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In the final, focus on the passage—just a brief paragraph on the setting 

Provide a translation that indicates how you understand the passage

Make first 6:1-10.

Make last 61:1-9

Entitle Hebrew with your name. Attachment
Sorry if the instructions are confusing.  Here is another attempt.

1. By Friday night you post the "English" homework (this week, on Isaiah 1-12)
2. By Monday lunchtime you email your Hebrew homework to me (this week, on Isaiah 6)
3. By Monday class time you comment on the "English" homework which your colleagues have posted (this week, on Isaiah 1-12)
4. You don't have to comment on your colleagues' Hebrew homework.
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Course Description
John Goldingay’s contact information

Office: Payton 213.  626 584 5609
Home: 111 South Orange Grove Boulevard, # 108.  626 405 0626.  johngold@fuller.edu. 
Faculty Assistant: Hannah Kelley.  304 3701.  Payton 216.  hannahkelley@fuller.edu.

Office hours: Monday 5.00-6.30 (I can see you for happy hour at McCormick’s if you would like)

Wednesday 11.00-12.00   

Thursday 5.00-6.30 (or for happy hour at McCormick’s).

Please call 626 405 0626 to arrange one of these times or another time.  Or feel free to talk to me after class (but not in the break as I need to rest my voice).  

Call me John if you can, but anything else is fine if you can’t manage a Christian name.

The course will make use of Moodle, Fuller’s online course management system.  Go to Portico, then to “my courses,” then click on “Moodle.”  I will sometimes communicate with the class by posting news to the Moodle course site, and these postings will then be automatically emailed to your Fuller account (I cannot custom-make e-addresses for messages – you need to get your Fuller messages to forward to your regular account if necessary).
The TA:
Jason Anthony Riley jasonriley@fuller.edu.  You can talk to Jason about how to write the papers, and I especially encourage you to do that if you know you do not find it easy to write papers.  Note that the ESL program and the Writing Center offer help in writing papers in good English (see the Student Handbook).
1  Course Description  

The course involves reading Isaiah section by section and studying ten passages each of about ten verses in Hebrew. 

2  Course Learning Outcomes 

To complete the course successfully, students will have demonstrated that they have gained some grasp of the different sections of the book, developed their skill in understanding Hebrew and in analyzing and exegeting particular texts, seen ways Hebrew helps them understand the text, reflected on how Isaiah is both a book located in history and also words from God, and considered how the book relates to faith and life.

3  Assignments and Evaluation

These are the same whether you are registered for a grade or taking the course pass-fail.

(a) Preparation homework notes for the 8.10 class (18 hours)
These are the pages in the course notes headed “Homework Questions.”  They are usually designed to take about two hours per week, thus 18 hours over the quarter.  Write 200-250 words per page (that is, 400-500 words for the usual homework that requires you to turn in two pages).  

Each week you post your homework by 11.00 p.m. on the Friday before the class.  To post your homework, log into Moodle and click on the course number.  Look for the appropriate homework assignment heading and click on it (e.g., “Homework 2”).  Note that it will be listed under the week in
which you do the homework. Use your name as the title for your post (not “Homework 2” because that would be everyone’s title).  Post by copy and paste, not by attachment.
Accessing library databases in connection with homework

· Go to the Fuller Library webpage:  http://www.fuller.edu/library/.  Click on “Online databases.”  

· For dictionaries and commentaries, under “Theology and Religion” click on iPreach.  

· For articles, click on “ATLA Religion” and on the following page click on “Basic Search.”  

· On that page type the article title (e.g., “Costly Loss of Praise”) into the search field next to the tab that now shows “Find.”  Hit “Search.”

· If you get a choice, look for the right item and click on the link that offers you full text. 

(b) Participation in on-line discussion groups (4.5 hours)

After11.00 p.m. Friday and before 9 a.m. on Monday you look through the homeworks for that week posted by other people in your group (you will be able to see only your group’s posts) and make comments on most of them.  Put your comments underneath the other person’s homework by clicking “reply” to their homework post.  You spend 30 minutes doing this and write at least 100 words altogether.  Some comments can be short (along the lines of “this is a good point” or “I don’t understand this” or “this is an interesting idea but what is the evidence?”).  Some should be more substantial.  It’s fine to add to other people’s comments or respond to people’s comments on your homework, and all this would count towards your 100 words.  You can be critical, but don’t be disrespectful or nasty; remember that written comments can come across more harshly than spoken comments.  
(c) Grading of preparation homework
The TA grades the homework and comments and posts the grades on Moodle, and also gives me a list of the questions you have asked in the homework. On that basis I decide on some of the topics to cover in class.  We do not treat your homework as if it is a paper—notes with bullet points are fine.  We look for indications that you have
carefully read the material set

thought about its significance

shown you have an inquiring, inquisitive mind

To give you feedback we give you one of these grades
Outstanding (A): particularly thorough and perceptive
Good (B): thorough and perceptive
Satisfactory(C): okay
Unsatisfactory (F): seriously incomplete or thin.
A very good homework can compensate for thin comments or vice versa.  As long as you get at least C for the work as a whole, you pass for that day’s work. If the TA thinks your homework is F, I will also look at it to see what I think. The grading is purely for your feedback; I do not take it into account in generating your grade for the course.  You simply have to pass (that is, get “Satisfactory”). Don’t worry about any percentage record you see on Moodle – that’s generated automatically and I don’t take any notice of it.  If you have any questions about the grading of your posts (such as, you wonder why you got a particular grade, or there seems to be a delay in the grading), then contact the TA.  You can contact me if you can’t get a question resolved with the TA.
(d) Hebrew homework for the 6.30 Class (49.5 hours)

You also do an average of 5.5 hours Hebrew homework for each class.  For each week you produce a word-for-word English translation of the text for that week.  The object is not to provide an elegant version that could be used in church but a working version that shows how the Hebrew itself works.  (Looking up the words in a parsing guide and copying the NRSV or TNIV will not achieve this!)  See paragraph (i) which follows, which gives an example of such a translation.  If necessary you can insert square brackets to indicate words you have added to make sense and/or add some notes to make clear how the Hebrew works if you wish, as I have in the example.  You can include alternative translations if the Hebrew can be read more than one way.  
If you have time, you can look at the treatment of the passage in one or two of the recommended commentaries.  

Email your translation to johngold@fuller.edu (don’t post it) by 12 noon on Monday before class so that I can look at it before the class. Before or after the class I will grade it and return it to you.  The average of your grade for this Hebrew homework will decide 50% of your grade for the course.
(e) What If You Have a Crisis or If You Miss Doing the Homework or Miss Taking Part in the Group or If You Get a Fail?

There are no extensions for this schedule except in case of something unforeseeable and out of your control such as illness.  In such a situation, e-mail me about the Hebrew or the TA about the other preparation.  If (for instance) you are out of town for the weekend, you must still post your homework and your comments in accordance with the schedule.

Unless I have accepted an excuse such as illness, if you are late in posting your homework or comments, or in turning in your translation, your final grade for the course is reduced by .05 each time (e.g., 4.0 becomes 3.95).  If your work is more than a week late and I have not excused you, that counts as not turning it in at all.  
If you do not post your preparation homework or turn in your translation, or do not fulfill the comment requirement, or you get a fail for a particular week’s preparation homework or comments or translation, your grade for the class is reduced by .1 (e.g., 4.0 becomes 3.9). 

If you fail (or do not turn in) preparation homework or translation or the comment requirement more than once, you fail the class.  

If you fail a week’s preparation homework or comment, you may resubmit it directly to the TA within one week of receiving the fail grade; if it then passes, it is simply treated as if it had been late. Likewise if you fail a week’s Hebrew homework, you may resubmit it directly to the me within one week of receiving the fail grade; if it then passes, it is simply treated as if it had been late. 

(I am sorry that some of these rules are legalistic; most of you won’t need to worry about them but I have to think out how we deal with marginal situations.)

(f) Exegetical Paper (4-5 pages, 2500-3000 words) (20 hours)
Choose a passage from the ones we are studying, or from elsewhere in Isaiah (about ten verses; run your choice by me if it’s not one of the passages we study in class).  Write a paper following the agenda set by paragraphs (g) – (k) which follow.  This doesn’t mean your actual paper should follow the order specified on those pages – that’s only an order for doing the work.  Include a translation that shows you understand how the Hebrew works, some notes if necessary to clarify that you do understand how the Hebrew works. Include only a paragraph on the passage’s setting. Include a statement of the point or purpose or aim of the passage. In one sentence, what difference was the passage designed to make to the people it was addressed to?  How was it meant to affect them and change them? To that end, what is its theme – in one sentence? In light of all that, what is its significance for you and for your church today? Then, how do the different parts of the passage contribute to the exposition of the theme and the achievement of the aim? I have no prescription regarding numbers of secondary sources and references.  Put the focus on you yourself studying the scriptures.  When you have done that work, then read some commentaries or other books to see if you learn extra things or catch mistakes in what you have drafted.  But don’t read the other books before doing your own work.  And if you learn nothing from the other books, don’t worry about not referring to them.  Many references do not turn a B paper into an A paper, and lack of references does not turn an A paper into a B paper
When you are looking for books to use, beware of (for instance) things you find in the public library, or on the internet, or on a friend’s bookshelf.  While you may find great resources that way, you are more likely to find things that are odd and misleading, and you may not know enough to tell the difference.  Using sources you find yourself is quite likely to mean a poor paper and a poor grade.  Use things in the bibliography in this syllabus.  If you find something that looks OK but does not appear here, email me to task what I think of it.  If you want to use internet resources, then use ones that appear in this syllabus (especially things on iPreach).  The internet is especially full of rubbish…

In keeping with the paragraph in the Student Handbook, use gender-inclusive language.  Use single space.  Use good English; if English is not your first language, get a native English speaker to edit it.  Do not use endnotes—either use footnotes or put references in brackets.  Put a bibliography at the end.  

Email your paper to johngold@fuller.edu by 11.00 p.m. on Friday March 22nd (don’t post it).  Give your paper the file title “Yoursurname.Isaiah.”   Put your name, the paper title, and the course number (OT 506) on the paper itself.  
In grading, I look for 
· your comprehension of the Hebrew text of the passage

· your interaction with the passage
· your use of insights from elsewhere (e.g., classes, books)
· your understanding of the issues
· your intellectual engagement and critical thinking
· your personal reflection in light of your experience
· the structure of the paper and the clarity and accuracy of your writing 
An “A” paper will be thorough and perceptive in those ways – good on all fronts or brilliant on some.  It will probably say something I have not thought before.

A “B” paper will be satisfactory in those ways, or it may have some very good aspects but some poorer ones. It will show hard work and understanding but not necessarily originality.

A “C” paper will be deficient in a number of fronts in a way that is not compensated by other strengths.

An “F” paper will be seriously deficient on a broad front.

If your paper is less than 2500 words, I reduce its grade unless it is remarkably good and I reckon that more words would have been unnecessary.  If it is over 3000 words, I don’t reduce its grade but I don’t make comments on it.  (The 2500/3000 includes notes but not bibliography.)
I comment on the paper (using the “Comment” facility in Word) and return the paper electronically.  Using MS Word you can see my comments if you go “Alt-View” then “Reading Layout.”  If you can’t see the comments, check that “Markup” is highlighted.  If you don’t have MS Word, you can download software to enable you to read the comments from http://www.microsoft.com/downloads/details.aspx?FamilyId=95E24C87-8732-48D5-8689-AB826E7B8FDF&displaylang=en or from  http://www.winfield.demon.nl/.

If you turn in the paper before the deadline day, I will try to grade it within three working days.  Then if you do not like the grade and wish to revise it and turn it in again, you can do so.  The deadline for resubmission is also 11.00 p.m. on March 22nd.  If you turn it in on the deadline day, I will grade it within two weeks.  If you have not received it back within those time frames, you can ask me whether I have received it. 

Because the turn in date is the last day of the quarter, I am not allowed to give you an extension beyond that date.  If you have a crisis such as illness that means you cannot complete the paper in time, you must take an Incomplete (you can still then turn in the paper a few days late – you do not have to wait until next quarter to turn it in).   

There is a file of previous A-graded papers on Moodle.
(g) Preparing Hebrew for Class/Writing Your Exegetical Paper

1. Identify the form of each word (parse each word). You needn’t include all this information in your Hebrew homework or exegetical paper but it should be clear from the paper that you have done it (see # 2 below). You can use a parsing guide, but make sure you know why the form of the word is what it is.

2. Make a word-for-word translation that gets behind the English versions and shows how you got your translation out of the Hebrew and how the words fit together.  It should be clear from this translation that you can parse the words, but include the parsing for words where this is not obvious.

3. List the places where the Hebrew is more subtle than you would think from the translations

4. Note places where there is some significance in the Hebrew word-order compared with the English translations, which enables you to see more of what the passage means  

5. Note what theologically important or rich words are there, and what is their meaning. You may find help in reference books such as the Theological Lexicon of the OT, the New International Dictionary of OT Theology and Exegesis, and the Theological Dictionary of the OT.
6. Note places where the Hebrew words look or sound similar to each other and make links that you would not see from the English

7. Note places where the Hebrew is more difficult or obscure than you would realize from the English
8. Note places where NRSV/TNIV/CEB and your other translation vary in significant ways from each other and see how this is related to the Hebrew.  Does it mean the words don’t really have English equivalents or that the Hebrew is ambiguous or that it is difficult to provide an idiomatic English translation or that some translations are adding things or omitting things or that there is a textual uncertainty?
9. If you have time when you are doing your Hebrew homework, look at what some of the recommended commentaries have to say on the passage.  In your paper, you must do that.

10. Stand back and ask about the passage as a whole.  What is the big picture here – the forest as opposed to the trees, the whole as opposed to the parts?  Don’t let your study be merely a collection of details.  In doing your Hebrew homework, if you have time you can go on to do the study of the passage as a whole described on the pages that follow, on “Studying a Text.”  In your paper, you must do that.
(h) Studying a Text

These notes incorporate some ideas about manuscript Bible Study from InterVarsity workers Shannon Lamb and Una Lucey.  Although I express them linearly, in practice, you will keep going backward and forward.  This list is merely logical.  
(1) Begin by praying that God will open your eyes to the scriptures and meet you during this time.
(2) Then ask some of the questions that follow. 

(3) What is the thrust of the passage?  Can you express in a sentence its theme and aim?  What was it trying to do to people?  For instance, one might say that Psalm 147’s aim is to encourage people to worship God with enthusiasm, because of who God is and because of what creation is.

(4) What is the structure of the passage – i.e. what are the elements that contribute to the thrust you have described?  What are the different points the passge makes, and how do they contribute to the whole?  The structure might be linear (see Psalm 107) or it might be like the petals of a flower (see Psalm 119) or it might be a spiral (see Psalms 42-43).  

Note that the aim is analysis not merely summary of the content – you’re trying to get inside its thinking. To avoid being impressionistic and missing the text’s own point, look for objective marks of structure such as 

· changes in forms of speech (past verbs, present verbs, imperatives), 

· uses of link words such as “for”, “therefore”, “then”, but, so that

· changes in the subjects of verbs (I/we, you, they)

· changes in the subject matter

If you can’t see a structure (I can’t see one in Psalm 72), what is the structure of the thinking in the passage?  What is its underlying theology, and how do the elements of that relate to each other?

(5) Give a title to each of the sections you have discerned.  Mark all the repeated words, logical connectors, and laws of composition.  Note the repeated words from other passages.  Note any new elements in the passage.  A new emotion or theme is an important piece of the puzzle.  Write down your questions in the margins
(6) What are the passage’s emphases?  Look for words that recur (e.g. “good” in Genesis 1), or different expressions for approximately the same idea (e.g., “worship,” “praise,” exult”), or opposites (e.g. “remember” and “forget”).
(7) Look for the way it makes its points.  For instance, does it 
· use comparisons (an image will often express something concretely and vividly)?  

· or spell out its generalizations in particulars? – e.g., Psalm 23 moves from “The Lord is my shepherd” to how that works out (pasture, water), which helps you see the point of the image

· or move from particulars to generalizations 

· or move from stating an idea or relating an event to explaining its meaning?  

· or move from cause to effect or from effect to cause or from an act to its aim? 

· or ask rhetorical questions?

(8) What do we learn from the place of the passage in the book where it appears?  What does this context tell us?

(9) Do we know anything about the historical, cultural, or social context to which it was addressed?  Are there any matters it mentions that you need to look up in a reference work?

(10) What questions does the passage raise for you?  Try to make them questions that help you get inside the passage some more – “friendly” questions you would like to ask the author of the passage.  Be concrete and specific.  Think through two or three possible answers for each of your questions and look in the passage for evidence for each option.
(11) Does the passage say anything that contrasts with

· something a pastor said in a sermon once

· your sense that “God wouldn’t do/say that.”

· things you are comfortable saying to God

· what you have always reckoned must be theologically true.

If so, do think the question through again, but none of those are evidence for what scripture actually says, here or elsewhere.
(12) What implications does the passage have for (e.g.) worship/mission/spirituality/the nature of the gospel/ what we believe/ethics/pastoral care/seminary life/what you do for the rest of your week?  In other words, look at the passage in the light of other subjects you are studying, other issues that interest you, Christian service or secular work you do.  Remember that a clue to seeing how scripture applies in fresh ways is to think about application to the church or community not just to the individual.

(13) Look up the passage in a commentary or two, and perhaps in some other work available to you which might help you with regard to the passage’s meaning and its significance for us, including word dictionaries.

(14) Ask if there is anything you have learned which makes the Bible worth reading – anything that confronted you rather than simply confirmed what you already thought.  If not, start again?

