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Course Description

John Goldingay’s contact information

Office: Payton 213
Home: 111 South Orange Grove Boulevard, # 108.  626 405 0626.  johngold@fuller.edu.

Faculty Assistant: Janna Gould, Payton 207, sot-assistant@dept.fuller.edu.  Janna works 20 hours per week; when she is not there, talk to Mark Baker Wright in the Dean’s Office.
Office hours: I am usually available to meet with students for the hour before class (I can meet you for happy hour), but please call 626 405 0626 to arrange one of these times or another time.  Or talk to me after class.  
The TAs:
Andy Georgetti.  andrewgiorgetti@fuller.edu
Erica Monge.  em@writingcoach.me
They grade the homework (I grade the papers).  You can also talk to them about how to write the papers, and I especially encourage you to do that if you know you do not find it easy to write or structure papers.  Note that the ESL program and the Writing Center (cal-writing@cp.fuller.edu) offer help in writing papers in good English (see the Student Handbook).

The course makes use of Moodle.  For information, and to get to the course page, click on the Moodle link via the “my courses” tab in Portico.  Call me if you have problems with that.  I communicate with the class by posting news to the Moodle course site, and these postings are then automatically emailed to your Fuller e-address.
1 Course Description  

The course studies the origin and historical value of Genesis to Deuteronomy; the different blocks of “law” and the principles they embody; the books as a narrative with a plot, characters, and themes; and their significance for Christian faith, life, and ministry.

2 Learning Outcomes 

Students successfully completing the course will have shown that they have
1 gained familiarity with these books

2 considered questions raised by a recognition that these books are God’s word and by the applica​tion of critical methods to them, in the context of current ferment over the origin of the Pentateuch; 

3 developed skills in the interpretation of Old Testament narrative; and

4 considered how to relate Old Testament “law” to doctrinal, pastoral, and moral questions in the church and the world.

3 Assignments and Evaluation

The course meets weekly for three-hour classes for ten weeks (one of which is in finals week); in addition students spend one hour per week in online discussion. Classes also require specific reading of the biblical text and other preparation, on average a further four hours per week. 

(a) Preparation homework (40 hours during the five weeks)
These are the pages in the course notes headed “Homework 1,” “Homework 2,” etc.  There are two homeworks each with two pages for all but the first and last class.  They are designed to take about five hours per evening of classes (an average of 2.5 hours per homework).  Write 150-250 words per page of this folder (that is, 600-1000 words per evening of classes).  I have tested the homework on hundreds of students and adjusted it in light of that, so I know it can be done satisfactorily in the time allocated. Of course some people will find they take longer or shorter than others. If you find it is taking longer, I encourage you to decide whether you really want to spend that amount of time.  It is up to you.  Remember that you only have to pass it, not get an A.  Don’t take longer and then complain.  
Post your Monday homework on Moodle by midnight on the Saturday before class; post your Wednesday homework by noon on the day of class (for the first Wednesday only, post by 5 p.m.).  Everyone is assigned to an online group (e.g., “Group A,” “Group B”).  To post your homework, log in at Moodle and click on the course number.  Look for the appropriate homework assignment and click on it (e.g., “Homework 1”).  Put your own name as the Discussion Title.  Post by copy-and-paste, not by posting an attachment.  Keep a copy of your work on your own computer (Moodle has been known to lose homework!).  Make one post for each homework assignment (e.g., include all of the questions in Homework 1 in the same post).  Before classes, I look at the homeworks and in particular at questions you raise there, and on that basis decide what topics to cover in part of the class time.   
Sometimes people have commented that the homework took them longer I say. We have tested the homework on hundreds of students and adjusted it in light of that, so we know it can be done satisfactorily in the time allocated. Of course some people will find they take longer or shorter than others. If you find it is taking longer, decide whether you really want to spend that amount of time.  It is up to you.  You only have to pass it, not get an A.  Don’t take longer and then complain.  
(b) Accessing library databases in connection with homework

· Go to the Fuller Library webpage:  http://www.fuller.edu/library/.  Click on “Online databases.”  

· For dictionaries and commentaries, under “Theology and Religion” click on iPreach.  

· For articles, click on “ATLA Religion” and at the top of the following page click on “Basic Search.”  

· On that page type the article title (e.g., “Costly Loss of Praise”) into the search field next to the tab that now shows “Find.”  Hit “Search.”

· If you get a choice, look for the right item and click on the link that offers you full text. 

(c) Participation in on-line discussion groups (9 hours)

In the period following the deadline for posting, you look through the homeworks posted by the other people in your group and make comments on most of them (see the schedule in section (d) which follows).  Put your comments underneath the other person’s homework by clicking “reply” to their homework post.  You spend an hour each day (two hours per week) doing this and write at least 200 words altogether.  Some comments can be short (along the lines of “this is a good point” or “I don’t understand this” or “this is an interesting idea but what is the evidence?”).  Some should be more substantial.  It is fine to add to other people’s comments or respond to people’s comments on your homework, and all this would count towards your 200 words.  You can be critical, but don’t be disrespectful or nasty; remember that written comments can come across more harshly than spoken comments. 
(d) So here is the weekly schedule (after the first class):
Monday 6.30: deadline for posting comments on your group’s preparation homework for the Monday class

Wednesday 12 noon: deadline for posting your preparation homework for the Wednesday class
Thursday 12 midnight: deadline for posting comments on your group’s preparation homework for the Wednesday class
Saturday midnight: deadline for posting preparation homework for the following Monday class
In the days after the class the TAs look at the homework and the comments.  They give you a grade in the Moodle grade book as outstanding, satisfactory, or unsatisfactory (or late, if your homework is late but is okay).  If you are puzzled at the grade, you can email them and ask about it.  They do not evaluate homework as if it were a paper—notes with bullet points are fine.  They look for indications that you have
· carefully read the material set

· analyzed its assumptions, strengths, and weaknesses

· thought about its significance

· shown you have an inquiring, inquisitive mind

Whether your work is graded as outstanding or satisfactory is purely for your feedback; I do not take it into account in generating your grade for the course.  You simply have to pass the homeworks and comments.  (I used to base part of the final grade on the homework, but I stopped doing that because it made people anxious about the homework and their grades for it, and it added to the pressure to spend too much time on the homework.  So relax.  You just have to pass, and it is really hard not to do that.)
(e) What If You Have a Crisis or Miss Doing the Homework or Miss Taking Part in the Group or Get a Fail?

There are no extensions for this schedule except in case of something unforeseeable and out of your control such as illness.  In such a situation, email me.  If (for instance) you are out of town for the weekend, you must still post your work and then your comments in accordance with the schedule.

Unless I have accepted an excuse such as illness, if you are late in posting your homework, your final grade for the course is reduced by .05 each time (e.g., 4.0 becomes 3.95).  If your homework is more than a week late, that counts as not turning it in at all.  Likewise, if you are late in posting your comments, your final grade for the course is reduced by .05 each time.  And if your comments are more than a week late, that counts as not turning them in at all.

· If you do not post your homework, or do not fulfill the comment requirement, or get a fail for a particular week’s homework/comments, your grade for the class is reduced by .1 (e.g., 4.0 becomes 3.9).
· If you do not turn in homework more than once, or do not fulfill the comment requirement more than once, or fail the homework/comments more than once (or any combination of these), you fail the class.
· If you fail a week’s homework and/or comments, you may resubmit them directly to the TA within one week of receiving the fail grade; if they then pass, they are simply treated as if they had been late.
(I am sorry that some of these rules are legalistic; most of you won’t need to worry about them but I have to think out how we deal with marginal situations.)
(f) Two 4-5 page papers (2500-3000 words each).
1) By 11.59 p.m. on August 1 you turn in a midterm paper on one of the following titles; if you want to write on another title, email me.  The paper should not simply rework a topic that we covered in class; and it should not focus on just one chapter or just one story or just one narrow topic.
· Describe the vision and reality of either marriage or family in the Torah
· Discuss wealth and poverty in the Torah
· Describe how worship was and how it is supposed to be in Genesis and Exodus
· In what way do the Torah relate to feminist studies or race and racism, and vice versa?

· Discuss the origin, the original message, and the significance for today of Genesis 1 – 11 or Genesis 12 – 50 or Exodus or Leviticus or Numbers or Deuteronomy.
You could call this a research paper but you don’t need a thesis statement and I don’t just want you to tell me what some library books say.  Especially in the second and third sections, I want to know what you yourself have discovered through reading scripture.  Do your own reading of scripture and thinking first, then check out your thinking by reading some other books.  When you are looking for resources, don’t do internet searches.  Use the bibliographies in this syllabus and course notes (much of it is available online).
· Compare and contrast the vision of what it means to be human in the Torah with that in two movies or novels or with that in some contemporary music.  

Note that this is a paper that is easy to do badly and hard to get a good grade on.  How do the novels, movies, etc, give us a way into scripture, and how does scripture speak to them?  There needs to be substantial material indicating your reflection on the Torah.  Show what scripture adds to the movies or novels – if you think they are saying the same thing, there is probably something wrong!  You might be better starting with scripture than with the movies or novels; don’t let them finally decide the agenda.  If you think you need to include substantial summaries of movies or novels, put these in an appendix, outside the word limit.  
If you wish to do a title other than the ones suggested above, check it out with me after class or by phone or by email (johngold@fuller.edu).  On format, turn in, etc, see # 4 below
2) By 11.59 p.m. on August 15 you turn in a final paper that looks back over the Pentateuch more broadly, on one of the following topics.

· Write a critical appreciation of Van Wijk-Bos, Making Wise the Simple, pp. 231-305, in which you formulate your own understanding of God in light of the Torah and your own understanding of the way as Christians we relate to the Torah, in dialogue with that expressed in the book.
· In light of the material on values on page 126, what are the Torah’s values?  What do they have to say to your culture in light of its values?  
· According to Jesus, the entire Torah expounds love for God and love for one’s neighbor.  Is he right? 
· “The God of the Old Testament is arguably the most unpleasant character in all fiction:  jealous and proud of it; a petty, unjust, unforgiving control-freak; a vindictive, bloodthirsty ethnic cleanser; a misogynistic, homophobic, racist, infanticidal, genocidal, filicidal, pestilential, megalomaniacal, sadomasochistic, capriciously malevolent bully” (Richard Dawkins, The God Delusion [New York: Houghton Mifflin, 2006], p. 31).  Discuss with regard to the Pentateuch.
· What have you learned from the Torah? – e.g., about God, about God’s ways with the world and with Israel, and about the way this needs to affect your attitudes, your relationship with God, your life, and your ministry.  (You do not have to cover all these topics.)   You can write this paper to God as praise or prayer or complaint or questioning or comment. You can focus on writing from the perspective of a woman or a man, an African-American or a Latino/a or an Asian, an SOP or SIS student. You can write it in the form of an imaginary dialog between Abraham and Moses or Sarah and Miriam or other characters in the story.  You can write it in the form of a letter to your pastor.
The paper should not tell me what I have said in the lectures or repeat at length things from books.  I want to see what you yourself have thought in response to and in dialog with the lectures and the books.  I want to see that you have read a lot of this part of the Bible and thought about it for yourself.  I want to have some evidence that you are an imaginative and critical thinker who has been working in dialog with the books, with your colleagues, and with me.  I want to see how you have changed your thinking and your praying. A good grade will be gained by people who have taken a committed part in the course as it goes along, reflected on what they have read and heard and said (keeping a journal may help that, but you need to make these notes into the basis of a structured paper), and thought things through for themselves.  
If you wish to do a title other than the ones suggested above, check it out with me after class or by phone or by email (johngold@fuller.edu).  On format, turn in, etc, see # 4 below
3) You can do something “creative” for one of the papers (not both).  Here are the rules for that.

1. Check out with me what you propose to do.

2. Remember that what I have to judge is how/what you have learned from the scriptures we studied.  Your project should be a means of discovering something about the scriptures and expressing it that you could not have done by means of a regular paper. 

3. You can turn in any form of art that enables me to see that.

4. Most forms of art need to be accompanied by 800-1000 words of interpretation showing how they relate to the Pentateuch.  Poetry might be an exception.

5. An artistically profound piece has a head start because its artistic nature should reveal part of the answer to that question.  A more amateur piece may need more reflection in the accompanying pages of interpretation.

6. Teaching outlines, sermons, etc, do not count as “creative” projects.  I do not people do these because it is virtually impossible to demonstrate graduate-level learning about the Old Testament when you are undertaking projects with a focus on communication.
7. If you can turn in the project electronically (or, e.g., post it on Youtube), do so. 

8. If your creative piece requires to be presented in person (e.g., dance or drama) you must make the arrangements by ninth week so as to do the presentation by the Tuesday in finals week.

9. If you have to turn it in physically, either bring it to class or turn it in to a faculty assistant in Payton 207 or 204, before the office closes on the deadline day.  Then collect it from Payton 204 after August 14 (first paper) or after August 28 (second paper).
10. If you are turning it in physically, also email the interpretation to me, providing some description at the head of the interpretation that will enable me to link them – e.g. “this goes with the painting of a girl with a blue face.”
4) Turn in your papers electronically to JohnGold@Fuller.edu.  Use single space.  Use good English.  If English is not your first language, get a native English speaker to edit it.  Transliterate Hebrew or embed truetype fonts.  Do not use endnotes; use footnotes or put references in brackets in the text, like this: (Fretheim, Exodus, 107) and put a bibliography at the end, or use APA style.  Title the file Yourfamilyname Midterm or Yourfamilyname Final.   Put your name, the paper title, and the course number (OT 501) at the beginning of the paper itself.  
5) The Fuller student body and faculty has agreed that we will all use “gender-inclusive” language. That means we don’t say “man” when we mean “humanity,” or “men” when we mean “people.”  It is the reason we specify the NRSV or TNIV translations for your homework and papers, because they use language like that. The background is that the church has long behaved as if women were not really fully people, and we need to make clear in our thinking and way of speaking that women are just as much part of the image of God as men are. So we expect you to write that way in your homework and papers.  If you need help with this, Google “gendered language.”  


6) If you have an emergency and need an extension to the turn in date for a paper, write me an email.  If I accept your plea, there will be no penalty for late submission.  (There are no extensions for homework because it needs to be done before the class.)

7) I comment on the paper using the “Comment” facility in Word (so don’t turn it in as a PDF).  Using MS Word you can see my comments if you go “View” or “Review” and choose the right options.  If you don’t have MS Word, you can download software to enable you to read the comments from http://www.microsoft.com/downloads/details.aspx?FamilyId=95E24C87-8732-48D5-8689-AB826E7B8FDF&displaylang=en or from  http://www.winfield.demon.nl/.
I don’t look at outlines or drafts; give it your best shot.  But if you turn it in before the deadline day I will try to return it within three working days.  If you turn in the paper on the deadline day, I will try to grade it within three weeks.  I will email the class when I have graded all the papers so you will know if it has gone astray (you will not be penalized if so).  Whether or not you turn the paper in early, if you do not like the grade and wish to revise it and turn it in again, you can do so.  The deadline for resubmission is 11.59 p.m. on August 30 (for either paper).  
In grading, I look for 

· your interaction with the Bible

· your use of insights from elsewhere (e.g., classes, books)

· your understanding of the issues

· your own intellectual engagement and critical thinking

· your personal reflection in light of your experience

· a structure in the paper and clarity and accuracy in your writing

(though not every one of these criteria will apply to every paper).  

I have no prescription regarding numbers of secondary sources and references.  Focus on your own study of the scriptures.  When you have done that work, then do read some commentaries or other books to see if you learn extra things or to catch mistakes in what you have drafted.  But don’t read the other books before doing your own work.  And if you learn nothing from the other books, don’t worry about not referring to them.  By all means put at the end of your paper a list of the books you referred to.  But many references do not turn a B paper into an A paper, and lack of references does not turn an A paper into a B paper

An “A” paper will be thorough and perceptive in its use of scripture and your own thinking and/or personal reflection.  It will be very good on all fronts or brilliant on some.  There will be a “wow” factor about it.  It will probably say something I have not thought before.

A “B” paper will be satisfactory in its use of scripture and in your own thinking and/or personal reflection, or it may have some very good aspects but some poorer ones. It will show hard work and understanding but not necessarily originality.

A “C” paper will be deficient in a number of fronts in a way that is not compensated by other strengths.

An “F” paper will be seriously deficient on a broad front.

 If your paper is less than 2500 words, I reduce its grade unless it is remarkably good and I reckon that more words would have been unnecessary.  If it is over 3000 words, I do not reduce its grade but I reserve the right just to skim-read it and not to make comments on it. 

There is a file of A-graded student papers available under OT 501 at http://documents.fuller.edu/sot/faculty/goldingay
4 Policies

(These are the same for students registered for a grade and for pass-fail students)

(a) Attendance at classes 

You must attend all classes.  If you have to miss a class, within a week you should listen to the recorded version which will be posted on Moodle and on iTunes a day or two after class.  Then send me an email with five separate one-sentence comments about some things you thought were interesting and/or some things you want to ask a question about and/or some things you don’t understand (put them in the email, not as an attachment).   You do not have to inform me if you expect to miss class.  Note if you say something in class it may appear on iTunes.
I don’t object to your being on Facebook etc. during class; what you miss is then your problem.  But you must then sit in the back row because some students find such activity distracting.  If TAs notice you on your computer in this way when you are not in the back row, I ask them to tell me and I will deduct .1 from your final grade each time.  I will inform you if I am taking this action to make sure no injustice is done.
(b) Your grade for the course

Your grade is determined by the two final papers, but missing class and not listening to the recording, or failing to post satisfactory homework notes or comments, means your grade is lowered.  Failing more than one homework means you fail the course.  This works as follows.  (You needn’t worry about what follows if you come to the classes and do the homeworks on time!)
(1) If you miss a class and do not listen to the recording and email your comments, you forfeit .1 of your final grade.  Likewise if you do not post your homework and comments for a class (or get an “unsatisfactory” grade) you lose .1 of your final grade.  If you miss class and do not listen to the recording more than once, or do not post homework or comments more than once, you fail the class.

(2) The penalty I respect of missing homework or comments is reduced to .05 if you post missing or comments within one week after the class (or turn in satisfactory reworked homework or comments, if you had received an “unsatisfactory” grade”).  If you post your homework or comments late through some unexpected event such as illness, send me an email and I will excuse you from that reduction.  

(3) Suppose you write two papers and one gets A-, one B+.  In GPA numbers this is 3.7 and 3.3, averaging 3.5.  Normally I would then round up your letter grade to A-.  But if you have missed (say) one homework, the grade reduces to 3.4 and your letter grade for the course is B+.

(4) Or suppose you get A for both papers, which means 4.0.  If you have missed one homework, this reduces to 3.9, but rounded up, that is still A.  If you missed one homework and missed one class (and didn’t listen to the recording and turn in comments), it reduces to 3.8, and that is rounded down to A-.

(c) Incompletes

If you are unable to complete your paper(s) because of a serious problem that was unpredictable and unavoidable, email me and I can grant you an “Incomplete.”  Download the form from the Registry via the student tab on Portico and email my faculty assistant to get it signed on my behalf before the end of the quarter.  I do not have the power to grant an Incomplete on the basis of (e.g.) your agreeing to take on extra work or pastoral or mission commitments that you could have refused, or other busyness that you could have foreseen (see Student Handbook on “Academic Policies”).  If you turn in the Incomplete after the end of the quarter, you also have to turn in an Academic Petition for a Late Incomplete; you can also download this form.  I do not grant Incompletes with regard to the homework, because it is preparation for the class.  
(d) Academic Integrity Commitment   
In doing your preparation and writing your papers, I expect you to:

Use your mind energetically in your study

Look to see what scripture and other reading has to say to you personally

Be faithful to God 

Not to say anything that you do not think
(e) Students with Disabilities

The seminary makes reasonable accommodation for persons with documented disabilities. If you have a hidden or visible disability which may require classroom accommodation, contact the Access Services Office (1st floor of Kreyssler Hall or 626 584-5439), which is responsible for coordinating accommodations and services for students with disabilities. Additionally, contact Dr Goldingay within the first two weeks of the quarter to plan any details of your approved accommodation.
5 Course Schedule and Activities

The course requires 120 hours of work. This comes from the regular formula that sees a four quarter-hour course as involving 40 hours in class (in this case, 27 hours physically in class and 9 hours on line) and 80 hours of private study (in this case, 40 hours of preparation homework and 40 hours writing two papers).

(a) Required Reading

Bring a copy of the Syllabus and Class Notes (hard copy or on computer), and an NRSV or TNIV or CEB Bible, to each class.

Alexander, T. D., and D. W. Baker, eds. Dictionary of the Old Testament: Pentateuch. InterVarsity Press, 2002.  ISBN 0-8308-1781-6. $60
Van Wijk-Bos, J. W. H. Making Wise the Simple. Eerdmans, 2005.  ISBN 0-8028-0990-1.  $22
(b) Recommended Reading (you are not required to read any of these books)

RECOMMENDED READING:

Brueggemann, W. Genesis. Knox, 1982.

Fretheim, T. Exodus. Knox, 1991.

Goldingay, J. Old Testament Theology. Vols. 1 and 3. InterVarsity Press, 2003 and 2009.

_________. Genesis for Everyone. 2 vols. Westminster John Knox, 2010.

_________. Exodus and Leviticus for Everyone and Numbers and Deuteronomy for Everyone.  Westminster John Knox, 2010.

Hartley, J. E. Leviticus. Word, 1992.

Olson, D. T. Numbers. Knox, 1996.

Wright, C. J. H. Deuteronomy. Hendrickson/Paternoster, 1996.

Borowski, O.  Daily Life in Biblical Times.  Atlanta: SBL, 2003.

Brueggemann, W.  Genesis. Knox, 1982.  (online at iPreach)
Frankel, E.  The Five Books of Miriam: A Woman’s Commentary on the Torah. Harper, 1996.

Fretheim, T.  Exodus. Knox, 1991.  (online at iPreach)
Goldingay, J.  After Eating the Apricot. Paternoster, 1996.  http://documents.fuller.edu/sot/faculty/goldingay
_________. Old Testament Theology, Volumes One and Three. InterVarsity Press, 2003, 2009.  
__________. Genesis For Everyone.  WJK, 2010.
_________. Exodus-Leviticus for Everyone and Numbers-Deuteronomy for Everyone.
http://documents.fuller.edu/sot/faculty/goldingay
Hartley, J. E. Leviticus. Word, 1992.

Olson, D. T.  Numbers. Knox, 1996.  (online at iPreach)
Wright, C. J. H. Deuteronomy. Hendrickson/Paternoster, 1996.

Also other library online resources at iPreach

If you feel the need of an outline understanding of the OT story to fit things into, there’s one at the very bottom of http://documents.fuller.edu/sot/faculty/goldingay
(c) An invitation or two

I invite the class (and significant others) for scones, tea, and conversation (theological or otherwise) after class on Wednesday June 30 and Monday July 12.  You can come twice; but if you expect just to come once, if possible come to the first occasion if your name begins A-K, come to the second if your name begins L-Z.
I live at The Rose Tree condominiums, 111 South Orange Grove Boulevard, on the corner of Green Street, one block south of Colorado Boulevard, and within sight of the Norton Simon Museum. From Fuller, drive west on Walnut St to the end, then turn left into Orange Grove Boulevard, drive for 400 yards, then turn right into Green Street to park. Key the number by my name at the door (at the corner of Orange Grove and Green Street, near the traffic lights). My apartment is on the ground floor at the back on the left.

I’m very happy to meet to talk with you about how you are getting on at seminary, how you are getting on with God, how you are coping with life issues, and so on. You can see me after class to arrange a time, or call me at (626) 405-0626 (don’t email as this is a complicated way to make an appointment).
Vita

1942 – born in Birmingham, England.  My father was a printing machine minder, my mother a dressmaker.  They didn’t go to church, but they had me baptized.

1953 – went on a scholarship to a prep school in Birmingham, learned Latin and Greek, discovered music (listening and singing), and got drawn to God.

1961 – felt called to the ministry, went to Oxford University to study Theology, discovered the Old Testament, and met Ann at a Christian students retreat, when she was a medical student.  

1964 – went to Bristol to seminary.  Took Ann to hear the Beatles.  Ann had multiple sclerosis diagnosed.  

1966 – met David Hubbard.  Was ordained into the Church of England ministry.  Served in a parish in London.  Married Ann and we had Steven.  Discovered Leonard Cohen.

1970 – joined the faculty at St John’s Theological College (seminary) in Nottingham.  We had Mark.  Studied for a PhD while teaching.  Ann trained as a psychiatrist.  Served as associate pastor.  Didn’t go to any concerts because we were preoccupied with children.

1981 – Fuller asked me if I was interested in a job.  Wrote some books.  
1984 – took Ann to hear Eric Clapton (children are less of a problem).  Ann’s multiple sclerosis started being more of a difficulty.  Took Ann to hear John Wimber.

1988 – made principal of the seminary.  Ann retired from psychiatry because of her ill-health.  Fuller asked me if I was interested in a job.  Took Ann to hear Van Morrison.

1996 – Fuller asked me if I was interested in a job.  Discovered where Fuller was.  Steven married Sue (they live in St Albans, near London, with Daniel and Emma; Steven works for GM, Sue is a teacher).  Took Ann to hear Bonnie Raitt.

1997 – Ann became wheelchair-bound.  Mark married Sarah (they live in Devon; they are both now at college).  Came to Fuller.  Went hang gliding.  Took Ann to hear Sheryl Crow.  

1999 – Ann lost the ability to speak or swallow.  Family came to celebrate the millennium.  Took Ann to hear Alison Krauss.  Didn’t take her to hear Oasis.

2002 – became associate pastor at St Barnabas, Fair Oaks Avenue, Pasadena.  Family came to celebrate my 60th birthday.  Took Ann to hear Bob Dylan.
2006 – got into the habit of going to Malibu for lunch.  Took Ann to hear the Rolling Stones.
2009 – Ann died of pneumonia.  Good for her to rest till resurrection day, shame for us.
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Alter, R. The Art of Biblical Narrative. New York: Basic, 1981/London: George Allen, 1985. (classic by a  Jewish professor of literature: a previous OT 501 student said this should be required reading)

— The World of Biblical Literature. New York: Basic/London: SPCK, 1992 (more of the same)
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Chalcroft, D. J. (ed.).  Social-Scientific Old Testament Criticism.  Sheffield: Sheffield Academic Press, 1997.  (collected essays)
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— What Did Eve Do To Help?  Sheffield: Sheffield Academic Press, 1990.
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Cosgrove, Charles H.  Appealing to Scripture in Moral Debate.  Grand Rapids: Eerdmans, 2002.
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Crüsemann, F.  The Torah.  Minneapolis: Fortress, 1996.  (big synthesis on the development of the “law”)

Darr, K. P. Far More Precious Than Jewels. Louisville: WJK, 1991.  (Sarah, Hagar)
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Douglas, M.  Leviticus as Literature.  Oxford: OUP, 1999.

— Purity and Danger.  London: Routledge, 1966.

Dube, M. W.  Postcolonial Feminist Interpretation of the Bible.  St Louis: Chalice, 2000.  (esp. for a critical reading of the exodus story)
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Grabbe, L. L.  Leviticus.  Sheffield: Sheffield Academic Press, 1993.  (student guide)
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Habel, N. C., and S. Wirst (ed.).  The Earth Story in Genesis.  Cleveland, OH: Pilgrim, 2000.

Hasel, G. F.  “The Polemic Nature of the Genesis Cosmology”.  Evangelical Quarterly 46 (1974), pp. 81–102.  (how Genesis 1 confronted Babylonian beliefs)

Haynes, S. R.  Noah’s Curse.  New York: Oxford, 2002.  (Use of the Bible to justify slavery)
Hess, R.S. and others (ed.).  Critical Issues in Early Israelite History.  Winona Lake: Eiesenbrauns, 2008.

Hess, R. S., and M. D. Carroll R. (ed.).  Family in the Bible.  Grand Rapids: Baker, 2003.

Hoffmeier, J. K.  Israel in Egypt.  New York/Oxford: OUP, 1997. (Egyptian background to the exodus)

Horsley, R. A. Covenant Economics.  Louisville: WJK, 2009.  (Implications of OT and NT.)
Houston, W.  Purity and Monotheism: Clean and Unclean Animals in Biblical Law.  Sheffield, UK: Sheffield Academic Press, 1993.

