moltmann, Theology of Hope. London, (1967), p.16.
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Indeed, this knowledge achieved through the gifts is elementary—it's like the speech, the outlook, the thoughts of a child (v.11). Perhaps Paul wants to suggest that an overstress on the gifts is a sign of immaturity— chattering in tongues is like the chattering of a child, their selfish outlook in their church life and worship is the outlook of a child, their thoughts as they calculate the value of the gifts are childish.
Furthermore, such knowledge as we do gain through the gifts remains puzzling (v.12a). Paul is usually taken to be referring to the unclear picture that you get of yourself in a metal mirror, but since the point isn't connected with looking at yourself in a mirror, perhaps one should follow the suggestion that it refers to the magic trick of a sorcerer who conjures up in a mirror, as in a crystal-ball, the image of a distant time or place or person. There remain enigmas, uncertainties about Christian faith and practice that the gifts do not dispel.
The fulfillment of knowledge then.
The knowledge gained now by means of the gifts is partial, it's elementary, and it's puzzling. But the knowledge we shall have will replace the childish by the adult (v.11), the puzzling and shadowy by face to face sight (v.12a) the partial by a knowledge that is whole, like God's knowledge of me (v.12b). Marriage, which involves getting to know someone better and better, gaining an ever-increasing insight into someone's personality, may help us to see what Paul is getting at here. God has the profound intimacy of insight into us now that is our goal (though we never quite reach it) in marriage; and we are going to be granted a similar kind of insight into him.
Which, calmly put down there in cold print, sounds ridiculous, and to multiply words in an endeavour to expound more fully what it means would be a futile exercise; indeed, its truth depends on its meaning being inexpressible. But it will be a reality of our experience.
Now, this knowledge comes about through love, and that is why love never comes to an end (v.8). 'Love is not only for the "now", but for all eternity . . . Love is already the fulfilment'1. The gifts are necessary now; but the partial vanishes when wholeness comes (vv.Sf).
The gifts do not accompany love in heaven (though, incidentally, the strong presumption of Paul's argument here is that the gifts will be needed until the coming of Christ, and would not be expected to die out before then; if they were to be withdrawn at the close of the apostolic age, this would be a useful debating point for Paul!). Not, however, that love is alone there, for there are three things that last for ever, faith and hope as well as love (v.13a). Even though there is a sense in which both faith and hope will give way to sight there (2 Cor. 5.7, Rom 8.24), the NEB I think has got it right here in declining to explain the supremacy of love over faith and hope by declaring that faith and hope don't last as long. If faith is the thankful, trustful recognition and acceptance of the gracious
1 Bittlinger, p. 93.
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God,1 then it will still be needed in heaven. If hope means 'the serene confidence that what God has given God will maintain'2 then it will still be needed too. Even in heaven we cannot be presumptious about God's blessings—we have to keep trusting him for present and future.
And yet it remains true that the greatest of them all is love (v.13b). There is a hierarchy of these fruits of the Spirit as there is of the ministerial gifts: for 'faith is the outstretched hand with which we take hold of the grace of God. Hope is the holy perseverance with which we keep a firm hold on the grace of God. Love is the grace itself'3. Faith, hope and love are the highest aspirations of man as man; but in love alone does man come near to being like God, because this is the essence of God's own nature. It is as he loves that a man reveals God to the world. It is as he loves that he gives expression to his creation in God's image. It is as he loves that he lives out the life that he will live in heaven. It is in love that heaven breaks into this world, that the age to come manifests itself in this age. Hence, although there are three things that last for ever, faith, hope, and love, the greatest of them all is love.
When you have got to this climax of 1 Cor 13, you have to work back through the earlier paragraphs to follow out the logic of the argument— the order is dramatic, rather than logical. If love is this important, we need to be clear what it involves, and whether it's at work in us; the middle paragraph is concerned with this. When we've answered that question, we have to look again at the scale of priorities given by the opening verses, and ask ourselves, are our attitudes, our priorities, those of the Spirit? Are we concerned about experiences, about activities, about theories, about policies, about theologies—or about love? There is no limit to how long love lasts. There is no limit to how far love goes. There is no limit to how much love matters. Therefore, although you may indeed desire gifts (especially the higher ones), you must pursue love (14.1, cf. 12.31)4.