(i) A Sample Literal Translation: Isaiah 41:8-14

What this translation tries to do is translate as literally as possible, consistent with making sense.  Where I need to add words to make the sense clear, I put them in square brackets.  I put comments at the bottom to clarify points, and also give a word-for-word translation for where I had to translate non-literally.

8 
But you [are] Israel my servant,


Jacob whom I chose,


The seed of Abraham, my friend,

9 
[The one] that I took hold of from the ends of the earth

And called you from its corners,


And I said to you, “You [are] my servant”:

I chose you and I have not rejected you.

10 
Do not fear, because I [am] with you.


Do not be afraid, because I [am] your God 


I have strengthened you and I have helped you,


Yes, I have upheld you will my righteous/faithful right hand.

11 
There: they will be shamed and disgraced,


All who contend with you.


They will become as nothing and will perish,


The people who strive with you.

12 You will seek them but you will not find them, 


The people who struggle with you [literally, “the people of your struggle”].


They will become as nothing and as naught,


The people who battle with you [literally, “the people of your battle”].

13 
Because I [am] Yhwh your God,


The taker of your right hand,


The one who says to you, “Do not fear,


I have helped you.”

14 
Do not fear, worm Jacob [literally, “worm of Jacob”],


Men of Israel.


I have helped you


(declaration of Yhwh)


And the holy one of Israel [is] your restorer/redeemer.

Comments on the translation:

Vv. 8-9 and 13-14: the “are,” “am,” and “is” could be put in varying places or omitted.

Vv. 8-9: translations vary over whether they translate the qatal verbs as aorist or perfect.  I have translated them all as aorist for consistency.

V. 8b: literally, “Jacob that I chose you.”

V. 9a: literally, “that I took hold of you.”

Vv. 10, 13, 14: the qatal verbs look as if they refer to the present or future but I have translated them as past in keeping with the usual meaning of the qatal.

V. 10d: literally, “with the right hand of my righteousness/faithfulness.”  Some translations have words such as “victorious” for “faithful/righteous.”  This reflects the difficulty of translating the word sedeq, which suggests something like doing the right thing by the people with whom one is in a relationship. 
V. 11d: literally, “the people of your strife.”

V. 14b, “men of”: the meaning of this word seems to be uncertain.  TNIV has “little Israel.”  NRSV emends to a word for “insect.”

V. 14e: NRSV has “your Redeemer is the Holy One of Israel.”  I have assumed the usual word order in which the subject comes second.  The word go’el (restorer/redeemer) denotes a member of your family who has resources that you do not have and uses them for your benefit when you are in need.
(j) A Sample Study of a Passage as a Whole: Psalm 147

[Three times the Psalm urges us to praise God.  But why should we?  Three times it goes on to give us the reasons, and three times it refers to creation in doing that.  The threefold structure of the Psalm thus gives you the structure for a sermon—it has 

· three invitations to worship

· three reasons for worship (though the reasons in vv. 13-14 overlap with those in vv. 2-6)

· three appeals to aspects of God’s work in creation that provide backup for the reasons.]

1 Praise the Lord—because God is one who gathers the outcasts and heals the broken (vv. 1, 2-6)

Outcast/broken—sometimes how we are inside even if we look fine on the outside?

How many people in our society are also outcast/broken on the outside.  This sets an agenda for us, because if God is one who gathers the outcast and heals the broken, so are we called to be.  A criterion for evaluating political parties.  [The sermon was preached at the end of the conventions season]

How do we know God can do that?  God is sovereign in the cosmos (vv. 4-5).  Some of Israel’s neighbors thought the stars decided what happened in the world.  But who controls the stars?  Israel’s God.

2 Sing to the Lord—because God is one who loves people who revere him and hope in him (vv. 7, 8-11)

God is not impressed by the humanly impressive (v. 10).

God responds to people who revere (not fear) him and look to him in hope (v. 11).

Another important insight in election season.

How do we know God does that?  Look at the way God cares for and responds to wild animals and birds in their helplessness and vulnerability (vv. 8-9)

3 Praise your God—because God is one whose word runs swiftly (vv. 12, 13-20)

His word runs swiftly (v. 15)

Two images combined.  

· The word of a powerful person is effective—God is like that.  

· When a powerful person sends an aide to do something, that person runs!

He declares his word to his people (v. 19)

They are in a position to understand what he is doing in the world and to embody his vision for the world (cf. vv. 13-14)

If only we did!  How do we know that about God’s word?  Look at the effect of his word in nature.  He sends out his word (v. 18): see what it does (vv. 15-18).  That gives us grounds for encouragement about what God still do through his people.

So how good it is to sing praises to our God!
(k) A Briefer Sample: Isaiah 40:12-31

1. The prophet’s problem: people’s sense that Yahweh will not or cannot restore them (40:27)

2. The prophet’s solution: people need to see that compared with Yahweh as the world’s creator, the entities that the people are inclined to be overawed by are nothing.  That applies to
(a) The nations (in the context, Babylon, the superpower) (40:12-17)
(b) The nations’ idols (40:18-20)
(c) The nations’ leaders (40:21-24)

(d) The heavenly beings the nations acknowledge (40:25-26)

3. In light of that, the prophet’s aim (40:28-31)  

(a) to get people to wait expectantly for Yahweh to act
(b) thus to gain new strength in the meantime

4  Policies

(a) Attendance at classes 

You must attend all classes.  After class, take the attendance “Quiz” on Moodle by checking “true” – that you were there.  If you have to miss a class, don’t check “false,” just leave it blank.  If you have to miss class because of something unexpected and unavoidable such as illness, send me an e-mail and I will excuse you.  Otherwise, if you miss a class because of going on a mission trip or going to a wedding or going to a conference or some other good reason like that, your grade is lowered, and if you miss more than one class, you fail the course.  You do not have to inform me if you expect to miss class.  The 8.10 class will be recorded and you can listen to it on Moodle, but you are not required to do so.
(b) Your grade for the course

Your grade is determined by the exegetical paper (50%) and the Hebrew homeworks (50%), but missing a class or not turning in satisfactory homework or turning in homework late or failing to post comments on other people’s homework means your grade is lowered.  For instance, suppose you get A for papers and for all homeworks, which means 4.0.  If you have missed one class, this reduces to 3.9.  But rounded up, that is still A.  If you missed one class and one homework, it reduces to 3.8, and that is rounded down to A-.  Failing more than one homework or missing more than one class means you fail the course. 

(c) Incompletes

If you are unable to complete your paper because of a serious problem that was unpredictable and unavoidable, I can grant you an “Incomplete.”  Email me to check I can grant the Incomplete, then download the Incomplete form from the Registry, complete it, and email it to me so that I can then forward it to the Registrar.  All this must be done before 5 p.m. on March 22nd.  I cannot grant an Incomplete on the basis of (e.g.) your agreeing to take on extra work or pastoral or mission commitments, or other busyness that you could have foreseen (see Student Handbook on “Academic Policies”).  I do not grant Incompletes with regard to the homework or translation, because it is preparation for the class.
(d) Academic Integrity Commitment   
In doing your homework and writing your papers, I expect you to:

· Use your mind energetically in your study
· Look to see what scripture and other reading has to say to you personally
· Be faithful to God 
· Not say anything that you do not think
I am required also to include the following seminary statement.

At the beginning of this course we, as faculty and students, reaffirm our commitment to be beyond reproach in our academic work as a reflection of Christian character.  We commit to honesty in all aspects of our work.  We seek to establish a community which values serious intellectual engagement and personal faithfulness more highly than grades, degrees, or publications.

Students are expected to review and understand the commitments to academic integrity as printed in the Student Handbook and the Seminary catalog.  Some infractions can be addressed by personal confrontation and corrective counsel.  The following violations of these commitments will be firmly addressed formally:

Submitting the same work in whole or in part in more than one course without the permission of the professor(s);

Submitting as one’s own work paper(s) obtained from another source;

Plagiarism:  unattributed quotations or paraphrases of ideas from published, unpublished or electronic sources;

Unpermitted collaboration in preparing assignments;

Cheating on exams by any means;

Aiding another student on papers and tests in violation of these commitments.

Any of these violations will result in a failing grade on the assignment and possibly in the course, and will be reported to the Academic Integrity Group which may impose further sanctions in accordance with the Academic Integrity Policy.  Evidence of repeated violations will result in a formal disciplinary process. For the full statement on Academic Integrity see the Appendices section of the Fuller 2004-05 Academic Catalog, available online at http://www.fuller.edu/registrar/catalogs/2004-05/
Academic Integrity Group.  Contact:  aig-chair@dept.fuller.edu
5  Course Schedule and Activities

The course requires 120 hours of work. This comes from the regular formula that sees a four quarter-hour course as involving 40 hours in class (in this course about 35 hours will be in the classroom and 4.5 hours in on-line discussion) and 80 hours of private study (in this course about 6 hours homework for nine weeks and 26 hours on a paper).
(a) Required Reading

Syllabus and Course Notes, posted at http://documents.fuller.edu/sot/faculty/goldingay
A copy of the Hebrew text of the OT (e.g., BHS), on-line at http://www.mechon-mamre.org/p/pt/pt0.htm plus NRSV or TNIV and one other translation.

See also the Biblical Division bibliography “Linguistic and Exegetical Books Required in the Master of Divinity Program” at http://schedule.fuller.edu/sot/ecds/Ling-Exeg-Biblio.html.
(b) Further Reading

You’re not actually required to use a critical text of the OT, but it’s recommended.  The standard is Biblica hebraica stuttgartensia (see http://schedule.fuller.edu/sot/ecds/Ling-Exeg-Biblio.html).  

The Isaiah section is

Thomas, D. W. (ed).  Liber Jesaiae.  Biblia hebraica stuttgartensia 7.  Stuttgart: Würtembergische Bibelanstalt, 1968.

In using BHS, you will find it useful to have a key to technical terms and abbreviations.  See e.g., http://people.bethel.edu/~pferris/otcommon/Hebrew/hebrew-guides/HEBSTGD007.pdf
Useful general introductions to current scholarly study of Isaiah are 
Barton, J.  Isaiah 1—39.  OT Guides.  Sheffield: Sheffield Academic Press, 1995.

Emmerson, G. I.  Isaiah 56—66.  OT Guides.  Sheffield: Sheffield Academic Press, 1992.

Firth, D. G., and H. G. M. Williamson (ed.).  Interpreting Isaiah: Issues and Approaches.  Downers Grove: InterVarsity, 2009.  
Stromberg, Jacob.  An Introduction to the Study of Isaiah. New York/London: T and T Clark, 2011
Whybray, R. N.  The Second Isaiah.  OT Guides.  Sheffield: JSOT, 1983.

Commentaries 
Baltzer, K. Deutero-Isaiah: A Commentary on Isaiah 40-55. Minneapolis: Fortress, 2001. 

Blenkinsopp, J. Isaiah.  3 vols. Anchor Bible.  New York: Doubleday, 2000, 2002, 2003.

Brueggemann, W. Isaiah. 2 vols. Westminster Bible Companion.  Louisville: Westminster John Knox, 1998.  
Calvin, J.  Commentary on the Book of the Prophet Isaiah.  1551.  English translation, 4 vols, Edinburgh: Clark, 1850-54.  Available online.
Childs, B. S.  Isaiah.  Old Testament Library.  Louisville: WJK, 2001. 
Goldingay, J. Isaiah. Peabody, MA: Hendricksen, 2001.

-- The Message of Isaiah 40 – 55.  London/New York: Clark, 2005.

-- and David Payne.  Isaiah 40 – 55.  2 vols.  London/New York: Clark, 2006.
    [from each of these, material on set chapters is at  http://documents.fuller.edu/sot/faculty/goldingay]

-- Isaiah for Everyone.  http://documents.fuller.edu/sot/faculty/goldingay
Jones, D. R.  ‘Isaiah—II and III’.  In Peake’s Commentary on the Bible (ed. M. Black and H. H. Rowley), pp. 516-36.  London/New York: Nelson, 1962.

Kaiser, O.  Isaiah 1—12.  Old Testament Library.  London: SCM/Philadelphia: Westminster, 1972; second ed., 1983.  
—Isaiah 13—39.  Old Testament Library.  London: SCM/Philadelphia: Westminster, 1974. 
Lowth, R.  Isaiah.  London: Dodsley, 1779.

Miscall, P. D.  Isaiah.  Sheffield: Sheffield Academic Press, 1993.

Motyer, J. A. The Prophecy of Isaiah. Downers Grove, IL: InterVarsity Press, 1993.

Muilenburg, J.  “The Book of Isaiah Chapters 40—66: Introduction and Exegesis”.  In The Interpreter’s Bible (ed. G. A. Buttrick and others), Vol. 5, pp. 381-773.  Nashville: Abingdon, 1956.  Available online at iPreach.

Oswalt, J. N.  The Book of Isaiah.  2 vols.  Grand Rapids: Eerdmans, 1986 and 1998.
Sawyer, J. Isaiah. 2 vols. Daily Study Bible.  Philadelphia: Westminster, 1986.  
Skinner, J.  The Book of the Prophet Isaiah.  2 vols.  Cambridge: CUP, 1896 and 1898; revised ed., 1915 and 1917.

Sweeney, M. A.  Isaiah 1—39.  Grand Rapids/Cambridge, UK: Eerdmans, 1996.

Tucker, Gene M.  “The Book of Isaiah 1 – 39.”  In The New Interpreter’s Bible.  Online at iPreach
Westermann, C. Isaiah 40-66. Old Testament Library.  Philadelphia: Westminster, 1969.  

Watts, J. D.  Isaiah.  2 vols.  Waco, TX: Word, 1985 and 1987.

Whybray, R. N.  Isaiah 40—66.  London: Marshall, 1975/Grand Rapids: Eerdmans, 1981.

Wildberger, H. Isaiah 1-39.  3 vols. Minneapolis: Fortress, 1991, 1997, 2002.

Other Reading Resources:
Ackroyd, P. R.  Studies in the Religious Tradition of the Old Testament.  London: SCM, 1987.

Bellinger, W. H., and W. R. Farmer (ed.).  Jesus and the Suffering Servant.  Harrisburg, PA: Trinity, 1998.

Berrigan, D.  Isaiah: Spirit of Courage, Gift of Tears.  Minneapolis: Fortress, 1996.
Blenkinsopp, J.  “Second Isaiah – Prophet of Universalism.”  Journal for the Study of the OT 41 (1988): 83-103. Available online
Broyles, C. C., and C. A. Evans.  Writing and Reading the Scroll of Isaiah.  2 vols.  Vetus Testamentum Supplement 70.  Leiden/New York: Brill, 1997.

Brueggemann, W.  “At the Mercy of Babylon”.  JBL 110 (1991), pp. 3-22.  Available online.

—Using God’s Resources Wisely: Isaiah and Urban Possibility.  Louisville: WJK, 1993.

--“Unity and Dynamic in the Isaiah Tradition.”   Journal for the Study of the OT 29 (1984): 89-107.  Available online.

Carr, D.  “Reaching for Unity in Isaiah”.  JSOT 57 (1993), pp. 61-80.  Available online.

—“Reading Isaiah from Beginning (Isaiah 1) to End (Isaiah 65—66)”.  In Melugin and Sweeney, New Visions of Isaiah, pp. 188-218.

Clements, R. E.  Isaiah 1—39.  New Century Bible.  London: Marshall/Grand Rapids: Eerdmans, 1980.

—Old Testament Prophecy.  Louisville: WJK, 1996.

--“Beyond Tradition-History.”  Journal for the Study of the OT 31 (1985): 95-113

Clifford, R. J.  Fair Spoken and Persuading: An Interpretation of Second Isaiah.  Ramsey, NJ: Paulist, 1984.

Conrad, E. W.  Reading Isaiah.  Minneapolis: Fortress, 1991.

Darr, K. P.  Isaiah’s Vision and the Family of God.  Louisville: WJK, 1994.

Ellul, J.  The Politics of God and the Politics of Man.  Grand Rapids: Eerdmans, 1972.  

Emmerson, G. I.  Isaiah 56—66.  Old Testament Guides.  Sheffield: Sheffield Academic Press, 1992.

Hanson, P. D.  The Dawn of Apocalyptic.  Philadelphia: Fortress, 1975.

Hayes, J. H., and S. A. Irvine.  Isaiah, the Eighth-Century Prophet.  Nashville: Abingdon, 1987. 

Holladay, W. L.  Isaiah.  Grand Rapids: Eerdmans, 1978.

-- Unbounded by Time: Isaiah Still Speaks.  Cambridge, MA: Cowley, 2002.
Irvine, S. A.  Isaiah, Ahaz, and the Syro-Ephraimitic Crisis.  Atlanta: Scholars, 1990.

Jacobson, R. A.  “Unwelcome Words from the Lord.”  Word and World 19 (1999): 125-32.  Available online
Johnson, D. G.  From Chaos to Restoration: An Integrative Reading of Isaiah 24—27.  Sheffield: Sheffield Academic Press, 1988.

Koonthanam, George.  “Yahweh the Defender of the Dalits.”  In R. S. Sugirtharajah (ed.), Voices from the Margin (new ed., Maryknoll, NY: Orbis, 1995), pp. 105-16 (Isa 3:12-15 in an Indian context)

LeClerc, Thomas L.  Yahweh is Exalted in Justice.  Minneapolis: Fortress, 2001.

Levison, John R., and Priscilla Pope-Levison (ed.).  Return to Babel.  Louisville: WJK, 1999.  (Latin American, African, and Asian Perspectives on Isa 52:13 – 53:12)

Melugin, R. F.  The Formation of Isaiah 40—55.  Berlin/New York: de Gruyter, 1976.

—and M. A. Sweeney (ed.).  New Visions of Isaiah.  Sheffield: Sheffield Academic Press, 1996.