Hutton, R. R.  Charisma and Authority in Israelite Society.  Minneapolis: Fortress, 1994.  (priesthood, prophecy, etc.)

Jacobs, Mignon R.  Gender, Power, and Persuasion.  Grand Rapids: Baker, 2007.  (Genesis stories)

Johnstone, W.  Exodus.  Sheffield: Sheffield Academic Press, 1990.  (student guide)

Joseph, A. (ed.).  Through the Devil’s Gateway: Women, Religion and Taboo.  London: SPCK, 1990.  (Understanding women’s blood rituals in the Torah)
Josipovici, G.  The Book of God.  New Haven/London: Yale UP, 1988.  (creative Jewish literary study)
Kaminsky, Joel S.  Yet I Loved Jacob.   Nashville: Abingdon, 2007.  (Jewish study of election)
Kessler, Rainer.  The Social History of Ancient Israel.  Philadelphia: Fortress, 2008.  (useful moderate perspective on the history)
Kimuhu, Johnson M.  Leviticus: The Priestly Laws and Prohibitions from the Perspective of Ancient Near East and Africa.  New York: Lang, 2008.
Kinsler, Ross, and Gloria Kinsler (ed.).  God’s Economy.  Maryknoll, NY: Orbis, 2005.  (sabbath year, jubilee)

Knight, D. A., and G. M. Tucker.  The Hebrew Bible and Its Modern Interpreters.  Philadelphia: Fortress, 1985.  (survey of current approaches)

Knohl, I.  The Sanctuary of Silence.  Minneapolis: Fortress, 1995.  (new theory about H and P)
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Lang, B. (ed.).  Anthropological Approaches to the Old Testament.  Philadelphia: Fortress, 1985.
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LaSor, W. S., and others.  Old Testament Survey.  Grand Rapids: Eerdmans, 2nd ed., and 1996.  (standard conservative introduction)

Leenhardt, F. J.  Two Biblical Faiths.  Philadelphia:  Westminster/London: Lutterworth, 1964.  (Abraham and Moses’ faiths)

Lemche, N. P.  Prelude to Israel’s Past.  Peabody: Hendrickson, 1998 (recent argument for the view that there is very little history in the Torah)

— The Israelites in History and Tradition.  Louisville: WJK/London: SPCK, 1998 (the same)

Levenson, J. D.  Creation and the Persistence of Evil.  New York: Harper 1987; reprinted Princeton/Chichester: Princeton UP, 1994.  (for Genesis 1–3)

— The Hebrew Bible, the Old Testament, and Historical Criticism.  Louisville: WJK, 1993.  (Jewish angle)
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Levinson, B. M.  Deuteronomy and the Hermeneutics of Legal Innovation.  New York/Oxford: OUP, 1997.   (how Deuteronomy reworks Exodus 20—23)
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Magonet, J.  A Rabbi’s Bible.  London: SCM, 1991.  (Jewish angle)

— Bible Lives.  London: SCM, 1992.  (more of the same)
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Smith, M. S.  The Memoirs of God.  Minneapolis: Fortress, 2004.  (moderate view of Israelite history) 
—The Early History of God.  San Francisco: Harper, 1990.  (how Israel’s theology came to be different from that of the Canaanites.)
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Westbrook, Raymond. Law from the Tigris to the Tiber.  2 vols.  Winona Lake, IN: Eisenbrauns, 2009.
-- and Bruce Wells.  Everyday Law in Biblical Israel.  Louisville: WJK, 2009.

Westermann, C.  The Genesis Accounts of Creation.  Philadelphia: Fortress

— Blessing in the Bible and the Life of the Church.  Philadelphia: Fortress, 1978.

Whybray, R. N.  The Making of the Pentateuch.  Sheffield: Sheffield Academic Press, 1987.  (critique of JEDP)

Wildavsky, A.  The Nursing Father.  Tuscaloosa: University of Alabama, 1984.  (Moses as a leader)

Williamson, H. G. M. (ed.).  Understanding the History of Ancient Israel.  Oxford/New York: OUP, 2007.

Winn, Albert Curry.  Ain’t Gonna Study War No More.  Louisville: WJK, 1993.

Wright, C. J. H.   God’s People in God’s Land: Family, Land, and Property in the Old Testament.  Exeter: Paternoster/Grand Rapids: Eerdmans, 1990.

— Old Testament Ethics for the People of God.  Leicester, UK/Downers Grove, IL: IVP, 2004.
Wright, David P.  Inventing God’s Law.  Winona Lake, IN: Eisenbrauns, 2009.  (Exodus 21-23 as based on Hammurabi, to show it’s superior.)
Commentaries on the Torah

The first one or two listed for each book are my favorites; the ones after the “also” are also good.  See also Goldingay, “The Old Testament for Everyone.”
Genesis
W. Brueggemann, G. J. Wenham 

Also
R. Davidson; T. E. Fretheim (New Interpreter’s Bible); D. Kidner; J. Gibson; G. von Rad; N. M. Sarna; C. Westermann
Exodus

W. Brueggemann (New Interpreter’s Bible), T. E. Fretheim

Also
G. Ashby; B. S. Childs; R. A. Cole; J. Durham; N. M. Sarna


and see essays in the journal Interpretation 50/3 (July 1996)
Leviticus
J. E. Hartley, G. J. Wenham, J. Milgrom (Fortress)

Also
E. S. Gerstenberger; B. A. Levine; J. L. Mays; J. Milgrom; J. R. Porter
Numbers
D. T. Olson, T. R. Ashley

Also
P. Budd; B. A. Levine; J. L. Mays; J. Milgrom; K. D. Sakenfeld; J. Sturdy; G. J. Wenham; also see essays in the journal Interpretation 51/1 (July 1997)
Deuteronomy
C. J. H. Wright, M. Biddle
Also
D. Cairns; P. C. Craigie; T. W. Mann; A. D. H. Mayes; P. D. Miller; J. A. Thompson; J. Tigay
January 9: Introduction
6.30 Class: 
Worship:

Matthew 4:1-11; “Be Thou My Vision.”

Lecture:

Introduction
What the Pentateuch is not (page 21)

Group discussion:
What are the values we hold highly?  What would you add to or subtract from the lists on page 126?  If you have people from other cultures in your group, how would they contrast this list with the values of their culture?  
Lecture


What the Pentateuch/Torah is (page 22)

Outline of OT history (page 25)

8.10 Class

Lecture: 

Who wrote the Torah? (page 23)

What the Torah did for Israel (page 24)

Individual study: 
Read Genesis 1:1—2:3 (pages 26-27) and fill in page 28

Plenary discussion

Further reading

(These suggestions are always voluntary ideas for things you might want to follow up.)
“An Outline of Israel’s History” http://documents.fuller.edu/sot/faculty/goldingay  (at the very bottom)
Van Wijk-Bos, Making Wise the Simple, xv-xxiii and 1-39

Dictionary of the OT: Pentateuch on Genesis, Authorship, Historical Criticism, Pentateuchal Criticism (History of), Source Criticism

On life in OT times:

O. Borowski, Daily Life in Biblical Times.  Atlanta: SBL, 2003.

Karel van der Toorn, “Nine Months among the Peasants,” in Symbiosis, Symbolism, and the Power of the Past, 393-410.  Everyday life in a village.
V. Fritz.  The City in Ancient Israel, 176-89.  Everyday life in the city. = 
http://books.google.com/books?id=OMw0IBhBovcC&pg=PA176&lpg=PA176&dq=%22with+the+exception+of+the+capital+cities%22&source=web&ots=DfWgisCN21&sig=WSUHBddrtSPpVzglHR6YeVSj3zk
What the Pentateuch is Not

1 A sneak preview of Jesus.

Luke 24:44.  But most of the passages the Gospels refer to come from the Prophets and Psalms.  Only John 19:36 (cf. Exod 12:46/Num 9:12) is from the Torah.

2 A collection of dusty stories—they happened, but they aren’t directly relevant to us

See 2 Timothy 3:14-17; Romans 4; 1 Corinthians 10

It’s more like a DVD release of a classic old movie that appears in the film buffs’ Top Ten but that no ordinary moviegoers ever gets round to see (and they are amazed at it when they do).

It needs to be understood in its own terms if we are to let it speak to us.

3 Complete on its own

It’s about a purpose for the world that is not fulfilled by the end.

It’s about a purpose for Israel that is not fulfilled by the end.

So it does lead towards Jesus.  It is the beginning of the story that leads from creation to Jesus and explains Jesus; and a revelation of the life Jesus makes a commitment to and wants us to live; and a revelation of the God whom Jesus incarnates and whom he makes it possible for Gentiles also to relate to.

4 Law

Torah = teaching. Unfortunately it got translated into Greek as nomos, which does mean “law”.

The Torah is a gospel-type story – that is, it tells us about what God has done for us, and in that setting tells about the response God looks for from us.

5 A revelation about a God of wrath

God is never said to be angry in Genesis (though God is said to get hurt).  

Nor in Leviticus – sacrifice is not about placating God’s anger.

(God does get angry with his own people: e.g., Exodus 32.) 

It’s a revelation about God’s love for the world.

(When you read it, do you see the love or the wrath?)

6 A story or a revelation about an ideal world or an ideal people

It’s about a real world and real people, of the kind that we know and are.

It’s about Abraham the wimp, Jacob the deceiver, Moses who dies before reaching the promised-land.

It’s teaching about behavior for a people who are stubborn and have closed minds (Mark 10:5).

It’s God’s attempt to pull this people a bit nearer to what God’s people could be (cf. 1 Corinthians 10).

What the Pentateuch/Torah Is
Genesis 1—11:  How God created the world and related to it

Genesis 1-5 

Creation 

Genesis 6-11

Destruction and renewal (the Noah covenant)
Will blessing or curse win out in the world?

Genesis 12-50:  How God made promises to Israel’s ancestors

Genesis 12-25 

Abraham and Sarah (the Abraham covenant)
Genesis 25-36 

Isaac and Rebekah

Genesis 37-50 

Jacob and Rachel; Joseph and his brothers

God’s promise: blessing, a people, a land

Exodus 1-18: How God delivered Israel from Egypt

Exodus 1-12 

The escape from Egypt

Exodus 13-18 

The journey to Sinai

Exodus 19 – Leviticus – Numbers 10: How God met with Israel at Sinai

Exodus 19-24
 
Covenant-sealing

Exodus 25-31

Instructions for the sanctuary and the ordination of priests
Exodus 32-34

Covenant-breaking and renewing

Exodus 35-40

Building of the sanctuary

Leviticus 1-7 
Teaching about sacrifices

Leviticus 8-10

Ordination of priests




Leviticus 11—18   Teaching about cleanness, etc.




Leviticus 19—27   Teaching about holiness, etc.

Numbers 1-10

Instructions and preparations for journeying to Canaan

Numbers 10—36: How God led Israel to the edge of the land

Numbers 10-21

The journey, the rebellions, the wandering

Numbers 22-36

Arrival in Moab; events and teaching there

Deuteronomy: How God spoke through Moses for the last time

Deuteronomy 1-33
Moses last message to Israel in the plains of Moab (the Moab covenant)
Deuteronomy 34
Moses’ death

Who Wrote the Torah?

1.  The traditional view: Moses

This corresponds to the way the NT talks.

It links the Torah with a great and key figure in Israel.

It thus buttresses its authority.

It undergirds the Torah’s historical value.

But is there any evidence, and what about the difficulties it raises?
2.  The critical view: Some compilers after the exile, working with collections of laws and stories (and their imagination) 

(a reaction to the first view, starting from its difficulties)

This does justice to aspects of the complexity of the text and indications of a date later than Moses.  

It sometimes enables us to link the Torah with specific historical contexts.

It corresponds to the way we know some books were written (e.g. Tatian’s “Harmony of the Gospels”).

It provides grounds for dating the material that do not depend on faith.

But is there any evidence, and what about the difficulties it raises?

3.  The postmodern view: We don’t know

(a reaction to the second view, starting from its difficulties, but still also aware of the difficulties of the first view)

This focuses more on the text itself than on its origins.

It thus focuses on what can be known from it rather than on questions that run into the sand.

It also focuses on its (contemporary) readers.

It (may) presuppose faith rather than buttressing or suspending faith.

****

A student comment in OT 502: “This is a course in how to read the Prophets like Goldingay.  How would someone else read them (e.g., a professor at Biola or Claremont or Dallas [or Trinity or Westminster])?  What is Goldingay’s hermeneutic?”  
Suppose he were to adapt that for Pentateuch.  Here are some answers
It is reliable (but not necessarily inerrant), addressed to its day (not predicting Christ), wholly God’s word (not just human), wholly applicable today (not confined to other dispensations), governing our theological framework (not subject to it).

What the Torah Did for Israel

1.  Told the story of how their ancestors got from Babylon to the edge of the land

Half of the story of Genesis to Kings (the second half takes them back again).

It answers some questions:

· How do we relate to the rest of the world?  (Genesis 1-11)
· Is the land really ours?  (Genesis 12-50)
· What kind of people were we?  (Exodus 1-18)
· Are we free to do as we like now?  (Exodus 19 – Leviticus – Deuteronomy)
· What kind of people are we now?  (Numbers)
Cf. John 1: the first stages of God’s word being at work.

2.  Related the history of how their ancestors got from Babylon to the edge of the land

Looking at the Torah historically in two senses:

· Looking for the historical context
It’s a story addressed to an audience:

e.g.,
the significance of ending with people outside the land


the  difference between Genesis 1 and Genesis 2


the difference between Exodus and Deuteronomy

· Looking for the historical content
To give a reason for the faith that is in you

Historicity matters (see the questions above)

Cf. Matthew 1: who Jesus is, is established by where he came from

3.  Expounded the demand of their ancestors having got to the edge of the land

Although the Torah’s framework is indicatives, it is dominated by imperatives

(Covenantal nomism – E. P. Sanders)

· How to worship
· How to relate to one another
· How to make war
· How to treat the needy
· How to safeguard family life
Cf. Luke 1:  the Torah shaped the community that shaped Jesus (Mary and Joseph), which prepared the way for Jesus (Elizabeth and Zechariah), and which welcomed Jesus (Simeon and Anna).

Mark 10: Jesus helps to understand the Torah
***

I bitched and moaned throughout the quarter that I was not grasping the meaning of the Pentateuch, even though I was putting in the hours doing the impossibly difficult homework and reading, cutting myself short because this is the first time that I have the Torah. That all changed in the last class. I was stunned when during the reading by the students of all the varied passages, not only did I recognize them but also the meaning behind the passage, in current and past contexts, and felt I knew why the students were reading them! This was again affirmed when I read through the 119 questions and answers, not only understanding why the questions were being asked but also being able to grasp somewhat, the logic behind the answers. 
Outline of OT History



1260  Exodus



1220  Entry into land

1200 BC


1125  Deborah

1100 BC



1050  Saul



1010  David

1000 BC



970  Solomon



930  Division of nation (Ephraim and Judah)

 900 BC



850  Elijah

 800 BC



Amos, Hosea, Isaiah, Micah


Assyria


722  Fall of Ephraim

 700 BC


622  Josiah’s reform; Deuteronomy?

Babylon
 600 BC
Jeremiah, Ezekiel



587  Fall of Judah



Isaiah 40-55



539  Fall of Babylon



Persia
 500 BC
Isaiah 56-66, Haggai, Zechariah



458  Ezra; the Torah?



445  Nehemiah

 400 BC


333  Alexander   



Greece
 300 BC









Syria/Egypt
 200 BC
198  Jerusalem comes under Syrian control



167  Rebellion against Antiochus

100 BC



63  Pompey




Rome
Genesis 1:1 – 2:3

1In the beginning when God created the heavens and the earth, 2the earth was a formless void and darkness covered the face of the deep, while a wind from God swept over the face of the waters. 3Then God said, ‘Let there be light’; and there was light. 4And God saw that the light was good; and God separated the light from the darkness. 5God called the light Day, and the darkness he called Night. And there was evening and there was morning, the first day. 

6 And God said, ‘Let there be a dome in the midst of the waters, and let it separate the waters from the waters.’ 7So God made the dome and separated the waters that were under the dome from the waters that were above the dome. And it was so. 8God called the dome Sky. And there was evening and there was morning, the second day. 

9 And God said, ‘Let the waters under the sky be gathered together into one place, and let the dry land appear.’ And it was so. 10God called the dry land Earth, and the waters that were gathered together he called Seas. And God saw that it was good. 11Then God said, ‘Let the earth put forth vegetation: plants yielding seed, and fruit trees of every kind on earth that bear fruit with the seed in it.’ And it was so. 12The earth brought forth vegetation: plants yielding seed of every kind, and trees of every kind bearing fruit with the seed in it. And God saw that it was good. 13And there was evening and there was morning, the third day. 

14 And God said, ‘Let there be lights in the dome of the sky to separate the day from the night; and let them be for signs and for seasons and for days and years, 15and let them be lights in the dome of the sky to give light upon the earth.’ And it was so. 16God made the two great lights—the greater light to rule the day and the lesser light to rule the night—and the stars. 17God set them in the dome of the sky to give light upon the earth, 18to rule over the day and over the night, and to separate the light from the darkness. And God saw that it was good. 19And there was evening and there was morning, the fourth day. 

20 And God said, ‘Let the waters bring forth swarms of living creatures, and let birds fly above the earth across the dome of the sky.’ 21So God created the great sea monsters and every living creature that moves, of every kind, with which the waters swarm, and every winged bird of every kind. And God saw that it was good. 22God blessed them, saying, ‘Be fruitful and multiply and fill the waters in the seas, and let birds multiply on the earth.’ 23And there was evening and there was morning, the fifth day. 

24 And God said, ‘Let the earth bring forth living creatures of every kind: cattle and creeping things and wild animals of the earth of every kind.’ And it was so. 25God made the wild animals of the earth of every kind, and the cattle of every kind, and everything that creeps upon the ground of every kind. And God saw that it was good. 

26 Then God said, ‘Let us make humankind in our image, according to our likeness; and let them have dominion over the fish of the sea, and over the birds of the air, and over the cattle, and over all the wild animals of the earth, and over every creeping thing that creeps upon the earth.’ 
27So God created humankind in his image,
   in the image of God he created them;
   male and female he created them. 
28God blessed them, and God said to them, ‘Be fruitful and multiply, and fill the earth and subdue it; and have dominion over the fish of the sea and over the birds of the air and over every living thing that moves upon the earth.’ 29God said, ‘See, I have given you every plant yielding seed that is upon the face of all the earth, and every tree with seed in its fruit; you shall have them for food. 30And to every beast of the earth, and to every bird of the air, and to everything that creeps on the earth, everything that has the breath of life, I have given every green plant for food.’ And it was so. 31God saw everything that he had made, and indeed, it was very good. And there was evening and there was morning, the sixth day. 

2Thus the heavens and the earth were finished, and all their multitude. 2And on the seventh day God finished the work that he had done, and he rested on the seventh day from all the work that he had done. 3So God blessed the seventh day and hallowed it, because on it God rested from all the work that he had done in creation. 

Questions on Genesis 1:1—2:3

(Not to turn in or post)

Read Genesis 1:1 – 2:3 and imagine you are reading it for the first time.

1. What would strike you about it?

2. What words and themes recur? What emphases do these suggest?

3. How does it work as a narrative? What is its structure? Where is its highpoint? (This is a trick question.)

January 16: Genesis 1—11 (i)

Fuller is closed this day to commemorate Martin Luther King.  You do the homework as usual and also do the work listed below, which covers what we would have covered in class.
Preparation Homework

6.30 Class:
Study the introductory pages in the syllabus and make sure you understand them.  Email me with questions if you are not sure.  

Check out “Dr John’s Guide to OT Study” (http://documents.fuller.edu/sot/faculty/goldingay)  and see if there are parts you need to look at in more detail—maybe later

Read Genesis 2:4 – 4:26 and fill in pages 30-31 (Homework 2a)

8.10 Class:
Read the paper by P. J. Milne on “Eve and Adam” (Bible Review 4/3 [1988]: 12-21, 39; available on eReserves on Moodle) and Shannon Lamb’s paper on 1 Timothy 2 and Genesis 2 – 3 (in this folder, pages 138-39), and fill in pages 34-35 (Homework 2b)


(Note that the homework numbers correspond to the ten weeks of the course, and therefore there is no homework 1)

6.30 Class:

Worship:
Genesis 3:1-9; “Create in me a Clean Heart”


Lecture:
Genesis 1 and the Babylonian Creation Story When on High (pages 130-32 and page 32)

Recording: 
“Eden House”, a rewritten version of Genesis 2 – 3 (text in “Sermons on the Pentateuch” at http://documents.fuller.edu/sot/faculty/goldingay)
Plenary discussion: 
Dating that version, dating Genesis 2 – 4, and dating Genesis 1 (page 33)

Comments on issues concerning Genesis 1 – 4 from homework (avoiding the patriarchy question at this stage)

8.10 Class:

Lecture:   

Genesis 1 – 11 and Science (pages 36-37)
Discussion:

So what do you think?

Lecture:

Genesis 1 – 11 and history (page 38)

Comments on whether Gen 1 – 3 is patriarchal.  
Further reading

Making Wise the Simple, pages 109-27
W. Brueggemann, Genesis, pages 11-64; J. Goldingay, After Eating the Apricot, pages 16-54

The traditional Jewish story of Lilith, Adam’s first wife (page 133); J. Rogerson, Genesis 1-11
A sermon on Food in “Sermons on the Pentateuch” at http://documents.fuller.edu/sot/faculty/goldingay
Homework 2a on Genesis 2:4—3:24 and Genesis 4
1. Read Genesis 2:4 – 3:24, for the moment forgetting Genesis 1:1 – 2:3. What is the message of this story?

2. Now compare it with Genesis 1:1 – 2:3. What are the similarities and differences in what the second story has to say about God, about the manner of God’s creation, about the world, about humanity, about man and woman, about anything else the story talks about, about the message of the two stories, and about how they would have brought good news or challenge to their readers?

3. What are the similarities and differences about the WAY the story is told (as opposed to the content of the story)? Is it the same KIND of story? How is it different?

4. Is there anything about Genesis 2 – 3 that you would like me to handle in class?  (For most homeworks there are “Answers to Student Questions on the Pentateuch” (questions that students have asked in the past) at http://documents.fuller.edu/sot/faculty/goldingay)
5. In its mode of storytelling, does Genesis 4 compare more with Genesis 1 or Genesis 2 – 3? Give examples of similarities and differences in relation to each.

6. What do you think would have been the message of Genesis 4 to its hearers in Israel? How did it bring them good news or challenge?

7. In its understanding of God, human beings, and sin, how does Genesis 4 compare with Genesis 1 and with Genesis 2 – 3?

8. Are there any questions that your study of Genesis 4 raises, which you would like me to handle in class?

Homework 2b: Patriarchalism and Genesis 1-4

1. To what degree does Milne’s paper suggest that traditional interpretation of Genesis has been more patriarchal than Genesis itself is?  Are you convinced?

2. Is NT interpretation of Genesis more patriarchal than Genesis? To what degree does Shannon Lamb’s paper on 1 Timothy 2 and Genesis solve this problem?

3. To what degree does Milne suggest that Genesis 1 is patriarchal? Comment on the arguments. What understanding of men and women do you think Genesis 1 itself suggests?

4. To what degree does Milne suggest that Genesis 2 is patriarchal?  Comment on the arguments.  What understanding of men and women does Genesis 2 suggest?  

5. To what degree does Milne suggest that Genesis 3 is patriarchal? Comment on the arguments. What understanding of men and women does Genesis 3 suggest?

6. What understanding of men and women does Genesis 4 suggest?

7. Any questions all this makes you want me to handle in class?

Genesis 1 and “When on High”

1. The basic order of events in “When on High” parallels Genesis and there are similarities in points of detail:  e.g., Tiamat may be etymologically related to tehom (“deep,” Genesis 1:2) and humanity is created to serve the gods. (Indeed in other Mesopotamian creation stories humanity is created from clay: cf. Genesis 2:7; and other Mesopotamian stories refer to a tree of life and water of life.)

2. Both documents assume that behind the human and physical world there are ultimate personal realities; (i.e., their worldview is theistic). But in “When on High” the ultimate realities (Apsu, Tiamat, Mummu) are still tied with the material. There is no real concept of beginning, since matter itself is eternal. And the ultimate realities are not the gods. The gods come from the ultimate realities – they are not eternal; they are material.

3. “When on High” thus makes no clear distinction between gods and human beings. Both are made from matter. Both multiply by means of biological reproduction. The life of the gods reflects that of human beings – they marry, procreate, enjoy (?) family life, eat and drink. They quarrel: disunity on earth is mirrored in disunity in heaven. The gods can be perplexed, fooled, and frustrated. They are harsh, malicious, and rejoice in evil. Evil is a permanent supernatural reality; there is no morality in heaven except the morality of violence. Gods can die.

Contrast Genesis’ assertion that sin, conflict, and trouble are not ultimate realities, deriving from an original lack of coherence in Being itself. They rather derive from the failure of created beings (animal and human). God is one; God is not material; God has no beginning (birth) or end (death); God is independent of the natural order and thus cannot be manipulated; God is not human-like (in the sense of being involved in marriage, eating, etc.). God is good and gracious.

4. In “When on High” Marduk predetermines earthly events (the stability of the cosmos is thus guaranteed.) In Genesis there is a personal will of God being worked out, but events are not predetermined. God has a personal relationship with human beings. God is boss but you can knock at his door (Henry McKeating)
5. In “When on High” Marduk’s greatness reflects that of Babylon:  it reflects the leadership of Babylon in Mesopotamia. “When on High” is a political document. It is also a social document: it expresses a vision of society. Genesis 1 has a parallel function. It introduces the history of Israel, which the Israelites regard as the history God is especially involved in. But it does not itself refer to Jerusalem/the temple. The explicit connection of creation and history is peculiar to Genesis.

6. In “When on High” humanity is made through the recycling of trash; the creation of humanity is an afterthought. In Genesis the creation of humanity is a highpoint (Genesis 1) or the center (Genesis 2) of the story. Genesis has a positive theology of work and a positive theology of marriage.

Some Possible Historical Contexts for Genesis 2 – 4
1. The “Solomonic Enlightenment”? The man is portrayed as a king with his garden and animals over which he exercises dominion. The story refuses to confine royalty to kings and implicitly offers a critique of David in particular (Brueggemann, Genesis, pp. 51-52). “The story derives from circles...who stand over against the king to admonish, instruct, and correct him, or finally to impeach him” (G. W. Coats, Genesis, p. 59; cf. J. Rogerson, Genesis 1-11, pp. 30-31). 
David knows how to rearrange the world for his own ends and brings death. Solomon was the man who sought to know everything; Kings and other mortals need to acknowledge that there are boundaries.
2. David Clines argues that Eve was a “help” to Adam by bearing children (see his What Did Eve Do to Help?; also www.shef.ac.uk/bibs/DJACcurrres/Eve/Eve1Eve.pdf).  This would fit with a situation when in the land of Canaan the problem was under-population and Israel needed women to bear children. Both men and women had to work hard to make things grow in the not-ideal conditions of the mountain country where Israel lived. (Cf. 3:16‑17) (C. Meyers, Discovering Eve [New York: OUP, 1988]).
3. The serpent reflects the temptation and claims of Canaanite religion, where the serpent is a symbol (e.g., of fertility and of wisdom). Here it thus promises life and wisdom. Genesis puts it in its place by noting that Yahweh created it. And note Numbers 21:9 and 2 Kings 18:4.

4. The Cain and Abel story reflects conflict between farmers and shepherds? And/or it reflects the question of the origin of Kenites (Cainites). “The Kenites were a difficult riddle to the Israelites. They, too, like the Israelites, were worshippers of Yahweh, perhaps even before Israel… In spite of this, the Kenites never really belonged to the covenant community chosen by Yahweh” (von Rad, Genesis, p. 104).

5. Knowledge is power, so it is in the interests of people in power to deny knowledge to ordinary people (J. M. Kennedy, “Peasants in revolt: Political allegory in Genesis 2-3,” Journal for the Study of the OT 47 [1990], pp. 3-14). 
I. J. Mosala sees the hostility to Cain as providing justification in the period of David and Solomon for the dispossession of freehold peasant farmers by the state and/or by big landholders (see his Black Hermeneutics and Black Theology in South Africa). 