.
1	Barrett.
2	Barrett, quoting Bultmann.
3	W. Meyer, quoted by Bittlinger, p.93.
4	There does seem to be a distinction between the two verbs in 14.1. The first describes
the activity of seeking, the latter the attitude of desiring (it is a related word that appears in
v.12 eager for gifts). It seems that whereas we sometimes reckon that you can't do
anything about whether you love, Paul regards this as something to be active about; but
whereas we do a lot to cultivate gifts, Paul regards them as something to pray about.
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Paul comes now to his immediate concern, the Corinthians' overestimate of tongues. So far he has been trying to see the gift in its wider context— it's only one of the ministerial gifts (ch. 12) and all these gifts of the Spirit are less important than the fruit of the Spirit whose essence is love (ch. 13). But if there is one of the ecstatic gifts to go for, it is prophecy rather than tongues (v.1c, cf. v.5).
The superiority of prophecy over tongues (14.1-25)
As we have noted before, the priority here does not stem from a feeling that one gift is more 'of the Spirit' than another—though the Corinthians themselves may have claimed this for tongues. When a man is using the language of ecstasy ... he is no doubt inspired (v.2). Nor is it a priority of the non-ecstatic over the ecstatic (or for that matter the converse, which the Corinthians again seem to have asserted), for the exercise of the gift of prophecy evidently brought with it the problems of order associated with the ecstatic gifts (vv.29-33). Four marks of the superiority of prophecy are however mentioned here.
(a)	Tongues cannot be understood by men, while prophecy can
(vv.2-3a, 7-11).
When a man is using the language of ecstasy he is talking with God, not with men, for no man understands him; . . . but he speaks mysteries (v.2). Words in a tongue are addressed Godward (cf. 2 Cor. 5.13a). For instance, Paul speaks of 'praying in the Spirit' (v.14, cf. Rom 8:26ff); John Sherrill gives the example of an Indian girl praying for the safety of the church in Libya—in Arabic1. Then there is 'singing in the Spirit' (v.15b) and 'praising in the Spirit' (v.16a cf. Acts 10.46). As expressions of prayer and praise, which God understands, these are quite valid, but they cannot be shared by anyone else. Hearing them is hardly better than being with someone on a good drug trip—you cannot join in. In this respect, the language of ecstasy is no more suitable a vehicle for worship than the Latin language (cf. Article xxiv), or for that matter the language of Coverdale.
Paul expands on the disadvantages of tongues by means of three illustrations: from music (v.7), from warfare (v.8) and from ordinary communication (vv.10f). Punches which only land in the air, whether verbal or physical, win no boxing matches (v.9, cf. 9.26).
As a gift for use in the congregation, with prophecy the possibility of the verbal punch winning the spiritual battle is at least open. For when a man prophesies, he is talking to men (v.3).
(b)	Tongues benefits the speaker, while prophecy benefits the
whole congregation (vv.3b-6,12).
The reason why effective communication within the congregation, and therefore intelligibility, are important, is that this is how the congregation is built up: and Paul has emphasized in chapter 12 that the gifts are all given to benefit the body. The key expression in this connection in chapter 14 is 'building up', which occurs seven times. Tongues can build up the


1 p.44.
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individual (v.4a—NEB is good for), but it is prophecy that builds up a Christian congregation (v.4b)1; and the rest of the uses of this key expression are connected with the upbuilding of the community so that it can function as a mature body (e.g. vv.5,12). (Note that here, like spirituality, edification is assumed to be primarily a corporate, not an individualistic, conception).