Mettinger, T. D.  A Farewell to the Servant Songs.  Lund: Gleerup, 1983.

Mouw, R.  When the Kings Come Marching In: Isaiah and the New Jerusalem.  Grand Rapids: Eerdmans, 1983.

Ollenburger, B. C.  “Isaiah’s Creation Theology.”  Ex Auditu 3 (1987): 54-71
Podhoretz, N.  “Learning from Isaiah.”  Commentary 109/5 (2000): 32-39. Available online

Rendtorff, R.  Canon and Theology.  Minneapolis: Fortress, 1993.

Sawyer, John F.A.   “Daughter of Zion and Servant of the Lord in Isaiah.  Journal for the Study of the OT 44 (1989): 89-107. Available online

Schramm, B.  The Opponents of Third Isaiah.  Sheffield: Sheffield Academic Press, 1995.

Seitz, C. R.  Zion’s Final Destiny: The Development of the Book of Isaiah.  Minneapolis: Fortress, 1991.

—(ed.).  Reading and Preaching the Book of Isaiah.  Philadelphia: Fortress, 1988.

Smith, P. A.  Rhetoric and Redaction in Trito-Isaiah: Vetus Testamentum Supplement 62.  Leiden: Brill, 1995.

Sommer, B. D.  “The Scroll of Isaiah as Jewish Scripture, Or, Why Jews Don’t Read Books”.  In Society of Biblical Literature 1996 Seminar Papers, pp. 225-42.  Atlanta: Scholars, 1996.

Stone, Beth Wheeler.  “Second Isaiah: Prophet to Patriarchy.”  Journal for the Study of the OT 56 (1992): 85-99. Available online

Sweeney, M. A.  “The Book of Isaiah in Recent Research.”  Currents in Research: Biblical Studies 1 (1993): 141-62.

-- Isaiah 1—39.  Grand Rapids/Cambridge, UK: Eerdmans, 1996.

Tomasino, A. J.  “Isaiah 1.1—2.4 and 63—66, and the Composition of the Isaianic Corpus”.  JSOT 57 (1993), pp. 81-98.  Available online.

Vermeylen, J. (ed.).  The Book of Isaiah.  Leuven: Leuven UP, 1989.

von Waldow, H. Eberhard.  “The Message of Deutero-Isaiah.”  Interpretation 22 (1968): 259-87.  Available online
Whedbee, J. W.  Isaiah and Wisdom.  Nashville: Abingdon, 1971.

Wilcox, P., and D. Paton-Williams.  “The Servant Songs in Deutero-Isaiah.”  Journal for the Study of the OT 42 (1988): 79-102.  Available online
Williamson, H. G. M.  The Book Called Isaiah.  Oxford/New York: CUP, 1994.

—Variations on a Theme: King, Messiah and Servant in the Book of Isaiah.  Carlisle: Paternoster/Grand Rapids: Eerdmans, 1998.

Wolff, Hans Walter.  “Swords into Plowshares: Misuse of a Word of Prophecy.”  Currents in Theology and Mission 12 (1985): 133-47.

(c) Catching up on Hebrew

There will be a catch-up class for people who need or want to review basic Hebrew at 6.00 before the class each week.
(d) An Invitation or Two

My wife Kathleen and I invite the class (and significant others) for dessert and conversation (theological or otherwise) at 9.30 after class on January 28th. We live at The Rose Tree condominiums, 111 South Orange Grove Boulevard, on the corner of Green Street, one block south of Colorado Boulevard, and within sight of the Norton Simon Museum. From Fuller, drive west on Walnut St to the end, then turn left into Orange Grove Boulevard, drive for 400 yards, then turn right into Green Street to park. Key the number by our name at the door at the southwest corner of Orange Grove and Green Street. Our unit is on the ground floor at the back on the left.
I’m very happy to meet to talk with you about how you are getting on at seminary, how you are getting on with God, how you are coping with life issues, and so on. You can see me after class to arrange a time, or call me at (626) 405-0626.
January 7: Introduction
Class Time

6.30 


Worship: 
Isaiah 1:1—2:5


Be thou my wisdom

Introduction to the course (pages 1-16)
Preparing Hebrew; Studying a Text
Introduction to Isaiah (pages 18-19)

8.10


Study of 1:2 – 2:5, and of 2:2-5; 5:1-7 in Hebrew
Lectionary collocation: Isa 5:1-7; Ps 80:7-14; Matt 21:33-43

Further Reading

(This material is just for you to look at if you have time – it is not required)
Wolff, H. W.  “Swords into Plowshares: Misuse of a Word of Prophecy.”  Currents in Theology and Mission 12 (1985): 133-47.  Available online.
The Book Called Isaiah:
A Message from the Holy One of Israel

The Book of Isaiah speaks to many different periods and takes up many different themes, but a feature that runs through it is the frequency with which the whole book describes Israel’s God, Yhwh, as “the Holy One of Israel”.  That title for God comes only thirty times in the Bible, twenty-five of them in Isaiah, spread through the whole book.  Isaiah is the book of the Holy One of Israel.  That was the title for God that naturally came to the prophet Isaiah’s lips.  The title comes in some psalms (Ps 71:22; 78:41; 89:18; also Jer 50:29; 51:5), and probably has its origin in the worship of the temple, but Isaiah made it his own.  The reason seems to go back to the vision which gave him his commission: “Holy, holy, holy is Yhwh Armies”, the seraphs proclaimed: and Isaiah’s vision of the Holy One lies behind the book as a whole.




Understanding Isaiah as Prophecy

1.
Isaiah as God’s word

2 Tim 3:16

E.g., Matt 3:3 (Isa 40:3); Matt 13:14-15 (Isa 6:9-10); Rom 9:29 (Isa 1:9)

See, e.g., Isa 1:1, 2, 10, 11, 18, 20, 24; 2:1
2.
Isaiah as God’s word to and through Israel

Isa 1:1; 2:1
word

vision

a particular human personality
in particular times

concerning particular situations

3.
How did this work?

“dictation” 
using an instrument

giving someone an idea

4.
What kinds of things?

foretelling

forthtelling

5.
With what result?

effective words—they put God’s will into effect

“thus says Yhwh”

eloquent words—they speak beyond their original context

“by the Spirit” (e.g., Matt 22:43; Acts 4:25; 28:25)
6.
The afterlife of the prophets

[Not all prophets are Prophets: the ones in the OT are ones the community came to recognize as having spoken a particularly significant word of Yhwh, partly because their word was effective and eloquent.]

Re-preaching within the book: e.g., 29:16; 45:9.
Knowing that they are inspired and therefore eloquent beyond their own day, the NT likewise uses Isaiah (and other parts of the scriptures) to help them understand the great event of their day.  But it only uses bits of them to that end.  So also ask after the meaning of God’s inspired word in its own right.  

January 14: Isaiah 1—12 

Homework Preparation

Read through the opening pages of this syllabus.  Email me at johngold@fuller.edu if there are things you don’t understand

Read page 21 and read Isaiah 1—12.  Fill in pages 22-23 (Homework 2; there is no Homework 1, as the homework numbers correspond to the weeks of the quarter). Post them by Friday 11.00 p.m.  By Monday 6.30 p.m., comment on the homework of the other people in your group.
Translate Isaiah 6:1-13 and email it to johngold@fuller.edu by 12 noon on Monday (Hebrew Homework 2).  
Class Time

6.30



Worship
Isaiah 6:1-13


Holy, holy, holy
Reading and translation of 6:1-13
8.10

Lecture

Social justice and Isaiah

How the book of Isaiah links with history

With comments on homework

Further Reading:

(This material is just for you to look at if you have time – it is not required; all are available online)

C. A. Evans, “Isaiah 6:9-13 in the Context of Isaiah’s Theology,” Journal of the Evangelical Theological Society 29 (1986), 139-46.

D. E. Gowan, “Isaiah 6:1-8’, Interpretation 45 (1991), 172-76.
J. P. Love, “The Call of Isaiah,” Interpretation 11 (1957), 282-96.
Note about the next two weeks:

January 21: no class (Martin Luther King holiday), but there is homework—see page 30
January 28: dessert at John Goldingay and Kathleen Scott’s home after class, if you are free. 
Isaiah 1-12

Isaiah’s vision of the Holy One of Israel (chapter 6) makes a good starting-point for understanding Isaiah 1—12 as a whole.  It is the beginning of a portrayal of Isaiah’s ministry in the time of Ahaz, describing its origin (6:1-13), how it works out (7:1—8:10), and the consequences for prophet and people (8:11—9:7).  The Holy One of Israel must act to punish Israel’s turning away, but must also keep the undertaking to stand by Israel and never abandon it.  Isaiah challenges Ahaz to make Yhwh his security, but he will not do so.  Isaiah himself is called to wait till his word is fulfilled, even if convinced that it must mean punishment, because he is also convinced that after calamity there will be restoration.

This portrayal of Isaiah’s ministry is set in the context of a series of solemn “woes” and warnings of Yhwh’s anger.

5:8-24 
Isaiah’s woes upon Jerusalem

5:25-30 And God’s anger is still not satisfied




6:1-13 Isaiah’s commission




7:1-8:10 How it works out




8:11-9:7 The consequences for Isaiah and for Israel



9:8-21 And God’s anger is still not satisfied

10:1-4 Isaiah’s woe upon Jerusalem

The tension between judgment and comfort appears again in the opening and closing chapters of the section (1:1—5:7 and 10:5—12:6).  

In the opening part (1:1—5:7), Isaiah paints long descriptions of Israel, Judah, and especially Jerusalem, and of the disaster that must come; but he alternates these with lyrical pictures of how things will be when Jerusalem is restored.  

If the more somber picture dominates the opening, the closing part (10:5—12:6) becomes increasingly encouraging.  After the last “woe” on Jerusalem, Isaiah declares “woe” on the one who was to be the means of Jerusalem’s punishment, and more pictures of Yhwh’s restoration of Israel follow this “woe”.  It closes with a song to sing in the day Yhwh fulfils these promises.

So chapters 1-12 as a whole unfold as follows

1:2-31 Jerusalem as she is, and her punishment


2:1-5 Jerusalem as she will be

2:6-4:1 Jerusalem as she is, and her punishment


4:2-7 Jerusalem as she will be

5:1-7 Jerusalem as she is, and her punishment


5:8-24 Isaiah’s “woes” against Jerusalem



`5:25-30 And God’s anger is still not satisfied


6:1-13 Isaiah’s commission



7:1-8:10 How it works out


8:11-9:7 The consequences for Isaiah and for Israel


9:8-21 And God’s anger is still not satisfied

10:1-4 Isaiah’s “woe” against Jerusalem

10:5-19 Isaiah’s “woe” against Assyria

10:20-11:16 Israel as it will be

12:1-6 A song to sing in that day 

Homework 2: Isaiah 1-12

1. What is Yhwh’s vision for Jerusalem, Judah, and Israel, and for their kings?

2. What are supposed to be the characteristics of their life?

3. What is the present reality of their life?

4. What does Yhwh intend to do about it, and how?
(a) negatively


(b) positively

5.    What kind of person is Yhwh?

6.   What is involved in being a prophet?

7.   What other elements are there in the chapters’ message, not covered by the above questions?

8.   What do you think is the most important thing you have read in these chapters, and why?

9.   What would you like me to comment on in the class?

Social Justice and Isaiah
Some Definitions of Social Justice

From http://www.reachandteach.com/content/article.php?story=20040812190148765

1. Social justice means moving towards a society where all hungry are fed, all sick are cared for, the environment is treasured, and we treat each other with love and compassion. Not an easy goal, for sure, but certainly one worth giving our lives for! - Medea Benjamin.
2. By social justice I mean the creation of a society which treats human beings as embodiments of the sacred, supports them to realize their fullest human potential, and promotes and rewards people to the extent that they are loving and caring, kind and generous, open-hearted and playful, ethically and ecologically sensitive, and tend to respond to the universe with awe, wonder and radical amazement at the grandeur of creation. - Rabbi Michael Lerner.
3. A long and mysterious historical process in which those who are excluded and exploited by social forces of privilege and power attempt to consociate into movements that struggle for: a more equitable distribution of social and economic goods; for greater personal and political dignity; and for a deeper moral vision of their society. Social justice is a goal toward which we move, always imperfectly, and persons and groups are motivated to realize it by their deepest spiritual and political traditions. Justice is only meaningful when it is historically specific and embodied (as opposed to theoretical or abstract). 
4. The degree to which social justice is achieved in a given time and place should be measured by two (seemingly contradictory) notions: 1) the greatest good for the greatest number, and 2) how the least powerful and the smallest minorities in a society are faring. The vision of social justice is best articulated through stories that have the marginalized as their subject and that present hard questions to those at the center of power — stories like the ones Jesus of Nazareth told. - Ched Myers.
5. "Social Justice Work"' is work that we do in the interest of securing human rights, an equitable distribution of resources, a healthy planet, democracy, and a space for the human spirit to thrive (read: arts/culture/entertainment). We do the work to achieve these goals on both a local and a global scale. - Innosanto Nagara. 
6. Social Justice isn't something I expect we'll attain in my lifetime. Fortunately, nothing could be more fulfilling than working to make it happen. - Rick Ufford-Chase.
What That Looks Like in Light of Isaiah (and Jesus)

1. Few of the concerns expressed in those definitions come from Jesus or Isaiah or other prophets.  This does not make them wrong.  It does mean we would be unwise simply to buy into them without asking what the prophets’ own perspective is.  Otherwise we are just using scripture to support convictions we have reached on other grounds, and at best we will end up with half-truths.  (In other words, do we believe in the authority and inspiration of scripture?)

2. Scripture gives no basis for the hopes expressed in the statements, and history fits that.

3. The Bible has no ideal of equality.  It recognizes and rejoices in the fact that some people have more than others.  The challenge then is for them to use what they have for the benefit of others.  E.g., Ps 112.)  (This fits with the fact that God does not give everyone the same amount of brain or physical strength.  The question is how they use it for others.) 

4. The Bible does not advocate or point towards democracy, at least in the form that we know it.

5. The Bible says nothing about conservation (though it includes material that can be used to support conservation).

משפט and צדקה in Isaiah

The most common translation is “justice and righteousness”. 

The Hebrew equivalent of “social justice”?

Mishpat – authority, decisiveness (cf. the “judges” and God “judging” the poor)

Tsedaqah – what is right in the context of a relationship (so it comes to mean “salvation”)

When mishpat comes on its own, translations have case, cause, decree, judgment, justice, plan, right, vindication, way, etc

When tsedaqah comes on its own, translations have deliverance, right, righteousness, triumph, victory, etc

Together

1:21 (mishpat and tsedeq)

1:27

5:7 (mispah and tse‘aqah)

5:16

9:7 [Hebrew 6]

16:5 (mishpat and tsedeq)

26:7-9 (tsaddiq, mishpat, tsedeq)

28:17

32:1 (mishpat and tsedeq)

32:16-17

33:5

56:1

58:2

59:9

59:14

Mishpat alone

1:17; 10:2; 28:6; 32:7; 41:1; 53:8; 59:8, 15; 61:8 legal judgment

3:14; 4:4; 34:5 Yhwh’s legal judgment

28:26 (they are instructed for mishpat)

30:18 A God of decisive action?

40:14 judgment – the ability to decide what to do and do it

40:27

42:1, 3, 4

49:4

50:8

51:4

54:17

59:11

Tsedaqah alone

5:23; 33:15; 48:1; 57:12; 64:6 (Hebrew 5) legal rights/rightness

10:22 Yhwh’s justice in action against Israel

45:8 Yhwh’s doing right by Israel because of their relationship – i.e. it implies their deliverance (salvation)

Cf. 46:12, 13; 51:6, 8 (NRSV deliverance)

48:18 (NRSV success)

54:17 (NRSV deliverance) 

54:14

59:16, 17

60:17

61:10-11

63:1

45:23, 24 for the world, too

How the Book of Isaiah Links with History
1050-930 
Israel as one nation under one king: Saul, David, Solomon

930-722 
Israel as two nations (Ephraim in the north, Judah in the south)

740

Death of Uzziah (Isaiah 6:1)

734-732
Ephraim and Syria, who have been rebelling against Assyria, seek to pressurize Judah to join in (Isaiah 7)

The Assyrians under Tiglath-Pileser (=Pul) attack to put Syria and Ephraim in their place.



Amos and Hosea (Ephraim), Micah, Isaiah (Judah)

722

Fall of Samaria; transportation of Ephraimites.

722-604 
Judah under Assyria

713-711
Philistia rebels and seeks to get Egypt and Ethiopia to join in.  The Assyrians under Sargon II campaign in Philistia (Isaiah 14:28-32; 20:1-6).

705-701
Hezekiah joins in rebellions against Assyria, allying with Egypt (Isaiah 30-31).

The Assyrians under Sennacherib campaign in Judah (Isaiah 36-37)

681

Sennacherib is assassinated (Isaiah 37:36-38)



Manasseh allows Assyrian practices in Jerusalem

622 

Josiah’s Reform; Jeremiah

612

Fall of Nineveh, the Assyrian capital, to the Babylonians (Isaiah 10:12-27; 14:24-



27)

Possible approximate dates for the reigns of the Judahite kings (according to the Illustrated Bible Dictionary; there are lots of other versions – e.g., three more in Blenkinsopp, Isaiah 1—39). 
767-740
Uzziah (=Azariah) (co-regent from 791)

740-732
Jotham (co-regent from 750)

732-716
Ahaz (co-regent from 744)

716-687
Hezekiah (co-regent from 729)

687-642
Manasseh (co-regent from 696)

642-640
Amon

640-609
Josiah

609

Jehoahaz

609-597
Jehoiakim

597-587
Zedekiah

604-539
Judah under Babylonia

597

Fall of Jerusalem and exile of Judahites, including Ezekiel (Isaiah 39:5-8)

587-539 
Many Judahites forced to live in Babylon for the last decades of Babylon’s power

540s

Rise of Cyrus means comfort for Judahites in Babylon (Isaiah 40-55)

539-333 
Judah under Persia

530s onward
Judahites gradually return and rebuild the temple (Isaiah 56-66)
Haggai and Zechariah (520-516)


 
Malachi, Ezra, Nehemiah (fifth century)



The Book of Isaiah brought together?
See further “An Outline of Israel’s History” at http://documents.fuller.edu/sot/faculty/goldingay under “Books.”
Isaiah 6: So What Does Holiness Mean?