African American Stephen Breck Reid takes that further, arguing that Genesis 3-4 reflects the way the liberating gospel of Genesis 2 has been abandoned in the time of David and Solomon, when patriarchy triumphs and brotherhood has collapsed. Reid takes up the way in which Christian tradition has turned Cain into a black man and seeks to invert that by portraying Cain as in a sense victim in the story, even though doing wrong in the violating of key relationships; he is “structurally locked into ‘not doing well’” (Experience and Tradition, p. 40).

(On the history of interpretation of Genesis 4, see Gunn/Fewell, Narrative in the Hebrew Bible, chapter 1).
Genesis and Science: Or,How Did the World As We Know It Come Into Being?

1. Different scientific accounts of the process whereby the world came into being:

1. Six-day creation of a young earth: the world came into being by God’s creating it over a six-day period a few thousand years ago.

2. Creation then catastrophe then re-creation.
3. Intelligent design: it came into being over billions of years by a process involving God’s direct steering and intervention. The evolutionary “missing links” are missing because species did not develop directly from one another. See e.g., Robert T. Pennock (ed), Intelligent Design Creationism and Its Critics (Cambridge: MIT, 2001); J. Scott Turner, “Signs of Design,” Christian Century June 12, 2007.

4. Theistic evolution: it came into being over billions of years by a process of evolution that in principle science can trace as a “natural” one but behind which believers see God’s activity. See e.g., Keith B. Miller (ed.), Perspectives on an Evolving Creation (Grand Rapids: Eerdmans, 2003).
http://www.drvinson.net/theo/g3/g1/150-DSY.html is a useful resource

5. Naturalistic evolution: it came into being over billions of years by a process of evolution that had its own dynamic. “On Main Street America, evolution is often interpreted as a creation story for atheists” (Karl Giberson and Donald Yerxa, Species of Origins [Lanham, MD: Rowman, 2002], 58).

2.  The difficulty in connection with Genesis

a) The apparent clash between two sources of information that should both be reliable. The Bible and the world are both sources of knowledge about the world. The Bible itself assumes that we learn from both – “natural revelation” and “special revelation.” But the sources of information have seemed to clash in what they tell us about world origins – about the age of the world, the speed with which it came into being, and the process (immanent or interventionist).

b) The consequent danger of being anti-science (as if it were anti-God) or of mis-focusing our attention on Genesis (concentrating on its scientific implications more than its message).

c) The actual problem: a clash between the interpretation of two sets of evidence. Both sets of information come from God. The problem is a clash between our scientific understanding of the data from the world and our Christian understanding of the data from the Bible (and what we infer from both).
3.  Approaches to the Problem

a) On the facts, science is right, Genesis is wrong, but that doesn’t matter – it’s still right on the theology (e.g., von Rad).

b) Genesis is right on the facts as well as the theology, and science is wrong (creationism). The theory of evolution is just a theory; it is not proven (note the distinction between micro-evolution, which is uncontroversial, and macro-evolution, which is inferred from it; and note the question whether evolution is inherently anti-God). Radiometric dating (establishing the antiquity of the world) is wrong, or maybe convulsions that came about through the flood have misled people, or maybe God (inevitably) created an old-looking world.

c) Genesis and science can be reconciled

(i) Genesis 1 and science can fit each other: “day” could mean a long period, and the order is (nearly) right. “Theistic evolution.”

(ii) Genesis 1.3-31 describes re-creation after a catastrophe when the original earth became a formless void (NIV mg)

(iii) Genesis 1 is a six-day revelatory vision not a six-day creation (P.J. Wiseman).

d) Genesis and science do not need to be reconciled. Genesis is parabolic/picture history, not factual history, using symbols and stories that were available to the author. Science is about process, not meaning. The two belong in different spheres. (D. F. Payne, Genesis One Reconsidered).

`
The Old Testament in fact offers a number of portrayals of this process: 

· It involved God having a fight with opposing forces (Isaiah 51:9-11).

· It was like God giving birth to a baby (Psalm 90:2).

· God was building a home (Psalm 104:1-3).

· It was like God doing a week’s work and then having a day off (Genesis 1).

· It was like God turning a bit of desert into a garden (Genesis 2).

Genesis 1 and 2 are no more literal than the other passages?  

All are images for describing something people could not literally describe.

4.  Back to the different scientific accounts:

The first four are compatible with Christian faith.

But the first two (six-day creation, creation then catastrophe) start from questionable assumptions about the genre or translation of Genesis 1.  

Either 3 or 4 is compatible with scripture.

Michael Ruse, The Evolution-Creation Struggle (Harvard UP, 2005).

5.   So what do you think and how do you talk about it?
Genesis 1-11 and History

It happened as it says.




Francis Schaeffer, Genesis in Space and Time
Derek Kidner, Genesis (e.g. p. 66) (parabolic presentation of actual events)



G. von Rad, Genesis (saga)



K. Barth, Church Dogmatics, e.g. III, 1, pp. 81, 252



A. Richardson, Genesis (parables)



W. Dever, What Did the Biblical Writers Know? 98 (myth—i.e., a true story about




the fact that when a man and a woman find each other, there is Paradise)



R. Davidson, Genesis 1-11 (myth)



R. Bultmann (myth)




    
It’s fiction.

When God inspired the account of the End in Revelation, this did not involve giving the author extra hard facts that the author could not otherwise have access to.  It involved inspiring a narrative about real future historical events that is expressed in theological symbols and has virtually no hard facts. I presume the same is true about God’s inspiring the account of the Beginning in Genesis, which is stiff with symbolism like Revelation (indeed, it is often the same symbolism).  (Remember that for most of Genesis 1 there were no human eyewitnesses.)  
To put it another way, Genesis 1-11 is parabolic history, a picture account of events. This doesn’t mean that we don’t take every detail of the stories seriously – it is all inspired by God and there for a purpose. It just means that you can’t derive history from it. Compare the story in 2 Samuel 12:1-4 (D. Kidner, Genesis). That story is not saying there was actually a rich sheep-owner and a poor man and a visitor and a meal. Similarly the creation story is not saying that actually creation took six days or involved sun and moon not coming into existence till day four. The 2 Samuel 12 story is history in the sense that it speaks of real people and events (David, Uriah, Bathsheba), but it does so in pictures. Genesis 1-3 is history in the sense that it speaks of real people and events (God, creating, orderliness, goodness, expectations not met, God’s design failing to be realized), but it does so in pictures. It speaks of God’s real historical intention and God’s real act of creation but its story takes parabolic form. We cannot know anything that you would have read in the newspapers from it. And you cannot ask where Cain got his wife from – that is to treat the parable as an allegory.  

Straight Facts





     Symbolism/Communication/Interpretation








Genesis 1-11


     Kings




Gospels





Revelation
January 23: Genesis 1-11 (ii); Genesis 12-50 (i)
Preparation Homework

6.30 Class:

Read Genesis 5 – 12 and fill in pages 40-41 (Homework 3)
8.10 Class:
Read Genesis 12 – 50, and fill in pages 45-46 (Homework 4).  You can also do pages 47-48 (Homework 5) if you have time, but it is not due till the next class.

6.30 Class

Worship:
Genesis 11:27 – 12:7; “Guide my feet.”
Lecture: 
The Image of God in the Light of Handicap (page 42) (fuller version as “Being Human” at http://documents.fuller.edu/sot/faculty/goldingay)
Discussion:
How do you hear people talking about the image of God?  Has it got anything to do with Genesis?  If not, where does it come from?
Lecture:
Some convictions about Genesis 1 – 11 (i) (page 43); with comments on issues arising from homework.  Chance to meet your group.
8.10 Class

Lecture: 

Some convictions about Genesis 1 – 11 (ii) (page 44)

Issues from the homework on the women in Genesis 12 – 50 

Discussion

Which of these issues on pages 43-44 seem most important or controversial?
Lecture
Who wrote the Torah? JEDP and all that (pages 49-51); with review of OT history (page 25)
Further reading

6.30 Class: 
Making Wise the Simple, pp. 79-108
8.10 Class:
W. Moberly, Genesis 12-50, pp. 1-56; J. Goldingay, After Eating the Apricot, pp. 65-123

J. Miles, God: A Biography, pp. 47-84

J. C. Exum, Fragmented Women, pp. 148-169

Adam was walking round the garden, looking very lonely. So God asked him, “What’s wrong?” 

“I don’t have anyone to talk to.” 

“All right, I will give you a companion. She will wash your clothes. She will always agree with you. She will bear your children and never ask you to get up in the middle of the night to help with them. She will not nag you and she will always be the first to admit she was wrong when you have had a disagreement. She will never have a headache, and she will freely give you love and compassion whenever you need it.” 

Adam asked God, “What would a woman like this cost me?” 
“An arm and a leg.” 


Adam asked, “What could I get for just a rib?”  …You know the rest of the story.
Homework 3a Genesis 5—12/1—12

Read through Genesis 5-12 to supplement your reading so far of Genesis 1-4 and make notes on the following questions.

1. Can you see patterns recurring in chapters 1-12 as a whole? What words recur? What do these suggest is the pattern or structure of the whole?

2. What is God like, according to Genesis 1 – 12? And how does God relate to us as human beings?

3. What are human beings like, according to Genesis 1 – 12 (leave out sin for the moment)?

4. What understanding of sin does Genesis 1 – 12 imply? For each section look for what are the words for sin, what action or inaction is sinful, what are the effects of sin, who is involved in sinning, and what attitude God takes to sin.

Genesis 1:1—2:3 (sin isn’t mentioned, but in light of the content of the chapter, what would count as sin?)

Genesis 2:4—3:24

Genesis 4

Genesis 6:1-4

Genesis 6:5-13

Genesis 8:20—9:17

Genesis 9:18-27

Genesis 11:1-9

5. What does all this suggest regarding the way Christian understanding of sin needs broadening or correcting?
6. Any issues this makes you want me cover in class?

Homework 3b on Genesis 12—50

Read these chapters and make notes on the topics suggested.

1.   What do you discover about God from the stories? What sort of a person is God? Does God always behave in the same way, or does God change? Does God do or say anything surprising? What insights about God here does Christian faith need to take more account of?  Anything this makes you want me to cover in class?

2.   How does God relate to the women in the stories? What do you think of these women’s stories? What issues are raised by what you find? Do you discover anything about womanhood? What do you find puzzling?  Anything this makes you want me to cover in class?

The Image of God in the Light of Handicap

1.  Task:  making the world

(In relation to the exile – God wants the exiles to control the world!) 

Have dominion – so we ought to facilitate their doing that.

· But in God’s way:  generous and liberating rather than oppressive.
· In a trusting way:  we live by faith, trusting in something outside ourselves. We aren’t self-sufficient (Pannenberg).
· In a way that does not imply that task is everything:  being godlike by inactivity. Those who live slowly get more out of life (Moltmann).
2.  Journey

Part of being a person, for God, too.

God’s freedom/openness. Realized contextually and cumulatively.

Having a name – Yahweh. God is a unique individual.

The actual name suggesting, “I will be who I will be.” Who God is emerges in contexts.

Change issuing from the journey – e.g., coming out of an institution; or getting more handicapped.

3.  Relationship: male and female

For disabled people, relationships are key.

Relationship – our humanity is actualized here, as is the case with God (“I will be with you”).

· Not just marriage
· Procreation isn’t the distinctive human thing.
· And there are other forms of fecundity (Jean Vanier)
Diversity – man/woman, ordinary/disabled

4.  Body

The image as physical? Link with incarnation.

Disabled people are especially aware of their bodies. Our bodies are not just a disposable shell. They are key to being human. Bodily prayer.

Our ambivalent relationship with our bodies.

Being part of the human and Christian body.

On the image of God, see J. Richard Middleton, The Liberating Image (Grand Rapids: Brazos, 2005).

Some Convictions about Genesis 1 – 11

1. Genesis 1—11 is not a piece of timeless doctrinal teaching or primitive science (or sophisticated science) but a preaching of the gospel – the telling of a gospel story. We need to see how it brought good news and challenge to people (e.g., in the time of the monarchy, the exile, and the time after the exile). Then we may be able to see how it addresses good news and challenge to Christians today (e.g., over world food needs, global warming, the place of women, the search for meaning, and workaholism).

2. Christians have separated off Genesis 1-3 from Genesis 4-11, but Genesis 1-11 needs to be read as a whole. The chapters are the story of God’s original relationship with the world as a whole and provide the background to Israel’s story.  It describes God’s relationship to the world (chapter 1), to individuals (chapters 2-3), to families (chapter 4), and to societies (chapter 5), and shows how the good creation got spoiled in each respect. Chapters 9-11 then go through that again the other side of God’s realizing that humanity is radically evil-inclined (8:21).

3. The story shows that it is not because God’s plan is being worked out that our lives and the world are what they are. God’s plan is not being worked out – or rather, God did not have a plan. God wanted to work that out with human beings. God did have some goals and is committed to achieving them, but is flexible about how to achieve them. Thus, God can have a change of mind from time to time.

4. The story shows that the background to Israel’s story was always that God had a purpose for the whole world, even though that is not up front in most of the OT. Israel was thus the same as the church, which also usually forgets that the world is God’s concern.

5. Genesis 1 does not say that God created the world “out of nothing”, but neither does it deny that. It is not interested in where God’s raw material came from. It is interested in what God did with it. This is one of many points at which we must beware of imposing Christian doctrinal questions on Genesis if we want to hear its own message.

6. God created a good world, but this did not mean a world without pressures, problems, and temptations, earthquakes, volcanoes, and death in nature. (Rom 8 does not say that creation’s groaning issued from human sin, and the Bible does not say that creation is “fallen”). It was a good world because those are the stuff of what takes people towards maturity. You cannot get mature sitting on Malibu Beach.  

7. Human beings were not created inherently immortal, but death would have been averted or succeeded by a transformed life if people had eaten of the tree of life.

8. There have been many views about what the idea of being “in God’s image” means, and the views reflect the convictions of their day (e.g., it lies in rationality, or morality, or spirituality, or creativity, or physicality, or relationship). I suggest we take the idea as a stimulus to thought. We need to take the image as an invitation to read the rest of the OT story to discover who God is and who human beings are and to reflect on the implications. That is how we discover a biblical theology of what it means to be human. You cannot get a theology of what it means to be human out of the phrase “in God’s image.”

9. It is very odd that God tells Adam and Eve that they cannot have the knowledge of good and evil, because that is a good thing that people are encouraged to have through the rest of the OT. I suspect that it is a test (like Genesis 22). If they agree not to take it, they can have it.  Of course they get it anyway (Gen 3:22)
10. “The essential purpose of [marriage] is to create stable families.” It is not about romantic love. “Marriage…can follow, precede, or remain wholly independent of that condition.” Just because two people are in love does not mean they marry. If people are married but not in love, this doesn’t make the slightest difference to whether they are married. “The essence of marriage is to sanction and solemnize that connection of opposites which alone creates new life. (Whether or not a given married couple does in fact create new life is immaterial.) Men and women can marry only because they belong to different, opposite sexes.”  (Sam Schulman on “Gay Marriage” in the Jewish monthly Commentary, November 2003.)

11. Our stress on God giving Adam and Eve freewill is something we import into the text. The story says that God told them where they had free will (most of the trees) and where they did not (one tree). God did not say “so you are free to decide whether to obey me.”

12. The serpent is a creature that talks. It is not Satan. Genesis 6:1-4 is closer to being a story about supernatural evil power getting involved in the world and bringing about terrible trouble.  The earliest interpretations of Genesis (esp. the book of Enoch, ch. 6-7 and 15) see Gen 6:1-4 as the origin of sin.  The stress on Gen 3 begins just before NT times, with the stress being on Adam rather than Eve (2 Baruch 17; 54; 56; 2 Esdras 4:30; 117).  The Bible does not explain the origin of evil or suffering. It does not explain why there is a serpent that tempts, or why Abel’s sacrifice is accepted. These are questions we would like the answer to, but God did not see fit to provide them. What the Bible does instead is focus on what God and we do with/about evil and suffering (cf. Luke 13:4).

13. Headship of men over women comes as a result of sin in the world. It is not God’s ideal design. We don’t have to accept it just like that any more than other results of the “fall.”

14. The Bible never describes the event in the Garden as a fall – the expression comes from the Apocrypha (2 Esdras 7:118). I think it is a misleading image: e.g., it suggests they were on high before their sin, but Genesis rather suggests they were beginning a journey. But Genesis does imply that the first act of disobedience had devastating results for all other human beings (in Adam all die; “original sin”). This is a real historical event.

15. It is not clear that the covenant with Noah implies capital punishment (“for that man shall his blood be shed”?  Or cf. “those who live by the sword shall perish by the sword.”)
16. In Genesis 9:20-27, we do not know what Noah’s son did. If it was a homosexual act, it was also an act of incest (cf. Lot and his daughters). But the story wishes to draw a veil over what happened, as Shem and Japhet did. It is Noah who curses Canaan, not God, and this has nothing to do with race in our sense (distinguishing people’s race on the basis of their skin color came in only in the eighteenth century).

17. David Clines: The theme of the Pentateuch is the partial fulfillment – which implies also the partial non-fulfillment – of the promise to or blessing of Israel’s ancestors. The promise or blessing is both the divine initiative in a world where human initiatives always lead to disaster, and a re-affirmation of the primal divine intentions for humanity (The Theme of the Pentateuch, p. 29). Is Genesis 1-11 itself then bad news or good news? Only in the light of Genesis 12 can it be read positively (pp. 76-79).

18. It is the story of blessing and curse struggling for possession of the world

1:22, 28; 2.3                     
3:14, 17; 4:11

5:2                               

5:29

9:1                         

9:26

9:25 (the only human curse)
12:1-3... 
JEDP: How It Came About

1.   The Torah says that Moses wrote some laws (also the itinerary in Numbers 33:2) but the Torah as a whole is anonymous.

2.   From the Roman period until the late eighteenth century it was an accepted tradition that Moses wrote the Torah (perhaps except the last paragraph).

3.   If he did, where did he get the information in Genesis? Can we get behind its text to sources he might have used?  Two clues:

a)   Some events appear more than once. For example:

· creation (Genesis 1 and 2)

· the reasons for the flood (Genesis 6:5‑8 and 9‑12)

· God’s covenant with Abram (Genesis 15 and 17)

· the driving out of Hagar (Genesis 16 and 21)

· the naming of Beersheba (Genesis 21 and 26) and of Bethel (Genesis 28 and 35)

· God’s revelation to Moses (Exodus 3 and 6)

b)   These pairs of passages have some different recurrent characteristics such as their use of the name Yahweh (Jehovah, Jahweh) for God or the use of the ordinary noun elohim for God.

4.  A further realization was that the elohim (E) material could be divided into two:

a)   Some which is more structured and formal and concerned with religious questions such as sabbath, purity rules, and circumcision (P for Priestly).

b)   Some which is quite like the Yahweh material in its general homespun style and its concern with everyday life. It retained the name E for elohim. E’s existence has been the most disputed element in the scheme.

5.   If you then read on from Genesis and early Exodus into the actual laws, you discover that there is also more than one collection of laws and that these also repeat each other.

6.   The Priestly version of the story links with the Priestly concern of the laws in Leviticus. There is no very explicit link between any material in Genesis and Deuteronomy. The J and E versions of the story link with laws in Exodus 19-34 and are the earliest ones. So the chronological order is JEDP.

7.   So far we are talking about a written version of the story. The similarity between J and E has suggested that there was an earlier oral version of the story which would date from the Judges period – between Moses/Joshua and David.

8.   Behind this would be oral versions of individual stories that eventually perhaps came together into a collection of Abraham stories, a collection of Isaac stories, a collection of Jacob stories, etc. (See Rendtorff’s Introduction for more information/guesswork.)

9.   Heroes/villains in the nineteenth century:  

Wilhelm de Wette fixed the date of Deuteronomy; 

Wilhelm Vatke proposed a developmental/dialectical approach to Israel’s religion; 

Karl Graf saw that P came last; Abraham Kuenen saw that J came first; 

Julius Wellhausen synthesized and popularized the JEDP scheme as a whole.

10. Why bother?  See Smart, Strange Silence, 69.

JEDP in Outline

J (Yahwist) 

(Y got changed into J because Hebrew has a letter y but Latin doesn’t and it used j instead)

A continuous story from creation in Genesis 2-3 to the edge of the promised land in Numbers. A distinctive mark is its use of the name Yahweh (Jahweh) in Genesis. Traditionally dated in the tenth century (Solomonic Enlightenment) in Jerusalem/Judah. Fresh, vivid, concrete, and anthropomorphic in its storytelling.

E (Elohist)

Perhaps an alternative continuous version of the same story, distinct because it uses the ordinary word ’elohim (which means “God”) for God in Genesis. But in the story as we know it, E was used only in fragments to supplement J. Traditionally dated a century or two after J (ninth or eighth century) in the northern kingdom/Ephraim. Less fresh and vivid, less anthropomorphic, more theologically sophisticated?

D (Deuteronomist)

In the Pentateuch, not so much a story as a systematic exhortation to obedience to Yahweh, with a distinctive homiletical style. The core of it is identified with the law book found in the temple in 622 in the reign of Josiah (2 Kings 22). It was then perhaps written in the previous century. This was the lynchpin for the dating of JEDP as a whole.

P (Priestly)

P’s framework is a story paralleling J but with a more religious angle (e.g., creation links with the sabbath). In this framework are set large collections of laws, also tending to have a religious angle (the kind of things that interest priests: see e.g. Exod 25-32, 35-40; Leviticus; Num 1-10). Traditionally, the last of the sources written during or after the exile, but it likely preserves practices of the First Temple. 

(It also incorporates H, the Holiness Code (Lev 17-26), which works out the principle “You shall be holy as I am holy.”

It all then got put together after the exile.  Note the description of Ezra.

How Did People Write Books in the Bible’s World?

1 By adapting and/or expanding an existing book – e.g., Chronicles adapting Kings (“supplementary theories”)

2 By conflating versions of books – e.g., Tatian’s Diatessaron, Luke conflating Mark with Q, etc. (“documentary theories” or “source theories” – JEDP is one of those)

3 By compiling existent materials or fragments – e.g., Mark, Ezra-Nehemiah (“fragmentary theories”).

4 By starting from scratch – e.g., Esther, John
The Pentateuch after JEDP

Some examples of post-JEDP theories:

1.  John Van Seters (Canada) 

(e.g., Abraham in History and Tradition; Prologue to History; The Life of Moses):

He reworks the supplementary theory. There isn’t any evidence for any of the strands in the Pentateuch being written before the exile. Rather the Pentateuch came into existence as follows:

· A brief pre-J narrative had some stories about Abraham (e.g., the basic contents of Genesis 12)
· This was supplemented by the material usually credited to E (e.g., Genesis 20)
· J turned this into a larger scale story in the exile, using his imagination to create stories.
· P added chronological material and genealogies after the exile
· A later editor made further additions (e.g., Genesis 14).
2.  Rolf Rendtorff (Germany) 

(e.g., The Problem of the Process of Transmission of the Pentateuch; cf. Erhard Blum, e.g., Die Komposition der Vatergeschichte).

Rendtorff first emphasizes the weaknesses of JEDP, largely the weaknesses conservative scholars have often emphasized. E.g., sometimes “J” features appear in “E” contexts, and vice versa.  But he still affirms the literary-critical approach in principle – the attempt to get behind the final form of the Pentateuch to its earlier sources or versions.  He then produces a complex theory that combines a fragmentary and a supplementary approach. 

Behind (e.g.) the Abraham story as we have it he sees the different forms of the promise to Abraham as indicating how the stories developed towards the form that we have. Blum does the same with the Jacob story, which he sees developing during the monarchy. There thus developed a number of separate large units about creation, the ancestors, exodus, Sinai, the wilderness stay, and the conquest of the land. One version of the ancestral stories came into being after the fall of Ephraim; it was then expanded further in the exile (e.g., adding most of Genesis 12). Deuteronomy also came into being in this period and formed the introduction to the D History (Joshua-Kings). After the exile a D editor then edited this further, e.g. adding Genesis 15 and 24, and linking the ancestral story to the Moses story. Note that the Pentateuch thus comes into being as a prequel to the D history, which came first. Later a P editor edited it further, e.g. adding Genesis 1-11 and 17.

3.  R. Norman Whybray (UK) 

(e.g., The Making of the Pentateuch; An Introduction to the Pentateuch)

The Pentateuch came into being in the exile, much of it out of the imagination of the author. (Some subsequent European scholars suggest it was written from scratch in the Persian period, not the exile.)
· See also Making Wise the Simple, pp. 58-62

· An explanation of why people believe Moses wrote the Torah: http://www.religioustolerance.org/chr_tora.htm
· An explanation of JEDP: http://www.religioustolerance.org/chr_tora1.htm
· Analysis of Genesis 1-11 by sources: http://www.religioustolerance.org/jepd_gen.htm
· Friedman, Richard Elliott.  The Bible with Sources Revealed.  San Francisco: Harper, 2003.  (The Torah with JEDP color-coded.)
· For conservative views, see Dictionary on Genesis, Authorship, Historical Criticism, Pentateuchal Criticism (History of), Source Criticism
January 30: Genesis 12-50 (ii)
Preparation Homework

6.30 Class:
Read Genesis 12-50 and fill in pages 47-48, if you have not done this already (Homework 5).
8.10 Class:
Read “Narrative Structure and canonical perspective in Genesis” (Journal for the Study of the OT 25 [1983]: 3-16) and fill in page 57, and read “Did the Exodus Never Happen?” (Christianity Today, Volume 42, Number 10 [1998], pages 44-51) and fill in page 58 (Homework 6).  Both these readings are in library on-line resources.  If you have trouble getting the second, try  

http://www.christianitytoday.com/ct/1998/september7/8ta044.html?start=1
Or for the bare text http://www.tby.org/tbyu/Miller_DidTheExedus.htm
6.30 Class:

Worship:

Genesis 22:1-19; “When I survey.”
Lecture: 

The interpretation of the Hagar and Ishmael stories (1) (pages 53-54)

Comments on issues from the homework concerning family and relationships between people groups in Genesis 12 – 50 
Discussion:
What would you think Hagar and Ishmael might have to say to you in heaven, or what would you like to say to them?

Lecture:

The interpretation of the Hagar and Ishmael stories (2) (pages 55-56)

Wilfred Owen version of Genesis 22; Leonard Cohen version of Genesis 22

8.10 Class:

Lecture:

Genesis 12-50: Marriage and Family (page 59)
Blessing for the World; and God’s vision for an alternative community

Discussion:
What do we have to learn from Genesis about marriage and family?

Lecture
Genesis 12 – 50 and History (page 60)


Comments concerning God in Genesis 12 – 50, and concerning “Narrative structure and canonical perspective”
Further reading

Making Wise the Simple, pp. 129-48.

Dictionary on Authorship, Historical Criticism, Pentateuchal Criticism (History of), Source Criticism
E. Frankel, The Five Books of Miriam, pp. 15-71

Studies of Hagar: R. J. Weems, Just A Sister Away, pp. 1-21 (African American woman’s study) and also the journal Semeia Volume 78, pp. 27-36 (African woman’s study) and also P. Trible, Texts of Terror 9-29 (Anglo feminist study)

The Theme of the Stories of Israel’s Ancestors (http://documents.fuller.edu/sot/faculty/goldingay)

Dessert after class (directions on page 12)
Homework 4a on Genesis 12—50

3.   What do you think of the way the stories speak of people of other ethnic groups (people outside of the “chosen line”? How does God relate to these people, and how do the “chosen people” relate to these other people? Where are there encouraging insights and where worrying features? What do you find puzzling?  Anything this makes you want me to cover in class?

4.   How do the families work in these stories? What are their problems? How do they throw light on problems in our families? Are there any ways in which they model anything for us? How does God relate to these families? What do you find puzzling?  (You could read the Dictionary on “Family Relationships.”)  Anything this makes you want me to cover in class?

Homework 4b on “Narrative Structure and Canonical Perspective” and “Did the Exodus Never Happen?”

On Cohn:

1. What aspects of his suggestions about how the characterization of God and of human beings changes through Genesis do you find convincing or unconvincing?  Why or why not)?