A prophet's words have power to build, because they stimulate and they encourage. If it is right to make a clear distinction between these two words, then stimulate will refer to will and actions, encourage to attitudes and emotions2.
It is through this gift, and not through tongues, that the Spirit does his work of bringing home to us what he expects of us and intends for us 'If we are in our right mind, it is for you' (2 Cor. 5.13b). It is prophecy that edifies the congregation.
(c) Tongues involves the Spirit all right, but prophecy involves the Spirit and the mind (vv.13-15).
If I use ecstatic language in my prayer, the Spirit in me prays, but my intellect lies fallow (v.14). The RSV here prints 'spirit' with a small s, and seems then to understand 'my spirit' as a non-rational part of me that can be set over against 'my mind'. But Paul's use of 'spirit' elsewhere does not correspond to this: a man's spirit is his conscious self, implicitly including his mind.3 Here, then, he cannot be setting a man's spirit over against his mind; we must follow the NEB 'the Spirit in me prays'4. In tongues, the Spirit really is praying or singing or praising (vv.14ff) through me, but my mind is by-passed.
Now as the Bible understands man his mind is not all-important—his body, his sub-conscious, and so on are equally essential parts of this God-created nature. Nor is his mind an unfallen aspect of him. But his mind is important, indeed its renewing is a key to the renewal of the whole man (cf. Rom 12.25), and it is that aspect of him that provides his primary point of contact with God himself. Contact with the rational God normally involves the mind; hence the considerable stress on the word, on logical exposition of the truth, on knowledge, in Scripture. In fact, any form of spirituality that ignores the mind, whether tongues or forms of mysticism,
1	Hollenweger, p. 343, also speaks of the value of tongues to the congregation as a whole,
however.
2	The two words come together again in Phil 2.1.
3	In 2.10-16 a man's spirit seems close to what we might call his self-consciousness,
or just his self (cf. 2.11), not something that excludes his mind; indeed at the end of the
paragraph (2.16) Paul switches from speaking of the Spirit of God to referring to the
mind of the Lord (in introducing an Old Testament quotation) without seeming to
intend any great difference in meaning. Indeed, in 16.18 the NEB translates the word for
spirit simply as 'mind'—which may be over-explicit, but at least what is meant here too
must include the mind.
4	It is however striking that Paul says, literally, 'my Spirit'. The passage needs to be
related to those where 'spirits' (plural) are spoken of (vv.12, 32 here, also 1 Jn. 4, Rev.
1.4,1 Kgs. 22), and understood as referring to the particular manifestation or representa
tive of the one Spirit who is concerned with me.
5	Written, as Sweet, p. 255 (following Cranfield) notes, at Corinth; cf. also the end of
Rom. 12.1 in this connection.
19
THE CHURCH AND THE GIFTS OF THE SPIRIT
seems to be not quite fully human. Perhaps this is part of the reason why Paul thinks that the Corinthians are being childish in so emphasising tongues (v.20). The trouble with tongues is that it involves less than the whole person praying—only his subconscious, in fact, as we might put it. It is not a more direct form of prayer than that involving the mind; it is a less complete form of prayer.
If, then, there is a gift (and prophecy is such) that involves the divine Spirit working directly on and through man but working through his mind rather than independently of it, then that is better. I will pray as I am inspired to pray, but I will also pray intelligently. I will sing hymns as I am inspired to sing, but I will sing intelligently too (v.15)1.
We ought to note again however that this alternative that Paul prefers is not simply identical with what non-Pentecostals have conventionally conceived of as preaching or praying—that is an activity in which my mind takes the initiative in forming a prayer or a message. The formulating of the message or prayer does not involve the mind, it is received from the outside; but the mind is active, as it is not with tongues, in the receiving and accepting of it.
(d) Tongues won't lead a man nearer Christ, prophecy will (vv.16-25)2.