Holiness means awe-inspiring, royal splendor (vv. 1-4).  Never mind what is happening to the human monarchy, it is this monarch that counts.  God’s holiness is the central mystery of God’s transcendent deity, the supernatural essence of God’s God-ness, which makes human beings both draw near and draw back.

Holiness also means purity (v. 5).  Holiness expresses the essence of God in God’s deity, and the essence of the God of Israel is moral.  It involves mishpat utsedaqah (5:16).  Isaiah speaks especially of the sinfulness of his lips, perhaps identifying with Israel’s sin, such as (1) perjury, (2) asking for help from other nations when they should be turning to God, and (3) offering God prayers that were not accompanied by lives committed to justice; but perhaps this motif relates to his being about to be commissioned as a prophet.
Then he finds that holiness can mean forgiveness (vv. 6-7).  As the holy one, God dwells in a high and holy place, but also with people who are crushed and humbled (57:15).  Loving grace is as much part of the essence of the holy God as are justice and purity.

The centre of the chapter indicates that holiness also means punishment (vv. 8-10).  Isaiah has his lips cleansed so that he can use them in God’s service.  When he volunteers to do so, it is a somber commission he is given.

What does it mean to say that he was sent to tell people that God was giving them closed minds and hearts?

· Perhaps God revealed what he was being called to, so that when it turned out that way he would not be overwhelmed by failure.

· Or perhaps Isaiah’s account of his call is written in the light of how things turned out.

· Or perhaps Isaiah speaks of what God can foresee will be the result of Isaiah’s preaching—but since God is willing to send Isaiah just the same, in effect this is God’s purpose.

· More likely it presupposes that the people have reached the point when God’s punishment must fall, and this blinding is the form God’s punishment will take.

· Even then it may be ironical, a warning to people of where they might find themselves—he says “Listen but don’t understand”, but he doesn’t mean it.  His declaring of calamity is then like Jonah’s declaring of calamity for Nineveh, which is designed to bring people to their senses, to repentance, and to forgiveness, even though it does not explicitly urge them to repentance.

If judgment is inevitable, that is not the end of the story.  Holiness also means faithfulness (vv. 11-13).  “How long?” is the phrase that often appears in the Psalms, not as a request for information, but as a plea for mercy.  At first Isaiah receives only a somber reiteration of how devastating the punishment must be, but that is not all he receives.  The people will find as the prophet has found, that God’s holiness includes grace and mercy, which they will experience after the most horrifying devastation if not before it.  Even a felled tree can grow again.

Wholeness

The English word “wholeness” is historically related to the English word “holiness” (compare German “heil” = “whole/intact/healed”; “heilig” = “holy/sacred”).  So is there a link between holiness and wholeness?  The trouble is that the etymology or the history of the development of words is not in itself a guide to their meaning.  (The English word “nice” is related to a Middle English word meaning “Stupid/wanton” and a Middle French word meaning “silly/simple”, and all go back to Latin nescius, which means “ignorant”).  The question is, do people use words in awareness of their historical links?

The answer with regard to holy/whole is surely “No, except for theological types who become aware of this piece of history and suggest it points to something significant”.  What is that?  That you need to be a moral person (holy) if you are to be a whole (healthy, integrated) person?  That you need to be a whole person if you are to be a holy person?  Both might be true (or might not), but the history of words would illustrate the point rather than be evidence for it.

In Hebrew “holy” suggests heavenly, divine, different, separate, transcendent.  A deity is holy by definition; people, things, or places are then holy by association with a deity.  Being holy has nothing intrinsically to do with being moral or whole; the Canaanite gods were holy, but don’t look either moral or whole.

The Hebrew word for “whole” is tamem or tam.  “Wholeness/integrity” is tom.  “Be whole/complete” is tamam.  The adjective most often refers to animals for sacrifice, which have to be whole and without defect.  It is often applied to human beings, who are also called to be whole in a moral sense: e.g.  Noah, Gen 6:9; Abraham, 17:1; especially Job, e.g. Job 1:1; puzzlingly Jacob, 25:27 (perhaps because the word occasionally suggests “simple”—he lived a simple life at home?).  Lovers think their beloveds are tamem (Song of Songs 5:2; 6:9).  Occasionally one or other of the words applies to God, but mostly indirectly.  Unfortunately the Greek Bible translated tamem with a word meaning “flawless/blameless”, as if it were a negative rather than a positive word, and this persists in English translations.

Psalm 18:23-32 is noteworthy:

V. 23: 1 was tamem (NRSV “blameless”, KJV “upright”; // “I kept myself from wrongdoing”).

V. 25: With the person who is tamem you show yourself tamem (the verb) (// “faithful”).

V. 30: This God—his way is tamem (NRSV, KJV “perfect”; // “smelted/proved true”)

V. 32: The God who makes my way tamim (NRSV “safe”, KJV “perfect”; // “strengthens me”).

For the noun, see Ps 7:8 (// righteousness); 25:21 (// uprightness); 26:1, 11; 41:12; Prov 19:1; 20:7 (NRSV “integrity”).  The “whole” person is an “integrated” person?  Here integrity is something you do/live.  Elsewhere it characterizes your inner being: see esp. the gentile Abimelech in Gen 20:5-6, who is much more integrated than Abraham.
January 21: Fuller Observes Martin Luther King Day 

(There Is No Class but There is Homework)
Isaiah Looking Beyond Its Own Day?

Homework Preparation

Read the passages from Isaiah quoted in Matthew and Romans, listed on pages 31-32, and fill in pages 31-32 (Homework 3).  Post them by Friday 11.00 p.m.  By Monday 6.30 p.m., comment on the homework of the other people in your group.

Translate Isaiah 7:3-17 and email it to johngold@fuller.edu by 12 noon on Monday (Hebrew Homework 3)

In Place of Class
You can read pages 33-37 and add to your Moodle posting under the “reflections” question any further questions that arise from this reading 
Further Reading:
(This material is just for you to look at if you have time – it is not required)
R. A. Jacobson, “Unwelcome Words from the Lord,” Word and World 19 (1999): 125-32
Note Next Week:

Dessert at John Goldingay and Kathleen Scott’s home after class, if you are free.  Directions on page 16
Homework 3 on NT Interpretation of Isaiah
Study the following passages where the NT quotes Isaiah.  Look up the passage in its Isaiah context and comment on what the NT does with it.

Matt 1:22-23 (Isa 7:14)

Matt 3:3 (Isa 40:3)

Matt 4:14-16 (Isa 9:1-2)

Matt 8:17 (Isa 53:4)
Matt 12:17-21 (Isa 42:1-4)
Matt 13:14-15 (Isa 6:9-10)

Rom 3:15-17 (Isa 59:7-8)

Rom 9:27 (Isa 10:22-23) 
Rom 9:29 (Isa 1:9)
Rom 9:33 (Isa 28:16)

Rom 11:26 (Isa 59:20-21)

What are your reflections on this study?  What questions does it raise?  What would you like me to comment on in the class?

Interpreting Isaiah: Pre-modern, Modern, Post-modern

Pre-modern

Before, during, and for a millennium and a half after NT times, people interpreted scripture in an intuitive fashion.  There was no difference between (e.g.) NT and Qumran interpretation of scripture.  The Qumran monks reckoned that they were fulfilling Isa 40 by preparing the way of the Lord in the wilderness.  Matthew reckoned that John was fulfilling Isa 40 by preparing the way of the Lord in the wilderness.  Both might have been right—scripture can have lots of fulfillments, lots of fillings or fillings out or meeting its goal (plero-o, teleuta-o).  They started from their faith conviction (e.g., Jesus is the “Messiah”, or the Qumran community leader is the “Righteous Teacher”) and looked at scripture in the light of that.  This did not mean that they pre-determined what they saw in scripture.  It did mean that their angle of vision determined the kind of thing they would see.  And it meant that their interpretation would be unlikely to convince someone who did not agree with their faith starting point.  Over subsequent centuries, Jewish and Christian interpretation continued this process.  The presupposition of their use of scripture was that as an inspired word it could have a number of meanings—it had that kind of depth to it (see “fulfillment” in Rom 8:4)

Modern

The Reformation was, among other things, an argument about the interpretation of scripture.  It was not the case that the medieval church ignored scripture—it was rather the case that the Reformers thought that the medieval church (including contemporaries such as Erasmus) misinterpreted it.  As Luther saw it, people treated scripture as if it had a wax nose—it could be twisted to any shape you wanted.  But (he affirmed) it must be read in accordance with its intrinsic meaning.  The Reformation’s stress on scripture thus has priorities in common with the development of historical-critical exegesis within modernity, with its stress on the literal meaning, the importance of history, and the need to be critical of what tradition said that scripture meant.  So critical study asked questions about the tradition that everything in the book called Isaiah must have come from Isaiah ben Amoz.  But in order to work out the implications of these emphases, modernity neglected or opposed the idea that scripture can speak to people direct, without consideration for its literal meaning.  Second, it neglected the text as we have it, in favor of its earlier versions and/or the events it refers to.  Third, it was critical of scripture itself, and not just of traditional interpretation of scripture.  And fourth, it exercised its criticism in light of its own philosophical ideas (e.g., revealing the future is impossible).

Post-modern

Post-modern interpretation is not a mere reversion to the pre-modern.  It is an attempt to take seriously the positive aspects to both, in such a way as to safeguard against their negative aspects.  So it will allow for the fact that the Holy Spirit sometimes inspires imaginative leaps in the use of scripture, which give the words a meaning that has nothing much to do with their meaning in their context.  But it will not make that a default assumption about the nature of interpretation, for reasons that emerged in the context of the Reformation and the Enlightenment.  That is, such use of scripture could be a means of declaring things that are unscriptural, and we need means of being able to argue about whether this is a word from the Lord.  Or it can be a means of simply confirming us in what we already believe, and not allowing God to break through.  If it does not correspond to the text’s original meaning, we need to treat it as we would a purported prophecy—be open to its coming from the Spirit, but also aware that most prophecy is either false or trivial.  And while assuming that the material in Isaiah came into existence over several centuries, it will take seriously the fact that it became one book.
Prophecy and Christ, Prophecy and Modern Israel

1. Isa 6:9-10 in relation to Mark 4:12 then Acts 28:26-27, Matthew 13

Isa 59:20: a passage that might have been applied to Jesus?

But Rom 11:26

Isa 1:9: a passage that relates to Isaiah’s day?

But Rom 9:29

Cf. Isa 7:14; 9:1-2

2. What do we mean by prophecy being “fulfilled”?

·  Like a football schedule being fulfilled?

Cf. people who draw up a schedule of events that must happen

· Like a weather forecast being fulfilled?

Cf. trying to prove Christ’s messiahship through prophecy 

· Like a promise or a warning being fulfilled?

Cf. offering to take the children to the beach or saying that you will punish them for something

· Like a commitment being fulfilled?

Cf. a promise to share all your worldly goods with someone

All these may be present in scripture?

3. But the last two make sense of the way in which prophecies can be fulfilled more than once.  Prophecies represent God making undertakings (positive or negative).

4. The prophets’ account of their call suggests that their calling was to minister God’s word to the people among whom they lived.

5. When this involved talking about future events, 

· these might be events that were imminent and therefore directly relevant to their hearers

· or they might be events that turned out to be far distant (e.g. the final “Day of the Lord”).  

But when these are far off events, they speak of them because of the way they relate to their hearers (cf. Paul talking about Jesus’s future coming to people of his day).  And they use language applying to the people of their day (cf. “the trumpet shall sound”).

6. When the prophets talk about a coming deliverer, they do so in terms of what that will look like if it happens tomorrow.  They are reaffirming a promise, not predicting a far-off event.  When Jesus comes as deliverer, or will do so at the End, he fulfils the underlying promise, not the literal prediction.

7. In the same way, when God fulfils promises for the Jewish people today, that is a matter of fulfilling an underlying commitment, not fulfilling a mere literal prediction.  The promise is of blessing, relationship with God, increase, land, being a model for the world.  Of course God’s promises are not fulfilled in a way that ignores moral questions (see Gen 15:16). 

Isaiah and Jesus: The Hope of an Ideal King (Isaiah 7; 9; 11)

Isaiah 1-12 includes three familiar “messianic prophecies”.  They speak of a virgin conceiving a son to be called God-is-with-us (7:14), of a son being born to people who have long sat in darkness (9:2-7), and of a branch growing from the stump of Jesse (11:1-11).  What is the place and the meaning of these hopes in Isaiah?

When the first Christians found themselves grasped by Jesus, they naturally looked to the scriptures for the ways to understand him.  But they were not trying to discover the meaning of the passages they looked at in their own right, and sometimes the meanings they found in OT passages were not ones that their human authors would have recognized.

Isaiah 7

Isaiah 7 illustrates this.  In 735 Ephraim (northern Israel) and Aram (Syria) joined forces to try to force Judah to join them in resistance to the mighty Assyrians, but they failed (v. 1).  The theological reason lay in God’s promises to protect Jerusalem and to support the line of David.  But as Israel and Syria put Judah under pressure, the question is whether Ahaz will live by those promises.  In Isaiah’s view, the promise means that Ahaz has no reason to panic.  Isaiah can see what Syria and Ephraim will look like when Yhwh has finished with them.  More solemnly, it means that Ahaz must not panic.  The security of his city does not depend on the security of its water supply (which Ahaz is out investigating).  It depends on the security of his trust in the God of Israel.

Much of the message Isaiah brings Ahaz is embodied in the son he brings with him, Shear-Yashuv, A-Remnant-Will-Return, though it is an ambiguous message.  Only a remnant of the Assyrians will return to their own land if Ahaz trusts in Yhwh; only a remnant of Judah will survive if he does not.  (Later, when disaster has come on Judah, the name will hint at the hope that at least a remnant will return to the promised land; it will also express a challenge, that at least a remnant should return to Yhwh.)  It is expressed in a play on words in v. 9: the same Hebrew word denotes being firm in faith, reliable, committed, and trustworthy, and also (and in consequence) being established and secure.  Trust in God as the one who guarantees the security of God’s people is a key emphasis in Isaiah’s message.

Isaiah offers Ahaz a sign to prove that God is trustworthy, but the offer functions to expose Ahaz as a man who did not want to trust in God even if he had the evidence.  He is given the evidence anyway, but told it will do him no good.  Here we come to the passage taken up in the NT.  If the NIV is right, the offer envisages a baby being be born to a girl who is at the moment still a virgin.  There is no implication that this will happen without her marrying and conceiving in the ordinary way (even though this talk of a virgin will eventually turn out to be much more appropriate in another connection than Isaiah dreamt).  Indeed, it is not clear that the word necessarily refers to a virgin: see NRSV; if it is right, the reference may rather be to Isaiah’s own wife having another baby (the other children mentioned in these chapters are Isaiah’s).  Either way, when the baby is born, it will be a time of deliverance, and his mother will call him “God-is-with-us” out of her gratitude to God for his amazing faithfulness to his people (see vv 14-16).  (Though it will not do Ahaz any good: see v 17.)

Isaiah 9

In Isaiah 9:2-7, the background of the promise about light dawning in darkness is the warning about darkness, anguish, gloom, and distress in 8:21-22.  These are part of the OT’s regular way of describing the Day of Yhwh, the day when God’s punishment is effected in historical events.  That Day has come for Ephraim, the despised Galilee of the Gentiles.  But darkness is not God’s last word, and the vision of chapter 9 is of gloom dispelled and distress comforted for Ephraim (and for Judah, when it goes Ephraim’s way).

It includes a vision of a king who will fulfil all that the king was supposed to be.  In appointing David, Yhwh made an irrevocable commitment to his line and promised to bring Israel blessing and justice through it (see e.g., 2 Samuel 7; Psalm 72).  As kings failed to be what Judah hoped for, Israel looked to God’s promises being fulfilled through a future king.  That is the beginning of hope for the “messiah”.  The actual word “messiah” in the OT simply means “anointed” and refers to the present king, not to a future figure.  The OT itself uses other images to describe the coming king—images such as the branch from Jesse’s tree.  As often happens, an ordinary word (anointed) in due course became a technical term.  We then need to wary of reading the technical meaning back into where it does not apply.

In Isaiah 9 it is unlikely that Isaiah is aware of speaking about a person to come in 700 years time (though also unlikely that he thinks of himself as referring to an actual king, such as Hezekiah).  Yet Jesus was sent to be the fulfilment of this vision (as Hezekiah had a responsibility for blessing, peace, and justice, too).  Looking at Jesus in the light of Isaiah 9 shows us what Jesus still has to do.  He does not yet rule in peace and justice, but Isaiah’s promise is that he will.  What he did achieve at his first coming is the guarantee of what he will achieve at his second coming.

Isaiah 11

Isaiah 11 envisages the tree of David felled.  And that would be the end.  It actually happened with the fall of the state in 587.  Davidic kings no longer sat on the throne of Jerusalem.  Isaiah introduces this stump, however, in order to deny that it means the end.  Even if there is no potential left in the line of David, there is still potential in those promises of God to David.  Indeed, God promises that the new growth that comes from this stump will be more impressive than the fruit the tree bore before it was felled, impressive enough to draw the world to shelter beneath its branches.