2. Think back over your own study of Genesis 12-50 and compare your study with Cohn’s paper. Does that suggest any points of evaluation of Cohn’s paper or raises questions about the paper? Or does the paper raises questions about the reading you did?  

3. How does God relate to the main four men in the stories, Abraham, Isaac, Jacob, and Joseph? What does Genesis imply about the men themselves? What issues are raised by what you find? Do you discover anything about manhood?

4. Any issues here you would like me to talk about in class?

On “Did the Exodus Never Happen?”:

1. Are you convinced by the arguments presented for reckoning that the Exodus account of the exodus is basically historical?  Why or why not?

2. Are you convinced by the argument presented for believing it is not historical?  Why or why not?

3. “Jesus the Passover Lamb loses significance if there is no historical Passover” (p. 51). Is that so?

4. Are there any other reasons to be concerned if the exodus did not happen or if we cannot be sure whether the exodus happened?

5. Any aspects of all this that you want me to take up in class?

Approaches to the Interpretation of Genesis 16

What kind of information do interpreters find in the story? I have illustrated different approaches from different commentators for clarity, though the commentators themselves do mix the approaches. It is worth asking to what extent the different writers get their material from the text and to what extent from elsewhere. What helps them see things? And mis-see things?

1.  Parenetic or hortatory material – examples of how to behave or how not to behave

M. Luther (Genesis, 1539): Abram and Sarai model how to act in faith, how spouses take counsel together when their faith is tried, how to resolve disturbances in the family. They receive from Hagar the world’s typical hostility; Hagar is puffed up and lording it over Sarai. Sarai’s dealings with her are justified though overdone. Abram and Sarai realize their mistake but Hagar does not, though she is later an example in her response as God shows mercy to her. God fetches her back so that she can fulfill her vocation in domestic life.

J. Calvin (Genesis, 1554): Sarai departs from the word of God (concerning the marriage order) in order to see the word of God fulfilled (his promise). Abram and Sarai illustrate the ease with which we can use the wrong means to find the fulfillment of what is indeed God’s will and the ease with which we can be led astray by the people nearest to us. Abram rightly surrenders Hagar to Sarai, Sarai rightly disciplines her, and Hagar wrongly flees rather than acknowledging her fault.

2.  Theological material – illustrations of the nature and purpose of God

B. F. C. Atkinson (Genesis, 1954): Whereas Abram and Sarai represent the new covenant with its heavenly Jerusalem, Hagar and her child picture the old covenant made at Sinai whose members are in bondage (Hagar is an Egyptian and a slave) and the earthly Jerusalem. The union of Abram and Hagar suggests the putting of law alongside gospel or the expectation that an unredeemed humanity can fulfill the law, which are both futile.  Hagar’s despising of Sarai recalls the Jews’ despising of Gentiles. Her fleeing recalls the Jews’ efforts to evade the old covenant obligations. Her having a son suggests the way the old covenant engendered a people, but to bondage (Cf. Galatians 4:24). [Note the context in Galatians 4:21-31, which suggests the approach.]

C. Westermann (Genesis, 1981): God has closed Sarai’s womb and has announced to Hagar the birth of a son. He grants new life; he denies new life. The declaration about God that dominates the narrative is laid down in the name of the son, a name of praise, “God hears.” The description of God, “You are the God who sees me,” is in fact saying the same. In the messenger’s greeting Hagar has met God in action, reaching the earth and beholding the human in her distress. Cf. Luke 1, “for he has regarded the low estate of his handmaiden.” The person of the messenger of Yahweh, both God and man, suggests a biblical (rather than Greek) starting point for thinking about the incarnation.
3.  Anthropological material – illustrations of what it can mean to be human

P. Trible (Texts of Terror, 1984): Hagar is a fleeting yet haunting figure in scripture. Her story depicts oppression in three familiar forms:  race, class, and sex. Hagar is one of the first people in scripture to be used, abused, and rejected. All sorts of women who go through those experiences themselves find their story in hers. She is also the first person in scripture whom a divine messenger visits, the first woman to hear an annunciation, the only woman to receive a divine promise of descendants, and the first person who dares to name God (“Hagar is a theologian”). She experiences exodus without liberation, revelation without salvation, wilderness without covenant, wanderings without land, promise without fulfillment, unmerited exile without return.

E. Tamez (New Eyes for Reading, ed. J. S. Pobee and B. von Wartenberg-Potter, 1986): Hagar and her son belong to the marginalized; they complicate the history of salvation, upsetting God’s magnificent plans for Abram and Sarai, but now they cannot be erased from it. She is surprised to find God coming near her, a slave (“Can it be that I have come to see the one who sees me”, v. 13 JB): is God really interested in a slave, an Egyptian, a woman? But she is the one who gives God a name. “Women…will never take as a norm any text that seems to sanction their submission.” [Contrast Carolyn Osiek (Beyond Anger: On Being Feminist in the Church, 1986): “Any theory of revelation in Scripture that distinguishes one biblical text as revelatory from another that is not, instead of dealing with the whole of scripture as revelation, is creating as many problems as it seems to be solving.”]

R. J. Weems (Only a Sister Away, 1988): for black women, the story of Hagar is a haunting one. It is a story of exploitation and persecution suffered by a slave woman at the hands of her mistress. It is a story we have read in our mothers’ eyes those afternoons when they came home after a hard day’s work as a domestic. And if it not our mother’s story, it is our grandmother’s and our great grandmother’s. The similarity of our stories as black and white women in America to the stories of Hagar and Sarah warrants taking the enormous risk of opening up the deep festering wounds between us and beginning to explore the possibilities for divine healing.

[Cf. also J. C. Exum (Fragmented Women) on the way the stories of a man passing off his wife as his sister illustrate issues about men’s attitudes to their wives’ sexuality.  Psychoanalytic approaches to scripture assume that stories encode unthinkable and unacknowledged sexual fantasies.  There is something fearful and attractive about your wife being taken by another man.  It is a horrible idea, but it validates your choice.  Or you feel ambivalent about the obligation of marriage.  The stories are about fear and desire.  Note that the woman never really features in the stories – they are all about the men.]

4.  Political/Missiological material

Dr. Evelyne Reisacher (SIS, in a chapel sermon): Hagar is a Palestinian woman, an ancestor of the Arab peoples. She is outside the chosen line and she is ill-treated by the members of the chosen line. But God listens to her and reaches out to her, and she relates to God.
The Place of Hagar and Ishmael (Genesis 16; 21)

In his book Bible Lives Jewish scholar Jonathan Magonet shows how Genesis 12-22 works as a ‘chiasm’ (it’s chi-shaped, cross-shaped).

12a    The call; blessing promised


12b     Abram in a foreign land; wife-sister motif



13-14      Lot in danger; Sodom




15       Covenant




      16    Hagar and Ishmael




17       Covenant



18-19      Lot in danger; Sodom


20       Abraham in a foreign land; wife-sister motif




      21
Hagar and Ishmael

22     The call; blessing confirmed

Magonet says that in Genesis 12-22 “the center of the stage belongs to Isaac.” Actually, Isaac shares it with Ishmael. Center stage was his destiny, but before his birth his father gave it away 

In his commentary on Genesis, Gordon Wenham similarly notes a smaller chiasm near the close of chapter 17. He sees chapter 17 as the “watershed” of the Abraham story, so this chiasm also comes at a highpoint, in God’s fifth and final speech. Again Ishmael is central:

19a
Sarah will bear a son for you, Isaac


19b       I will establish my covenant with him


           20        But I will bless and multiply Ishmael

21a
I will establish my covenant with Isaac 

21b       Sarah will bear him for you

Not only is the large-scale chiasm “disturbed” by Ishmael at its center; a small-scale chiasm in the chapter that allegedly forms a “climax” is also “disturbed” by Ishmael at a highpoint.

When we come to the out-of-pattern chapter 21 we find that this further story dominated by Ishmael is also the chapter that relates Isaac’s birth – though it relates this so-vital event more briefly than its duplicate story of Ishmael that follows. In his commentary on Genesis, Walter Brueggemann observes that it is thus “peculiarly understated.” In turn, Wenham also notes that there is a close parallel between chapters 21 and 22, which means that the story of Abraham’s abandoning of Ishmael anticipates the story of Abraham’s offering of Isaac. The effect is to put more emphasis on the horror and the wonder of the first story and to take the edge off both the horror and the wonder of the second. What is going on here? 

The narrative reflects and advertises the fact that the birth of Isaac could not in the event be the uncomplicated joy it might have been. At the centerpoint and climax of the narrative is an episode in which the whole threatens to abort. Cf. Elsa Tamez’s description of Hagar as “the woman who complicated the history of salvation.” That Hagar complicates the history of salvation is reflected in the way she complicates the rhetoric of Genesis 12-22. The chapters would be much neater without her and her son. But once Sarai has allowed the two of them into it, they will not be elbowed out, and the chiasm cannot come to its end without another story about them. There are two stories about Hagar and Ishmael as there are two about Abraham and the blessing, two about Abraham passing off his wife as his sister, two about Lot and Sodom, and two about the covenant.

That leads into a paradox. Magonet describes the call of Abram as a “most particularistic act” designed to achieve a “most universalistic hope, blessing for all humanity” (pp. 27-28). Yet the very sharing of center-stage by Ishmael and Isaac expresses the same tension between particularism and universality as the words of promise do; but Magonet’s analysis does not recognize that. Conversely, the Christian interpreters might have been expected to see anything that points to an openness to people outside the ancestors of Israel (such as themselves). The fact that they do not do so perhaps reflects the influence of the Christian Jewish appropriation of the narrative by New Testament writers such as Paul who were in a position to identify with Isaac and had no need to identify with Ishmael. For whatever reason, Paul does invite his readers to identify with Isaac (Galatians 4:21-31). For more than one reason, gentile readers may also want to identify with Ishmael, but they tend not to do so. Jewish and Christian exegetes have both missed a key feature of the text which would please them if they saw it, but the exegetical traditions of their respective confessions have made them unable to recognize it.
See also 

Tony Maalouf.  Arabs in the Shadow of Israel.  Grand Rapids: Kregel, 2003.

J. Dudley Woodberry and others (ed.).  Muslim and Christian Reflections on Peace.  Lanham, MD: University Press of America, 2005.
Marriage and Family in Genesis

Marriage

“Husbands” and “wives” (and “secondary wives”)

Getting married: entering into a covenant?

Who takes the initiative?  Who decides?

A shared vocation: subduing and serving the world

An egalitarian relationship

For romance, see the Song of Songs

To love and to cherish becomes to desire and to dominate (Kidner)

Divorce

Prostitution

Polygamy

(Same-sex unions)

Family

Kin-group and household

A whole-life arrangement

A unit that relates to God

A working arrangement

An arrangement for hospitality

Family discipline

A place of conflict

A place of reconciliation
Genesis 12 – 50 and History

1. Some features of Genesis 12-50 reflect the conditions of a later date than that of the ancestors:
Ur “of the Chaldeans” (Genesis 11:31)

camels (e.g., 24)

Philistines (Genesis 26:14-18)

reference to Israelite kings (Genesis 36:31)

the name Yahweh

2.   On the other hand Genesis 12-50 portrays a religion and a way of life different from that portrayed in later OT books:
worshiping at sacred trees:  Genesis 12:6-7; 13:18 (contrast Hosea 4:13)

erecting sacred posts and pillars:  Genesis 28:18-22 (contrast Deuteronomy 16:21-22)

worship family-based; no priests, prophets

no sabbath, food laws

worshipping El/the patron God of the clan

appearing of angels

faith rather than obedience to rules

moral ambiguity

openness to other peoples – no “holiness” in the sense of separateness

customs fit second-millennium context (e.g., Nuzi custom of providing a substitute wife if you cannot have children: cf. Genesis 16)

A. R. Millard and D. J. Wiseman (ed), Essays on the Patriarchal Narratives
R. W. L. Moberly, Genesis 12—50
G. Wenham, Genesis 1—15 and Genesis 16—50
C. Westermann, Genesis 12—36

3.   The differences between Genesis and the subsequent books indicate that Genesis does preserve accurate memories of how things were in the ancestors’ time, but that the stories have been updated in detail?
4.  The current attitude to the historical value of Genesis is generally now very skeptical.  “All respectable archaeologists have given up hope of recovering any context that would make Abraham, Isaac, or Jacob credible ‘historical figures’” (Dever, What Did the Biblical Writers Know? 98).  This more questioning approach starts from the conviction that Genesis was written in the exilic period or later and puts more emphasis on the details that don’t fit the ancestors’ time (e.g., the reference to “Ur of the Chaldees”) and on the way it addresses later questions (e.g., Sabbath, food laws, circumcision).  It then asks whether it is believable that a book written so much later could have preserved an accurate account of second millennium life. How could the information have been preserved?  The distinctive features noted in (2) might indicate that life in monarchic times was not always the same.  There could have been areas where people lived in the way the Genesis stories describe. 
J. van Seters, Abraham in History and Tradition
T. L. Thompson, The Historicity of the Patriarchal Narratives

5.   I find it easier to believe the OT’s own outline in which the stories in Genesis reflect an earlier style of life.
February 6: Exodus 1-18 (i)

Preparation Homework: 
6.30 Class:
Read Exodus 1-18 and fill in pages 62-63 (Homework 7).

If you have time you might save time by also filling in page 76 (the second half of Homework 9) now, but it’s not due until the next class.

8.10 Class:
Read Genesis 18:22-33 and Exodus 32-33, and fill in pages 67-68 – but leave some space.  Then read “The Logic of Intercession” (http://documents.fuller.edu/sot/faculty/goldingay) and see if there is anything you want to add to pages 67-68 (Homework 8).

6.30 Class (I’ll cover as much of this as possible on June 30)
Worship:

Exodus 3:1-15; “Lord I lift your name.”
Lecture: 

Introducing Exodus 1-18 (page 64)

Discussion:

What would the women or the men like to say about the women’s role?

Lecture: 
Comments on issues from the homework concerning the way God relates to the people, and the portrait of the women’s role in Exodus 1 – 18.


Passover and Circumcision (pages 71-73)

8.10 Class (I’ll cover as much as possible of this on July 7)
Lecture: 
Exodus 1-18 and history (pages 65-66); with comments on issues from homework concerning the historical nature of the exodus.
Discussion
What do you say to the questions at the bottom of page 65?

Lecture:
The God of the Torah (pages 69-70)
Comments on intercession

Introduction to liberation theology, Exodus, and Isaiah 40-55 (page 77)

Introduction to study of God’s presence

Further reading

Making Wise the Simple, pp. 149-68. 

Dictionary on Archaeology, Egypt, Exodus, Exodus (Date), God (Names of), Hermeneutics
6.30 Class:

J. Miles, God: A Biography, pp. 47-96

A sermon on “Five Amazing Things You Can Tell God Not to Do” in “Sermons on the Pentateuch” at http://documents.fuller.edu/sot/faculty/goldingay
8.10 Class:
J. Miles, God: A Biography, pp. 96-109

J. Levenson, The Hebrew Bible, The Old Testament, and Historical Criticism, pp. 127-159, 180-183 (Jewish approach to liberation theology)

Petrella, Ivan (ed.).  Latin American Liberation Theology.  Maryknoll, NY: Orbis, 2005.

Homework 5a on Exodus 1-18 (i)

1.   How does God relate to the Israelite people as a community? How do they relate to God and to events? How do you think the story is significant for us as a Christian community or a secular community? What elements of this aspect of the story raise questions for you?

2.   How does God relate to the women? How do they relate to God and to events? How do you think the story is significant for women and men in the church and in society? What elements of this aspect of the story raise questions for you?

Homework 5b on Genesis 18, Exodus 32-34 and Intercession

In each of the passages below, what do you learn about intercessory prayer?  For each passage, describe what you find about why we pray, who we pray to, how we pray, who we pray for, what we pray for, what results we get…And, what questions does it raise?

1.   Genesis 18:22-33 (in the context of chapters 18-19)

2.   Exodus 32:11-14 (in the context of verses 1-14)

3.   Exodus 32:30-35 (in the context of verses 15-35)

4.   Exodus 33:12-23

5.   What questions about intercession are you left with?

Exodus 1-18: Yahweh in the Midst – Acting

How Yahweh delivered Israel from bondage in Egypt (Moses the mediator) (based on Durham)

1:1-22   Israel in Egypt: From growth to oppression

· Flourishing – fulfillment of God’s promise.

· Oppression – tension with God’s promise.

· Resistance of women (everything depends on two midwives).

· The powerlessness of human power.

2:1 – 6:27   The preparing of Moses: From guerrilla to prophet

· The vulnerable, risky means by which God prepares to act – everything depends on a mother, a basket, a sister, a daughter.

· A revolutionary? So he acts, in identification and in love, but impulsively and uselessly.

Exodus does not offer an explicit evaluation.

In Hebrews, Moses is a model of faith – not in the OT.

· A prophet? He is called like a prophet 

But God wants an agent.

· Does God need leaders? How important are they?

· The revelation of God’s name: Yahweh, the God who is there

Revelation – promise/warning, act, interpretation, proclamation

6:28 – 11:10   The struggle with Pharaoh: From weakness to victory

How God deals with a national leader:

· Yahweh will close Pharaoh’s mind:  Exodus 4:21; 7:3; 14:4 
· Pharaoh’s mind was closed:  Exodus 7:13, 14, 22; 8:19; 9:7, 35 
· Pharaoh closed his mind:  Exodus 8:15, 32; 9:34 
· Yahweh closed Pharaoh’s mind:  Exodus 9:12; 10:1, 20, 27; 11:10; 14:8 
· Romans 9:14-24 (quoting 9:16; and cf. 11:9)
12:1 – 15:21   From Egypt to the Red Sea: From Pharaoh’s service to Yahweh’s service 

· Freedom and worship; the aim of leaving Egypt

· 12 Passover: remembering

· 13 Firstborn: acknowledging ownership

· 14 Red Sea: miracle or sign?

· 15 Testimony: the women close off the story, too

15:22 – 18:27   From the Red Sea to Sinai: From security to risk

Are they on their own now? From the security of bondage to the precariousness of freedom

15:22 – 17:7   The unchanged people

17:8-16   Physical and spiritual warfare

18:1-27   Testimony and another form of openness to Midian
Approaches to the Historical Investigation of Exodus

J. K. Hoffmeier (evangelical Christian; Israel in Egypt):

The Exodus story fits well against the background of Egypt in the thirteenth century.

There are many accurate details in the story that are surprising if it was all made up later.

W. G. Dever (Jewish—convert from fundamentalism; What Did the Biblical Writers Know?):

“Archaeological investigation of Moses and the Exodus has…been discarded as a fruitless pursuit. Indeed, the overwhelming archaeological evidence today of largely indigenous origins for early Israel leaves no room for an exodus from Egypt.” (pp. 98-99)

J. W. Van Henten and A. Houtepen (Religious Identity and the Invention of Tradition (Assen: Van Gorcum, 2001, Part III)

The exodus story supports the life of Ephraim as they emphasize their link with Moses, which goes behind Jerusalem and the temple.

J. P. Hyatt (liberal Christian; Exodus):

“The book of Exodus...undoubtedly rests upon a solid core of historical happening.... It is not possible, however, for us now to disentangle all the historical and legendary elements in this book.” (p. 38) The crossing of the sea was made possible by a combination of natural occurrences and some fighting between the fleeing Hebrews and the Egyptians.... The number who escaped was probably not more than a few thousand.” (p. 45)

Graham Davies (“Was There An Exodus?” in J. Day [ed.], In Search of Pre-exilic Israel, 23-40)

1. The very widespread reference to the exodus throughout the OT.

2. The references to Pithom and Raamses – not names that would be likely to be known at a late period.

3. Moses’ Midianite connections – not likely to have been invented.

4. The references to the Hebrews in Exodus – another feature not likely to come from a late period.

5. The antiquity of the Song of Moses.

6. The report of a frontier official on admitting migrants from the east.

See also Finkelstein, Israel, and Amihai Mazar, The Quest for the Historical Israel (SBL, 2007) and Greenspahn, F. E., The Hebrew Bible (New York UP, 2008) for further (both Jewish) “moderate” study of the historical questions
Some of the critical issues:

· What solid evidence do we have for the dating of the books?

· How do we evaluate the tradition of Moses’ authorship of the Torah?

· Would Israel make up a story about having its origins in (e.g.) Egypt?

Some of the theological issues:

· Could/would God have inspired a fictional story?

· If Exodus 1-18 is fiction, does it matter? If it is a mixture of fact and fiction, does it matter? 

· Does our faith in Christ make us read the evidence a different way?
Merneptah’s stele

Pharaoh Merneptah (c. 1214-1204 BC) campaigned in Canaan c. 1210 and put up an inscription (or stele), which was discovered in his tomb.  Some of its lines say: 

Canaan is captive with all woe.
Ashkelon is conquered, Gezer seized,
Yanoam made nonexistent;
Israel is wasted, bare of seed,
Khor is become a widow for Egypt.
All who roamed have been subdued.

For Israel, it uses the hieroglyphic symbol for a people, not a place.

The Date, the People

Traditionally the fifteenth century. (cf. 1 Kings 6:1)

Now usually the thirteenth century. (Ra’amses II [1290-1224] is the Pharaoh of the exodus)

Two or three million? (Exodus 12:37; contrast Deut 7:7)

Note that the population of Egypt at this time was two or three million; that of Canaan about 200,000.  And if the Israelites had proceeded like a wagon train, it would have been 2,500 miles long.  Even with wagons ten abreast, it would be 250 miles long.

Maybe only some of the tribes?  (Joshua 24)

Maybe the numbers includes the people’s ancestors and/or their descendants.

Or maybe the word for “thousand” means “family” (as in passages such as Judges 6:15): see Dictionary, 407-10.
 “A number of careful studies…have established beyond cavil what may be called the contextual plausibility of the Exodus narrative without confirming the historicity of even one of its events or personages. We can prove of course that Egypt was there, and even that there were in Egypt displaced persons subjected to oppressive forced labor in a sequence of dynasties. We can prove that many of the laws and law-forms of both the Decalogue and the Book of the Covenant are anticipated by earlier and companion law-codes, whatever possible date is suggested for the earliest form of the Exodus laws. We can prove the presence of people very like the early Israelites appear to have been, in the Sinai peninsula, in the wilderness area of Kadesh-Barnea, and in general in all the other places where the Books of Exodus and Numbers and Joshua place the people of Israel. We can present archeological data to support more than one set of dates for the wilderness wandering and the conquest/settlement…  What we cannot do, without more specific data than we have, however, is provide historical confirmation for anything or anybody mentioned in the Book of Exodus. No one yet has given any convincing extra-biblical hint, much less proof, of any single part of the Exodus narrative. Apart from Pharaoh’s store-cities, Pithom and Ra’amses, which can be generally located, and the oasis of Kadesh-Barnea, which can be certainly located, we cannot fix with any degree of certainty one single place of the many mentioned in the Book of Exodus, not even Mount Sinai itself…This is not of course to say that the events and persons referred to by Exodus are not historical, only that we have no historical proof of them” ~ John I. Durham, Exodus (Word Biblical Commentary, 1987), pp. xxv-xxvi.
“The more audacious the historical claim involved, the harder it is to account for its acceptance by large numbers of people. Thus the fact that the entire Jewish people seems to have unquestioningly accepted, from its earliest documented self-expression, Exodus’ version of rather large-scale divine interventions in world history (including some material not very flattering to the Jews) is very difficult to explain on the assumption that the Exodus story is not true.” ~ Berel Lerner

Zahi Hawass, Egyptian archaeologist: “There is no evidence of the exodus.  It’s a myth.”
Mohammed Abdei-Maqsoud, Egyptian archaeologist: “A pharaoh drowned and a whole army was killed….  Egyptians do not document their crises.”  (NY Times, April 3, 2007).
The God of the Torah

Names following a standard middle-eastern pattern

These are names compounded with the designation ’el, which points to God as powerful and transcendent, yet concerned for humanity:

“God Most High [’el ‘elyon], maker of heaven and earth” is the God of Jerusalem priest-king Melchizedek (Genesis 14:18-22).

“God of seeing” [’el ro’i] is the name given to God by the Egyptian servant Hagar, the first theologian (Genesis 16:13).

“Almighty God” [’el shadday] is God’s self-designation to Abraham (Genesis 17:1); we do not know the origin of the word shadday but the translation “Almighty” makes sense in the contexts (Cf. 28:3; 35:11; 43:14; 48:3; 49:25; Exodus 6:3).

“Lasting God” [’el ‘olam] is Abraham’s designation for God (Genesis 21:33); the lasting-ness could be backwards or forwards or both.

“Bethel God” [’el bet-’el] is God’s self-designation to Jacob, reminding Jacob of their meeting at Bethel (Genesis 31:13; Cf. 35:1-3).

’el is the Mesopotamian seer Balaam’s natural term for God (Numbers 23:8 – 24:34).

Israel’s ancestors’ distinctive names for God

In Genesis 12 – 50 God is “the God of Abraham, the reverence (or kinsman?) of Isaac, and the Mighty One of Jacob” (see also Exodus 3:6). This designation suggests a particular relationship between God and each of these leaders for the sake of their people. God makes promises to them and leads them on their journey. God is not committed to being accessible in a particular place, because they themselves are not located in a place. God is committed to a people who are on the move, and specifically to their leader.

One implication of God’s being on the move with the people is that you cannot tie God down. Any attempt to represent God in a fixed way by means of an image is bound to misrepresent God; this is the fundamental objection to images (see Deuteronomy 4). The same objection holds to building a fixed place of worship (see later 2 Samuel 7).

A further implication is that different aspects of God’s character emerge or come into clearer focus as the story develops. Someone who lives an ongoing life in relationship with other people naturally changes in interaction with their lives and words, and this is true of God. You discover more about someone the more time you spend with them in different circumstances. God is not much of a warrior in Genesis, but apparently has to become one in Exodus. Of course God remains consistent, not fickle (Numbers 23:19).

Israel’s own distinctive name for God

Exodus 3 and 6 declare that whereas God had related to the ancestors as “God of Abraham” etc, and as El Shadday, the name Yahweh is now revealed to their descendants. This is something of a puzzle because Genesis also portrays the ancestors as themselves worshipers of Yahweh. Perhaps Genesis is operating on the theological conviction that this was the same God as the ancestors’ God. It may then have felt it was appropriate to use the name “anachronistically” (rather as when the NIV gives Holy Spirit capital letters in the OT, implying that the phrase refers to the third person of the Trinity). Or perhaps what is happening in Exodus is a “renaming of God” more like when Abram is renamed Abraham. A form of the name Yahweh (perhaps Yah, which occurs in Exodus 15:2; 17:16) will then have been known earlier, but it is now reworked and reinterpreted. The reworking gives God’s name a connection with the verb “to be” so that it promises that Yahweh is the God who is always there, always able to be present and active when the people need that.

A classic description of Yahweh comes in Exodus 34:6-7; the words there then reappear a number of times in the OT. Yahweh is:

· compassionate (rachum, linking with the word for “womb”)
· gracious (chen , the equivalent to charis  in Greek)
· long-tempered
· big in commitment (chesed, NRSV “steadfast love”)
· big in faithfulness (’emet)
· keeping commitment to a 1000 generations (25,000 years)
· forgiving (“carrying”)
…but not clearing the guilty (presumably those who do not seek forgiveness)

…visiting the consequences of sin (presumably on generations who persist in it – but only for three or four generations).

In Leviticus Yahweh’s characteristic self-description is as the holy one (e.g., Leviticus 19:2). Here, as elsewhere in the OT, “holy” denotes not a moral quality but a metaphysical quality. As the holy one, Yahweh is quite different from human beings, transcendent, awesome, and distinctive.

Believers in the later OT period stopped using Yahweh’s name and replaced it by the designation “the Lord”. This moved on from this Jewish usage to the Septuagint (the Greek version of the OT), the Vulgate (the Latin version), and English translations (except the Jerusalem Bible). So whenever you see the LORD (or GOD) thus in all capitals in English Bibles, the text actually has the special name Yahweh. You might think it a shame that we are invited to know God by name and decided we wouldn’t…. A specific snag about calling Yahweh “Lord” so much is that this introduces a marked patriarchal cast into OT faith, which is actually not there. Because the name ceased to be used, we are not absolutely sure of its pronunciation, but “Yahweh” or “Yahveh” is pretty certain. “Jehovah” is a none-word that combines the consonants of Yahweh with the vowels of the Hebrew word for Lord.

