












TUESDAY JULY 12
MICAH 1
It is a dreadful thing to fall into the hands of the living God.
Micah's prophecy begins in a conventional way, but his message was calculated to jolt people out of complacency. This is a message from God himself which makes demands on us just as really as it did on Micah's hearers. It's delivered through a man from a country town in the south preaching in the city. It relates to the people of God in the context of the days before the fall of Samaria and the near-fall of Jerusalem in the eighth century - the period we have just been looking at in 2 Kings and 2 Chronicles.
Micah seeks to reach the imaginations (and thus the wills) of his people by using his own imagination. Imagine you're in court, he says. Hear the verdict of 'guilty' and the terrible sentence. Imagine that the sentence extends to the crowd of witnesses and that you yourself are among them. That is your position before God (2, 5-7).
Or imagine you're in the house of God, singing the praise of the Lord who appears among his people. But God is striding through the streets in a march of conquest and you're not in his victory procession as you'd like to think, but the objects of his attack (3^1).
Or imagine you're at a funeral. People are inconsolable. Imagine that they bewail not some catastrophe that has overwhelmed one village, but the death of a whole city. Then hear them bewailing your own death (8-9).
Or imagine that names mean what they sound like. Micah takes up the names of places within a ten-mile radius of his home, dangerously close to the area invaded by king Sargon of Assyria between 720 and 711 (10-15). The danger could be seen in the names themselves (see NIV notes).
Micah's powerful appeal to people's imaginations and
his shock tactics prepare the way for God's diagnosis of
the situation in chapter 2.		
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MICAH 2
Micah makes a fuss.
When tho people of Israel came into being, they were one in their redemption from oppression, their covenant relationship with their God, and their inheritance in the hind. Now, instead of sharing suffering and inheritance, they m'e divided into powerful and weak, with tho class structure of other nations. In a country town like Moresheth, big city money threatens social life as it finds ways of taking over tho countryside and the farmland. Here the poor are poorer, or at lonst more vulnerable.
In both developed and third world countries we can see features of life similar to these: people drifting to the cities as they lose their land or can't make a living from it; people with no prospect of a share in work, capital, or home, let alone land. The provision of incentives to those who possess economic power, to encourage them to use it to produce growth which may benefit the whole community, comes close to pandering to the eovetousness whose judgment Micah laments (1-2).
In the week in which I write, a senior political leader (a Christian) has criticized a senior church leader in Britain for commenting on economic and political matters which are not his concern or expertise. Micah, at. least, saw such matters as his business. He, too, met opposition from community leaders who saw things differently. God is love, they said: how could Micah talk the way he did if he believed in such a God (6-7)?
As Christians, we can often have a burden of guilt placed upon us by people who imply that we ought to be doing something about injustice in society. We ought to be involved, but we feel powerless. It is worth noting that Micah did not do anything. He was powerless, as we may be. But look at the kind of fuss he made.
 MICAH 3
The fruits of injustice.
Justice is one of the prophets' key words, and it appears in each of the three paragraphs of Micah 3. It implies being fair and straight, and is not just a theoretical attitude. The word is related to the word for the 'judges' in the book of Judges, and they were people who took action on behalf of what was right.
Injustice and prayer (1-4). Verses 1-3 show that injustice, too, is a matter of action, not just of attitude. The consequence is found in v 4. We pray for God not to hide his face, for him to smile on us in love and mercy when we are helpless (Ps 27:9). We have no right to pray that prayer if we are failing to act in love and mercy to the helpless ourselves.
Injustice and prophecy (5-8). Prophecy in Micah's day, as in ours, tends to bring people reassurances of God's love and presence with his people. It is possible that those who have the gift of prophecy exercise it only to give people what they want and will 'pay for' (in appreciation, if not in cash), not what God wants said. Ultimately that will lead to their losing the gift. The God who hides from people who pray then stands silent when people long to hear a word from him. In Micah's day, the real prophet was driven by an inner compulsion to speak of justice. Authentic prophecy is painful.
Injustice and security (9-12). Judah's leaders don't see that the presence of injustice and the presence of God are incompatible. They think they can despise justice and still trust in God's promises. God is prepared to pay a terrible price to show that they cannot. He will destroy his own city, his own house. It did not happen in these people's day (though something like it happened 150 years later) (Ps 79:1). God also takes the risk of not fulfilling his own threats. That means that v 12 still stands in the word of God as a warning of how he can move from hiding and silence to bring calamity.
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MICAH 4
The new Jerusalem.
If we have taken them seriously, chapters 1-3 will have left us gloomy. Micah's warnings reach their most devastating point in the last, verse of chapter 3. The next prophecy (4:1-5) lifts us from the despair we might feel (vs 6-13 continue in the same vein).
This prophecy is identical to one in Isaiah 2:1-4, and we can't be sure which prophet originally uttered it. It. may have been a well-known and well-loved anonymous word from God which both books quote at a similar point because it was just the word that was needed. Micah has been talking about failure to judge justly, about the coming destruction of Zion/Jerusalem because it's built on violence, and about the devastation of the temple mount. But such talk is never God's last word. These themes now recur, with much more hopeful meaning. The temple mount will be re-established and transformed. The prophecy is not about geophysical changes: this is poetic language which expresses the much more important promise that the mountain of the Lord will attract not horror and ridicule, hut the attention of the whole world. The nations will be drawn to it, because Zion/Jerusalem will be the centre of God's 'judgment'; his just and gentle government which sees that right is established and wrong confounded (Isa 2:4).