On the eve of Jesus’s birth, one might have thought that the promise to David was finished, but the birth of Jesus shows that a tree could grow from a stump that had been dead for five hundred years.  The promises of God never run out of life; the steadfast, ongoing, committed love of God never ceases.  The potential of the felled tree is not the potential of root or stump but the potential of the promise of God.

The Place of the Messiah in Jewish Thinking

“Those of us who received a conservative (lower case “c”) religious education were nurtured on the certainties of Jewish tradition: The Almighty created the world in six days, revealed the Torah to Israel at Sinai and will redeem His people, and with them the entire cosmos, at the end of days. Until the end of days, we are bound to follow God’s will as expressed through the commandments of the Torah.  In broad strokes, that about sums it up – creation, revelation and redemption with Torah and mitzvot in the interim.”  [I don’t know where I got this quote from]

שאר, The Remnant
Isa 1:9

We need to distinguish between the doctrine of the remnant and the word remnant.  The doctrine may use the word, or may not.  The word may refer to the doctrine, or may not.  The word translated “remnant” may have similar meaning to other words.

Then distinguish between the three or four “doctrines” of a remnant or applications of the remnant idea, which all use the same word(s).

The common nouns she’ar and she’erit; the verb is sha’ar.

Note also the associated words for escapers/survivors (palit, palitah).

7:3 She’ar-yashub  

Only a remnant will return home? (threat to Judah)

Only a remnant will return home? (threat to Assyria)

At least, a remnant will return home? (promise to Judah)

A remnant will return to Yhwh? (challenge to Judah)

10:19-22 All three/four meanings 

Threat

(cf. Amos 3:12)

14:22 (to Babylon)

14:30 (to Philistia)

15:9; 16:14 (to Moab)

17:3 (to Syria)

17:6 (to Judah)

21:17 (to Kedar)

24:6 (to the world)

49:21 (to Jerusalem)

Promise

4:3

11:11, 16

28:5

37:4 (a basis for prayer)

37:31-32

45:20 (for nations)

46:3

Romans 9:27-29


The call to the church in California today is to face the fact that we are being cut down to a remnant and to form a faithful remnant.

January 28: Isaiah 13—27

Homework Preparation

Read page 39, read Isaiah 13—27, and fill in pages 40-41 (Homework 4), and post them by Friday 11.00 p.m.  By class time, comment on the homework of the other people in your group.

Translate Isaiah 14:12-20a and email it to johngold@fuller.edu by 12 noon on Monday (Hebrew Homework 4)

Class Time

6.30


Worship
Isaiah 25


The steadfast love
Reading and translation of Isa 14:12-20a

8.10


Lecture: 
Isaiah 13—27 (pages 42-44)

Discussion
Lecture: 
“Deliverance/salvation” (yesha‘/yeshu‘ah) (page 45)

Comments on questions from the January 21 material
After Class

Dessert at John Goldingay and Kathleen Scott’s home at 9.30, if you are free.  We live at The Rose Tree condominiums, 111 South Orange Grove Boulevard, on the corner of Green Street, one block south of Colorado Boulevard, and within sight of the Norton Simon Museum. From Fuller, drive west on Walnut St to the end, then turn left into Orange Grove Boulevard, drive for 400 yards, then turn right into Green Street to park. Key the number by our name at the door, near the traffic lights at the southwest corner of Orange Grove and Green Street. Our unit is on the ground floor at the back on the left.
Isaiah 13—27

Isaiah 13—23

Isaiah 13 marks a new start in the Book of Isaiah.  The fate of Assyria has been referred to in 10:5-19, but the destiny of the nations around now comes into focus.  Those discussed are

Babylon
13:1—14:23; 21:1-10

Assyria
14:24-27; 19:23-25

Philistia
14:28-32

Moab
15:1—16:14

Damascus
17:1-11
The many nations
17:12-14

Sudan
18:1-7; 20:1-6

Egypt
19:1-25; 20:1-6

Edom
21:11-12

Arabia
21:13-17

Jerusalem
22:1-25

Tyre
23:1-17

Isaiah looks forward to a time when Egypt, Assyria, and Israel can worship together as the people of God (19:23-25).  But for the most part, these are prophecies of calamity for the nations, not of their blessing.

This likely links with the fact that although Isaiah prophesies concerning the nations, as other prophets do, the prophecies are not delivered to these nations but delivered in Judah, like the rest of Isaiah’s prophecies.  They are part of his ministry to the people of God (though they would also be effective in implementing God’s judgment on these nations, since they were the word of Yhwh that put Yhwh’s purpose into effect).

Why is Jerusalem included in these chapters?  Perhaps this hints that really Judah itself is no better than any of these foreign nations, so that any talk of their being punished also implies that Judah will be.  There is no room for Judah being proud of being the people of God and thinking it will escape.

Isaiah 24—27

With chapters 24—27 the canvas broadens still further.  One way of seeing it is as a series of visions of the whole world’s judgment and renewal, which alternate with a sequence of songs of praise to sing “in that day”.

world devastation


24:1-13


                                     response

              24:14-16

cosmic devastation


24:17-23


                                     response

              25:1-5

world renewal and judgment

25:6-12


                                     response

              26:1-18

world renewal and judgment

26:19-27:13

Homework 4: Isaiah 13—27 

1. What do chapters 13-23 tell us about Yhwh’s relationship with the nations?
(a)  Great powers such as Assyria and Babylon


(b) Smaller powers such as Judah’s neighbors and potential allies

2. Why does Yhwh talk about them or to them?
(a) What is the bad news for them, and why?


(b) What is the good news for them, and why?

3.  
What do chapters 24-27 tell us about Yhwh’s relationship with the world as a whole?

4. 
Why is Yhwh interested in it?


(a) What is the bad news for it, and why?








(c) What is the good news for it, and why?

5. What is the significance of these chapters for Christian faith today?  How might they apply to your nation and to other nations you know?  What is the church supposed to learn from them?

6. What would you like me to comment on in the class?

 The Day of Yhwh; The Fall of Lucifer

The Day of Yhwh (13:2-13)

Since before Isaiah’s time, Israel had looked forward to a Day when its enemies would be punished and Israel itself would enter into God’s fullest blessing.  Amos warns about such hopes (Amos 5:18-20).  Isaiah views the downfall of Babylon as this Day of Yhwh actually happening before people’s eyes.  This Day is not the final judgment, then, but the moment when God’s ultimate purpose receives one of its periodic partial fulfillments in history, as pride is put down and the oppressed are delivered.

A pattern characteristic of biblical prophecy appears here.  It speaks as if the end of the world is imminent; what fulfils such prophecies is not the actual end, but a particular historical experience of God’s ultimate purpose receiving a fulfillment in time.

There may be a further significance in the prominence given to Babylon’s downfall here.  Babylon was to become the symbol of a nation set over against God (see Revelation).  Perhaps it is already becoming that, and the Babylon whose fall is described here is not merely the historical Babylon, Israel’s conqueror, but also the symbolic Babylon.  Its fall signifies the dethroning of every power opposed to God.

The Day is a day of military victory of Yhwh and heavenly forces.  This way of thinking about God lies behind the title “the LORD Almighty” (Yhwh tseba’ot) which comes twice here and often elsewhere in Isaiah.  The word tseba’ot is an ordinary Hebrew word for armies.  This title for God suggests that Yhwh is the One who embodies and controls all battle forces of heaven and earth.  It is an appropriate way to speak of God in connection with this Day when the forces of heaven and earth are in battle.

The Fall of Lucifer (14:12-17)
Isaiah 13—14 also taunts the king of Babylon in a funeral dirge sung for a king who is at present very much alive (compare Amos’s funeral dirge on Israel, Amos 5:2).  Isaiah imagines Israel relieved of oppression and in a position to exult over God’s judgment on wickedness, picturing the event as the fall of one who had tried to make himself into God.

Isaiah utilizes motifs that his audience would recognize came from foreign myths.  “Morning star, son of the dawn” takes up titles of Canaanite gods.  Babylonian and Canaanite myths told of gods who tried to take over the power of the highest god; Isaiah uses such stories as parables of the Babylonian king’s presuming to take God-like authority over the whole world.  He will collapse as readily as Venus, the morning star, does each day.

“Morning star” is the expression translated “Lucifer” in the Authorized/King James Bible, and this passage came to be understood as an account of the fall of Satan.  In the myths that Isaiah is using, it does have a significance of such a kind, but the Bible only uses the story as a parable about something happening on earth.  Ezekiel 28:12-19 reapplies the same myth to the King of Tyre.

The Whole Earth Laid Waste (Isaiah 24:1-16)

The vision of a land’s devastation and a city’s destruction in 24:1-12 could reflect calamities that came to a specific land and city, but if it does, they have become pictures of the destruction of national and city life in general when Yhwh acts to bring worldwide calamity.

Chapters 24—27 as a whole have been termed an “apocalypse”, another word for a vision or revelation.  Apocalypses flourished in Israel much later than Isaiah’s day (the Greek word apocalypsis is the one John uses to describe the Book of Revelation).  Thus it may be that chapters 24—27 come from a later period than that of the actual arrangement of chapters 13—23; this is the usual critical view.  But precisely because the chapters hardly ever refer to specific nations or events, there is little hard evidence to go on regarding the question.

A vision of this kind appeals to our imagination.  It invites us to bring to mind the kind of amalgam of impressions of disaster and its aftermath that tends in any case to form in our minds through television, films, and newspapers.  We see a city reduced to rubble, futile hands scrabbling at debris in a desperate search to reach the source of a moan before the person dies, wailing mothers carrying the children killed in somebody else’s war.

Isaiah 24 takes up the desolation of such experiences in Israel’s life, but does that to point people toward even worse devastation.  The Bible takes this life’s blessings as foretastes of and pointers to the great blessings of the End.  It also takes the disasters that come upon the world that we know as foretastes of and pointers to the last great calamity that will overcome the earth.  As we watch the combatants in successive outbreaks of war bombarding each other, or read chilling scenarios of life after a nuclear war, Isaiah 24 invites us to remember among other things that these are grim pointers to the last terrible day of calamity.

It then suggests two reactions to that.  The prophet first hears voices all-over the earth declaring their response to this scene of ultimate devastation (verses 14-16a).  We are not told who the voices belong to.  It is the content of their response that counts.  It consists in songs of joyful praise.  The choirs who sing them know that the day of calamity is when wickedness is at last put down, evil eliminated, and God at last shown to be God.

Yet one cannot but be awed by it.  The prophet is unable quite to join in with these songs of joy, but feels a quite different reaction (verse 16b).  Overcome by the horrendous devastation of God’s world and the horrendous sin that led to it, the prophet can only feel a personal sense of desolation at the sight.

That reaction was part of what was involved in being a prophet.  A prophet’s task was not to foretell inevitabilities but to tell people about calamities threatening them and blessings promised them, so that they could turn back to God’s ways and forestall this punishment, and trust God and open themselves to God’s blessings.

Oracles about the Nations

“Oracles” – Hebrew massa’

Can be (among other things) an imaginative picture, a lament, or a poem - in other words, any kind of prophetic composition.  It is the same as a word for “burden” (see Jer. 23:33-38).

Why does a Judahite prophet speak of the fate of other peoples?   

Comparison with the story of Balaam (Numbers 22-24):

1  Declaring Yhwh’s words of blessing puts Yhwh’s will into  effect.  

2  The destiny of other peoples is relevant to us.

3  It gives us chance to align our will with Yhwh’s.

4  It expresses God’s positive purpose for other peoples.

Contrasts with the Balaam story:

1  Isaiah gives reasons: mainly the nations’ power and majesty.

2  Isaiah’s prophecies are more contextual.

3  Isaiah’s prophecies do not relate so much to Judah’s enemies.

4  Isaiah’s prophecies are subtle rather than straightforward.

5  Isaiah’s poems are subordinate to his agenda.

ישע/ישועה Salvation/Deliverance in Isaiah

The verb yasha‘, the nouns yesha‘ and yeshu‘ah, also moshia‘ (savior)

1 Again, beware of the difference between what the words now mean, and what they meant to the different writers in scripture.  So what do you mean by “salvation”?

2 In Hebrew as in English, the words mainly apply to God and to God’s agents.  Indeed, this becomes a polemical point: only Yhwh can save (26:18; 43:11; 45:20, 21; 46:7; 47:13)

3 Etymologically, the words may link with words for spaciousness and abundance, which might suggest that salvation means abundance and “having space”.  But the usage of the words shows no awareness of this background and we have to be wary of the “etymological fallacy”.  We learn the meaning of words from their usage, not from their background/history.  (E.g. “nice” comes from a Latin word for “ignorant”).

4 The Hebrew words focus on the provision of urgent, timely, and effective help in the context of danger or bondage.  Salvation is an event not an ongoing experience.  (The ongoing experience might be referred to as shalom or as blessing.)

5 The words usually suggest the deliverance of a people or a place or an individual from physical danger or oppression.  But they don’t focus on what you are saved “from” or on what you are saved “to” but on the idea of someone coming to help “in” the moment of need.  17:10; 19:20; 26:1, 18; 30:15; 35:4; 37:20, 35; 38:20; 43:3, 11, 12; 45:17, 20, 21; 46:7; 47:13, 15; 49:25, 26; 51:5, 6, 8; 52:7, 10; 56:1; 59:1, 11, 16, 17; 60:16, 18; 61:10; 62:1, 11; 63:1, 5, 8, 9.

6 The words often have some background in the language of the law court.  A “savior” can be someone who responds to the cry of the oppressed that Yhwh should do something about their “rights” as people who belong to Yhwh, and brings them deliverance.  Thus in chapters 40-55, God’s acting in “salvation” and in “righteousness” (tsedaqah) often come together (e.g. 45:8; 46:13; 51:5-8).  Cf. the saviors/judges in the Book of Judges.

7 The words do come to have overtones that suggest the fullness of what God does – this is no triviality but the fundamental and wide-ranging restoring of the people’s life.  12:2a, 2b, 3; 25:9; 33:2, 6, 22; 45:8, 15, 22; 49:6, 8.  But note that “salvation” is still mostly something that happens to the community.

February 4: Isaiah 28—39

Homework Preparation

Read page 47, read Isaiah 28—39, and fill in pages 48-49 (Homework 5), and post them by Friday 11.00 p.m.  By class time, comment on the homework of the other people in your group.

Translate Isaiah 31:1-9 and email it to johngold@fuller.edu by 12 noon on Monday (Hebrew Homework 5)

Class Time

6.30


Worship
Isaiah 37:9-23


Standing in the need of prayer

Reading and translation of Isa 31:1-9

8.10

Lecture:
Judah in the eighth and seventh century; Isaiah 28—39 (pages 50-51)

Discussion:
Isaiah 1 – 39 and the nations

Lecture: 
“Flesh” and “spirit” (basar and ruach); “Teaching” and “knowledge” (torah and da‘at) (page 52)

Further Reading

(This material is just for you to look at if you have time – it is not required)
N. Podhoretz, “Learning from Isaiah,” Commentary 109/5 (2000): 32-39 (available online)
Isaiah 28—39 

We return to the kind of material that occupied Isaiah 1—12, prophecies and stories directly concerning Judah and Jerusalem.  The difference is that these chapters relate to a later period, the reign of Hezekiah (725-697).  The key issues in Judah’s life remain as they were earlier.  Centrally, the question is: 

*will the people live by trust in the promise of God regarding king and city, treating these as the key to their security and freedom?

*or will they will insist on seeking freedom and security in alliances with stronger nations?  

Only the external politics have changed.  Assyria is now oppressive overlord, not savior—as Isaiah had warned would become the case.  The references to Egypt as potential savior tell us that the period is now that of Hezekiah.  The king himself is not mentioned until we come to the stories in chapters 36—39.  Most of these prophecies come from 711-700.

Chapters 28—33 

Chapters 28, 29, 20, 31, and 33 all begin with the exclamation “Oh” (NRSV has “Oh”, “Ah”, or “Alas”): they introduce a series of “Ohs” for the people of God (all of very similar length) and ultimately for their would-be destroyer:

for a drunken leadership 

(28:1-29)

for the city of David 

(29:1-24)

for the obstinate nation 

(30:1-33)

for a people who rely on Egypt 

(31:1—32:20)

for a would-be destroyer 

(33:1-24)

It is a feature of these “Ohs” that the element of threat dominates at the beginning but that the element of reassurance becomes more and more prominent:

28:1-22 
threat 
28:23-29 
reassurance

29:1-16 
threat 
29:17-24 

reassurance

30:1-17 
threat 
30:18-38 

reassurance

31:1-6 
threat 
31:7—32:20 
reassurance

33:1-24 



reassurance from the beginning 

ch 33 also closes off chs 1—33 as a whole—repeating expressions from preceding chapters 

Chapters 34—39 

The “Ohs” are followed by two promises of reversal:

34:1-17   punishment for the nations

35:1-10   joy for the redeemed

then by two stories about Hezekiah:

36—37  Hezekiah and Assyria: his scornful challenge from Sennacherib, his prayer, Isaiah’s prophecy, and Sennacherib’s downfall

38—39  Hezekiah and Babylon: his illness and healing, and his receiving envoys from Babylon 

The Assyrian King Sennacherib (c. 701) (Ancient Near Eastern Texts 287-88): 
“As for the king of Judah, Hezekiah, who had not submitted to my authority, I besieged and captured forty-six of his fortified cities, along with many smaller towns, taken in battle with my battering rams….  I took as plunder 200,150 people, both small and great, male and female, along with a great number of animals including horses, mules, donkeys, camels, oxen, and sheep.  As for Hezekiah, I shut him up like a caged bird in his royal city of Jerusalem.  I then constructed a series of fortresses around him, and I did not allow anyone to come out of the city gates.  His towns which I captured I gave to the kings of Ashdod, Ekron, and Gaza.”