Passover (Exodus 12)

1. The festival is devised when the people are still in Egypt (12:1). This contrasts with the way commemorations such as Christmas and Easter were devised decades or centuries after the event. In Exodus 12 the devising of the festival is thus a statement of promise and faith, a kind of prophecy.

2. It is to mark the beginning of the year (12:2), March-April. The OT and the Jewish year begin in September-October, at the turn of the agricultural year; presumably they took this instruction metaphorically. The festival thus ensures that the exodus event is always “remembered” (12:14) as the beginning of their story, the event which defines who they are. 

In Hebrew to “remember” means to keep in mind and think about (you can “remember” the future). Celebrating Passover “makes” them the exodus people again. The Lord’s Supper is similarly designed to be a means of “remembering” (“do this in remembrance”).

3. It involves a family meal (12:3-4). It is a real meal, not merely a fragment of bread and a mouthful of wine. It is a family affair, not something that works with individuals. And it gives children a special place (12:26).

4. It involves spilt blood. It is thus a reminder of death and a safeguard against death (12:7, 12-13). For unexplained reasons Yahweh will allow the spilt blood to protect the family from having its blood spilt. This provided the early Christians with a way of thinking through the way Christ’s death protects people.

5. It takes ordinary practice, namely that of desert shepherds (e.g., roasting a lamb, seasoning it with wild herbs, eating unleavened bread, dressing ready for the departure for summer pasturage), sanctifies it (e.g., requiring the sacrifice to be eaten that night rather than being profaned), and gives the practice a new interpretation (e.g., bitter herbs suggests the bitterness of life in Egypt). 

This makes it like other Jewish and Christian observances that take an observance relating to the annual cycle of nature and seek to transform it by linking it to a story of God’s once-and-for-all deliverance. In Christian faith this was what happened with Christmas and Easter (we are of course now at the end of the opposite process whereby Christmas and Easter have reverted to being nature festivals). In the OT it also happened with Unleavened Bread, Pentecost, and Sukkot (agricultural festivals which became also commemorations of the exodus).

6. As a “festival” (12:14) it involved “pilgrimage” (the word means this), a journey to the place Yahweh designates (Deuteronomy 16). And it involves drama (12:11).

7. The Passover ceremony was a sacrament. As such it is a sign for the recipients (12:13) and also a sign which God sees and is affected by (12:13). It does something.

8. It is not to exclude people who cannot take part at the usual moment or cannot keep the cleanness rules (Numbers 9; 2 Chronicles 30).

On the slaughter of the firstborn, see W. Brueggemann, The Bible and the Postmodern Imagination, pp. 72-74.

The Significance of Circumcision

Why is circumcision the sign of a covenant with Abraham and his descendants? And what is the implication of the fact that the sign of this covenant by its nature applies only to males?

In Genesis 17 the covenant sealed by circumcision undergirds the promise of progeny, which dominates Genesis 17 as it does not Genesis 12 or 15. And the covenant sign requires the cutting not of some random part of the body, such as the hair, but the cutting of the part of the male body through which God’s promise will be fulfilled. “God is demanding that Abram concede, symbolically, that fertility is not his own to exercise without divine let or hindrance. A physical reduction in the literal superabundance of Abram’s penis is a sign with an intrinsic relationship to what it signifies.... The organ and the power behind it now belong partly to God” (Miles, God: A Biography, pp. 53, 90). It is striking that this assertion on God’s part follows on the exercise of the power and the organ on Abram and Sarai’s initiative in Genesis 16.

After the birth of Isaac, the first mention of circumcision comes in the story in Genesis 34. In the light of the implicit significance of circumcision, it carries some irony. Shechem has demonstrated that his sexuality is not circumcised, and it may seem quite appropriate for Jacob’s sons to require his circumcising (and that of the other men in his family) before he can marry their sister. But that is not Jacob’s sons’ concern. For them, circumcision is the means to a wholly other end.

Circumcision next features in Exodus 4:24-26. Moses has apparently not been circumcised. Yahweh has commissioned him to go back to Egypt and to begin the confronting of Pharaoh about letting Israel leave Egypt. On the way back to Egypt, “Yahweh met him and tried to kill him.” His wife circumcised her son and touched Moses’ legs (which seems likely to be a euphemism for genitals) with her son’s foreskin and said, “You really are a bloody bridegroom for me.” Then Yahweh let Moses alone.

I suggest that the story implies the assumption that a man’s sexual instinct is for him a symbol of his manliness, his machismo. Moses is a more macho figure than Abraham is (Exodus 2:11-13, 17). Exodus 4:19 has referred back to the exercise in machismo that got him into trouble and to the fact that the people who might have brought restraint to this instinct are now dead. So perhaps his symbolic circumcision has this symbolic significance. His attack by Yahweh comes at a moment that resembles Yahweh’s fight with Jacob, at night on a crucial journey. Jacob was literally circumcised but his character was never subjected to Yahweh’s constraint, even after this fight, which Yahweh wins only by cheating. As Yahweh had once taken on the “old” Jacob, so now Yahweh takes on the “old” Moses, once again in such a way as not to overwhelm him by divine firepower. “Yahweh tried to kill him”: what does that say about Moses’ will-to-live, Moses’ machismo? But the old Moses must die and a Moses under Yahweh’s control be born. If he will not agree to that, his vicarious circumcision by Zipporah will symbolize it.

A number of further passages refer to metaphorical circumcision, of lips (Exodus 6:12, 30) and mind (Leviticus 26:41; Deuteronomy 10:16; 30:6; cf. Jeremiah 4:4; 9:25). So a sign which is only applied to males provides a metaphor for the need to be trained and disciplined if one is to speak well and to live well. What might this imply?

Let us put alongside it an interesting feature of the New Testament story. To the chagrin of a feminist, Jesus appoints only men as members of the group of twelve whom he gathers round him as the nucleus of a renewed Israel. To the relief of the feminist, there turns out to be method in his omission. The twelve male representatives of Israel misunderstand him, betray him, and abandon him. When he sets about his most decisive act in achieving that renewal of Israel, only a large crowd of women (Mark 15:40-41) accompanies him. It is some of them who are also the first people to discover that the tomb is empty and are commissioned to tell the men that he has been raised to a transformed life and has gone off to Galilee, where they will also see him in due course (Mark 16:1‑7). The events which follow Jesus’ appointment of the twelve men thus explode any suggestion that there is something distinctive about men which provides a positive qualification for their being the exclusive leaders of the renewed Israelite community.

A similar implication emerges from the Old Testament references to physical and metaphorical circumcision. It starts off looking like a sign that establishes that full membership of the Israelite community belongs only to males. But it becomes a sign of a disciplined-ness that the Israelite community actually lacks. The fact that it is the males who bear this sign means that it is the males who embody spiritual and mental unfitness to belong to the people of promise.

It is further suggestive that this sign is one that the male bears in his sexual organ. Abraham was supposed to see the fulfillment of God’s promise through his sexual activity, but before that happens his sexual activity is the means whereby he seeks to engineer his own fulfillment of God’s promise. His antitype, David, notoriously fails Yahweh in his sexual activity (2 Samuel 11), being a true descendant of Judah (Genesis 38). David’s own son, Solomon, the great temple-builder, does the same in his own way (1 Kings 11). Proverbs suggests that the distinctively male sin is sexual failure (e.g., 5:16-23). Job begins his claim to having lived a wholly committed life by declaring that he has not “looked on a virgin” (Job 31:1).

Moses is the exception who proves the rule. There are no skeletons in his sexual cupboard (none that Exodus-Deuteronomy exposes!), except that he failed to circumcise his son. But that would suggest that he had not taken seriously the significance of the sign of circumcision, its drawing attention to the fact that men in particular lack the moral and spiritual commitment and discipline that make holiness possible, and that their sexuality is a focus of this lack (this may be true of women too, but that is not the subject of these stories). It is a potentially fatal failure on Moses’ part, and God therefore confronts him with it a potentially fatal way.

If God gives men this sign of a covenant commitment despite – even because of – their lack of that commitment and discipline and on the basis of the focus of this lack, there is indeed hope for them and for the world. But they can no more make their receiving this sign a basis for claims to authority which exclude women than they can make this claim on the basis of Jesus’ twelve comprising only men. Neither can women submit to an exclusively male leadership.

[Fuller student Athena Gorospe wrote her dissertation on this passage; it is published as a book called Narrative Identity (Leiden/Boston: Brill, 2007).  You could look especially at pages 111-40.  In her conclusion (p. 319) she says:

The narrative of Moses’ return to Egypt provides an alternative to the American dream, with its global capitalistic and consumerist underpinnings, that orients many Filipino migrants and their families and shapes their identity….  Moses’ story shows the return of a migrant with a sense of God’s call and a desire to respond to the needs of his people….  This is made possible through an identity-forming death experience and a rite that involves the whole family.]
February 13: Exodus 1—18 (ii) 
Preparation Homework

6.30 Class: 
Read “The Man of War and the Suffering Servant” (http://documents.fuller.edu/sot/faculty/goldingay) and fill in page 75; 



Read Exodus 1-18 and fill in page 76 (Homework 9)
8.10 Class: 

Read Exodus 19 and 24 – 34, read page 81, and fill in pages 82-83 (Homework 10). 
6.30 Class:

Worship:

Exodus 34:1-10; “Amazing grace.”
Lecture: 

Hermeneutical approaches to Exodus 1 – 18 (pages 77-78)

Comments on issues from the “Man of War” paper and on the leaders in Exodus 1 – 18.

Discussion:

Why are we so preoccupied with leadership?
Lecture: 

The Plot of Genesis to Kings (page 79)

The structure of the “Hexateuch” (Genesis-Joshua) (page 80)

Exodus 19 – Leviticus – Numbers 10 (i)

8.10 Class:

Lecture:
Introduction to the Sinai narrative and to Exodus 19 – 40 in particular (pages 84-85)


Issues from the homework concerning God’s presence

Lecture: 

Studying Old Testament “law” (pages 86-87)

Plenary discussion

Further reading

Dictionary on Hermeneutics, Law, Tabernacle (worship tent)
Making Wise the Simple, pp. 203-7 on the worship tent; 207-213 on Exodus 32 – 34 
6.30 Class:
R. J. Weems, Just A Sister Away, pp. 71-83 (Miriam and her sister-in-law)

A. Brenner (ed.), A Feminist Companion to Exodus to Deuteronomy, pp. 37-61
S. B. Reid, Experience and Tradition, pp. 58-83 (African American approach to Exodus) 
D. T. Shannon, “An ante-bellum sermon”, in Stony the Road We Trod (ed. C. H. Felder), pp. 98-123 (slave sermon on Exodus)
8.10 Class:
E. Frankel, The Five Books of Miriam, pp. 116-166

Homework 6a on “The Man of War and the Suffering Servant” and Exodus 1-18 (iii)
On “The Man of War and the Suffering Servant:
1. What do you think are the three or four or five most important points in the paper?

2. If there were things it enabled you to see that you had not previously seen, what were they?

3. Were there aspects of the biblical text that the paper needed to take more notice of?

4. Were there ways in which it was reading things into the text?

5. Were there insights there that you need to take notice of and do something about? How?

6. Are there aspects of it that you would like me to handle in class?
On Exodus 1-18:
How does God relate to the leaders in the story (e.g., Pharaoh, Moses, Aaron…)?  How do they relate to God and events?  How do you think the story is significant for us in providing us with a theology of leadership?  What questions are raised by this aspect of the story?

Homework 6b: The Presence of God in Exodus

1. First, sum up what you mean by the presence of God – how do you experience that presence? What do we mean by saying that God is present with us?

2. Then read Exodus 19; 24-31; and 32-34 and answer questions 2 through 7 in light of what you find in these passages.  First, is God on Mount Sinai? In what sense?

3. Can the people meet with God there? In what sense?

4. In Exodus, in what sense is meeting with God an idea to be enthusiastic about, in what sense an idea to fear?

5. In Exodus, in what sense can you be sure about meeting God; in what sense does it depend whether God wants to be met?

6. What ideas about God’s presence are suggested by the meeting tent in chapters 25 – 31?

7. In Exodus, what difference does sin make to an experience of God’s presence?

8. What questions would you like to ask about all this? 

Hermeneutical Approaches to Exodus

1.  Starting from pietism: typology

The exodus and Passover brought about through Moses gives us a picture of what Christ will achieve. The exodus story shows us what it is like to be in spiritual bondage and what it is like when Christ brings us freedom. Passover shows how everyone was liable to death but that the sprinkling with the blood of a lamb could exempt them; this shows how Christ’s blood exempts us from the destroying angel. Moses gives a picture of what Christ will be: e.g., miraculously born, persevering despite his people’s opposition, facing powers of evil.

2.  Starting from the experience of oppression in Latin America: liberation theology

The exodus shows us God’s involvement in leading people from political bondage to political freedom. Gustavo Gutiérrez in A Theology of Liberation: “The liberation of Israel is a political action. It is the breaking away from a situation of despoliation and misery and the beginning of the construction of a just and fraternal society. It is the suppression of disorder and the creation of a new order.” The situation of Latin American peoples with their repression, alienated work, humiliation, and enforced birth control policy, parallels and enables us to understand the situation of Israel; and God’s raising up of a liberator there makes us look for that here. (On Liberation Theology, see C. Rowland, Cambridge Companion to Liberation Theology [Cambridge, 1999]; Miguel A. De La Torre (ed.), Handbook of U. S. Theologies of Liberation (St Louis: Chalice, 2004).
3.  Starting from African American experience: black theology

Stephen Breck Reid in Experience and Tradition suggests that African Americans have a similar place in U.S. society to that of Israel in Egypt [I am struck by the analogous experience of Hispanic people]. Joseph plays a role similar to that of the black middle class, which benefits from the plight of the working poor. Moses tries radicalism without an experience of God and shows that it does not work. Pietism and radicalism need each other (Cf. the Spirituals: e.g., “Go Down Moses; and Bernice King). God’s siding with Israel (the equivalent of black people in that situation) shows that God is black. After the exodus it is tempting to want to go back – they have to be prepared to let Pharaoh go. It is vital that the story finds its completion in the arrival in Canaan.

4.  Starting from women’s experience: feminist theology

Feminist interpretation notices where women are present and active but have been missed and where women have been omitted from the story. The exodus shows the integral role that women played in bringing about the fulfillment of God’s purpose and in celebrating it, and the contrast when the religion of Israel gets routinized. But even in the former it perceives that the women are seen through men’s eyes; they serve men’s ends. Without their work there would be no act of deliverance, but they leave the stage before this act of deliverance is achieved.

5.  Starting from Asian experience: Minjung theology 

Minjung is a Chinese word used in Korea for a theology is the “ordinary people’s theology,” with the assumption that the ordinary people are those who are oppressed, exploited, and marginalized.  They are thus in a similar position to Israelites in Egypt.  See R. S. Sugirtharajah, R. S. (ed.).  Voices from the Margin: Interpreting the Bible in the Third World (new ed., London: SPCK/Maryknoll: Orbis, 1995), pp. 228-43.
Typology at Work: Britain/America/The North as the New Israel

From Conrad Cherry, God’s New Israel: Religious Interpretations of American Destiny (Englewood Cliffs, NJ: Prentice-Hall, 1971).

“Englishmen had been taught from childhood [not least by John Foxe’s Book of Martyrs]…that God’s redemptive efforts centered on England.” (p. 25)

“The Puritans of Massachusetts Bay…believed that, like Israel of old, they had been singled out by God to be an example for the nations (especially for England).” New England was to be “a working model for Old England.” (pp. 26-27)

Jonathan Edwards “engaged in a typological interpretation of scripture” to describe how the Kingdom of God might spread from New England. (p. 29)

The American Revolution was the moment when God delivered the colonies from Pharaoh Britain. Later, the Civil War was the nation’s first real “time of testing.”  “Washington becomes both Moses and Joshua, both the deliverer of the American people out of bondage and the leader of the chosen people into the Promised Land of independence.” This illustrates how “the Lord hath more light yet to break forth out of his Holy Word” (John Robinson, pastor of the settlers, 1620): i.e., the light of God’s revelation continually breaks forth in crucial events of American history. (pp. 11-12)

On July 4, 1776, Congress directed Franklin, Jefferson, and Adams to design a seal for the United States.  Franklin proposed a portrayal of “Moses lifting his hand and the Red Sea dividing, with Pharaoh in his chariot being overwhelmed by the waters.” Jefferson suggested “a representation of the children of Israel in the wilderness, led by a cloud by day and a pillar of fire by night.” (p. 65)

“The history of the American civil religion is a history of the conviction that the American people are God’s New Israel.” But this belief “has come to support America’s arrogant self-righteousness. It has been all too easy for Americans to convince themselves that they have been chosen to be a free and powerful people not because God or the circumstances of history chose in mysterious ways but because they deserve election. The blessings of success, wealth, and power are readily taken as signs of their having merited a special place in history.” (pp. 21, 23-24)

On April 14, 1861, Henry Ward Beecher preached a sermon on Exodus 14:31 (“Tell the Israelites to go forward”). He retells the exodus story, comments that God’s people have often been in the position of Israel before the Red Sea, and declares: “Now our turn has come. Right before us lies the Red Sea of war…. And the Word of God to us to-day is, ‘Speak unto this people that they go forward.’” (pp. 162-65)

Cf. also the notion of “manifest destiny” as it affected (e.g.) the U.S’s policy in relation to the Philippines.
[When we think of ourselves having a mission to the nations, we are still operating with this mistaken framework? It is not the case that the gospel is at home in the West but that the rest of the world is “the mission field”. The only place from which the gospel goes out is Jerusalem. The whole world is the mission field. Or maybe we could see ourselves as the nations and (say) Kenya and Argentina as the place from which the gospel can come to us?]

Genesis-Kings: The Plot

Genesis 1-11

The ultimate context and problem


Genesis 12-50


Babylon: relationship/nationhood/land promised



Exodus 1-18



Nationhood attained




Exodus 19 – Deuteronomy




Relationship sealed, though imperiled





Joshua





Land occupied




Judges




Relationship, nationhood, and land threatened





1-2 Samuel





Temple, monarchy, and empire established




I Kings




Temple, monarchy, and empire diminished



2 Kings



Nationhood imperiled


2 Kings 25


Back to Babylon: Relationship, monarchy, and land lost

So where are we now?

The Structure of the Hexateuch

Based on J. Milgrom, Numbers, p. xviii, who adapted it from work by E. G. Newing: see South East Asia Journal of Theology 22/2 (1981) 1-15)

Gen. 1-11
World origins


Gen. 12-50
Land promised




(Joseph’s bones)



Exodus 1-12
Egypt judged





(put off your shoes; circumcision; passover)




Exod us12-15
Israel leaves Egypt






(crossing of sea)





Exodus 15-18
Israel journeys through wilderness







(three days, manna, quails, water)






Exodus 19-24
Yahweh speaks at Sinai








(fire, encroaching)







Exodus 25-31
The sanctuary planned






         

Exodus 32-34 Covenant broken, renewed







Exodus 35-40
The sanctuary built






Lev.-Num. 10
Yahweh speaks at Sinai








(fire, encroaching)





Num. 10-36
Israel journeys through the wilderness







(three days, manna, quails, water)









Deut. 1-34
Covenant renewed




Joshua 1-4
Israel enters Canaan






(crossing of river)



Joshua 5-12
Canaan judged





(put off your shoes; circumcision; passover)

Joshua 13-24
Land distributed



(Joseph’s bones)

· The first half focuses more on liberation, the second on the land.
· The center is Sinai, but more specifically covenant-breaking and renewal.
· Genesis 1-11 with its most worldwide perspective stands out.
· Deuteronomy with its most Israelite perspective (?) stands out.
How Shall We Think of God’s Presence?  The Problem of the Presence in Exodus 19 – 40

Exodus 19

It’s dangerous

Exodus 20:18-21
It feels dangerous – it makes people shrink away

Exodus 24

Leaders and elders see God, eat and drink

Exodus 25:8

God wants a sanctuary so as to dwell among all the people

Exodus 32:1-6

It’s elusive – it applies to other people

Exodus 32:34—33:6
It’s replaced by a human leader and a presidential aide, and it now has another reason to be dangerous – moral not just metaphysical

Exodus 33:7-11

Access, but outside the camp

Exodus 33:12-17
My face goes with you

Exodus 33:19

My goodness will pass before you; I will speak my name; grace and compassion

Exodus 33:20-23
Even Moses cannot see my face or my glory

Exodus 33:23
He can see my back


You don’t see God coming or acting, only disappearing afterwards; cf. the resurrection.

Exodus 34:9

Go with us

Exodus 34:10

You will see God’s deeds

Exodus 34:29
Moses spoke with God face-to-face and his face shone unbearably, reflecting God’s shining

Exodus 35:1

Moses assumes that God’s desire expressed in 25:8 still holds

Exodus 40:34-38
The cloud covers the Tent



The glory fills the Dwelling



(Moses therefore cannot enter)

Israel can see the fire that tells them whether God wants to be on the move.

· God’s presence as a reality (e.g., “omnipresence”).

· God’s presence as known in action.

· God’s presence as a feeling.

· God’s presence as a focus.

Israel at Sinai: Exodus 19—Leviticus—Numbers 10

[Genesis 1-11: Beginnings

Genesis 12-50: The ancestors

Exodus 1-18: The escape from Egypt]

Exodus 19 – 40/Leviticus/Numbers 1 – 10: The time at Sinai 
From 1/3/1 after the exodus (Exodus 19:1) to 20/2/2 (Numbers 10:11) – less than a year

Exodus 19: Preparations to meet with God at Sinai (JE)


Exodus 20 – 23: The Decalogue and the Book of the Covenant (JE)


The life that Israel is to live in the land as the covenant people

Exodus 24: The sealing of the covenant on Sinai (JE)

Exodus 25—31: Instructions for building a sanctuary and ordaining priests (P)

Exodus 32 – 34: Israel’s disobedience and chastising; Yhwh renews the covenant (JE)


Exodus 34:11-26: Another book of the covenant (JE)

Exodus 35-40: The building of the sanctuary (P)


Leviticus 1 – 7: Instructions about offering sacrifices there (P)

Leviticus 8 – 9: The ordination of the priests (P)

Leviticus 10: The priests’ disobedience and chastising (P)


Leviticus 11 – 15: Priests’ instructions about purity and defilement (P)

Leviticus 16: Yhwh’s provision for dealing with shortcomings (the Day of Atonement) (P)


Leviticus 17 – 26: Instructions about holiness (H)


Leviticus 27: Instructions about vows (P)

Numbers 1 – 10: Preparations for the journey to the land (JE and P)

[Numbers 10 – 36: The journey to the edge of the land (JE and P) (“forty years”)

Deuteronomy: Moses’ last sermon (D)

Joshua 1 – 12: The entry into the land (D? JE?)



Joshua 13 – 22: The distribution of land (P)

Joshua 23 – 24: Joshua’s last sermon and covenant-making (D? JE?)]
Exodus 19 – 40: Yahweh in the Midst - Speaking

How Yahweh told Israel what to do at Sinai (Moses the mediator) (based on Durham)

Exodus 19 – 24   The sealing of a relationship for the future

19:3-8
  God’s initiative and Israel’s response


  An inclusive invitation (contrast Moses in v. 15)

19:9-25 
The nature of Yahweh’s holiness (compare Hebrews 12:18-28)

24
The sealing of the covenant

Exodus 20 – 23   Once‑off deliverance leads to ongoing life of blessing

History leads to nature/creation

Freedom to be responsible

Special revelation: e.g., Exodus 22:21; 23:9 are distinctive

But much familiar content: see other middle-eastern laws:

· Exodus 20:  A set of norms
· Exodus 21 – 23:  A set of realistic compromises
· Functions of law: to reflect truth/build values…
…but also to provide order in society/prevent conflict/restrain conflict (e.g., eye for eye)

E.g., constrain divorce, servitude, oppression of women

· Law is not what is right, but what will work
· Tension between revolution and order
Exodus 25 – 31   How to build a church

Presence replaces activity

Dwelling together not service of God (Exodus 25:8; 29:45‑46)

Ecclesial rather than missiological

God in the midst rather than God on the move ahead

Or “we’ll move on together” rather than “you go” or “I’ll go, you follow”

Visible symbols of God’s presence replaces visible acts

Institution replaces occasional/intuitive

Aaronic priesthood replaces priesthood of all

Human need for sacred space/caste/time/acts

Significance of beauty, symbolism, sacrament

Contrast with temple: God’s plan not theirs, mobile not fixed, house not palace, level not exalted, home not mountain ‑ all this makes Yahweh vulnerable (Fretheim): you get hurt/abused/taken for granted at home, not on a mountain/in a palace (this goes behind the temple, in the exile: for people to bear in mind when they think of rebuilding the temple?)
Exodus 32 – 34   Disobedience at the bottom of the mountain

The dedication and fickleness of the people of God

The security and vulnerability of the people of God
Exodus 35 – 40   The church is built

From now on: Yahweh in the midst – Being

Law

Note the question, what shall we call it? 

Torah – teaching/ revelation?

A rule of life?

A statement of social policy?

A set of canons, like the church’s?

Two types of law

Case law (casuistic) – Cf. “If you do that, I’ll hit you.” (e.g., most of Exodus 21-22)

Straight commands (apodictic) – Cf. “Don’t even think about it.” (e.g., Exodus 20)

How would they have been used?

· The case law – in deciding cases “at the city gate”?
· The Ten Words – in worship, in re-committing oneself to the covenant (cf. Psalms 50, 81; Deuteronomy 31:10-13)?
Where did they come from?

· Case law – note discovery of analogous law codes (e.g., Hammurabi)
· The Ten Words – Mosaic introduction to key points (conservative prejudice) 
or later summary of key points (“evolutionary” prejudice)?

Three or five types of law

Moral, civil, ceremonial (Aquinas)?
or

Criminal, civil, family, cultic, charitable (C. Wright)?

The Law’s Theological Nature/Function/Undergirding?

1.   A gift from God to identify Israel as Yahweh’s (von Rad)
The means of bringing Yahweh’s election to full realization

Cf. Deuteronomy 4

Cf. telling someone you love what it is that you want
2.  A means of responding in covenant

Exodus 24:7-8
Covenant (berit) – 
a solemnly sealed, committed relationship




promise (from God)




mutual commitment




obligation (on Israel’s part)

See Dictionary on “Covenant”; also “Covenant” at http://documents.fuller.edu/sot/faculty/goldingay
(Berit can also mean a contract or a treaty)
Grace and law, not law seeking salvation
(But seeking of God: Psalm 119?)

3.  An expression of God’s authoritative will


Exodus 20

Imitating God’s acts of deliverance (Deuteronomy 5:12-15; Exodus 22:21)

4.   Theological ethics in the form of law

To indicate areas you need to take really seriously

E.g., marital faithfulness

The tyranny of possession

Murderers not executed – Cain, Moses, David

Cf. Levenson, Death and Resurrection, 9, 15-16

5.   A set of boundary markers to identify the edges of the community  

Cf. the idea of being cut off from the community

A set of basic fulfillable requirements – Cf. Deuteronomy 30

6.   A canon and thus criterion for judgment  


Cf. prophets

7.   The legal version of the sages’ wisdom


A revelation of how to live by creation (Exod 20)

8.   Absolute but adaptable

Note role of priesthood

9.   A revelation of humanity’s problem and need of a new creation  

See Jeremiah 31; Ezekiel 36 (not a promise of new law)

Has this new creation happened?

10.  In what sense still binding on us? 

How does it relate to NT guidance?

Slavery in OT and NT: Margaret Davies

From The Bible in Ethics (ed. J. W. Rogerson and others; Sheffield Academic Press, 1995).

The OT has two approaches to social ethics. On one hand, it legislates for the social order, attempting to place limits on the oppression of the weak by the powerful. On the other, it places moral obligations before people, attempting to get them to be generous and considerate to the needy.

In contrast, the NT writings “provide nothing like the breadth of vision in social affairs to be found in the Jewish scriptures” (p. 321). They encourage charity but have no vision for empowering the needy to support themselves or for encouraging justice in society.