Paul can imagine a situation in which uninstructed persons or unbelievers (i.e. 'unbelieving outsiders'3) should enter the assembly (v.23)—presumably the same celebration of the Lord's Supper as is referred to in ch. 11. He hopes they might come to fall down and worship God, crying 'God is certainly among you' (v.25), in fulfilment of the O.T's. expectation that the world will be attracted to the people among whom God is manifesting himself (Is. 45.14, Zech. 8.23) (Note that, while indrag is no substitute for outreach, the Bible itself emphasises indraw). But if the assembly's worship is to be at the same time its effective witness, it needs to be orientated to those who are attracted from outside. This seems to rule out tongues: for if the whole congregation is assembled and all are using the 'strange tongues' of ecstasy, and some uninstructed persons or unbelievers should enter, will they not think you are mad? (v.23). Worship may be very meaningful to its participants, they may love 1662, but if it leaves the outsider puzzled, cold, or contemptuous, it's condemned. Suppose you are praising God in the language of inspiration: how will the plain man (the 'outsider' again4) who is present be able to say 'Amen' to your thanksgiving, when he does not know what you are saying? Your prayer of thanksgiving may be all that could be desired, but it is no help to the other man (vv.16f)—and it is his needs and opinions
1	It is not impossible that the gift of prophecy would be understood to include prayer
and praise, as in the O.T. in such cases as Jeremiah and Isaiah 40-55, respectively.

2	The interpretation of this section is notoriously problematic (cf. Sweet's article).
But the contrast being drawn in vv.23ff is clear enough and I take these verses as the
basis for interpeting v.22 (of which they seem to be explicitly an explanation—note the
So at the beginning) and v.16 (since the same key word occurs there as in v.23—
translated by the NEB 'plain man' and 'uninstructed person' respectively).
3	Barrett.
4	See note 2 above. Alternatively it might refer to an ordinary Christian who cannot under
stand the message. In this case verses 16-19 will belong with vv.3b-6.
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which are the real yardstick for the evaluating of ministries1. These 'strange tongues' were never designed to be the means of impressing people and drawing them to Christ, of encouraging the nascent faith of such outsiders, they are not intended as a sign for believers2. After all, when God in Isaiah's day spoke through men of strange tongues and by the lips of foreigners (i.e. Assyrian oppressors), this was a sign of judgment, not an invitation to faith—they will not heed me, says the Lord (v.21). Similarly, when God gave the gift of tongues to the first Christians, as such it produced only perplexity and contempt (Acts 2.13)3.
Tongues, then, tends to make people unbelievers, in that (like the parables) it confirms them in unbelief. On the other hand, prophecy is designed not for unbelievers but for those who hold the faith4 (v.22b), in that it draws them from unbelief to faith, from sin to repentance: if all are uttering prophecies, the visitor, when he enters, hears from everyone something which searches his conscience and brings conviction, and the secrets of his heart are laid bare (vv.24-25a)5. The prophetic word of God is the very means by which the Spirit fulfils his ministry of conviction and conversion (Heb. 4.12f, Jn. 16.8-11). It is this declaring of the truth that wins people, not the laying on of a Christian spectacular (whether in imitation of the cults or of show business).
The value of tongues to the individual (14.1-25)
Paul, then, is essentially negative in his evaluation of tongues in relation to the congregation. But he makes it clear that this does not mean total rejection of the gift. Thank God, I am more gifted in ecstatic utterance than any of you, he says, and I should be pleased for you all to use the tongues of ecstasy (vv.18, 5a); we should not try to explain away these expressions of appreciation.6 Paul in fact makes clear why he places a certain value on tongues.
1. Tongues really is a way of talking with God (v.2). Something of its rationale has been explained in commenting on 12.10 and 14.2. While the fact that the words cannot be understood by men is a reason for playing down the use of the gift in public, this fact is less of a disadvantage when the gift is used in private, for God, to whom prayer or praise in tongues is addressed, can understand them.
1	So E. Schweizer, Church Order in the New Testament, London (1961), p. 185 (22f).
2	Paul uses the present participle, which it might be right to translate 'for those who are
coming to faith'—cf. Hering.