Homework 5: Isaiah 28—39 

1. What in chapters 28—33 do you think is similar to chapters 1—12?

2. And what is distinctive?

3. Do any of chapters 28—35 look later than Isaiah’s day, or would they all fit in Isaiah’s day?  What do you think of the view that chapters 28—35 include “sermons” on Isaianic texts preached a century after his day, in the time of Josiah, when Assyria is about to fall?

4. What would count as fulfillment of Isaiah 34—35?

5. What is the message of the stories in chapters 36—39?  Why are they in the book called Isaiah?

Is Hezekiah a good king or a bad king?

6. What do you think is the most important thing you have read in these chapters, and why?

7. What would you like me to comment on in the class?

Judah in the Eighth and Seventh Centuries

Judah       

    
        

Assyria

Uzziah (Azariah)
787-736          

Tiglath-Pileser III  
744-727

Jotham


756-741           

Shalmanezer V        
726-722 

Ahaz                    
741-725/715       
Sargon II            
721-705         

Hezekiah             
725/715-697/687
Sennacherib          
704-681

Manasseh            
697/687-642       
Esarhaddon           
680-669

Amon                  
642-640           

Ashurbanipal         
668-627

Josiah           

640-609

736-733 Ahaz’s policy is to accept Assyrian authority and resist pressure from Ephraim and Syria to join in rebellion (cf. Isa 7).  The Assyrians invade Ephraim and Syria in 733 and 732.

722 After Ephraim rebels again, Assyria again invades and now ends the formally independent status of Ephraim.

713 The Philistine city of Ashdod rebels against Assyrian authority and is invaded (cf. Isa 20), but Judah fortunately did not join in. 

705 In alliance with Egypt, Judah rebels against Assyrian authority.  In 701 Assyrian invades and all-but destroys Judah (cf. Isa 36-37).

During Manasseh’s reign Judah keeps subservient to Assyria, but this involves acceptance of aspects of Assyrian religion as well as political policy (cf. 2 Kings 21).

626 Jeremiah’s call.  Zephaniah, Nahum, and Habakkuk also prophesying about now.

625 Chaldeans drive Assyrians out of Babylon.

621 Josiah’s reformation (cf. 2 Kings 22-23).

R. E. Clements (following H. Barth): 

There were people preaching on texts from Isaiah in Josiah’s reign, declaring that his prophecies about Assyria’s fall were about to be fulfilled.  Their preaching comes in passages such as 10:24-27; 29:5-8; 30:27-33; 31:5, 8-9.

Passages such as 29:17-24; 30:18-26; 31:6-7 come from even later – the exile or after.  So there are at least four periods of the Spirit’s work here: Isaiah’s time; Josiah’s time; the exile; after the exile
612 Babylonians and Medes destroy the Assyrian capital, Nineveh, fulfilling Nahum’s promises.
Looking Back over Isaiah 1—39: How Does it Relate to Us?

1. It suggests God’s way of working with his people.

God relates to churches not just individuals (cf. 1 Corinthians)

2. It suggests that this way of working takes the long view (exodus-consummation)

We need to see ourselves as churches as part of a big picture (cf. Romans, Matthew)

3. It suggests that this way of working involves

Grace-disobedience-chastisement-transformation

Gratitude-penitence-submission-hope

4. It suggests God is one who combines love and toughness

The NT is more vivid on both the love and the toughness

We need to look at what happens to the church theologically: what is God doing?

5. It suggests we must watch the relationship of worship and obedience in life

6. It suggests God is involved with the nations and with the superpower

Whereas Britain and the USA have seen themselves as Israel, actually we are Assyria

The way the NT speaks of Rome suggests there is no reason to think that God has changed?

7. It suggests how the people of God relate to the superpower

See it as God’s means of judgment (and restoration)

Trust God; don’t fight

(The complication of our position as the church within the superpower, esp. in a democracy)

How to Think about the Nations

1. Any superpower is destined to be put down, to make clear that it is not of ultimate significance.  Of course, if it managed to stay in submission to God, it might be able to stay in power.  So there is a vision here for the church to share with the nation, and a basis for prayer.

2. There is also good news for the victims of the great nation, who can be sure that it will not stay in power forever.  The small nations today might be Cuba, Iraq, Nicaragua, and Uganda.

3. The smaller powers are people such as Babylon, Moab, Edom, and Philistia, who would like to get independent of Assyria and topple it.  The trouble is that they are inclined to think that they will be able to achieve that for themselves by working together.  In effect they want to make the same mistake as Assyria.  Modern equivalents might be the Organization of African States, OPEC, etc.

4. Faced with all this, Judah is challenged not to fall into the other smaller nations’ way of thinking.  They must not think that their own destiny lies in planning for their safety.  The church has to see itself as Judah and ask what it trusts in for its destiny in the world.  

See further “The Superpower in the OT” http://documents.fuller.edu/sot/faculty/goldingay
Also Steven J. Keillor, God’s Judgments, e.g. 7-10 (and This Rebellious House: American History and the Truth of Christianity): using the prophets to interpret the USA as under God’s judgment.

Flesh and Spirit (בשר, רוח)
Flesh = life (human and animal) in its bodiliness and its weakness.  No implication of sinfulness.  More like soma than sarx

Spirit = dynamic, powerful life as illustrated by the wind or by the breath or by the inner dynamic of a person.  Esp. associated with God.  Not closely related to the “spiritual” or to “spirituality”.

31:3

40:5, 6, 7

ruach = wind  7:2; 11:15; 17:13; 25:4; 27:8; 32:2

cf. 4:4; 28:6

ruach = breath  11:4; 30:28; 34:16; 40:7; 42:5

ruach = inner dynamic  19:3; 26:9; 57:15
cf. 11:2; 19:14; 29:24; 30:1; 32:15; 40:13; 42:1; 44:3; 63:10-14

Teaching (תורה)
1:10; 2:3; 5:24; 8:16, 20; 30:9; 42:4, 21, 24; 51:4, 7 

24:5

Knowledge (דעת; verb ידע)

37:28; 42:16; 55:5

But 1:3; 5:13; 11:2; 58:2

49:23, 26

Heart/Mind/Attitude/Will (lebab/leb)

24:7; 30:29; 60:5

6:10; 10:7; 14:13; 44:19, 20; 63:4
February 11: Isaiah and Sons

Homework Preparation

Read page 54, read Isaiah 40—55 and fill in pages 55-56 (Homework 6), and post them by Friday 11.00 p.m.  By class time, comment on the homework of the other people in your group.

Translate Isaiah 42:1-9 and email it to johngold@fuller.edu by 12 noon on Monday (Hebrew Homework 6)
Class Time

6.30


Worship
Isaiah 43:1-7



There is a redeemer

Reading and translation of Isaiah 42:1-9

8.10



Lecture: 
Judah in the Babylonian period (600-540)

Isaiah, Ms Isaiah, Second Isaiah, and Ms Second Isaiah, etc (pages 57-60)

The Vision of Second Isaiah (pages 66-67)

Discussion:
What do you think of the question of several Isaiahs?

Lecture: 
“Restore” and “redeem” (ga’al and padah) (page 61)

Introduction to Isaiah 40—55 

As we noted in looking at Isaiah 39, Isaiah 40—55 does not look forward to the deportation of the Jewish leadership to Babylon (as First Isaiah would have done).  It refers to this deportation as something that has already happened, and it speaks from the context of life in Babylon itself.  The author of these chapters, then, is one who lives during this deportation.  This is a different person from First Isaiah, but walks in his footsteps, taking up his calling, sharing emphases of his ministry, and bringing the message that First Isaiah might bring if he were alive in this very different situation.

The deportation itself happened decades ago, and people in Babylon in the middle of the sixth century BC cannot imagine ever returning to Palestine.  God seems to have abandoned them there forever.  This is the situation that Second Isaiah has to address.

Second Isaiah’s gospel

The foundation of this prophet’s message is a strong and many-sided faith in Yhwh the God of Israel.  Yhwh is:

the God of gods 

the God of creation 

the God of Israel’s history (e.g., the story of Abraham and the exodus) 

the God of present history (the power behind Cyrus the Persian)

the God of salvation (Zion’s husband and Israel’s go’el (next-of-kin and restorer—NRSV “redeemer”), the one who is committed to looking after her)

the God whose word will be fulfilled

and—of course—the Holy One of Israel.  

It is because all this is true about God that God can and will act now, bringing the downfall of the people’s enemies and oppressors, the physical restoration of deported Judahites to Palestine, and the rebuilding of Jerusalem, through the up-and-coming Persian king Cyrus. 

But the Judahites in Babylon have a deeper need, of the restoration of their inner self and their relationship with God, and through special servant(s) whom God will send to them God will also achieve that.  And when that is achieved, Israel itself will be able to function again as Yhwh’s witness and Yhwh’s servant, so that Yhwh may be acknowledged, vindicated, and praised through the world.

The arrangement of Isaiah 40—55

Individual prophecies have been arranged in Isaiah 40—55 into longer sequences, so that the prophecies on different topics come together, or so that pairs of themes are interwoven.  One way of understanding this arrangement is as follows.

40:1-31
The prophet’s call and challenge

41:1—44:23
Israel as God’s servant: status, calling, indictment, and promise

44:24—48:22
Cyrus as God’s anointed: the fall of Babylon

49:1—52:12
The servant’s certainties and Zion’s uncertainties

52:13—55:13
The servant’s suffering and the people’s joy

Homework 6: Isaiah 40—55

Note: don’t focus on the servant of Yhwh this week.  We will look at that some more next week.

1 Read chs 40—55.  Can you see a “plot” in the chapters?  Are they going somewhere?  What themes appear earlier but not later, and vice versa?  What is the message of the whole?

2 Creation is one of the recurrent themes.  How does the prophet talk about creation?  What is its theological significance?

3 How does the prophet speak of Yhwh’s sovereignty in history?

4 What picture does the prophet give of Jacob-Israel?

5 What picture does the prophet give of Zion-Jerusalem?  What is the relation between Zion-Jerusalem and Jacob-Israel?

6 What do you think is the message of chs 40-55 for the church?

7 What would you like me to comment on in the class?

The Case for Reckoning that Isaiah Wrote All the Book Called Isaiah

Summarized from Expositor’s Bible Commentary Vol. 6 (pp. 9-11), the best statement of the case that I know.

1. Well before the time of Christ, the Jewish community accepted that Isaiah wrote the whole book: see Ecclesiasticus 48:24.  The pre-Christian Qumran Scroll “a” has the complete text of the book.  The historian Josephus (c. 90 AD) says Cyrus read the prophecies about himself in Isaiah and wanted to fulfill them (Antiquities XI, 3-6 [i.1-2]).

2. The NT quotes from all parts as Isaiah’s: e.g., John 12:38-41; Romans 10:16, 20, 21 (note the verbs of speech—the writers are not just identifying the source of their quotations in books).

3. Every OT prophetic book has a title with the prophet’s name, so why is the author of chapters 40—66 unnamed?  It is natural to take 1:1 to refer to the whole book, like the headings in other books.  Why are there no headings at chapters 40 and 56?

4. Scholars used to argue that the theological differences between the parts of the book suggest different authorship, but scholars such as Clements now grant that the theological differences are accompanied by theological unity, such as emphasis on God’s sovereignty, holiness, and hatred of pride.

5. A high poetic style runs through the whole book, with use of devices such as assonance and chiasm.  Analogies recur in different parts of the book, such as the branch or shoot (4:2; 6:13; 11:1; 53:1).

6. There is very little Babylonian background.  We would expect more in the author lived there.

7. Conversely, some parts of chs 40—55 imply a Palestinian background.  The trees in 41:19; 44:14 are Palestinian ones.  In 43:14 Yhwh speaks of sending to Babylon (cf. 45:22; 46:11; and esp. 52:11).

8. The book emphasizes supernatural prediction (e.g., 25:1-28; 41:21-29; 44:7-8; 46:10-11; 48:3-7) and emphasizes that only Yhwh can so predict the future.

9. Ch 39 shows the relevance of chs 40—66 to the people of Isaiah’s day, assuring people that God’s long-term purpose for them would not be thwarted by the trouble that comes through the king’s sin.

10. The revelation of Cyrus’s name parallels the revelation about Josiah and the mention of his name in 1 Kgs 13:2.  The way it is introduced indicates that this revelation comes at a climax of the book.

11. Rejection of Isaiah’s authorship of chs 40—66 has usually reflected rejection of the idea of supernatural prediction.

12. It seems likely that Isaiah lived on into the reign of Manasseh, when he was unable to prophesy openly.  He therefore put into writing the revelations in chs 40—66.  These would then encourage people in exile in Babylon in the next century and build up their faith and hope, so that they would respond to the call to “Depart” in 52:11.
The Four Voices in Isaiah

A view that I think makes more sense of the book!  Yhwh’s revelation comes through four human voices (or pens) that make themselves known in it.

The first voice: the ambassador (1—39)

We must of course begin with the voice of the ambassador of Yhwh who was actually called Isaiah.  In chapter 6 he tells us of the vision that led him to volunteer to serve Yhwh.  His voice speaks again in chapter 8.  There he tells of naming a son in such a way that he will embody his father’s message, of being warned by Yhwh to distance himself from his people’s paralyzing fear, which is causing them to walk the wrong way, and of his duly turning his back on them.  But the voice of Isaiah is much more pervasive than reference to one or two autobiographical stories would imply.  Because he volunteers to be the person Yhwh “sends” and consequently often speaks as one “sent”, like the ambassador of a human sovereign, it is through Isaiah’s voice that we hear Yhwh’s voice.  It is Isaiah the ambassador’s words that introduce Yhwh’s words when they tell us “this is what Yhwh says”.

The second voice: the disciple (1—39)

Isaiah’s is not the only human voice that speaks in this book.  The book actually begins with someone speaking about Isaiah in the third person in order to introduce him (1:1).  This person also speaks about “Isaiah the prophet” in passages such as 37:2 and 38:1.  Evidently it is someone other than the ambassador himself.  

Now Isaiah commissions the preserving of his teaching among his “disciples” (8:16), so we will infer that it is such a disciple or disciples who tell us stories about Isaiah such as those in chapters 7; 26; and 36—39.  The second voice in the book is that of such a disciple or disciples.  It is they who structure the book with other introductions such as the one in 13:1.  They presumably put the book together.  By doing that, recognizing in the words of Isaiah the words of Yhwh, they sought to make them available to future generations so that these words of Yhwh addressed them too.  

It would be natural for them to seek to show how these words addressed later generations.  A currently popular scholarly theory is that some parts of chapters 1—39 represent the way Isaiah’s own words were expounded to this end, a century after his day in the time of King Josiah.  We may think of this exposition as the work of one of Isaiah’s later disciples.  Within chapters 1—39, as a very rough guide the passages in poetry may be thought of as Isaiah’s actual oracles, while the prose may be thought of as the disciples’ sermons on texts from Isaiah.

The third voice: the poet (40—55)

“Isaiah the prophet” appears for the last time in 39:3.  In chapter 40 we hear a third voice.  It has heard a command to “cry out”.  This voice will in due course also be identified as  belonging to a disciple (50:4: NRSV emends the text—see  the margin;  the word is the same as that in 8.16).  But this voice is distinctive for the fact that it speaks more poetically or more lyrically than any of the other voices do.  The time to which it speaks is 150 years after Isaiah’s own day.  The leaders and many of the members of the Judahite community have been deported to Babylon; indeed they and their descendants have been there for half a century.  This poet wonders what to cry out in the circumstances, but becomes the one who now acts as Yhwh’s representative like Isaiah and now declares “this is what Yhwh says” like Isaiah.  This poet is now the one sent by the sovereign Yhwh with the spirit of Yhwh (48:16).  Like Isaiah, the poet meets with little success and is tempted to conclude “I have labored to no purpose”, but stays convinced of Yhwh’s support and vindication (49:4; 50:7).

The fourth voice: the preacher (56—66)

In the last part of the book (chs 56—66) we hear yet another voice, that of one anointed to be a preacher, a bringer of good news, a binder up of the broken-hearted (61:1).  That had already been the task of the poet, but this further preacher’s ministry takes place back in Palestine and addresses a different community with different needs and different temptations from the one a few decades previously in Babylon.  So a new preacher takes up the task of being Yhwh’s ambassador.

The four voices working together

Ambassador, Poet, and Preacher have been known for a century as First, Second, and Third Isaiah.  Their voices appear within chapters 1—39, 40—55, and 56—66, arranged and orchestrated by the Disciple(s).  

Indeed, it may be that the Poet was in part a Disciple of the Ambassador: that is, Second Isaiah sometimes preached on texts from First Isaiah and perhaps produced the first edition of the material which now appears in chapters 1-55.  And/or it may be that the Preacher was in effect a Disciple of the Poet: that is, Third Isaiah sometimes preached on texts from Second Isaiah and perhaps produced a new edition of Second Isaiah’s words.  

Further, as there will have been more than one Disciple who contributed to the book, so there may have been more than one Poet and more than one Preacher: the words of more than one prophet may appear in chapters 40—55 and 56—66.

Theories of this kind regarding the origin of the material in the book are popular in the scholarly world, but they change with fashion.  The evidence within the book is insufficient for anything like certainty to be possible regarding the process whereby the actual book called Isaiah came into being.  The theories involve trying to work out the history that lies behind the book as we have it, and there is no way of checking them.  But at least these four voices speak from the book as we have it, and we can see the book as mediated by them.  The book called Isaiah is a many-voiced one, throughout which the voice of Yhwh comes to us.  