The slavery of NT times is a much more oppressive institution than short-term indentured labor caused by debt, which is accepted by the Torah. NT slavery involves people becoming the property of other people and being subject to their absolute power. It is NT-like slavery that Britain encouraged and America accepted.

1 Corinthians 7 expects that slaves should be treated as full members of the Christian community but contains no exhortation for their having a new position in society or being freed.  

In Philemon, Onesimus is to continue as a slave even though also to be regarded as a brother. “The letter endorses the social institution of slavery and accepts the slave-owner’s absolute power over his slave. There is nothing in the New Testament to compare with Philo’s description of Essene belief and practice: ‘They denounce the owners of slaves, not merely for outraging the law of equality, but also for their impiety in annulling the statute of nature, who like a mother has borne and reared all alike as genuine brothers’” (pp. 342-343). [Philo was a Jewish philosopher in NT times. The Essenes were a Jewish group alongside Pharisees and the Sadducees; the Qumran community was Essene or Essene-like.]

In Colossians 3:22-4:1 slaves are told to obey their masters in everything, while slave-owners are told to be fair to their slaves (Cf. Ephesians 6:5-9). Evidently they are not expected to free them in accordance with scriptures such as Deuteronomy 15. In 1 Timothy 6 there is an exhortation to slaves to honor masters, but no exhortation to slave-owners (Cf. Titus 2:9-10; 1 Peter 2:18-25). 

“A comparison with Deuteronomy and Leviticus shows that the New Testament represents an impoverishment of traditions, an impoverishment which allowed gross injustice to flourish in Christian countries through the centuries” (p. 347).

Further, note that the OT is talking about something more like being a servant than being a slave.

Professor Ralph Watkins:

When we find the NT telling slaves to obey their masters, we have to look at that in light of the exodus story. 

[Likewise look at “wives be silent in church” in light of Miriam, Deborah, Huldah etc.]

February 20: Exodus 19 – Leviticus – Numbers 10 (ii)

Preparation Homework

6.30 Class:
Read Exodus 20:22 – 23:33 and the excerpts from Hammurabi’s Code (pages 134-37) and fill in pages 90-91 (Homework 11).

8.10 Class:
Look through Leviticus 1 – 7 and 11 – 15, then read “Old Testament Sacrifice and the Death of Christ” at http://documents.fuller.edu/sot/faculty/goldingay and fill in pages 94-95 (Homework 12).
6.30 Class:

Worship:
Leviticus 19:1-18; “Seek ye first.”
Lecture:
Introduction to the different “codes” or collections in the Torah (JEDPH) (pp. 92-93); with review of OT history (page 25)

Recording: 
Walter Brueggemann on covenant and grace and law.  The papers he mentions on recognition of structure and embrace of pain are in his OT Theology (not his Theology of the OT!).  For his Barth and Buber references, see the bibliography in this syllabus, and for the actual quotes, see his The Book That Breathes New Life (Minneapolis: Fortress, 2004), pp. 17-19.  For the recording itself, see the “Further Reading on the Torah.”
Lecture:
Comments on issues from the homework concerning Exodus and Hammurabi


Slavery in OT and NT (page 88)

8.10 Class:

Lecture:
The sacrifices in Leviticus (page 96); Interpreting Leviticus morally, typologically, medically, missiologically, and anthropologically (pages 97-99) 


Comments on issues from the homework concerning sacrifice

Reading: 

E. Frankel, The Five Books of Miriam, pp. 167-169, on Leviticus 14 – 15 

Discussion

Genesis, Leviticus, and homosexuality

Lecture:

Be holy as I am holy (pages 100-102)

Dessert after class (directions on page 12)
Further reading

Making Wise the Simple, pp. 25-32, 192-202, 296-99 (on the stranger) and pp. 179-91, 213-30

Dictionary on Authorship, Historical Criticism, Pentateuchal Criticism (History of), Source Criticism; also on Agriculture, Alien, Arts and Crafts, Atonement (Day of), Bodily Injuries, Burial, Festivals, Foods (Clean and Unclean), Holy and Holiness, Sacrifices and Offerings, Sexuality, Slavery 
D. Patrick, Old Testament Law, pp. 1-11, 13-31, 63-94; J. Hartley, Leviticus, pp. lvi-lxxiii; E. Frankel, The Five Books of Miriam, pp. 167-206; Wesley J. Bergen, Reading Leviticus, 108-123; Richard Nelson, Raising up a Faithful Priest, on priesthood and sacrifice; Houston, Purity and Monotheism, ch. 2 on approaches to the cleanness regulations 
Wright, David P.  Inventing God’s Law.  Winona Lake, IN: Eisenbrauns, 2009.  (Exodus 21-23 as based on Hammurabi, to show it’s superior.)

Homework 7a on God’s Standards in Exodus, and Hammurabi

1. Read Exodus 20:22 – 23:33. What specific areas of life does this teaching cover? Can you see or guess why? What does it not cover and why?

2. What principles or values are expressed or implied in this teaching? Where do the standards of the commands impress you, and where not?

3. What questions are raised for you by aspects of this teaching?

4. Read the excerpts from the Code of Hammurabi at the end of this Syllabus. What specific areas of life does this teaching cover? Can you see or guess why? What does it not cover and why?

5. What principles or values seem to be expressed in Hammurabi’s Code? Where do its standards impress you, and where not?

6. What are the key similarities and differences between Exodus and Hammurabi?

7. What questions are raised by this study?

Homework 7b on OT Sacrifice

1. What of the points made about sacrifice in the paper seem to you convincing and/or important, and why?

2. Can you think of ways in which our worship could be more concrete and outward and not merely a matter of the mind and emotions?
3. The paper says that in Christ there is no longer sanctuary, sacrifice, priesthood, or sabbath, but the church then reinvented them.  What do you think of this claim, and what implications does it have?
4. How do you respond to the claim that God stands on the same side as us over against sin? Does that make explaining the gospel harder or easier?

5. Do you think we can preserve the idea of the objective nature of the atonement (that in the atonement something happens to God, not just to us) without using sacrificial or legal language? 

6. Can you think of other ways of explaining or illustrating the nature of atonement, as the paper seeks to do? 

7. Are there aspects of this study that you would like me to talk about in class?
The Origin of the Teaching in the Torah (i)

At Sinai:

Exodus 20:1‑17

A set of ten basic principles. For example, Sabbath.

Exodus 20—23
A set of instructions for worship and everyday life (living in covenant). For example:


debt and servitude (21:2-11)


sabbath and the three festivals (23:12-17)


no boiling a kid goat in its mother’s milk (23:19)


the fruit of obedience/disobedience (23:20-33)

Exodus 25 – 31

Directions for the worship tent and the priesthood.

Exodus 34:11-26
A set of (ten?) basic principles. For example:



sabbath and the three festivals (34:21-23)



no boiling a kid goat in its mother’s milk (34:26)

Lev. 1 – 7; 11 – 15; 16
Directions regarding sacrifice; cleanness and taboo; Day of Atonement.

Lev. 17 – 26
A set of instructions for worship and everyday life (living in accordance with holiness). For example:


debt and servitude (25:1‑55)


sabbath and the three festivals (23:1‑44)


the fruit of obedience/disobedience (26:3‑45)

In the wilderness:

Numbers 15 – 19
Miscellaneous instructions.
In the plains of Moab:

Numbers 27 – 36
More miscellaneous instructions.

Deuteronomy 4 – 11
Basic principles for a relationship with Yahweh 
(including the ten basic principles). For example, Sabbath.

Deuteronomy 12 – 26
A set of instructions for worship and everyday life (including instructions for the one sanctuary and the monarchy). For example:


debt and servitude (15:1‑18)


the three festivals (16:1‑17)


no boiling a kid goat in its mother’s milk (14:21)


the fruit of obedience/disobedience (27:1 – 28:68)
Which seems more likely: 

· They all came from Moses over the same period?

· Or, they are of varied origin: e.g., they came from different periods of Israel’s history? 

· Or, they came from different groups (e.g., priests, prophets)? 

· Or, they came from different places (e.g., Ephraim/Judah; Babylon/Judah)?

So why did they come to be attributed to Moses?  

(a) Compare Hebrews: they gain authority because people hear God’s word here, and then they get attributed to an appropriate author.

(b) In a traditional society you don’t want to claim things as your own but to acknowledge the person who was your inspiration.

(c) Attributing them to the beginning of Israel’s history and to Moses signifies the conviction that they represent the working out of the true faith of Israel.
The Origin of the Teaching in the Torah (ii)

Some often-used names: 

Exodus 20 – 24, 32 – 34: 




The Book of the Covenant
Exodus 25 – 31, 35 – 40, Lev. 1 – 18, and some of Numbers:
The Priestly law
Leviticus 19 – 26: 





The Holiness law

Deuteronomy: 






The Deuteronomic law
The pre-modern view

· Moses received the teaching in Exodus on top of Sinai.

· Moses received the teaching in Leviticus – Numbers 10 at the bottom of Sinai.

· Moses received the teaching in Numbers 11 – 36 on the way from Sinai.

· Moses gave the sermon in Deuteronomy on the edge of the promised land.

Many references to “Moses said” and NT references to Moses.

But why would God want to keep repeating things like that, especially when they weren’t yet due for implementing?

Two examples of modern views

1.  A view partly following Israel Knohl, The Sanctuary of Silence
· The teaching in Exodus 20 comes from Moses at Sinai

· The teaching in Exodus 21 – 24 and 34 comes from the period between Joshua and David

· The teaching in Leviticus 1 – 18 and some of Numbers comes from the period between David and Isaiah

· The teaching in Leviticus 19 – 26 and some of Numbers comes from the period between Isaiah and Jeremiah

· The teaching in Deuteronomy comes from the period of Jeremiah

2.  A more traditional modern view, from Frank Crüsemann, The Torah

· The Book of the Covenant comes from the eighth century (Hezekiah).

· Deuteronomy comes from the seventh century (Josiah).

· The Priestly and Holiness law comes from the exile or after (Ezra).

A post-modern view

It is clear enough that there are several collections of teaching and that most of them do not go back to Moses. We can assume that they represent ways God guided the people over the centuries. 

But no one is ever going to agree on when they were produced, so there’s no point worrying about that too much. We can still learn things by comparing them with each other.

The Sacrifices in Leviticus (Lev 1 – 7)

Why are there all these rules about sacrifices?  Because worship easily goes wrong and assimilates to the culture?  (e.g., rules about reading scripture in church?)

1.  The whole offering

Leviticus 1; 6:1-6 (‘olah, kalil)

All the animal goes up in smoke; God has all of it. 

You are giving something wholly up to God

2.  The grain offering

Leviticus 2; 6:7‑16 (minhah) 

Not an offering on its own but accompanying other offerings (bread to go with the meat!) 

Shared by the offerer and God

3.  The sacrifice of well‑being (NRSV)/fellowship offering (NIV) 

Leviticus 3; 7:11‑34  (zebah shelamim)

Three different reasons for this offering:

a)   Thanksgiving (i.e., to express gratitude to God for something)

b)   Votive offering (i.e., to fulfill a vow which you made in praying for something that God has now granted)

c)   Freewill offering (i.e., you just want to express your love for God)

Shared by the offerer and God

4.  Sin offering (purification offering would be a better phrase) 

Leviticus 4:1‑5:13; 6:17‑23 (hatta’t)

To gain purification with regard to some stain. This might come from a moral stain (e.g., through failing to testify in a legal case) or a ceremonial stain (e.g., through being in contact with a corpse).

5.  Guilt offering (reparation offering would be a better phrase; Cf. KJV trespass offering)  

Leviticus 5:14‑26; 7:1‑10; also Numbers 5:5‑8  (’asham)

To offer compensation for a wrongful act.

See e.g. Theological Dictionary of the OT; Theological Lexicon of the OT; also J. E. Hartley, Leviticus (Word Commentary).

Interpreting Leviticus...

Why are there all these rules about cleanness, etc.?

Leviticus and Deuteronomy emphasize the system of holy‑common and clean‑taboo (see esp. Lev 10:10).  English translations have “unclean” for the last of the four words, which sounds logical over against “clean, but the Hebrew words do not work like that.  I prefer the translation “taboo.”  The idea of taboo is of something mysterious and/or worrying or and/or off-limits.

Morally

From Ellen Frankel, The Five Books of Miriam (New York: Putnam, 1996; paperback San Francisco: Harper, 1998), on Leviticus 21:1‑24.23: The rabbis answer: Many of the Torah’s laws about the treatment of animals are ethical “object lessons” for us. Thus, we are not to consume blood, so that we learn to sanctify life; we are not to eat certain animals that scavenge or kill for food, so that we shun such behavior; we are not to tear food from living animals, so that we avoid inflicting unnecessary pain; we are not to eat from food that has not been tithed or shared with the needy, so that we acknowledge the true Source of our sustenance and act justly. 

But it can work the opposite way? Mark 7

Typologically

The practice of the sacrificial and purity system is abolished in the NT, but it does not thereby cease to be part of the inspired scripture that takes us on to maturity in Christ. It does that by providing theological categories and symbols by means of which to understand Christ and the church. So the systems become types or shadows or sketches or parables of the death of Christ and of Christian worship and mission (e.g., Romans 3:25; 12:1; 15:16; Colossians 2:17; Hebrews 8:5; 9:9, 23, 24; 10:1).

Medically

Some creatures that count as polluting are particular disease‑carriers, notably the pig, but also some of the sea‑creatures.  See especially R. K. Harrison, Leviticus (Tyndale).  This makes it odd that the NT abandons the purity laws.

Missiologically

One purpose of the purity system was to keep Israel distinctive (11:44‑45). That was partly to ensure that it did not come to behave like other peoples in ways that were religiously or morally reprehensible. Not mixing cotton and wool symbolized the need to keep separate things or people that are different. The instructions themselves emphasize the importance of making distinctions, of keeping things separate. Why should this matter? Leviticus 20:24-26 makes a link between the making of distinctions between clean and polluting creatures, and Israel’s distinctiveness as a people over against other peoples. The implication is that God intended these practices to give expression to Israel’s vocation to be separate from other peoples. It was partly to encourage Israel to stay distinct from other peoples in ways that did not matter religiously or morally, because God’s missiological purpose required Israel to be a separate people. It is for this reason that the system is then abolished in the NT (Acts 10).

(It has sometimes been suggested that Israel was to avoid practices associated with other religions, but this would not explain many of the practices.) 

So what was going on when Christians dressed differently, didn’t go to pubs, cinemas, etc? And what is going on when unbelievers respond positively to people in religious habits?

Anthropologically

As there is nothing sinful about being common/everyday rather than holy, so there is nothing sinful about being mysterious and/or worrying and/or off-limits—about being taboo rather than clean.  But things that are taboo cannot be brought into association with God.  So to deal with being taboo, you may need to go through a cleansing rite, and/or bring an offering, or just to allow a specified time to pass—only then can you go to the sanctuary.  There may be several related symbolisms involved in the taboo system—different versions of it may underlie different prohibitions.  It can be a sign of

(1) The distance of Yhwh from death.  Yhwh is “the living God”—maybe the system is aware of a contrast over against Canaanite gods who could die or were closely involved with death.  So corpses are taboo, and a person in contact with a corpse cannot immediately come into the sanctuary.

(2) The difference between life and death.  Maybe also the system helped people cope with an odd experience that we also have, which is that death and life are in theory total opposites, yet they easily get confused (hence our debates over abortion and about life-support machines).  It is difficult to be sure when life starts and when it ends—people may look dead but still be alive.

An odd thing about menstruation is that it involves blood (and thus it looks like a sign of death) but it is actually a sign that a woman could conceive new life.  There is thus something mysterious and worrying and off-limits about it.  The repeated law about not cooking a baby goat in its mother’s milk suggests the same symbolism—the means of life is becoming the means of death.  Skin disease (Lev 11) makes it look as if a person is falling apart, they look as if their bodies are dying, so they are taboo.  There is a related taboo about the emission of semen, which is designed to be a means of new life, but simply gets wasted.  

(3) The distance between Yhwh and sex.  The fact that sex carries a taboo links with that.  The Old Testament reckons that there is nothing wrong with sex (between the right people), but it does reckon that we must dissociate sex from God, which is important in a context where the gods were also involved in sex (and important in our context, where sex is God, for Christians as much as anyone else).  So again, a person who has just had sex cannot immediately come into the sanctuary.

(4) The proper structuring of life in the world.  While the distinction between clean creatures and taboo creatures may relate to the concern about death, it also reflects and upholds the order of creation itself (compare Leviticus 11 with Genesis 1).  The forbidden creatures that are ones that do not fit into regular categories (e.g., animals that chew the cud and split the hoof, fish that have both scales and fins)—so Mary Douglas, Purity and Danger.  A parallel consideration underlies the ban on mixing things that are made separate—e.g., wool and linen.
See Hartley, Leviticus; Wenham, Leviticus; Grabbe, Leviticus.
Interpreting Leviticus (etc) (ii)

I believe that the spoof letter that follows was originally a response to a 

statement by a radio personality, Laura Shlessinger 

Dear Dr Laura
I wonder whether you can help me with the interpretation of some of the OT laws. When someone tries to defend the homosexual lifestyle, I remind them that Lev 18:22 clearly states it to be an abomination. I know God’s word is eternal and unchanging. But I need some advice from you about some other laws.

I would like to sell my daughter into slavery, as it suggests in Exodus 21:7. In this day and age, what do you think would be a fair price for her?

I know that I am allowed no contact with a woman while she is in her period of menstrual uncleanliness (Lev. 15:19-24). The problem is, how do I tell? I have tried asking, but most women take offense.

Leviticus 25:44 states that I may buy slaves from the nations that are around us. A friend of mine claims that this applies to Mexicans but not Canadians. Can you clarify?

I have a neighbor who insists on working on the Sabbath. Exodus 35:2 states he should be put to death. Am I morally obligated to kill him myself?

A friend of mine feels that even though eating shellfish is an abomination (Lev. 10:10), it is a lesser abomination than homosexuality. I don’t agree. Can you settle this?

How would you argue that (e.g.) the prohibition on homosexual acts applies now, but others don’t?  

Note that Leviticus 18:22 and 20:13 are the only OT references to homosexuality. They fit with other OT prohibitions on combining things that do not belong or fit together – see Leviticus 19:11; Deuteronomy 22:9-11. If you are not sure whether your clothing mixes linen and wool, you can go to the Shaatnez Service of Seattle and they will check your clothes for you. The Shaatnez Service argues that this is a way of fitting in with the way God created the world rather than trying to improve it. 

Note also that the OT does not see the wickedness of Sodom as lying in the area of sex but of violence – Gen. 19 speaks of the cry of the oppressed; and see e.g., Ezekiel 16:49-50. The problem in Genesis 19 is rape, as in Judges 19. (While we cannot prove that David and Jonathan or Ruth and Naomi did not have homosexual relationships, there is no indication that they did.) The key NT references are Romans 1:26-27; 1 Corinthians 6:9-10; 1Timothy 1:10, though their significance is disputed.
You need a broader biblical theological view of (e.g.) cleanness/taboo, food, and sexuality if you are to argue that the ban on homosexual acts applies now, when those other bans do not. If sex was designed for expression within a monogamous lifelong heterosexual relationship in order to fill the world (Genesis 1) and to image God in the world (Ephesians 5), then this does suggest that homosexual practice falls short of God’s vision, along with polygamy, prostitution – and divorce, remarriage, masturbation, living together before/without marriage, and the deliberate avoidance of conception? 

“The Bible contains six admonishments to homosexuals and three hundred and sixty-two admonishments to heterosexuals. That doesn't mean that God doesn't love heterosexuals. It's just that they need more supervision.”  Lynne Lavner  
Be Holy as Yahweh is Holy (Leviticus 19:2):

What Would the Imitation of Yahweh Look Like?

Genesis 1 – 2

be creative




be life-giving




bring order

Genesis 3 – 11

be easily hurt




be realistic




but don’t give up

Genesis 12 – 50
give people hope




give people land




give people space and scope

Exodus 1 – 18

hear people’s pain




be open and self-revealing




fight against oppression




give people freedom

Exodus 19 – 40
be categorical




be concrete and practical




be there




be flexible




be more merciful than judgmental

Leviticus 1 – 18
be available




be frightening

Life in Leviticus

By Rob Bell, Fuller alumn and pastor of Mars Hill Bible Church, Grandville, Michigan.

Reprinted from Leadership Winter 2002, slightly abbreviated
In February 1999 we planted a church to reach the unchurched and disillusioned people of Grand Rapids, Michigan. For the first year1 I preached through Leviticus-verse by verse. Menstrual blood. Hold the pork. Avoid road kill.

Why start a church with Leviticus? Why not a series on relationships or finding peace? That would be the safer approach. Leviticus cannot be tamed. Its imagery is too wild. We ventured into its lair and let it devour us, trusting that God would deliver us with a truer picture of his Son. Why Leviticus? Two reasons.

First, I didn’t want the church to succeed because we put together the right resources. I wanted the church to flourish on the power of the Spirit alone. I knew opening with Leviticus – foreign words to today’s culture – was risky. But the bigger the risk, the more need for the Spirit and the more glory for God to get.

Second, unchurched people often perceive the Bible as obsolete. If that crowd could discover God speaking to them through Old Testament law, it would radically change their perception that Christianity is archaic. I wanted people to know that the whole biblical story – even Leviticus – is alive.

This teaching hit home. Many of my listeners wanted to make sense of the Bible, yet they knew only fragments of the story. Leviticus taught us all to ask the difficult questions; How does this connect with entire biblical narrative? How does this event point to the cross? How do I fit into the story?

We discovered that the Bible is an organic whole: these concepts do connect, these images do make sense.  For the first time, many in our congregation began to realize, This story is my story. These people are my people. This God is my God.

One middle-aged couple had grown up in church. They’d heard hundreds of sermons. One Sunday they wore a disgruntled look. “How come we never heard this before?” they asked. The Jewish roots of our faith from Leviticus consistently gave them fresh insight into the passages they already knew. Paul speaks of “offering yourselves” and being a “pleasing aroma.” Many of these phrases come from Leviticus and give them their context.

What did the unchurched think about it? I found out at a high school football game. It was late Friday night. The cheers had subsided, and I was walking home when I heard a man call out: “Hey, Pastor! Leviticus is turning our world upside down. We’re getting rocked to the core.” The family had just started attending, weren’t Christians, and had never been interested in church. But somehow Leviticus got their attention. Then two high school kids caught up with me. They too came from pagan backgrounds.

“We’ve been talking about what you said. That was awesome! Can’t wait for Sunday. See ya!” These people were excited – by Old Testament law.

Mike was a police officer who came to Mars Hill the Sunday I preached Leviticus 23. The chapter summarizes the feast calendar and gives the Israelites a concrete preview of the first and second comings of Christ. Every verse speaks of Jesus, and for many this was the first time they’d heard it.

Mike later told the congregation, “I was a skeptic. I didn’t believe in any kind of god. But that Sunday everything changed. I realized the whole story, the whole Bible, wasn’t just a bunch of old books. It all fit together through the whole history. I knew I needed to learn more, and I learned I needed Jesus.”

Each week when I invite people to open their Bibles, they cheer! When I say, “Please turn with me to chapter...” the congrega​tion will erupt “Five!” and a flurry of page turning begins. It’s become a tradition.

Spontaneous study groups sprang up during the week. My teaching is just a start, the beginning of the wrestling. The true transformation begins when they take the Word home to grapple with its meaning.

The Leviticus series has been successful in part because it’s so visual. We see biblical theology with flesh and blood (literally) in Leviticus. Instead of a treatise on the nature of the kingdom of death and its opposition to the kingdom of life, God instructs people with strange skin diseases to steer clear of the temple until they are clean. Brilliant.  

Instead of trying to describe an abstract concept like substitutionary atonement, Leviticus gives instructions on when, where, and how to slit the throat of a lamb. The picture of blood spattering on your cloak as the lamb is placed on the fire lends vivid imagery to the penalty for sin. The entire sacrificial system becomes one giant prop, a visual aid to explain what it means to be in relationship with the one true God.

We didn’t just talk about the pictures, we experienced them. I covered myself with fake blood, built fires on the stage, climbed atop a giant wooden altar. We had “priests” wearing linen ephods marching up and down the aisles and brought in a live goat for the Day of Atonement. We even traced the agricultural cycles to help our city dwellers understand the environmental roots behind the Creator’s appointed feasts.

My generation thinks and converses visually. Film is the dominant language of our culture. We relate with images and pictures and metaphors. Leviticus is perfect for us. It’s one image after another Blood, animals, and clothing of certain colors – provocative pictures a person can ponder forever

Another reason Leviticus is so effective; it speaks to our longing for community. The individualistic culture of the West has deeply affected Christianity. Sermons are more likely to mention a “personal relationship with Jesus” than to call a people to repent for communal sins. Yet younger generations identify with “group guilt.” The most obvious example is environmentalism. Leviticus taps this community mindset.

The Day of Atonement was a communal ritual. Certain sacrifices were offered on behalf of the “entire assembly.” And one of the gravest punishments in Leviticus? Being cut off from the community. On the Day of Atonement, the priest placed the sins of the community on the head of a goat and then sent the animal out into the wilderness.

So on “Scapegoat Sunday” we reenacted this ritual. A man dressed as the high priest brought in a goat and I explained the instructions in the text. Then I compared these to Jesus and his interactions with Pilate in John 18. We had a vivid picture of Jesus as the ultimate scapegoat.

The metaphor clicked. Awestruck, we saw how Jesus was taken outside Jerusalem to bear the sins of us all. When the goat was taken outside, and the “priest” announced that our sins were forgiven, the place went nuts with celebration. By the time the band broke into “The Blood Will Never Lose Its Power,” I thought angels were going to crash through the ceiling to join us!

A year after beginning, the series on Leviticus came to an end, and it was time to move on. Now I’m preaching Numbers.

February 27: Exodus 19 – Leviticus – Numbers (iii)

Preparation Homework

6.30 Class:
Study the parallel regulations from Exodus, Leviticus, and Deuteronomy listed on pages 104-105 and fill in the rest of the pages (Homework 13).

8.10:
Read Numbers 10 – 24 and fill in page 107; and think back over the story in Exodus-Numbers, spend some time reflecting on Deuteronomy 34, and compose a letter Moses might have written to Miriam or the letter Miriam might have written to him (page 108) (Homework 14). 

6.30 Class:

Worship:
1 Corinthians 10:1-12; “Just a closer.”
Introduction:
How we see the significance of laws and see the process of change within scripture

Recording: 
Walter Brueggemann on the negotiability of “law” and on the Sabbath (his material on the Sabbath appears in his Finally Comes the Poet, pp. 90-95).
Lecture:
How the Spirit guides in the Development and Application of the Torah: Lending, Jubilee, Tithing (page 106) (complete version as “Jubilee Tithe” at http://documents.fuller.edu/sot/faculty/goldingay)



Comments on homework study of different laws.
8.10 Class:

Lecture:
Numbers, or How not to get from Sinai to the Edge of the Promised-land (page 109)


Comments on issues from the homework and letters

Discussion:
How might your church fall foul of Paul’s warnings in 1 Cor 10?

Lecture:
War in Numbers and elsewhere in the Torah (page 110) 

A large group of pastors are beset by a (smaller) gang of youths intent on trouble. The pastors run for it. After they have reached a safe distance, one young pastor says to his senior pastor: “Isn't there safety in Numbers?” “Ah”, replies the older man, “but there's wisdom in Exodus.”
Further reading

Dictionary on Leviticus, Numbers, Sabbath, Sabbath Year, Jubilee.

6.30 Class: 
C. Wright, God’s People in God’s Land, pp. 115-128, 142-151, 174-180, 239-259 
Sermon on Leviticus 25: The Jubilee (“Sermons on the Pentateuch,” at http://documents.fuller.edu/sot/faculty/goldingay
For the Seventh Day Adventist case for observing the sabbath:

http://www.sdanet.org/atissue/covenants/ganecov.htm 

8.10:
 
D. Olson, Numbers, pp. 60-90, 101-110, 123-133 

Homework 8a on Exodus, Leviticus, and Deuteronomy
The following chart lists some parallel passages between these three collections of teaching, with Deuteronomy as the starting point. What strikes you when you look at the differences between the versions? What are the characteristic and distinctive features, and what might be the explanation and significance of the differences? Look for the key points – it is intentional that these two pages do not have room for all the details. I have filled in the first three to give you the idea; see if you can do the rest.