3	Paul may be alluding to the use of the text from Isaiah to explain this rejection of
Christianity by the Jews.
4	Or, 'those who are coming to faith'.
5	I think that the meaning of v.22b is explained by vv.24f, as that of v.22a is explained by
v.23. The NEB perhaps takes Paul to be saying that prophecy, not tongues, will
enable Christians to grow—again, as in vv.3b-6.
6	cf. Sweet, pp. 240f, 255
4	 
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2.	Tongues really is good for (RSV 'edifies') the speaker (v.4). A
Pentecostal  psychologist explains this by suggesting that 'when the
believer "prays in tongues" the ego and superego are circumvented and
by-passed. Since the spiritual message cannot be rationally understood,
there can be nothing in it to offend or threaten the self-protective or
self-enhancing role of the ego. Thus the person can be made to come to
grips spiritually with aspects of himself that might be too shameful, novel,
or unacceptable otherwise'1. Tongues thus seems to fulfil a function not
unanalogous with that of art or music for some,  psychoanalysis for
others, as a means of self-expression and release.
3.	Tongues really is thus a way in which a part of me, namely my sub
conscious, can relate to God. It is not a higher, but a lower, form of prayer
(v.14)—but it is a real form of prayer. It is neither the key to holiness nor
the peak of spiritual achievement (as the Corinthians show)—but it may
be a valuable feature of elementary and basic Christian experience, a real
blessing from God at that level.
But while granting this value of tongues to the individual, Paul adds that even in connection with the individual's use of the gift he should seek the gift of interpretation (vv.13ff). As with painting or psychoanalysis, the individual will gain from coming to understand what he is giving expression to. His mind is a key part of his person and should be involved in his prayer.
The consequences that follow (14.26-40).
Paul comes to the conclusions that he wishes to draw from the principles he has expounded—and he is never afraid to be directive and specific in his advice. What do the Corinthians need to bear in mind in ordering their worship?
1. All may contribute. He assumes that each member of the church has his part to play in its worship (v.26). We note again that the notion that this should be even primarily the work of one man (even as far as the ministry of the word is concerned) is not so much as entertained; nor are gifts confined to a hole-in-the-corner midweek meeting for keenites. Part of the importance of Pentecostalism lies in its taking these principles seriously. The Pentecostal church meeting has been described as pew-centred ... in contrast to generally pulpit-centred Protestantism and altar-centred Catholicism' (and, one might add, to choir-centred Anglicanism). The Pentecostals are concerned, as one put it, that "we never reach the point where our congregations are composed of on-looking spectators rather than participating worshippers".'2 Seeing mainstream Protestantism this way, they can imagine Paul, visiting a Protestant church, being offended first of all 'by the silence of the church in prayer and worship'—'that one person alone out of the congregation appeared to be the active agent in the worship service instead of the variety of gifts which resides in the congregation being granted the opportunity of unfolding'.3
1	Harry Goldsmith, The  psychological  usefulness of glossalalia to the believer,  in View, 2, Los Angeles (1965), p. 7. M. T. Kelsey, Tongue Speaking, London (1965) gives a parallel Jungian account. Hollenweger, p. 344, applies this to the congregation—tongues can function as a form of group therapy.
2	Bruner, p. 132, quoting D. A. Womack.
3	Bruner, p. 136, quoting Karl Ecke.
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Five gifts are mentioned here (presumably again fairly randomly)—the contributions might include ecstatic utterance, its interpretation, a revelation (cf. Gal 1.12, 2.2, Rev 1.1—it seems difficult to distinguish this certainly from prophecy and the expression of wisdom or knowledge mentioned in 12.8), some instruction (i.e. the exercise of the non-ecstatic gift of teaching), a hymn (presumably not just the choice of a number but a creative expression of praise—note how praise is an expression of the Spirit's fulness according to Eph 5.18ff).