God did not speak out of context to people through one Isaiah living centuries before most of his audience.  Yhwh spoke pastorally and directly to people where they were through at least these four servants.

The Woman’s Voice in Isaiah 40-55

Based on “Second Isaiah: Prophet to Patriarchy” by Bebb Wheeler Stone, Journal for the Study of the OT 56 (1992) 85-99 (available online)
51:22-52:2—
sounds like someone who has experienced rape (compare Lam 5:11).

42:14 —

sounds like someone who knows about childbirth.

40:11 —

nurturing imagery (compare 41:13; 42:6; 43:4; 49:25).

49:15 —

a question about breast-feeding.

45:10 —

a question about giving birth.

44:24 —

Yhwh as the one who formed in the womb (compare 49:5, 15).

49:18 —

the experience of being a bride.

54:6 —

the experience of having your husband leave you.

54-11-12—

the delight in makeup and jewelry

49:21 —

the experience of not being able to have children (compare 54:1).

50:1 —

the experience of being divorced.

47:8 —

the experience of losing your husband.

51:17-20 (among many passages in chapters 49—55)—the encouragement to the victim, Ms Sion.  Sion as a woman is not blamed (e.g. for unfaithfulness/promiscuity) in Isaiah 40—55: contrast other prophets.  There are no negative images of woman in Isaiah 40—55 (unless in chapter 47).

40:9— Ms Sion as herald [more likely a woman herald bringing news to Sion: I owe this point to my former colleague Gillian Cooper -JG).

51:2— only Second Isaiah remembers Sarah.

[43:6 only Second Isaiah speaks of God’s daughters, except for the quoting of this passage in 2 Cor 6:18—JG].

48:1-2 (among many passages in chapters 42—48)—the critique of Jacob. 

43:27— much responsibility for the nation’s apostasy and punishment rested with the leadership, which was male.

52:13—53:12—“This male servant, unattractive, unloved, nonviolent, and perhaps silenced (53:7), becomes a paradigm of power that surely subverts the patriarchal paradigm of power” 

[compare the subversion of male power in the Gospels—JG].

47:1-15 [Conversely Ms Babylon is critiqued for a womanly failure, a lack of compassion (rahamim, the word for womb)—JG].

[One could not prove that Second Isaiah was a woman prophet (though a number of women prophets appear in the OT) but at least a woman’s voice appears deeply and prominently here.  Thus the chapters need to be approached with some knowledge of women’s experience if we are to understand them—JG.)

גאל, פדה: Restore, redeem

Go’el, a participial form, comes 44 times in the OT.  Applied to human beings, the noun (and the verb from which it derives) commonly appears in legal contexts.  It can refer to the “avenger of blood” who undertakes retaliation for the murder of someone within the family (e.g., Num 35:12-27).  It can refer to the “redeemer” who, when poverty leads to the sale of part of the family property or to the enslaving of a member of the family, pays the price to restore person or property (e.g., Lev 25:24-54).  It can refer to the “restorer” who has marriage obligations to a childless woman who is widowed (Ruth 3:13).  The common factor is the term’s location within family relationships, and occasionally it is used simply to denote a “relative” (e.g., 1 Kgs 16:11).  Much more often it denotes a near relative as one who is under moral obligation to act on behalf of someone in need, to restore the family situation to what it was before and to what it should be.  It draws attention to the deed implicitly required of them because of their relationship.  The idea of payment implied etymologically by the word “redemption” is not intrinsic to the word.

By far the majority of the theological occurrences of the term come in Isaiah 40—55.  The noun comes in 43:14; 44:6, 24; 47:4; 48:17; 49:7, 26; 54:5, 8, also 59:20; 60:16; 63:16, the verb in 43:1; 44:22, 23; 48:20; 52:3, 9, also 63:9; the passive participle in 51:10, also 62:12; 63:4; earlier 35:9.  If the application of the word go’el to God was not initiated in Isaiah 40—55, these chapters are where it was developed and made of central importance.  Its resonances from its background are maintained here.  It is a relationship word, but its usage emphasizes the action that flows from the moral obligations of relationship.  Both aspects (relationship and action) are important.  It buttresses the message that God is committed to action on Israel’s behalf by supporting and upholding the people, restoring them to the proper status and order, and thus undertaking the kind of firm measures promised in 41:11-12.  It does this by suggesting that these actions will be undertaken by someone with greater power and resources than the one in need, and that they are guaranteed by their emerging from family commitments.

Specifically, the use of the actual word go’el in the present context recalls its first application to God, by Jacob-Israel speaking of God’s aide as his restorer from every disaster (Gen 48:16), and the verb’s application to God’s delivering Israel from Egypt (Exod 6:6; 15:13).  It also appears occasionally in prayers that one may imagine the community praying in exile.  These may recall that deliverance, and wonder if it is any guide to God’s pattern of activity for the future (Ps 69:18, a royal Psalm in which the suppliant speaks as God’s servant without comforters; 74:2; 77:15; 106:10; 119:154).  God’s refusal to restore the people from death (Hos 13:14) is not the last word.  Isaiah 35:9 has already pictured the people restored (cf. also Lam 3:58; and Jer 31:11; 50:34; Mic 4:10).

In Isaiah 40—55 the verb and noun sometimes appear in the company of expressions for vengeance: see e.g., 47:3-4; 49:24-26.  The terms also occasionally appear in the company of expressions for monetary payment, e.g., 43:1-4; 52:3—though in the former context almost playfully, and in the latter context in such a way that the idea deconstructs (cf. 45:13).  This may connect with an apparent tendency to utilize ga’al in preference to the verb padah, “redeem/ransom”.  The latter has a more intrinsic etymological link with monetary notions and it is more frequent as a theological term outside Isaiah, though generally it does not obviously retain monetary connotations when used as a theological term (in Isaiah, see 29:22; 35:10; 50:2; 51:11; but contrast 1:27).  

The verb ga’al itself much more commonly appears in company similar to that here in 41:14, with terms for rescue, comfort, forgiveness, and protection.  This suggests that the latter are its chief significance, even though connotations deriving from the its specific legal contexts can also be appealed to, and even though the notion of a commitment deriving from family relationships remains implicit.  It suggests the taking of decisive action on behalf of someone to whom one has a moral commitment.  The resonances from family relationships give go’el some overlap with English words such as “guardian”, “defender”, and “protector”.  Yet these do not convey a key idea that runs through the verb’s usage, that it denotes action designed to restore a situation that has gone awry, as someone has been deprived of rights, through circumstances or through others’ wrongdoing. 

February 18: Isaiah 40—55

Homework Preparation

Read page 63, read Isaiah 40—55 with special reference to the servant of Yhwh, and fill in pages 64-65 (Homework 7), and post them by Friday 11.00 p.m.  By class time, comment on the homework of the other people in your group.

Translate Isaiah 52:13-53:6 and email it to johngold@fuller.edu by 12 noon on Monday (Hebrew Homework 7)

Class Time

6.30

Worship
Isaiah 49:1-6


Take my hand precious Lord

Reading and translation of Isa 52:13 – 53:6

8.10

Lecture: 
The end of Babylonian rule and the victory of Persia (540-530) 

Isaiah 40—55 (pages 66-68) 

The woman’s voice in Isaiah 40 – 55 (page 60)

Yahweh’s servant in Isaiah 40-55

Preaching on Isaiah 53

Discussion:
Isaiah 40 in the context of the eighth century and the exile

Lecture: 
“Rightness/deliverance/victory/vindication/faithfulness” (tsedeq) (page 67)

Further Reading

(This material is just for you to look at if you have time – it is not required)
P. Wilcox and D. Paton-Williams, “The Servant Songs in Deutero-Isaiah,” Journal for the Study of the OT 42 (1988): 79-102
The Servant of Yhwh in Isaiah 40—55

Who is this servant?

The first passage that refers to the servant explicitly identifies him as the people of God, Israel (see 41.8-10).  But other possibilities are raised in the NT by a story involving Philip the Evangelist and an Ethiopian state minister (Acts 8.26-40).  When he met Philip, the minister was reading Isaiah 53 (vv. 7-8 are quoted in Acts 8).  He asked Philip whether the servant mentioned in the passage was the prophet himself or whether it was someone else.  Philip uses the passage as the basis for telling him about Jesus.

These two passages suggest for us a range of possibilities as we read the chapters about the servant.

(a) The servant is the people of Israel.  This is actually stated in 41:8-10; 44:1, and other passages.  It is the usual Jewish view of the servant.  The fact that the servant is often described as an individual, often very vividly, does not argue against this, since the people as a whole is often elsewhere describe as one man (see 1:5-6 in its context).  A variant on this view is that the servant stands for faithful Jews (50:10 calls them to follow the servant).

(b) The servant is the prophet.  Isaiah describes himself as the servant of Yhwh in 20:3, and where the servant speaks as “I” (49:1-6; 50:4-9) the natural view is that the prophet is speaking.

(c) The servant is some contemporary of the prophet.  

(1) one possibility is Jehoiachin, the rightful king of Judah, suffering imprisonment in Babylon: see 2 Kings 25:27-30.  Kings are regularly described as Yhwh’s servants.

(2) Another is Cyrus, the Persian king, who is about to defeat Babylon and allow the Judahites to go home; see the description of him in 44:28; 45:1, where he is called Yhwh’s shepherd and Yhwh’s anointed.

(a) The servant is the messiah to come.  It is certainly true that the NT often sees Jesus as the fulfillment of the passages about Yhwh’s servant.  As well as Acts 8:26-40, see especially Matthew 8:17; 12:18-21; 1 Peter 2:22-25.

But does this necessarily fix what the passages about the servant themselves meant?  Might the NT be reapplying them?  (When Matthew 2:15 says Jesus fulfils Hosea 11:1, evidently Matthew is finding a new significance in the passage from Hosea.  It might be the same with the servant passages.)

In light of these possibilities, study through chapters 40—55, and make notes on the next sheet on what they suggest about the servant’s role and identity.  

Homework 7: The Servant of Yhwh
The previous page has outlined some possibilities for the identity of Yhwh’s servant.  List here the key passages about Yhwh’s servant in Isaiah 40—55.  What is the servant’s role in each?  And which of the possible identities of the servant makes sense?  What would you like me to comment on in the class?

[Continuation]
The Vision of Second Isaiah (Isaiah 40)

A (doubting) prophet’s call (vv. 1-11)

Not surprisingly, Second Isaiah’s prophecies begin with an account of a call (vv. 1-11).  The prophet hears God commissioning comforters, encouragers (vv. 1-2).  The situation of being under God’s punishment is now to be reversed.  Not long after Jerusalem’s fall, Lamentations 1.1-5 spoke of Jerusalem as without comfort and experiencing harsh labor because of her sins.  Jerusalem is still at the center of the exiles’ thoughts (compare Psalm 137).  Isaiah 40 takes up these same words to declare that the moment of Jerusalem’s comfort has come, the harsh labor is over, the sins have been duly punished.  Further, the words “comfort my people, says your God” take up Hosea’s declaration of judgment on Israel (Hosea 1.8-9), and promise that it is now reversed.

God’s commission receives three responses.  Whereas First Isaiah received his call in the context of a vision, Second Isaiah does not see but hears.  The voices are anonymous, but they apparently belong to angelic servants who are to see to the fulfillment of Yhwh’s will.  The first requires the preparing of a road through the desert.  Every obstacle that blocks the way to Jerusalem is to be removed.  It will be a road for the exiles’ own return, but it is first a road for Yhwh’s own return in glory to the city abandoned to destruction in 587.

Another voice declares, “Preach”.  But what is Second Isaiah to preach, when people are scorched and withered by the hot wind of God’s wrath and cannot believe God is speaking to them?  Verses 6b-7 thus seem to continue the prophet’s own words of response to the commissioning voice.  The angel’s answer then comes in verse 8.  It acknowledges that the people are like that, but it points the prophet to another factor in the situation that also needs taking into account.

The third voice (vv. 9-11) may be the prophet’s own, now obedient to the commission and joining in the angelic work, but it may be that of a third angel.  What matters is the words that are spoken, good news to be given to Jerusalem itself, that the sovereign Yhwh is indeed returning to it, in divine power (v. 10) and divine gentleness (v. 11).

A (doubting) people’s reassurances (vv. 12-31)

Second Isaiah’s problem will be that the Judahites in Babylon find this message incredible.  Verses 12-31 comprise a first attempt at breaking through their incredulity.

The point to start in understanding this long sermon is verse 27, which sums up their feelings before God.  The prophet’s task is to convince people that their God has the power and the will to care about them and act as their Lord, and to counter the impressiveness of apparent rivals to Yhwh.

(a)  One was the power of Babylon itself.  The Babylonians had defeated Israel: were they more powerful than Israel’s God?  If Yhwh had not been able to defend Jerusalem against them, could he defeat them on their own territory?  The prophet reminds the Judahites of their own faith that Yhwh is the world’s creator: no nation keeps its impressiveness when compared with this God (vv. 12-17).

(b)  Then how easy it would be to be impressed by Babylon’s idols, splendid figures carried in glorious processions through the city.  How pathetic, in comparison, is Israel’s sacred temple—destroyed by the people who worshipped those idols, and who brought its sacred vessels from that temple to their idols’ shrines.  Yet how silly to compare the world’s creator with an idol made by human beings (vv 18-20).

(c)  How easy to be impressed by the kings and princes of Babylon.  They had deported the last two kings of Judah, who had languished in prison in Babylon.  How could Israelite leadership reassert itself against that?  But how foolish to compare the power of foreign leaders with the power of Israel’s creator God, of whose praise Israel’s psalms still reminded the exiles (vv. 21-24).

(d)  And how easy to be impressed by the actual gods of Babylon, the powers of the heavens which (as the Babylonians believed) determined how events worked out on earth.  Yet who created the sun, the moon, and the stars, and parades them obediently each day (vv. 25-26)?

It is that vision of God as creator that is Second Isaiah’s answer to the question whether God has the will or the ability to be involved with Israel any more (vv. 27-31).  Those who believe in Yhwh as this kind of God believe that this Yhwh will act to redeem, and that conviction begins to bring them renewed strength even when they are still living in hope.

צדק in Isaiah

Tsedeq, like associated words such as tsedaqah, is a key expression in Isaiah, especially in chapters 40-66.  EVV render right, righteousness, justice, deliverance, salvation, vindication, and victory.  This reflects the word's complexity.  As with some other words this complexity derives partly from its being able to refer to a quality, the action that embodies it, and the consequences of such an action.  It is used to denote qualities and actions in accordance with the true order of reality and thus with moral order in 1:21, 26; 11:4, 5; 16:5; 26:9-10; 32:1; 51:7; 58:2; 59:4; 64:4.  There it appears in the company of words for fairness, faithfulness, honesty, commitment, and judgment (cf. 40:14, 27; 41:1).  It is set in  contrast to wickedness, perversity, and murder.  Tsedeq is a  particular concern of the king (11:4, 5; 16:5; 32:1) and thus of Yhwh as king - or perhaps it is a particular concern of the human king because it stems from the divine king (cf. Pss 33:5; 97:2).  Tsedeq is the name of a deity, and even in Israel it almost suggests deity itself.

 
The Psalms and other parts of the OT also use tsedeq to refer to the rights of people such as Israel, and to the vindication of these.  That may come in the form of their deliverance or salvation through the victory of those who strive in the cause of the right (cf. Pss 48:11; 65:6).  This usage appears in Isa 41:2, 10; 42:6; 45:8, 13; 51:5; 58:8; 62:1, 2.  Tsedeq is linked with salvation, renewal, healing, and glory.  It suggests God doing the right thing in exercising sovereignty in the world on Israel's behalf.  This links with the way it appears in the  company of words for faithfulness and commitment.  In English, “justice” suggests an impartial, evenly balanced fairness.  In the OT, tsedeq works within the context of community relationships and commitments.  Yhwh's tsedeq involves Yhwh's  doing right by Israel.  The restoration of Jacob-Israel in the 540s is not a matter of justice, but it is a matter of tsedeq.  Maybe “faithfulness” is the nearest equivalent.
 
Other allusions in Isaiah (42:21; 45:19; 51:1; 61:3) are difficult to confine to one set of connotations rather than the other, but it is evident that meanings nearer the former end of the range predominate in Isa 1-39, meanings nearer the latter end in Isa 40-55, and that the usage in Isa 56-66 is more  mixed.  Yet tsedeq should never be narrowed down to denote an abstract quality independent of action nor an achievement independent of a value.  It is not merely “victory” that meets or calls the conqueror in 41:2 (so NRSV), but a place in Yhwh's purpose.

Isaiah 40—55: How the Prophecies Got Home to People

Communication happens not just through the content of words but through the way we say them.  We communicate against the background of things speaker and audience take for granted, and much of the communication happens through the relationship of what is said and what is taken for granted.  Form criticism looks at how things are said (the genres or forms) against the background of the social context speaker and audience share (the Sitz im Leben).  What follows is based on Westermann’s commentary.

1.
(a)  The way people speak in sorting our legal disputes in a gathering at the city gate.  

Cf. Jer 26 for the literal usage

41:1-7, 21-29  Yhwh challenges the nations 

(challenge, silence, inference, claim, inference)

43:8-15; 44:6-8  Yhwh versus the gods, with appeal to witness

42:18-25; 43:22-28  Yhwh’s countercharge (e.g. 43:27) when Israel has made an accusation (43:28)

“Do you see?  You’re trying to put Yhwh on trial, but you are bound to lose.”

(b)  The street-corner accusation which might lead to a legal case.  