	Deuteronomy 12: 1-8

They must demolish the existent worship places and worship only at the place Yahweh chooses.
	Exodus 20:24

They can make an earth altar wherever Yhwh designates. Did this give them too much scope? Was it too dangerous? 
	

	
	
	

	Deuteronomy 12:16, 23

They must drain the blood from animals before eating the meat.

	
	Leviticus 17:10-14; 19:26

There’s more rationale for the rule. To help people understand the rule? To make sure they obey it?

	Deuteronomy 12:29-32

They are not to worship in the way the previous inhabitants did - but it presupposes that those people are all gone.

	Exodus 23:23-24; 34:12-14

Assumes that these previous inhabitants are still there, so they have to be wary of relationships with them. Perhaps they were still there.
	

	Deuteronomy 13


	
	

	Deuteronomy 14:1-20


	
	Leviticus 19:28; 11:2-23

	Deuteronomy 14:21


	Exodus 23:19; 34:26
	Leviticus 11:39, 40; 17:15

	Deuteronomy 14:22-29


	
	Leviticus 27:30-33

	
	
	

	Deuteronomy 15:1-11


	
	

	Deuteronomy 15:12-18


	Exodus 21:2-11
	Leviticus 25:39-46

	Deuteronomy 15:19-23


	Exodus 22:30; 34:19
	

	Deuteronomy 16:1-17


	Exodus 23:14-17
	Leviticus 23

	Deuteronomy 16:18-20


	Exodus 23:6-9
	Leviticus 19:15

	Deuteronomy 16:21-22


	
	Leviticus 26:1


Are any aspects of these chapters puzzling?

Homework 8b on Numbers 10 – 24

1. What are the recurrent issues in the stories in chapters 10 – 21?

2. When you look at the stories one by one, how are individual stories distinctive over against others?

3. What is the point of the Balaam story in Numbers 22 – 24 (or what are its points)? Is Balaam a good guy or a bad guy or what? How does his story fit into the plot or themes of the Torah as a whole?

4. Anything you would like me to talk about in connection with these chapters?

5.    Think back over the story in Exodus-Numbers and spend some time reflecting on Deuteronomy 34. Compose a letter Moses might have written to Miriam or a letter Miriam might have written to him as he comes to the end of his life.
Lending, Jubilee, Tithing

Lending

Exodus 22:25-26 – no interest (lending is to benefit poor)

Leviticus 25:35-38 – it’s your brother 

Deuteronomy 23:19-20 – lending at interest OK outside the community

Sabbath Year and Jubilee

Exodus 23:10-11 – The seventh year was also harnessed to the needs of the poor

Deuteronomy 15 – The seventh year also made an occasion for releasing of debts

Leviticus 25 – The fiftieth year an occasion for land to revert to its owners

(Isaiah 61 uses jubilee as a metaphor for release from oppression. 11 Q Melchizedek promises a release from sins in these last days. Luke 4 – Jesus does the same thing. Jubilee 2000 again applies this image to a new need)

Tithing

Genesis 14:  recognition of achievement; a common middle-eastern practice – a natural human instinct

Genesis 28:22:  a response to God’s promise – but irony?  A way of looking generous?

Leviticus 27:30-33:  acknowledgment of God – you can’t claim credit for tithing (contrast other forms of giving in this chapter) – beware of evading its demand

Numbers 18:21-32:  tithing as a means of supporting the ministry

Deuteronomy 14:22-29:  tithes to benefit the needy

1 Samuel 8:15-17:  claimed by king; more irony – tithes as a means of oppression

Amos 4:4:  accompanied by self-indulgence; yet more irony – tithing a means of evading real commitment (cf. Matthew 23:23)

Malachi 3:  pastors’ favorite text?

Put tithing and jubilee together. Let Christians tithe for nourishment, education, basic health care, and health education in the Two-Thirds world. Then maybe God would bless us (Malachi 3:8-12).

Numbers

(partly based on D. T. Olson, “Negotiating boundaries,” Interpretation 51 (1997), pp. 229​-40)

Numbers 1 – 10 (beginning with the census):  Preparations for the journey

Instructions and apparent compliance

Idealistic, worrying ‑ many warnings about the future

Numbers 11 – 25:  How not to get to the promised land

Psalm 95:7‑11: Israel is not yet there? Numbers describes the problems (Cf. 1 Corinthians 10)
Rebellions and punishments

But notes of hope: E.g., Balaam (but Israel doesn’t know!)

Note humor (the longing for garlic; Balaam)

Preoccupation with death

A
11:1-3
    Resistance to the toughness of the journey

B
11:4‑34    Wishing they had more (Moses gets away with anger)

C
12:1‑16    Miriam and Aaron complain about Moses



    Prophecy and priesthood must be subordinate to Torah?

D
13-14
    Not believing in the possibility of overcoming



    


These peoples still a problem when the story was told 



    


Moses the intercessor again.



    


What will keep Yahweh going? Reputation, compassion



   


Israel’s long‑term security and short-term vulnerability

C
16‑17
    Levites complain about Moses and Aaron

B
20
    Complaint about water (Moses does not get away with it)

A
21:4‑9
    Complaint about water and food

Three kinds of problem: 

1. Wishing they had never been delivered from Egypt

2. Not believing that they can reach their destiny

3. Complaining at the leadership which is responsible for both

With the transition from chapters 22 – 24 to chapter 25 compare that from Exodus 25 – 31 to 32 (there has been no progress).

Numbers 26 – 36 (beginning with the census):  Preparations for life in the land

The new people

Voices from the margin (Balaam, Daughters of Zelophehad)
War in Numbers, and Elsewhere in the Torah

What is war and what bothers us about it? War involves solving group conflicts (especially in relation to sovereignty over peoples and land) by violence rather than (e.g.) by discussion in a context of law. It usually involves killing people, and this particularly bothers people in the modern age, especially in nations whose own existence is based on war or that frequently go to war, such as the USA.  

I can think of four possible Christian attitudes to war:

1. We are called to peacemaking (the Mennonite view)

2. The question is whether a war is just (the Catholic and Reformed view)

3. We haven’t really thought about it (the Pentecostal view): this is a cheap jibe, but some would agree
4. We accept it (the NT: Hebrews 11:32-34; Acts 7:45; Romans 13:4).  Contrast the way “a few verses on in Matthew are used to ignore much of the rest of scripture.”  Non-violence has become an idol.
War is not one thing, in the OT, as now.

1.  Liberative war

Genesis 14. What do you think Abraham should have done?

2.  Passive war

Exodus 14; Numbers 13-14; Deuteronomy 28:7?

Yahweh looks after the violence (Cf. Revelation)

3.  Self-defensive-punitive war

Exodus 17:8-16; Numbers 21:1-3. What do you think Israel should have done?  

Earthly war as a mirror of war in heaven

4.  War avoided

Numbers 20:14-21

5.  Defensive-aggrandizing war

Numbers 21:21-32

6.  Aggressive-punitive war

Deuteronomy 7; 20:16-18. The peoples are guilty. They might have been let off but punishing them facilitated God’s purpose to renew the world, partly by making sure they don’t lead Israel astray

7.  Competitive war

Deuteronomy 20 (Cf. 1 Samuel)

What do you think Saul should have done? This is about life in the world. Can you be a pacifist king?

Why would God have wanted these stories in scripture?  The way scripture sometimes helps us to find God’s mind is by providing us with various ways of looking at an issue so that we can imagine working with them or dream of others.

When we find we don’t like what it says in scripture, it probably has important things to say to us. Our unease with war in the OT reflects unresolved issues in our spirits?  “Americans, traditionally, love to fight.  All real Americans love the sting of battle” (General Patton).  But there are occasions when war is OK.

Can we recognize Numbers (Deuteronomy, Joshua) as God’s word without giving license to ethnic cleansing? The scriptural story as a once-for-all story (Rom 6:10; Heb 7:27; 1 Peter 3:18).  
Or is it a threat to us? Are we, like the Canaanites, due for annihilation?

March 5: Deuteronomy

Preparation Homework

6.30 Class:
Study Deuteronomy 5; 4 and 6 – 11; 15; and 27 and fill in pages 112-113 (Homework 15).

8.10 Class:
Look back over your study during the quarter and fill in page 120 (Homework 16).
6.30 Class:

Worship:

Deuteronomy 6:1-17; “Near the cross.”
Lecture:

Factors that shape Israel’s rule for life (page 117)




How might this apply to Kwanzaa and Halloween? (page 118)




A Biblical Vision for Society (page 119)

Discussion:

Kwanzaa, Halloween, Biblical Vision for Society
Lecture:   

Using OT Law (pages 114-115)

Key themes of biblical theology in relation to social ethics (page 116)




Comments on homework on Deuteronomy (except Deuteronomy 5)

8.10 Class:

Lecture:

The significance of the Ten Words (page 122)

Discussion:

What is most important, what is missing?

Lecture:

Deuteronomy: Place, Shape Emphases (pages 121, 129)




The shape of theology and ethics in the Torah and the Prophets (page 123)

Further reading

Dictionary on Deuteronomy, also on Authorship, Historical Criticism, Pentateuchal Criticism (History of), Source Criticism; and on Agriculture, Alien, Arts and Crafts, Atonement (Day of), Bodily Injuries, Burial, Festivals, Foods (Clean and Unclean), Holy and Holiness, Sacrifices and Offerings, Sexuality, Slavery 
6.30 Class:

D. Patrick, Old Testament Law, pp. 223-261

8.10 Class:
 
E. Frankel, The Five Books of Miriam, pp. 247-303 

Homework 9a on Deuteronomy

1. Read chapter 5 and compare it with the version of the Ten Words in Exodus 20. What do you think is interesting or significant about what they have in common and about where they differ?  
2. Read chapter 4 and chapters 6 – 11, which describe the basic attitudes God looks for in Israel.  What seem the most important in Deuteronomy’s eyes, and in yours?  Why does Deuteronomy think these things are important?  What are the reasons behind what you think is important? 
3. Read chapter 15. Remember that what the translations call “slavery” is something more like indentured labor, or even employment. What are the dynamics of the chapter’s understanding of work, unemployment, and poverty? Does it suggest any insights for us? 
4. Read chapter 27. Why do you think these particular things are prohibited? 
5. Are there any questions you would like me to handle in class arising out of this study of Deuteronomy?

Homework 9b: Review

1. Look back over your study during the course as a whole.  What issues in connection with the Pentateuch would you like to see covered in the last class?  (See the pages that follow here for the issues we will in any case cover in the final class.)

2.  Log onto the course evaluation page via Portico, fill in the evaluation, and signify under Homework 9b on the Moodle page that you have done so.
Using Old Testament “Law” (i)

Marcion

Be critical

Cf. Mark 10:1-12

Nowadays, see e.g., David Clines

The danger: don’t be dismissive

Origen

Be imaginative

Cf. 1 Corinthians 9:9-12

Nowadays, see e.g., Walter Brueggemann

The danger: don’t spiritualize

Chrysostom

Be literal

Cf. Acts 15:19-21

Nowadays, see e.g., Chris Wright (page 115)
The danger: don’t be legalistic

Luther

Be historical (Cf. *Dispensationalism)

Cf. Romans 10:4

Nowadays, see e.g., James Dunn

The danger: don’t be vague

Calvin

Be practical

Cf. Ephesians 6:1-3

Nowadays, see e.g., Michael Schluter (page 119)
The danger: don’t compromise

Menno

Be bold

Cf. Matthew 5

Nowadays, see e.g., John Yoder (and Glen Stassen)

The danger: don’t be unrealistic

*Dispensationalism (cf. Schofield Bible):

E.g., there are seven dispensations – Innocence (Gen 1 – 2), Conscience (Gen 3 – 8), Government (Gen 9 – 11), Patriarchal Rule (Gen 12 – Exod 19), Law (Exod 20 – Acts 1), Grace (Church Age) (Acts 2 – Rev 20:3), Millennium (Rev 20:4-6).
(The Sermon the Mount is the rule for the age of the kingdom, whereas we are in the church age).

Using Old Testament “Law” (ii)

1.  Work out the meaning of the words and just live by it

Exegetical approach.

Jewish approach; and cf. Christian “theonomy” (G.L. Bahnson, R. Rushdoony)

E.g., what counts as work on the Sabbath? Do I tithe net or gross? Avoiding mixing milk and meat

2.  Take the law as a given and apply it in a new way

Right-brain approach (insights the Holy Spirit gives?)

Cf. Walter Brueggemann on the Sabbath.

E.g., tithes

Even in the OT, tithes is thus not a “law”

3.  Look for principles behind rules and seek to re-embody them

Left-brain approach (also needed for checking the results of [2]?)

Cf. Chris Wright, Walking in the Ways of the Lord, pp. 114-116: 

Ask of any rule:

· Is this criminal, civil, family, cultic, or compassionate law?
· What is its function in the society?  How does it relate to the social system?  E.g., in relation to our being a monetary society, existence of Medicare, existence of taxation system.
· What is the objective of the law?
· How can we implement the objective in our new context?
Another formulation from his OT Ethics for the People of God (p. 323):
· What kind of situation was this law trying to promote, or prevent?

· Whose interests was this law aiming to protect?

· Who would have benefited from this law and why?

· Whose power was this law trying to restrict and how did it do so?

· What rights and responsibilities were embodied in this law?

· What kind of behavior did this law encourage or discourage?

· What vision of society motivated this law?

· What moral principles, values or priorities did this law embody or instantiate?

· What motivation did this law appeal to?

· What sanction or penalty (if any) was attached to this law, and what does that show regarding its relative seriousness or moral priority?

4. Doing Theology and Ethics in Light of the OT as a Whole

The OT discusses issues by telling stories, formulating policies, telling forth God’s will and warning God’s people, and praying.  We might try that pattern.  E.g., 
Treatment of migrant workers

1 Tell their story to help the people of God to see its implications

2 Formulate some policies to protect people from us and implement them in our lives
3 Remind the people of God of what they are doing to them and warn them of God’s judgment

4 Pray for them
The Key Themes of Biblical Theology in Relation to Social Ethics and the Use of the Teaching in the Torah

(based on C. Wright, Walking in the Ways of the Lord)

     A pattern of primary relationships:


Factors That Shape Israel’s Rule for Life

In the Garden of Eden/On top of Mount Sinai/On the Mount of Beatitudes/On the top of Mount Wilson
MonoYahwism, fairness, generosity, joy,

egalitarianism, separation, beauty, community…

e.g., Deuteronomy 6:5


e.g., Deuteronomy 22:4




e.g. Deuteronomy 22:10

Flat roofs









Sacrifice

Barter economy









Tithes

Pastoral/ urban









Sabbath

Contextual





       



Contextual

Givens









Vehicles

Multi-ethnicity









Movies
Informality









Music

Technology









Theatre

e.g., Deuteronomy 24:1-4


Marriage breakdown




Marriage breakdown

Servitude






Racism

Poverty






Poverty

Patriarchy





Pollution

At the bottom of Mount Sinai
At the bottom of Mount Wilson

Cf. If scripture is inspired, why is it so sexist?

The issue of “slavery”
See Stephen Carter (Integrity 45-47): compare Lincoln and Jefferson on slavery

Kwanzaa

Kwanzaa is a cultural holiday for African Americans, from December 26 to January 1 – a celebration of African American culture. It commemorates and reflects these “Seven Principles” of an African value system (the words are Swahili, the trading language of east Africa):

1. Umoja (Unity): “We are to strive for unity and to maintain it in family, community, nation, and race.”

2. Kujichagulia (Self-determination): “We are to define ourselves, name ourselves, create for ourselves, speak for ourselves, and never let anyone else do it for us.”

3. Ujima (Collective work and responsibility): “We are to build and maintain our community together and to make our brother’s and sister’s problems our own and solve them together.”

4. Ujamaa (Cooperative economics and familyhood): “We are to build our own businesses, control the economics of our own community and share in all its work and wealth.”

5. Nia (Purpose): “To make our collective vocation the building and developing of our community in order to restore our people to their traditional greatness.”

6. Kuumba (Creativity): “To do always as much as we can, in any way that we can, in order to leave our community more beautiful and beneficial than when we inherited it.”

7. Imani (Faith) (You can see the link between Swahili and Hebrew – via Arabic – in this word; Hebrew for faith is emunah): “To have faith and believe in all our hearts in our creator, our people, our parents, our teachers, our leaders, and the righteousness and victory of the struggle for a new and better world.”

It would be interesting to hear African Americans reflect on the relationship between a commitment to such principles and the way a book such as Deuteronomy works.

Halloween

Halloween apparently goes back to the pre-Christian Celtic festival of Samhain, which marked the New Year on November 1. The celebration marked the beginning of the season of cold, darkness, and decay, and the festival on the previous night honored the Lord of Death. Samhain allowed the souls of the dead to return home for this evening. When the Romans conquered Britain, their festival in honor of the dead was combined with Samhain. When the gospel came to Britain, the church established November 1 as All Saints’ Day, while October 31 became All Souls’ Day (All Hallows’ Eve – Halloween). Customs from the old festival thus came to be associated with Christian celebrations. When settlers from Britain first came to America, as people of strict religious beliefs they did not bring these customs with them, but the customs came to be imported in the nineteenth century when there were new waves of immigration from Scotland and Ireland. They are now being exported back to England.  And we have lost All Saints’ Day.

It would be interesting to hear Anglo-Americans reflect on this process in the light of a book such as Deuteronomy.

[The above is based on material in the Pasadena/San Gabriel Valley Journal.]
What about Mother’s Day?  Father’s Day


A Biblical Vision for Society

Is there an alternative to the market-driven capitalism we have in the USA or old-fashioned Marxist socialism?  Michael Schluter of the Jubilee Centre in Cambridge, England (nothing to do with Jubilee 2000) suggests that the Old Testament law points towards “Relationism.”  This is based on (e.g.) the laws about jubilee, interest, and welfare arrangements.

1 The foundation of the state should be the mutual commitment of regions or sections of society, binding them together for good or ill, with a commitment to dispute resolution rather than force or withdrawal.

2 The (extended) family should be given a maximum role, including economic support, welfare, and nurture and education of children.

3 All families should have geographic roots in a particular location, and permanent stake in property.  Land is not primarily an asset but a source of roots.

4 Surplus money should be channeled within families and communities (not invested just to make more money).

5 Crime should be seen as a breakdown of relationships between offender and victim and community, rather than an offence against the state.

6 The power of central government should be restrained so that people are involved in decisions governing their lives.

7 National unity is to be built on a national system of law, education, and medicine, informed by shared values, rather than on military or executive centralization.

See http://jubilee.iedesign.co.uk/online_documents/Relationalism.htm.

See http://jubilee.iedesign.co.uk/online_documents/TheRiseandFallofNations.htm. 
A President’s Vision for the USA

In his State of the Union speech in January 1944, Franklin D. Roosevelt proposed (in effect) “a second Bill of Rights.” Among these proposed rights would be

The right to a useful and remunerative job in the industries or shops or farms or mines of the nation.

The right to earn enough to provide adequate food and clothing and recreation.

The right of every farmer to raise and sell his products at a return which will give him and his family a decent living.

The right of every businessman, large and small, to trade in an atmosphere of freedom from unfair competition and domination by monopolies at home or abroad.

The right of every family to a decent home.

The right to adequate medical care and the opportunity to achieve and enjoy good health.

The right to adequate protection from the economic fears of old age, sickness, accident and unemployment.

The right to a good education.

During the 1950s and 60s the nation made substantial progress toward these goals before momentum slowed with the war in Vietnam and the election of Richard Nixon.

[From a New York Times op-ed piece by Bob Herbert, April 18, 2005.]
Deuteronomy: Place, Shape, Emphases

1.  Its Place


Pentateuch – Deuteronomistic History


Genesis 1 – 11

    Beginnings


Genesis 12 – 50

    Promise


Exodus 1 – 18

    Escape


Exodus 19 – Num. 10
    Meeting with God


Numbers 10 – 21
    Wanderings


Numbers 21 – 36
    On the edge of the Promised Land


Deuteronomy

    How to live in the land


Joshua


    Into the land


Judges


    People do what is right in their own eyes


1 Samuel

    Saul’s kingship


2 Samuel

    David’s kingship: the height of achievement


1 Kings 1 – 11

    Solomon and the seeds of downfall


1 Kings 12—2 Kings 25
   The demise of an empire

2.  Its Shape

Covenant in the Torah

In the Middle East in ancient times relationships between one of the big powers and one of the little powers were often formulated as a treaty with fixed components. Israel took this as a way of understanding their own covenant relationship with God and the form of these treaties is best exemplified by Deuteronomy.  (The following is based on G. J. Wenham)
1 – 3

The relationship between these two parties in the past

4 – 11

The big power’s basic expectations—especially of loyalty

12 – 26

The big power’s detailed expectations

27

Regulations for the formalizing of the relationship

28 – 30

The blessings of co-operation – and the opposite

3.  Its emphases

a)  Theological:
You are my people




I am your God




Cf. e.g., Hosea 1; Isaiah 40

b)  Ethical:

Justice (e.g., 4:8; 19)

Concern for the needy (14:22-29; 15)

Brotherhood (15; 17:14-20)

Womanhood (15:12, 17; 21:10-21; 24:1-4)

Family order (4:9; 5:16; 22:13-30)

Happiness (12; 24:5; 26:12) 

4.   Exodus, Leviticus, Numbers, Deuteronomy

The similarities and the differences

See page 129
The Ten Words

To judge from Deuteronomy 5/Exodus 20, principles for behavior:

1.   Need to be related to redemption


matching redemption – freedom not bondage 6


loyalty not freedom 7

the power/authority of Yahweh as redeemer 6-7


commitment not freedom 15


honor not freedom 16

2.   Involve a restoration of creation not a flight from creation


reflection of creation – rest as well as work (Exodus 20:11)

the ultimacy of Yahweh as creator (Exodus 20:11)


created life 16


created things 21


compare the subsequent laws’ concern with ordinary life

3.   Interweave questions about God and questions about behavior

There can only be theological ethics?

Can we make common cause with or argue with the secular world about issues such as justice or marriage or abortion?

4.   Constitute a serious challenge about God to the church


7:  so our picture of the one God is important (e.g., gendered?)


8:  so still no images?


11:  so no misapplication of God’s name/discredit on God’s name


12:  so still no workaholism/activism?

5.   Constitute a serious challenge about behavior to the church


They name what we do not name:


16:  abuse


17:  killing (e.g. Bosnia, Rwanda)


18:  sexual immorality


19:  inequity


20:  fraud


21:  dissatisfaction


Beware of progressive revelation/spiritualizing – e.g., 17, 18

6.   Need rethinking (i.e., expanding) in new contexts


They don’t cover everything (e.g., nature, self, needy, men-women relationship) (Fretheim)


Thus not a summary of what follows


Concerned to safeguard the community – to restrain disorder


Concerned to keep middle-aged middle-class men in order (Clines)

7.  For discussion: 
What is most important theologically?  

Behaviorally?

What don’t they cover?

The Shape of Theology and Ethics in the Torah and the Prophets

        Holy


     Tough/









     Soft/

Just-in-action








Compassionate

                      Isaiah 5:16





Hosea 11:8-9





    Active









     Friendly

      for








               Faithful

     what









     Gracious

       is









              Committed

     right.









     Forgiving

    




       Awed

     Leviticus 19:2

March 12: Deuteronomy; Questions and Answers
Preparation Homework

Come to class prepared to share one passage that has come home to you, one way in which you now think differently in light of reading the Torah, and one way you are going to live differently.

6.30 Class:

Worship: 
“Hava nagilah.”
Lecture:   
Deuteronomy in the NT; Deuteronomy’s both-ands (page 125)
Discussion:
U.S. Values and Psychology’s Values (page 126)
Lecture:
The origins of Deuteronomy (pages 127-28); with review of OT history (page 25)

8.10 Class:

The questions and the answers; such as:
Pulling It All Together

The Pentateuch and Jesus; 

If God was God of love to Israel, why did we need Jesus?

The Pentateuch and us

The God of the Pentateuch and the God of the NT

God’s character and God’s consistency

Sharing passages, ways of thinking, ways of behaving

Further reading

6.30 Class:
An Evaluative Study of Deuteronomy (http://documents.fuller.edu/sot/faculty/goldingay)
8.10 Class:
C. Wright, Walking in the Way of the Lord, pp. 13-45 

For a sermon on Deut 7, see Sermons on the Pentateuch (http://documents.fuller.edu/sot/faculty/goldingay)
Turning in Papers
Turn in papers by email to John Goldingay by August 1 and August 15; see introductory pages to this syllabus.  PLEASE READ THE INSTRUCTIONS FIRST.
Deuteronomy in the NT

Matthew 4:  



it’s God’s word and life-giving

Matthew 5:   



it’s not God’s last word

Matthew 15:   



it’s easy to avoid

Matthew 19:1-12:   


it’s not God’s first word

Matthew 19:16-22:   


it needs applying personally

Matthew 22:24 (Deut. 25:5-10):
 
it’s capable of being misused

Matthew 22:37:  


it says the most important thing

I Cor. 9:9 (Deut. 25:4):   

it relates to us even when it doesn’t look like it

John 1:21; Acts 7:37 (Deut. 18):

Jesus fulfills its promise

Deuteronomy’s Both-Ands

1.   Yahweh alone – other powers

Deuteronomy 6:4, 13, 14; 32:8-9

2.   God’s transcendence – God’s nearness


Chapter 4; Yhwh’s name

3.   Land – journey

On edge of land: but journey Abraham-Egypt-Sinai-wilderness-plains of Moab-Shechem-exile-return.

4.   Worship – ethics


These two mixed up.

5.   Inner attitude – outward behavior

Chapters 4 – 11 and 12 – 26

6.   Blessing – loss


The choice that lies before them. Chapter 28.

7.   Ideals – realism


Chapter 15 (servitude); 17:14-20 (monarchy); also war.

8.   Election – obligation


Cf. election in Paul; Does God favor Israel at cost to other peoples?

9.   Hope – realism


Yhwh’s grace is key (7:6-8; 9:1-6; 30:6); obedience is possible; but the people are stiff-necked.

10.  Grace – punishment

11.  God acting – God using people

U.S. Values

Are these values viewed positively in the U.S.?  What would you add or take away?  How do they compare with Deuteronomy?  What do we need to learn from Deuteronomy?

Freedom of thought

Respect for the individual

Rule of law

Entrepreneurship

Equality irrespective of race and gender

Philanthropy

Social mobility

Self-criticism

Experimentation

Religious pluralism

Opportunity

Separation of religion from public policy

Achievement and success

Science and technology

Individualism

Freedom

Work

Personal ownership

Spirituality

Youth

Beauty

Geographical mobility

Enjoyment

Convenience

Efficient use of time

Speed

Self-reliance

Self-expression

Power

Fame

Efficiency with money

The great U.S. novelist John Updike died in 2008.  An obituary commented that his great subject was the American attempt to fill the gap left by faith with the materials produced by mass culture. He documented how the death of a credible religious belief has been offset by sex and adultery and movies and sports and Toyotas and family love and family obligation.

Psychology’s Values

“Positive Psychology” has surveyed different cultures to see character virtues reappear through cultures and has come up with the following list (passed on to me by Dr Sarah Schnitker)

1. Wisdom and knowledge:

Creativity, Curiosity, Love of learning, Open-mindedness, Perspective 

2. Courage: 

Authenticity, Bravery, Persistence, Zest 

3. Humanity:

Kindness, Love, Social intelligence

4. Justice:

 Fairness, Leadership, Teamwork

5. Temperance:

Forgiveness: Modesty, Prudence, Self-regulation 

6. Transcendence: 

Appreciation of beauty and excellence, Gratitude, Hope, Humor, Religiousness. 

What would be a list of character virtues from the Pentateuch?

The Arguments for the Mosaic Origin of Deuteronomy

These are the arguments that are suggested in the commentaries of J. A. Thompson [Tyndale] and P. C. Craigie [New International Commentary], not to prove that Moses actually wrote Deuteronomy but that he has a substantial link with its contents.