It's a wondrous vision of God's peace being achieved. It doesn't just have nations in mind but people and families (translate v 4 into terms that make sense for you). How will it be realized? Verse 5 recognizes that we have to live in the in-between time when this vision is not yet realized. Our being committed to God's demands does not bring the kingdom in, but it might be something that God will use to bring the kingdom in.
For prayer: 'Thy kingdom come, O God! Thy rule, O Christ begin!'
 SATURDAY JULY 16
MICAH 5
Can anything good come from Bethlehem?
2 Kgs
 18-19
Ps 132
In 701 BC, Sennacherib the Assyrian king invaded Judah and all but captured Jerusalem. He records in his annals, 'As for Hezekiah, the Jew, who did not bow in submission to my yoke, forty-six of his strong walled towns and innumerable smaller villages in their neighbourhood I besieged and conquered'. The inhabitants of Moresheth would know all about it: Lachish, the town six miles away, was one of them. When Sennacherib got back to Nineveh, he commissioned a relief portrait of himself enthroned in his camp outside Lachish, while representatives from the city paid him homage and captives filed past . His annals go on, 'He himself I shut up like a caged bird within Jerusalem, his royal city.' And this 'caged bird' is the Davidic king to whom God made a commitment that he will never break.
Hezekiah is humiliated (1). It is against that background that Micah reaffirms the promises of God (2-15). It looks as if the Davidic covenant has been abandoned and the Assyrian is triumphant. But to think that is to discount the power of the word of God. Bethlehem hadn't looked a likely birthplace for a king like David: no reason why it shouldn't spring another surprise.
John 1:46
Matt 2:6
It was thus entirely of a piece with God's usual ways that the Son of David should be born in an unlikely way in an unlikely place (compare Nathanael's 'Can anything good come out of Nazareth?'). When Matthew quotes v 2, he reverses it to 'You, Bethlehem ... are by no means least ...'. This is what Jesus does to Bethlehem. He turns an insignificant village into one of the best known place names in the world. He reverses the opinions of the Sennacheribs of this world (and ours, because we usually think like Sennacherib, too). And he promises that they do not have the last word.
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SUNDAY JULY 17
1:2-7
MICAH 6
Three fundamental commitments.
What is really good in God's eyes? What really delights him? What arc the most basic things he looks for from his children? Micah found people unsure of the answer to those <|iicstions, and claiming to be frustrated that God didn't make things clearer. Verses 1,2 introduce another court scene, one in which God is the defendant. People have been complaining about the burdens he places on them. God answers back with irony, pointing to the hard way he has dealt with them rescuing them from bondage, giving them leaders to guide them, protecting them from hostile forces (3-5). What a burden he is to them!
So what does he ask of them? Not costly and extravagant worship (6-7) but three simple - yet still costly - things (8). Justice is the term that in one form or another appears in every chapter in Micah. We have seen already that it suggests taking action on behalf of what is fair and right. Some aspects of its opposite are illustrated in vs 9-16. Mercy (NIV) or constant love (GNI5) implies reaching out in grace and concern to people in need, whether or not they have some claim on uh. We tend to polarize justice and love, but the Bible assumes they belong together. Walking humbly with your C,od shows that we are not just talking about human virtues: our concern for other people issues from our concern to walk carefully (a more literal translation) with our God. It is because he is the God of justice and constant love that we are this kind of people. Such motivation gives our concern for justice and love a deeper basis than that of the humanist.
When Jimmy Carter was sworn in as president of the United States in 1977, he placed his hand on a Bible open at this passage in Micah, and read out v 8. Let it draw you into prayer today for your own nation.
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MICAH 7
How to hold the city before God.

A series of television programmes about the urban area where our church is has portrayed it as an area of poverty, deprivation, decay, family breakdown, and neglect. There are some lively churches there, but they are small and were largely ignored by the programmes. The picture is one that is typical of British cities. How are we to look at it?
Micah suggests five reactions before God. First, lament (1-6). Micah speaks as if he were a poor person allowed to collect the gleanings after the harvest. He looks, but there is nothing to collect. He looks for signs of hope in his society, but all he can see is gloom - in the nation, in the local community, in the family. Despite this, his reaction is expectancy (7-10). There are no grounds for expectancy, yet he faces the facts rather than hiding from them. His realism includes a facing of sin: in these verses he speaks for Israel, acknowledging the sin of the people of God that has brought them into humiliation. In our day, the church in the city and in the suburbs has to ask whether it bears some of the responsibility for its own weakness. Micah can face all manner of facts because the basis of his hope is his certainty that God is a saviour who will vindicate his own honour.
In response to expectancy, there is God's promise (11-13). Micah speaks of a future that will be a blessing never before experienced. In turn, the response to God's promise is prayer (14-17): for prayer lays hold on the promises of God. It is a prayer for the blessing of the people (Bashan and Gilead were places of rich pasturage) and for the honouring of their God. The whole book closes with the response of worship. 'Who is a God like you?' (18-20). Powerful to deal with our sin, compassionate with our failures, faithful to his eternal promises - this is our God!
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