Cf. Ruth 4 for the literal usage

40:27 leads to 40:12-31

45:9-13 (v. 9 “go to law”; cf. vv. 12-13, the kind of claims Yhwh makes in court)

2. 
The way a prophet or priest speaks at the coronation of a king.
Cf.  2 Samuel 7 for the literal usage

41:8-9 You are my servant (GNB): but God is addressing Israel

42:1-4, 5-9

44:24-28; 45:1-7: a strange person for God to be installing

52:13-53:12: a strange kind of coronation

“Do you see?  Yhwh is speaking to you as if you were a king being crowned

Yhwh is speaking to Cyrus as if he were a Davidic king”

The servant is being crowned, but he has a strange experience on the way to that

3.
(a)  The way a prophet or priest speaks in exercising a counseling ministry, e.g. in the temple

Cf. Psa 12; 6; 28; 56 for the literal usage

Babylonian equivalents in Ancient Near Eastern Texts, p. 450

41:10-16

43:1-7

44:1-5 

“Do you see?  Yhwh is speaking words of comfort to you like someone ministering to one in need”

(b)   The way the community prayed and lamented their fate

Cf. Lamentations; 1 Kings 8:46-53; Zech 7 for the literal usage

41:17-20  Yhwh’s response to the community’s prayer, picking up their lament

42:14-17

“Do you see?  Yhwh is responding to your prayer.”

February 25: Isaiah 56-66

Homework Preparation

Read page 70 and fill in pages 71-72 (Homework 8), and post them by Friday 11.00 p.m.  By class time, comment on the homework of the other people in your group.

Translate Isaiah 53:7-12 and email it to johngold@fuller.edu by 12 noon on Monday (Hebrew Homework 8)

Class Time

6.30


Worship
Isaiah 50:4-11

Were you there
Reading and translation of Isa 53:7-12
8.10

Lecture: 
The time of Persian rule (530-333) 



The story in Ezra-Nehemiah as background

Isaiah 56—66 in relation to that story (pages 73-74)
Discussion:
Those angles on Isaiah 61, 65, 66

Lecture: 
“Create” and “light” (bara’, ’or) (page 75)

Preaching on Isaiah 53

Introduction to Isaiah 56—66 

Glorious proclamation and visionary promise characterize the message of Second Isaiah.  The atmosphere of Isaiah 56—66 is different again.  It reflects yet another’ historical context.  When Isaiah 1—39 refers to historical events, they belong to the eighth century.  When Isaiah 40—55 refers to historical events, they belong to the sixth century.  The historical context presupposed by Isaiah 56—66 is Palestine after the exile.  Some of the less specific prophecies may come from earlier, even from the time of First Isaiah—some have the same atmosphere as the prophets before the exile.  But it is the time after the exile they now apply to, the period whose story is told in Ezra and Nehemiah.  They thus belong to the same period as Haggai, Zechariah, and Malachi, and bring a similar message.

The wondrous vision of Second Isaiah has seen a partial fulfillment, but it fell far short of the glory promised, as Ezra and Nehemiah and those other prophetic books show.  Only some of the exiles have chosen to return.  The city and its walls are still in ruins.  The community needs rebuilding and is under attack from enemies.  (See further Ezra-Nehemiah)  So these are prophecies for people who expected much, and are disappointed, puzzled, and hurt by the gap between hope and experience.  They bring such people warnings about where sin leads, prayers that embody how the people of God may feel about their experience, responses to such prayers that reveal how God looks at those who pray and at their needs, and promises about how God’s word will still be fulfilled.

The prophecies may be seen to unfold in the following way.

56:1-8 

Preface


56:9-59:8 
Challenges about Israel’s life



59:9-15a 

Prayer for forgiveness and restoration





59:15b-21 

Vision of Yhwh in judgment






60:1-62:12 
       Visions of Jerusalem restored




63:1-6 


Vision of Yhwh in Judgment



63:7-64:12 
Prayer for forgiveness and restoration


65:1-66:16 
Challenges about Israel’s life

66:17-24 
Postscript

These prophecies presuppose life back in Palestine.  Second Isaiah could still have been alive, and, it has been suggested, would surely have returned to Palestine if it had been necessary to crawl all the way on broken glass.  So are these more prophecies of Second Isaiah’s?  But they are less vivid and lyrical than Isaiah 40—55, and more likely come from a later prophet or prophets who were called by God to take up in yet another context the ministry that First and Second Isaiah had earlier exercised.

Homework 8: Isaiah 56—66 

1. What is Yhwh’s vision for or promise to Jerusalem, according to chapters 60—62?  What would count as fulfillment of these promises?

2. What do you think of the vision of warrior Yhwh acting to punish in 59:15b-20 and 63:1-6?

3. What do you think of the prayers in 59:9-15a and 63:7—64:12?  If they were not in the Bible, would you think they were they theologically sound?  What do they teach us about God and about prayer?

4. The opening and closing sections (56:1—59:8 and 65:1—66:24) seem more miscellaneous.  What are the main points they make?  How do they link to the material in between?

5. What would you like me to comment on in the class?

Isaiah 60: The Transformation of Culture

From R. J. Mouw, When the Kings Come Marching In: Isaiah and the New Jerusalem (Eerdmans, 1983) By culture Mouw means “the broad patterns of social life, including political, economic, technological, artistic/ familial, and educational patterns”.  “Transforming culture” is one of H. R. Niebuhr’s five ways of understanding the relationship between Christ and Culture.

Isaiah 60 is a joyful address to the city, a Jerusalem very different from the one prophet and audience knew.  It reworks a theme that has been important since the opening chapters of the book.  It is a promise from God, but presupposes the hopes and fears of a particular prophet and a particular community, hopes and fears that were shaped by particular cultural experiences.  But the way the theme is taken up (e.g.) in Hebrew 11 and 13 and Revelation 21-22 shows how it also transcends the specifics of its origin.  “The biblical visions of the future are given to us so that we may have the kind of hope that issues forth into lives of active disobedience in the context of contemporary culture”.  Isaiah 60 envisions a community into which technological artifacts, political rulers, and people from many nations are gathered, in keeping with God’s original creation intention.

When we picture heaven, we do so in “spiritual,” demythologized terms.  The Bible’s picture is of a bodily life in a city.  There is commerce there (and animals), both transformed to bring God glory.  As dedicated to human-centered ends, the things human beings value are destroyed (see e.g. Isaiah 2; 10), but as things created by God and capable of glorifying God they are harnessed.  God’s people are thus not to covet or trust them but to wait for their transformation.  Some things (such as ships) will remain as they are but will be transformed in their purpose.  Others (such as weapons: see 2:4) will be changed in their very nature to this end.

There will be politics in the new city: kings will still be kings, though their significance or role will also be transformed, their oppression exposed and ended (vv. 3, 10-11, 16).  “The political disillusionment and suffering which God’s people experience in history does not lead them to yearn for the elimination of politics; rather they hope for a new kind of politics” (cf. 1:24-26).  Shalom will be your overseer, Righteousness your taskmaster (v. 17)!  There are different nations in the new city, but no nationalism, and no superiority of one nation over another (cf. 2:1-4; 14.1; 19.19-25).  The city is the meeting place for the nations of the earth (cf. Rev 5). Babel is reversed, a transformed fulfillment of what the peoples wanted there, bringing together all the richness of cultural, ethnic, linguistic, and national diversities.

Isaiah 60 does not tell us what we to do in response to its vision (except, by implication, rejoice).  This is partly because it is not the nature of a prophet’s vision to do that: it is there to fire hope and imagination.  Chapters 59 and 61 do offer hints.  Our calling is not to make the transformation happen (we are not responsible for bringing in the kingdom) but to wait for it and seek it.

Isaiah 65: The Isaiah Agenda

(From R. Fung, The Isaiah Vision: An Ecumenical Strategy for Congregational Evangelism (WCC, 1992).
The Isaiah agenda is that children do not die, old people live in dignity, people who build houses live in them, and people who plant vineyards eat their fruit (vv. 20-23).  It is not a description of paradise—people do die here.  It is a vision of God’s intention for the human community here and now.  It is a realistic not idealistic one.  It is modest—it makes no reference to education, leisure, democracy, or culture.  It represents a minimum that God might be satisfied with.  If this is God’s agenda, we will wish to act accordingly and towards it.  It is not difficult to do so.

Isaiah 61

Isaiah 61 is a testimony.  It is “fulfilled” in Jesus’s ministry (see Luke 4:16-21) and people often see it as a warrant for ministry to the poor and oppressed.  But NT “fulfillment” frequently refers to a reapplication of OT passages (cf. Matt 2:13-18).  So the application of the passage by Jesus to himself may not tell us what God originally meant.  We discover that by looking at it in its own right.

Considered thus, it does not seem to be in the narrow sense a prophecy, a message relating what is going to happen “in the latter days” (contrast, for instance, Isa 11).  It is the prophet’s own testimony, telling us what the prophetic calling was.  Nearly all the words and phrases in the chapter are picked up from passages in Isaiah 40—55, particularly the servant passages there.  The person anointed by God to proclaim God’s message is thus either the same person as the one who gives the testimony in 40:6; 49:1-6; and 50:4-9, or (more likely) is someone aware of being called to a similar role in later decades.

The speaker’s task, then, is to declare that the moment when Yhwh restores Israel is certainly coming.  It is so certain that it can be said to be here.  Verses 1-3 encourage the hearers by describing in various lyrically poetic ways the transformation this will bring.

(a)  The hearers are like the “afflicted” in the psalms; God promises to take their side and act on their behalf.  “Afflicted” is a relational term, denoting people who are powerless and underprivileged in relation to others who are in a position to dominate them.  In describing themselves as the “afflicted” or “downtrodden” they express their conviction that they have a special claim on God’s aid.

(b)  They are like slaves; God promises to “proclaim a release” as was supposed to happen in the jubilee year (see Leviticus 25; Jeremiah 34). 

(c)  They are like people exiled by their enemies; God promises to defeat these enemies.  (The “year of favor” and the “day of vengeance” are the same thing; cf. GNB).

(d)  They are like people depressed and mourning; God replaces their grief by joy like that of a wedding, and their depression by the enthusiastic praise of the righteous glorifying God.

Verses 4-7 continue to describe a total transformation, but in more prosaic terms.  The devastated city will be rebuilt (v. 4 is best taken impersonally, “ancient cities will be rebuilt”[NEB]).  The once-victorious foreigners will now serve the Judahites.  The Judahites will all comprise a privileged class.  Their needs will be met by the nations, and their shame will be replaced by honor (vv. 5-7 may imply that the nations benefit from Israel’s priestly ministry, but their emphasis is on the glory and privilege Israel itself enjoys through its special position).

Verses 8-9 offer the reason for this transformation.  Yhwh disapproves of the oppression of Israel’s enemies.  He reiterates the promise to Abraham for Israel described in Genesis 12:1-3.

Verses 10-11 are a response to the proclamation of vv. 1-9 (compare especially v. 3).  Verse 10 praises God for that proclamation (even though the transformation itself is not yet experienced, except  as a promise from God), while verse 11 expresses faith that it will come true.  The “I” may therefore now be the believing community to which the proclamation is given—or perhaps the prophet now speaks as the community’s representative and offers its response to God.

What about the modern applications of the passage?  

(a) The speaker is called only to speak, to declare what God is going to do.  Neither prophet nor audience are told to do anything themselves.  Even verse 3 refers to the consequences of this preaching.

(b) Like many prophecies, this passage declares that God is about to bring about the ultimate act of restoration and renewal.  Such prophecies characteristically find only incomplete fulfillment in their own day.  The prophets then challenge their hearers to a life of trust (that the ultimate act of restoration and renewal will come) and obedience (which establishes them as the sort of people for whom it comes).  But because the prophecies point to the ultimate event, they can find other partial fulfillments in other events in which that ultimate event is anticipated—supremely, in Christ’s ministry (see Luke 4; Matt 11), but also in ministry in the Spirit in general.

(c) Like other such promises and challenges, they are addressed to the people of God.  Any wider application to the afflicted in general has to be argued for on grounds wider than this passage offers.

Creation (ברא)

40:26 stars (and numbered/summoned)

40:28 ends of earth

42:5   heavens (and stretched them out, like a tent)

45:12 humanity

45:18 heavens and earth – not an empty waste

43:1   Jacob-Israel (and formed)

43:15 Jacob-Israel (and king)

43:7   each member of the people (and formed/made)

41:20 marvelous renewal of the people’s world

45:7   darkness/bad

45:8   marvelous fulfilment of a purpose in political events

48:7   contemporary events

54:16 destroyers

65:17, 18 new heavens and earth in a new Jerusalem

Creation – not making something out of nothing



not creativity



rather sovereignty

Light (אור)

60:1, 3, 19, 20

59:9

58:8, 10

51:4

49:6

45:7

42:6, 16

9:2

5:20, 30

2:5

More an image for blessing than revelation

March 4: The Unity of Isaiah

Homework Preparation

Read:

Walter Brueggemann, “Unity and Dynamic in the Isaiah Tradition,” Journal for the Study of the OT 29 (1984): 89-107; 
and
Ronald E. Clements, “Beyond Tradition-History,” Journal for the Study of the OT 31 (1985): 95-113

Both available on eReserves and in print versions in the library and online: follow the instructions in the opening pages of this syllabus.
Post five sentences on each of these by Friday 11.00 p.m. (Homework 9).  By class time, comment on the sentences of the other people in your group.

[Note that the usual word prescriptions do not apply to this homework and comment.]

Translate Isaiah 58:1-9a and email it to johngold@fuller.edu by 12 noon on Monday (Hebrew Homework 9)

Class Time

6.30


Worship
Isaiah 56:1-8


Seek ye first

Reading and translation of Isa 58:1-9a

8.10


Lecture: 
The unity of Isaiah (pages 77-78)

Discussion:
Which approaches make best sense or are most helpful?

Lecture:
“Faithfulness/truth/trust” (‘emet/’emunah) and “turn/repent” (shub) (page 79)

Approaches to the Unity of Isaiah

Isaiah 40—55 and 56—66 directly address a much later period than that of Isaiah ben Amoz and presumably come from later prophets.  So why are they part of the book called Isaiah?

Bernhard Duhm—they were of quite separate origin and were artificially joined.  That can’t be right….

1.  Unity of theme

Holiness

Zion

God and the nations

Right(ness)

2.  Developing themes

“Fear not” (Conrad): chs 7:4; 10:24; chs 37:6; 41:10, 14

Images (Miscall): trees; water.

3.  Mutual conversation

56:1 (Rendtorff)

Brueggemann

4.  A continuing ministry or inspiration

Ch.6

Ch. 40

Ch. 61

5.  Developing insight (plot)

David—servant 

1 – 39, 40 – 55, 56 – 66 
6.  Prophecy and fulfillment

Ch. 13—ch. 41

First events—new events

7.  Word of God declared and later preached

2:2-4—42:1-4

ch. 6—42:18-25

29:16—45:9-13

ch. 35—chs 40—66 

ch. 49—ch. 61

H. Williamson, R. E. Clements
8.  A structured work

1—27/28—66 concentric circles

1—39/35—66 hooked complexes

(cf. e.g., 40:1—49:13/49:1—55:13)

1—33/34—66 two halves

9.  A structured theology

Punishment—deliverance

Ethics—promise

Jerusalem—exodus

David—servant

אמן, אמת/אמונה: Be Firm, Firmly, Firmness

The verb

7:9   hiphil verb and niphal verb (if you will not show firmness (in faith/trust), you will not be made firm)

The niphal participle

22:23, 25 a firm, secure, trustworthy place

8:2   a trustworthy witness

33:6 a reliable water supply

1:21, 26 the faithful city

49:7 Yhwh is faithful/trustworthy

55:3 The secure/trustworthy commitments to David

The hiphil

7:9   If you do not put faith in, stand firm by

28:16 The person who puts faith in, stands firm by

43:10 Acknowledge and put faith in, stand firm by

53:1  Who put faith in

The adverb (e.g., Jer 28:6)

65:16 The God of Amen

The noun ’emet

Firmness, faithfulness, truth

10:20; 16:5; 38:3, 18, 19; 42:3; 43:9; 48:1; 59:14, 15; 61:8

The noun ’emunah

Firmness, faithfulness, truth

11:5; 25:1; 33:6; 59:4

Both suggest not with fickleness/unreliability

In the company of mishpat/tsedaqah and uprightness

שוב, נחם: Repent
shub: the act of turning

6:10; 9:13; 19:22; 31:6; 44:22; 49:5; 55:7

10:21, 22; 35:10

nacham: the feeling of regret

Gen 6:6-7; Jer 4:28 (both words); 31:19

(Greek metanoia: a change of mind)

March 11: Review
Homework Preparation

(a) Log onto Portico, follow the course feedback link (available from the Friday in week nine), and complete the online evaluation.  
(b) Review your work on Isaiah through the quarter.  What have you learned from Isaiah about God, about God’s ways with the world and with Israel, and about the way this needs to affect your church, your attitudes, your relationship with God, your life, and your ministry?   What big questions about Isaiah remain with you that you would like to see covered in the last class? Post ten sentences about all this.  (Homework 10; the usual word prescriptions for homework do not apply.)
(c) What verse in Isaiah has most come home to you this quarter?  No need to post this, but come prepared to share it.

(d) By class time, post your comments on the ten sentences of the other people in your group.  
Translate Isaiah 61:1-11 and email it to johngold@fuller.edu by 12 noon on Monday (Hebrew Homework 10)

Class Time

6.30


Worship
Sharing of verses

Give thanks with a grateful heart

Reading and translation of Isa 61:1-11

8.10

Lecture: 
Response to postings
Further Reading

(This material is just for you to look at if you have time – it is not required)
H. Eberhard von Waldow, “The Message of Deutero-Isaiah,” Interpretation 22 (1968): 259-87 (available online)
2
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