It is the universal tradition of early Judaism and early Christianity.

[But that’s a thousand years after Moses]

It is implied by the attitude of Jesus (e.g., Matthew 19:8).

[Is it?]

The book itself speaks of Moses as author of its main contents (see especially 31:9, 24). If he is not, it is fraudulent. 

[Is it?]

It envisages the state of society of the late second millennium (e.g., there is no reference to a possible capital and temple at Jerusalem).

[True – though it’s that of settled society]

It follows the form of a treaty between a middle-eastern king and his vassals, of the kind that is best known in the second millennium.

[Perhaps]

Some of its laws’ requirements appear in the prophets.

[This doesn’t prove much]

Its themes match those of early OT material such as Exodus 15.

[Ditto]

Its mature systematic exposition of Israel’s faith matches the OT’s general picture of the significance of the Mosaic period.

[Ditto]

If Moses did not write Deuteronomy, who did?

Key elements in the teaching in Deuteronomy became a living force in Israel’s life through the reform of Josiah in 622 (see 2 Kings 22‑23). The measures undertaken in this reform overlap with Deuteronomy more closely than with any other part of the Torah, especially the stress on the closing-down of places of worship other than the temple in Jerusalem.

Rather than assuming that the book had been mysteriously lost for 600 years, consider the possibility that it had been written only recently. So who wrote it?

Was it people who belonged to the royal court – the king’s own servants?  But Deuteronomy downplays the significance of the monarchy itself (Deut 17). It sets out a constitution for Israel in which the king is marginal.

Was it priests? But Deuteronomy implies that the priestly rights should be extended to other Levites, so the priests must have been being very selfless.

Was it therefore Levites who had once served in the northern kingdom, had come south after the fall of Samaria, and now put into permanent form northern traditions so as to encourage Judah to avoid northern Israel’s fate? So G. von Rad. Cf. Nehemiah 8 for the Levites’ teaching role. But in other ways Deuteronomy holds the Levites back, and brackets them with underclass people such as aliens and orphans (Deuteronomy 12:12, 18, 19; 14:27, 29).

Did it emerge from prophetic circles? It clearly reflects the same concerns as the prophets (e.g., justice, and that ambivalent attitude to the monarchy). So perhaps it is the result of an attempt to put prophetic convictions (especially those of Hosea) into the form of teaching? So E. W. Nicholson. But it gives no prominence to prophecy; indeed it rather warns of its dangers (Deuteronomy 18).

Deuteronomy is the greatest work of systematic theology and ethics in the OT, which suggests links with the academic tradition represented by Israel’s sages, the Scribes. So M. Weinfeld. It also has many parallels with their teaching in Proverbs: see e.g., the stress on listening and obeying and on righteousness finding its reward in blessing. But if the authors belonged to the circles of the wise, it is very subtle of them not to mention themselves and their roles at all.

So we are left with the statement that the authors of Deuteronomy were...the Deuteronomists. 

Looking for the book’s authorship is not a plausible way in to trying to understand it. It is better to read it as it stands against the three contexts of the edge of the promised-land, the reform of Josiah, and the exile.

Exodus, Leviticus, Numbers, Deuteronomy

The similarities and the differences

1. Exodus

The framework: a narrative

How Yhwh gets Israel from servanthood in Egypt to servanthood at Sinai

Renegotiating of the covenant

Building the wilderness sanctuary
The instructions:

The Decalogue (Exod 20): The basics of how to respond to Yhwh’s grace

Detailed instructions (Exod 20 – 23): How to live in a village-based society (cf. Judges period)

Detailed instructions (Exod 25 – 32): How to build a portable sanctuary

2. Leviticus

The framework: instructions

How to worship and live for God in a Jerusalem context

How to offer sacrifices (Lev 1 – 7) (cf. temple)

How to stay pure and avoid taboo (Lev 11 – 16) 

How to be holy (Lev 17 – 27)

The kind of things priestly theologian would want to emphasize

The narrative:

How the priests are ordained, and how things go wrong, but God puts them right (Lev 8-10)
3. Numbers

The framework: narrative

How Yhwh got Israel from Sinai to the edge of the promised land (cf. exile?)

Preparations to set off from Sinai (Num 1 – 10)

The journey towards Canaan – forty years rather than a few days (Num 10 – 21)
Preparations for finally entering Canaan (Num 22 – 36)
Instructions: 

Miscellaneous instructions spread through, especially having death in mind

4. Deuteronomy

The framework: Moses’ last sermon:

How to worship and live for God in an urban context (Jerusalem, seventh century?)

How to work out a covenant relationship, making Yahweh Lord

The kind of things lay theologians would want to emphasize

The narrative: Israel preparing to enter the land

A Babylonian Creation Story: When on High (Enuma Elish)

The Babylonian creation story may have been originally composed in about the time of Joshua. It comprises almost 900 lines on seven tablets, though there is a very large amount of repetition. When Judeans were transported to Babylon in 587 it was recited each year at the New Year Festival in Marduk's temple there. It is thus a celebration of Marduk and of Babylon, to which the story of creation was subservient. It explains how the obscure god of Babylon, Marduk, came to be king of the gods, and therefore how Babylon came to be the capital of its world. The following excerpts are based on the version in R. W. Rogers, Cuneiform Parallels to the Old Testament. See also J. B. Pritchard (ed.), Ancient Near Eastern Texts; D. W. Thomas (ed.), Documents from Old Testament Times; W. Beyerlin (ed.), Near Eastern Religious Texts.

[The creation of the gods by Apsu and Tiamat]

When on high the heaven was not yet named
I/1
and beneath the earth bore no name,
and primeval Apsu who begot them
and Mummu‑Tiamat, the mother of them all —
their waters were mingled together
and no field was formed, no marsh seen,
when none of the gods had been called into being
and none bore a name, and no destinies were fixed,
then were created the gods in the midst of heaven....

[Trouble among the gods results in Apsu's death]

The brother gods banded together,
21

they disturbed Tiamat

by their revelry in the Abode of Heaven.

Apsu could not reduce their clamor

and Tiamat was speechless at their ways

Then Apsu, the begetter of the great gods,
29

summoned Mummu his messenger

They went and before Tiamat they lay down,
33

they consulted on a plan concerning the gods, their sons.

Apsu opened his mouth and said

"By day I cannot rest, I cannot lie down.
38

I will destroy their way 

that the clamor be appeased, that we may lie down."

When Tiamat heard these words

she was furious….

"All that which we have made, shall we destroy? …”
45

Mummu answered and gave counsel to Apsu,

47

"Come, their way is strong, but you destroy it.

Then you will have rest by day, by night you will lie down."

Apsu hearkened to him and his face brightened

because of the evil he planned against the gods, his sons….

What they had decided between them

54

was told to the gods, their sons….

Ea, the all‑knowing, saw through their scheme….
60

Having bound Apsu, he slew him.
69

Mummu he bound and left locked up….

[Marduk is brought in to defend the murderer gods]

In the heart of the Deep was Marduk created…. 
81

The one who begot him was Ea, his father;
83

The one who bore him was Damkina, his mother…. 

He was the loftiest of the gods, surpassing was his stature….
99

The gods said to Tiamat their mother,

"When they slew Apsu, your consort,

you did not help him but stayed still…. 

Apsu, your consort, must be in your mind….
116

When Tiamat heard these words, she was pleased….
124

Among the gods, her first‑born, who formed her army,
146

she exalted Kingu; among them she made him great….

She gave him the tablets of destiny, set them on his chest. 
156

"Your command will not fail. It will be established"…. 

When Ea heard this word

11/5

he was afflicted and sat in sorrow….

Lord Anshar, father of the gods, rose up in grandeur…. 
92

"He whose strength is powerful shall be our avenger,
94

he who is keen in battle, Marduk, the hero!"….

The lord rejoiced at his father's word….
102

His heart exulted and he spoke to his father:
121

"O lord of the gods, Destiny of the great gods,

If I, your avenger,

do enchain Tiamat and give you life,

make an assembly, exalt my destiny….

When I speak even as you may I decree fate.
127

That which I shall do shall remain unchanged.

It shall not be changed nor fail, the word of my lips"…. 

[Marduk is put in authority and kills Tiamat]

They gave him scepter, throne, and symbol of authority,
IV/28

bestowed on him an invincible weapon which destroys the enemy.

"Go and cut off the life of Tiamat.

Let the wind carry her blood into secret places"…. 

He made ready the bow, appointed it as his weapon….
35

The bow and the quiver he hung at his side.
38

He put the lightning in front of him,

with flaming fire he filled his body.

He made a net to enclose Tiamat within it….

He created an evil wind, a tempest, a hurricane….
45

He sent forth the winds he had created, the seven of them,
47

to disturb the inner parts of Tiamat, they followed him….

Toward Tiamat, the raging, he set his face….
60

The lord drew nigh to scan the insides of Tiamat.

65

He perceived the design of Kingu, her spouse

Then advanced Tiamat and Marduk, counselor of the gods.
94

To the combat they marched; they drew nigh to battle.

The lord spread out his net and caught her.

The storm wind which was behind he let loose in her face.

When Tiamat opened her mouth to the widest

he drove in the evil wind so that she could not close her lips.
The terrible wind filled her belly
and her heart was taken from her and her mouth was opened wide.

He seized the spear and tore her belly.

He cut her inward parts; he pierced her heart.

He made her powerless; he destroyed her life.

[Marduk uses Tiamat's body to make the cosmos]

He cast down her body and stood on it….

Then the lord rested. He gazed on her dead body.
135

As he divided the form he made a cunning plan.

He split her like a shellfish into two halves.

One half of her he established as a covering for heaven.

He fixed a bolt and stationed a watchman.

He commanded them not to let her waters come forth….

He made the stations for the great gods;
V/1

the stars, their images, as the stars of the Zodiac he fixed.

He ordained the year, he marked off its sections.

For the twelve months he fixed three stars for each….

In the midst he established the zenith.
11

Moon he caused to shine forth, to him entrusted the night….

[He uses her second‑in‑command's body to make human beings to serve the gods]

When Marduk heard the word of the gods,
VI/1

his heart moved him and he devised a cunning plan.

He opened his mouth and unto Ea he spoke….

"Blood will I take and bone will I fashion.
5

I shall make "man", "man" shall be his name.

Yes, man will I create.

The gods' service will be established, their shrines be built.

But I shall transform the ways of the gods….”

The great gods replied to him….
27

"It was Kingu who started the uprising

29

and made Tiamat revolt and join battle."

They bound him to bring him before Ea.

They imposed punishment on him and severed his blood vessels.

From his blood they formed mankind.

He imposed on him the service of the gods and freed them….

[Marduk's further reward]

The high gods said to Marduk their lord:

48

"Now O lord, you who have brought about our deliverance,

what shall be our homage to you?

We will build a shrine….”

When Marduk heard this,

55

his face glowed brightly like the day.

"Construct Babylon, whose building you have requested.

Let its bricks be fashioned. Name it 'The Sanctuary"'….
The Traditional Jewish Story of Lilith

Lilith was Adam’s original wife, made (like him) directly from the dirt.  Because she was equal to Adam in every way, having been made by God out of the same raw material and on the same day as her husband, she insisted on enjoying equal footing with him in the garden.  She shared in labor and in its reward and worked side-by-side with him in tending the garden.  She also expected to be his equal in lovemaking, sometimes lying on top of him, sometimes beneath him.  For were they not equal partners?  This was too much for Adam, and he complained to God.  “Is this why I have been created—to share everything with her?  When I asked for a companion, I did not mean this!”

When Lilith heard Adam’s complaints, she decided to leave the garden and make a new home for herself far away.  Pronouncing the Awesome Name, she flew away to the shores of the Sea of Reeds.  Immediately, Adam was sorry that he had driven her away, and once more cried out to God.  “My wife has deserted me!  I am all alone again!”  So God sent three angels to fetch Lilith back.  But she was not willing to return, for she knew that Adam did not want her as she was.  “If you do not return with us”, they said, “You will lose a hundred children each day, until you change your mind”.  “So be it”, Lilith replied, and sent them back to Eden empty-handed.  

Soon the angels’ dire prophecy came to pass.  And from that day on, in revenge for her hurt pride and her slaughtered children, Lilith has prowled through the night, looking for newborn babies to harm.  With her long black hair and flapping wings, she will swoop down on them and suck the breath out of them.  But at heart she is not cruel, and out of compassion for her creaturely sisters she has given away the secret of her power.  If you inscribe the names of the three angels on a charm round a baby’s neck, she promised not to harm them.

And out of compassion for Adam in his loneliness, God made him a new wife, created from one of his ribs, and he called her Eve.

The story of Lilith appears in collections of Jewish stories such as The Classic Tales (ed. E. Frankel).  We do not know its date—it likely developed over a long period, perhaps from the OT period through the middle ages.  But we can work out approximately where it came from: like other Jewish midrash, it resulted from the interaction of at least the following factors.  

(1) Questions that readers felt were raised by scripture—e.g., the gaps between texts.  For instance, how are we to understand the fact that the first man already seems to have a wife in Genesis 1, but then God creates him another one in Genesis 2?  Who was his first wife and what happened to her?

(2) Material from elsewhere in scripture that could help to answer such questions.  In this case, the people who developed the stories read Genesis 1 in the light of the reference to the enigmatic Lilith in Isaiah 34:14. 

(3) Convictions held by the people who developed the stories, or issues that concerned them.  In this case, one can see them reflecting on their experience of relationships between husbands and wives and on the grief and mystery of infant mortality.

(4) Ideas and stories they were aware of from the surrounding culture.  In this case, they utilized Mesopotamian (e.g., Sumerian and Babylonian) stories about a female demon called Lil or Lilitu (see the Dictionary of Deities and Demons in the Bible under “Lilith”; Interpreter’s Dictionary of the Bible on “Demon”)—which lay behind that enigmatic reference in Isaiah 34:14.

The "Law Code" of Hammurabi

Hammurabi was king of Babylon about 1792‑1750 (on any theory this is several centuries before Moses).  His laws are a miscellaneous collection of judgments rather than a systematic code. They seem to have been originally published near the beginning of his reign, but later updated. They are apparently more a statement of theory than a code for implementation: we know something of Babylonian legal practice, and it does not follow this "code" (as is the case with the Old Testament laws). This cross‑section is based on the version in R. W. Rogers, Cuneiform Parallels to the Old Testament. See also J. B. Pritchard (ed.), Ancient Near Eastern Texts; D. W. Thomas (ed.), Documents from Old Testament Times.

Harper’s Bible Dictionary says of the code: It is not legally binding and it does not reflect actual legal practice as evidenced by contracts etc.  It’s “a literary and intellectual construct that gives expression to legal thinking and moral values.”

The collection begins with a picture of Sun, the god of justice, presenting the laws to Hammurabi. The text itself opens with Hammurabi's account of being called to be king by the gods. "When Marduk sent me to rule men and to promulgate justice, I put justice and righteousness into the language of the land, and promoted the welfare of the people. At that time [I ordered]

1
If a citizen has accused a citizen and charged him with murder and has not justified it, his accuser shall be put to death.

2
If a citizen has charged a citizen with sorcery and has not justified it, the one against whom the charge of sorcery is laid shall go to River and plunge into River, and if River overcomes

him, his accuser shall take over his estate. If River has declared the citizen innocent and has saved him, his accuser shall be put to death. The one who plunged into River shall take over his accuser's estate.

4
If [a citizen] has lied as a witness concerning corn or money, he shall himself bear the sentence of that case.

8
If a citizen has stolen ox or sheep or ass or pig or boat, if it belonged to a god or a palace, he shall restore thirtyfold.  If it belonged to a private citizen, he shall restore tenfold.  If the thief does not have wherewith to pay he shall be put to death.

14    If a citizen has stolen the child of another citizen he shall be put to death.

15    If a citizen helps a male or female slave ... to escape through the city gate, he shall be put to death.

26    If either a soldier or an officer who is ordered to go on an errand of the king does not go but hires a replacement and sends him in his place, that soldier or officer shall be put to death; his replacement shall take over his estate.

42
If a citizen has rented a field for cultivation and has not produced grain on the field, they shall examine whether he has worked on the field and he shall give the owner of the field

grain on the basis of the neighboring fields.

48     If a citizen has a debt and Ramman (the weather god] ravage his field and carry away the produce, or if grain has not grown through shortage of water, in that year he shall not make any

return of grain to the creditor; he shall re‑write his contract‑tablet. He shall also not pay any interest for that year.

55
If a citizen has opened his canal for irrigation and neglected it, and the water has carried away an adjacent field, he shall measure out grain on the basis of the adjacent fields.

64
If a citizen has given his garden to a gardener to manage, the gardener shall give to the owner of the garden two‑thirds of the produce....

109    If outlaws have gathered in the house of a wine merchant and she does not arrest these outlaws and take them to the palace, that wine merchant shall be put to death.

110    If a nun who is not living in a convent has opened a wine shop or has entered a wine shop for a drink, that woman shall be burnt.

113    If a citizen has a debt of grain or money against a citizen and he takes grain without the owner's consent from the heap or from the store, that citizen is to be called to account ... and

he shall restore as much grain as he took and shall forfeit all that he has lent.

117    If a citizen is in debt and sells his wife, his son, or his daughter for the money, or has handed them over to service, for three years they shall work in the house of their purchaser or

the one to whom he has the obligation; in the fourth year they shall be set at liberty.

129    If the wife of a citizen be caught lying with another citizen, they shall be bound and thrown into the water. If the woman's husband wishes to spare his wife, the king may also

spare his subject.

130    If a citizen rapes another citizen's [betrothed] wife who had not known a man ... that man shall be put to death and that woman shall go free.

134    If a citizen has been taken prisoner and there is no food in his house, and his wife enter into another house, that woman incurs no blame.

137    If a citizen has set his face to put away a concubine who has borne him children or a wife who has presented him with children, he shall return her dowry to that woman and also give

her half of the field, orchard, and goods in order that she may bring up her children.

141    If the wife of a citizen who is living in his house has set her face to leave in order that she may engage in business, has neglected her house, [and] has humiliated her husband ... he shall not give her anything for divorce.

145    If a citizen has taken a priestess as wife and she has not presented him with children and he set his face to take a concubine, that citizen may take a concubine and bring her into

his house. That concubine shall not rank with his wife.

153    If a citizen's wife cause her husband to be killed for the sake of another man, they shall impale that woman.

154
If a citizen has known his daughter, they shall expel that citizen from the city.

157
If a citizen lie in the bosom of his mother after [the death of] his father, both shall be burned.

168
If a citizen has set his face to cut off his son ... the judges shall inquire into his record, and if the son has not committed a heavy crime ... the father shall not cut off his son.

180
If a father has not granted a marriage settlement to his daughter ... after the father has gone to his fate, she shall receive as her share of the goods of her father's house the

portion of a son....

188
If an artisan has taken a son for adoption and has taught him his craft, he may not be reclaimed.

195
If a man has struck his father, they shall cut off his hand

196
If a citizen has destroyed another citizen's eye, his eye is to be destroyed.

198
If he has destroyed a commoner's eye ... he shall pay sixty shekels of silver.

199
If he has destroyed the eye of a citizen's slave ... he shall pay one half his market‑value.

202
If a citizen has struck cheek of his superior, he shall receive sixty strokes with an oxtail in public.

209
If a citizen has struck a citizen's daughter and causes her to lose her child, he shall pay ten shekels of silver for what was in her womb.

210
If that woman has died, his daughter is to be put to death.

221
If a doctor has set a broken bone for a citizen or cured a painful swelling, the patient shall pay five shekels of silver.

222
If he is the son of a commoner, he shall pay three shekels.

223
If he is a citizen's slave, the slave's owner shall pay two shekels.

224      If a veterinary surgeon operates on an ox or ass for a severe wound and saves its life, the owner ... shall give one sixth of a shekel of silver to the surgeon as his fee.

225      If he operates on an ox or an ass for a severe wound and cause its death, he shall give to the owner... one fourth of its value.

226     If a brander, without the consent of the owner of a slave, have made a slave's mark unrecognizable, they shall cut off the hands of that brander.

228     If a builder has built a house for a citizen ... that citizen shall give him as his fee one shekel of silver per twenty square yards of house.

229     If a builder has built a house for a citizen and has not made it strong, and the house built has fallen and caused the death of its owner, the builder shall be put to death.

230
If he has caused the death of the son of the house's owner, the builder's son shall be put to death.

231
If he has caused the death of a slave of the house's owner, he shall give the house's owner slave for slave.

232
If he has caused the loss of property, he shall restore whatever he has caused to be lost. Further, because he did not make strong the house he built and it fell, he shall rebuild the

house that fell at his own expense.

242
If a citizen has hired a working ox for one year, he shall pay 200 gallons of grain for the hire.

244
If a citizen has hired an ox or an ass and a lion kills it in the field, it is the owner's loss.

245
If a citizen has hired an ox and through neglect or blows has caused its death, ox for ox he shall render to the owner.

251
If an ox given to goring belongs to a citizen and ... he has not bound up his horns or shut up his ox, and that ox has gored a citizen and killed him, he shall pay thirty shekels of silver.

260
If a citizen has stolen a water bucket or a harrow, he shall pay three shekels of silver.

282
If a slave has said to his master "You are not my master", he is to be called to account ... and his master shall cut off his ear.

[In a long epilogue Hammurabi describes his achievements in establishing justice and prays at length for the gods to bring trouble on anyone who does not keep his law.]

1 Timothy 2:11-14 and Genesis 2—3: Does Paul Teach a “Patriarchal” Understanding of Genesis 2—3?  By Shannon Lamb

Let a woman learn in silence with full submission.  I permit no woman to teach or to have authority over a man; she is to keep silent.  For Adam was formed first, and then Eve; and Adam was not deceived, but the woman was deceived and became a transgressor.”  (1 Tim 2:11‑14)

My observation is that people are less open to consider an egalitarian perspective on Genesis 2—3, despite the fact that it makes better sense, because Paul in the New Testament has laid down the definitive interpretation of the passage.  Not being one to write off the Bible or Paul, I wondered “Could I Timothy 2 work logically with an egalitarian understanding of Genesis 2—3?”  Put more cryptically, what if Paul were a good exegete of the passage?!

Looking at Genesis 2—3 in 1 Timothy language

Adam was formed first.  One must ask, what is significant about being formed first?  What benefits are received from such position?  From the text of Genesis, the most obvious advantage Adam has is that he got teaching directly from God about what to eat and what not to eat God (2:17—before the woman was created).  The second advantage he has is that saw/experienced God make all things, including woman, for his good.  He has first hand knowledge of both God’s commands and God’s care for him.  Eve has corresponding disadvantages through being formed second.  She got the commandments of God second hand; Adam told her about them.  And she also got a secondhand telling of the ways God blessed and provided for humanity in creating.

Eve was then deceived.  Why was that?  The assumption is that it is because she was “weaker”, but Paul does not say that (1 Peter 3:7 talks about women as the weaker sex, but there is no reason to take this as meaning more than that women are generally smaller and physically less strong).  In what way might Eve have been weaker in the sense of more vulnerable to deception?  Is she of inferior quality?  No, the text of Genesis clearly states that she’s made from the same stuff as Adam—made from Adam in fact.  This does not leave room to assume she came from a lower quality dirt clod.  Then in what way is she more vulnerable? 

I suggest that her vulnerability derives from the two disadvantages of being formed second.  She has less knowledge of God’s word, and less experience of dealing with and receiving from God directly.

The connection with the situation in Ephesus that Paul is addressing

First, consider the different positions of women and men.  In the first century, men had access to the synagogues, both the written and taught word, and could in fact be trained to be teachers.  They had a lot of knowledge and experience that women were not privy to.  With regard to the religious institutions of their time, men were indeed first.  In contrast, women had not previously been allowed in synagogue—at least in terms of being able to sit and receive teaching.  They were taught secondhand, at home, by their fathers or husbands or brothers.  They were seldom literate.  Women would very much fit into Eve’s pattern of being “second.”


Second, consider the problem in Ephesus that Paul spends most of 1 Timothy dealing with.  It is the problem of false doctrine.  The church gathering is being deceived by doctrine that may sound good but undermines the fundamental truths of the gospel.  This is obviously an attack fueled by the enemy.  Who would the metaphorical “serpent” go for in this situation?  Obviously the people who are less grounded in the truth of the word of God, in direct experience of God’s teachings.  These would be the ones who would be weakest or most vulnerable to persuasion or deception.

What should have happened in Genesis 2—3, then?

This must be addressed by looking at God’s assessment of the problem in Genesis 3:17: “[Adam] listened to voice of [his] wife and ate.”  There are two verbs there, two actions taken.  Which is principally the problem—listening or eating?
It is often argued that Adam’s problem was that he listened to Eve.  But that raises that question of what kind of partnership God intended for them. The words used to describe their partnership strongly suggest an equality, a give and take both in their literal meaning and in their usages in other places in the Torah.  To say that Adam’s problem was that he actually listened to his wife would necessitate re‑defining those words about partnership and ignoring their common usage (as many do).  The woman would not in fact be a partner fit for him. To me, this looks like stretching the passage to give it a meaning that is more comfortable in relation to the reader’s context and assumptions.


I propose that Adam should have listened to his wife, but should not have eaten.  He should not have followed his partner when she was wrong.  As in any good partnership or relationship, he should rather have corrected her when he knew she was wrong.  Adam had information and experience that Eve did not have (and consequently was more responsible—“to whom much is given, of them much is required”). I think the appropriate thing might have been for Adam to say, “Honey, remember what Yahweh said....  I know you weren’t there, but believe me, he would not withhold anything from us.  Did I tell you about how he made elephants?  Or have you tried the mangoes, they really are delightful?”

So if Paul is using Genesis 2—3 to be instructive, what should happen in Ephesus?  

Again, Paul’s assessment of the primary problem faced by the Ephesian church at the time was that false doctrine was undermining the young church’s theological foundations.  This coincides with a revolutionary development that means women were suddenly given the freedom and social equality to teach in the new communities of faith.  However women were less educated and seldom trained theologically, and consequently were potentially a pathway for deceptive teachings to take root in congregations.  So what does Paul command?  That women are not to teach or have authority over a man, and to keep silent.


But if we remember the context out of which Paul gives justification for the “command” that women not teach, we can determine that his intent isn’t to hold women back or subject them to male domination.  It is rather to call them into the kind of partnership that they were intended to have with men. Rather than saying “No, women, you can never teach”, Paul would be saying, “Women, you need to learn, or to catch up with men, before you can teach with the authority, knowledge and experience you need”.  If this were true, Paul would be saying that women need to learn.  Which is exactly what he says in v. 11.  Men need to teach, to instruct women, so that they can catch up so as then to be partners in teaching.
My conclusion is that because he based his argument on Genesis 2—3, Paul is actually implying that the problem is not that women are weaker or inferior, but that they are less informed.  And he is implying that they should be given the chance to “catch up”, so they can again be the partners they were designed to be. 

Academic Integrity

I am required also to include the following seminary statement.

At the beginning of this course we, as faculty and students, reaffirm our commitment to be beyond reproach in our academic work as a reflection of Christian character.  We commit to honesty in all aspects of our work.  We seek to establish a community which values serious intellectual engagement and personal faithfulness more highly than grades, degrees, or publications.

Students are expected to review and understand the commitments to academic integrity as printed in the Student Handbook and the Seminary catalog.  Some infractions can be addressed by personal confrontation and corrective counsel.  The following violations of these commitments will be firmly addressed formally:

Submitting the same work in whole or in part in more than one course without the permission of the professor(s);

Submitting as one’s own work paper(s) obtained from another source;

Plagiarism:  unattributed quotations or paraphrases of ideas from published, unpublished or electronic sources;

Unpermitted collaboration in preparing assignments;

Cheating on exams by any means;

Aiding another student on papers and tests in violation of these commitments.

Any of these violations will result in a failing grade on the assignment and possibly in the course, and will be reported to the Academic Integrity Group which may impose further sanctions in accordance with the Academic Integrity Policy.  Evidence of repeated violations will result in a formal disciplinary process. For the full statement on Academic Integrity see the Appendices section of the Fuller 2004-05 Academic Catalog, available online at http://www.fuller.edu/registrar/catalogs/2004-05/

Academic Integrity Group.  Contact:  aig-chair@dept.fuller.edu
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