2.	All ... must aim ... to build up the church (v.26d). It is for this
reason that severe limitations are placed on the use of tongues, which is in
deed forbidden where there is no interpretation (vv.27f)—it will waste the
church's time and repel outsiders. Even prophecy is subject to the law of
diminishing returns, there is no point in multiplying prophetic words—
this may only be self-indulgence on the part of the prophets (v.29).
The same may be true of self-indulgent preachers; they too may end up
in fact failing to edify the church.
3.	All must control themselves. The God who inspires prophets is
not a God of disorder but of peace (v.33 cf. v.40), not one who so
takes hold of men that they lose control of themselves (v.32). Thus if the Spirit seems to begin to speak through someone else as you are speaking it is for you not to shout louder but to shut up (v.30). You cannot just do as you feel led. Not, however, that Paul wants a peace that is soporific—indeed he will be glad for all to prophesy, as long as it's one at a time (v.31). His implicit denial that all are prophets (12.29f) perhaps indicates that this is hyperbole (as 14.5 might also be); or he may distinguish between the permanent possession of the gift of prophecy which makes it appropriate to call a man a prophet1, and the occasional exercise of the gift which might be open to all.
There is another tension with what he has said earlier in his succeeding remarks about women (vv.34f), who have previously not been forbidden to pray or prophesy as long as they keep their heads covered (11.5). Perhaps they were responsible for most of the disorder and/or were inclined to argue. In any case, Paul warns against the danger of liberty becoming unseemly2 (cf. 13.5).
4. All must take account of Christians elsewhere. Though formally independent of them, the Corinthians ought not to forget that there are churches elsewhere—both the original sending church and a multiplicity of receiving ones (v.36). They would be rash to assume that they were right and the rest of the world wrong. One might infer that we need to consider our approach to things in the light of that of African churches, and not just vice versa.
1	not vice-versa!
2	On this difficult passage see e.g. E. Schweizer, Neotestamentica. Zurich  (1963),
p. 336.
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5. All must recognize an apostle's authority: otherwise, they will not be recognized (vv.37f). One check on prophecy, one basis on which true may be distinguished from false, in both Old and New Testaments, is whether it fits what we already know of God's truth through God's men (cf. Dt 13). We know that Paul is the apostle entrusted with the truth of the Gospel; a prophet who contradicts him is self-condemned.
6. All should give scope to the Spirit. The Corinthians are to be eager to prophesy and not to forbid ecstatic utterance (v.39). It has
sometimes been maintained that Paul would have liked to forbid tongues altogether but daren't; but such hesitation would hardly be in keeping with the Paul we know elsewhere. It seems more likely that he is in fact striving not to over-react against the Corinthians' excess; to attempt a balance that gives tongues its place but avoids its overemphasis.
To those of us who find the atmosphere of Pentecostalism, whether Corinthian or modern, strange and perhaps frightening, this talk of balance is very congenial. We can emphasise the danger of excess and disorder and thus miss the fact that our real danger is not disorder but deadness, not going to excess, but stifling inspiration (1 Thess. 5.19). 'In an over-cerebral community [Paul's] attitude might be different from that in one which valued the irrational'1. It is possible to be 'drunk with thinking' and for this to be a way of avoiding God2. We need to be open to the Spirit's gifts to us as individuals; and also as congregations. Here in particular the clergy can stifle inspiration by their strict control and domination of the church's worship. In seeking to solve the problems of the Corinthians' worship, in the way they behaved at the Supper and in the way they exercised their gifts, it does not seem to occur to Paul that the answer is clerical control. Clerical control can purport to be a safeguard for order but in reality be a safeguard for the clergy's own status and significance. We need to be released by the Spirit ourselves from the need for such props, so that we can then release the Spirit and the congregation, allow gifts to emerge and rejoice in their exercise. When this happens, we will find ourselves needing the kind of regulations for the sake of order that Paul enjoins here; but our first need is to give scope to the Spirit.



1	Sweet, p. 256.
2	Tugwell, p. 71.
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